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On The Name Of Allah - 
Kit Ntriful Kbit Compassionate 


Had We sent down this Qur’an 
on a mountain, 
verily, thou wouldst have seen 
it humble itself and cleave asunder 
through awe of Allah. 
Such are the similitudes 
which We propound to men, 
that they may reflect. 
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Introduction 


very ficld of study has its 

own specific terminology 

and if a student seriously 
wants to make any advance in his 
understanding he must become 
acquainted with the “technical 
language” of his chosen field. 
This book of Sufi Terminology, Al-Qamus Al-Sufi, has been written for 
the sincere secker of Truth who desires to increase his knowledge of the 
Absolute by delving into the “mystical language” of Islam. 








At this point in time we are most fortunate in having access to 
many hundreds of English translations of works by the great Sufi Saints 
and Sufi Masters, However, in reading these beautiful translations we are 
really only skimmimg over the surface of this vast Occan of Wisdom 
called Tasawwuf (Sufism). If the secker yearns to dive into the deep 
Water in search of the Great Mysteries he must, of necessity, know about 
the system of terminology which the Sufi Masters employed 


Tasawwuf is the study of the self. The Master Who created this 
field of study is Allah Himself. He is the Creator of this very complex 
creature - the human being. In order for us not to become trapped in a 
complicated web of details He has chosen the precise names and words 
with which to explain our inner mechanisms 


Keys are needed if one wants to unlock the doors to Divine 














Knowledge and the doors to the Divinity and the doors to one's own 
self. This Sufi Terminology, Al-Oamus Al-Sufi, is a set of such keys, any 
one of which may be a vital key to an inner mystery. 





TRANSLITERATION 
AND 
WORD OF ADVICE 


ecause man himself is 
B sacred every language spo- 

ken by him is also sacred. A 
language becomes Holy when it is 
used as the vehicle for the descent 
of Divine Revelation. Arabic is 
one such Holy Language. The 
Final Revelation, al-Qur’an, through which Allah (God) revealed Himself 
to mankind, entered this world as spoken Arabic on the tongue of the 
Final Prophet and Messenger, Muhammad al-Mustafa (May the Blessings 
of Allah be upon him and Peace). Due to the precision and accuracy of 
Arabic as a Holy Language it is able to express and convey the Perennial 
Wisdom of the Absolute in words of great clarity and sheer beauty, 





Greater benefit may be derived from the study of Sufi Terminology if 
the reader is acquainted with the Arabic alphabet and its pronunciation. 
We have used a basic and uncomplicated system of transliteration, ¢.g. 
there is no differentiation between the heavy S$ sound (Saad) and the 
light ssound (sin), or the heavy D sound (Daad) and the light d sound 
(dal). The reader who is unfamiliar with Arabic transliterations should 
keep in mind the pronunciation of the following three letters: 


ct - kh -~ kh -  chasinloch 
3 - dhal - dh — as thin tas 
t - ghain — gh — asrin French Paris (Paree) 











System of Transliteration used in this book: 





Arabic letter - name - script used - pronunciation 


ce & & 


‘an 
ghain 
fa 
gqaf 
kaf 


lam 


' 


was in hat 

basin An 

tasin fart 

th as in path 

fas if treasure 

das in heart 

ch as in lock 

das in does 

th as in thas 

rasin min 

sas in scbra 

sas in ank 

sh as in shoe 

heavy S sound like sr as in sword 
heavy D sound deep in throat 
heavy Tsound deep in throat 
heavy Z sound deep in throat 
strong guttural sound like a: in gam 
as rin French Paris (Paree) 
fas in fact 

clicking sound like ¢in cough 
kas in kitchen 


fas in Amp 





xn 





mim 
nun 
waw 
ha 


hamza 





m as in meat 
mas in nothing 
was in wow 
has in bow 

@ as in ask 


yas mn yes 





xill 


al-abad: Eternity-without-end. 
Abad is the effacement of 
one’s moments in everlast- 
ingness. It is subsistence in 
Allah (baga’). The two 
other dimensions of the 
Divine Eternity are 

Eternity-without-beginning (al-asal) and Pre-existence (al- 

gidam). 

(See baga’, ta’aling.) 





al ‘abd: The slave (and worshipper). The slave is the one who is in a state 
of total and utter submission to the Will of Allah. After having been 
annihilated in Allah (fana’ fillah), where all duality vanished and 
distinctions were erased, he returns to creation (baga’) with perfect 
courtesy (adab) and with the Truth of Certainty (hagg al-yagin) 
that “the Lord is the Lord and the slave is the slave”, When ‘abd is 
translated as “servant” it carries the implication that the servant can 
leave the service of his Master, if he so desires. However, the “slave” 
is in total bondage, being utterly dependent upon his Master. All 
buying and selling transactions have been terminated. The ‘abd 
belongs to Allah, completely, perfectly and unconditionally. 
(See haga’; fara’; la shay’; laylar al-mi'ray, ‘nbuda; wove hasana ) 


abdal: “The Changed Ones.” Within the Sufi hierarchy there are seven 
(or forty) men (or women) called abdal 











al ‘abdul’! kamil abu'l-waqt 





al ‘abdul’! kamil: The Vertect Slave. He is the Perfect Man because 
“slavehood” is the ultimate state to which a man can attain 


(See insan ol-kamal, kamal; ‘ulnda) 


al ‘abd al-kulli: The Universal slave, He is the man who is slave to 
every (kullt) Divine Name 
(See arma} 


‘abd al-wagqt: The slave of the moment. He is the one who, having 
found Allah in each and every indivisible mome st, has surrendered, 
unconditionally and knowingly, to the moment. Because cach 
moment is utterly unique the requirements of that particular 
moment are also unique, Each moment has its own adad, ‘Abd al- 
wag? docs not resort to old reactions or past experiences when fac 
ing and fultilling the demands of the moment, Noteonly is he slave 
ofthe moment (‘abd al-wagt) but he is also the one with adab of 
the moment (adib al-wagt). His heart reecives spontancous (skhti- 
yar) knowledge from the Source Itself. The slave (‘abd), knower 
(‘arif) and lover (‘asing) takes his knowledge directly from al- 
Hayy, the Living. He drinks from the Water of Life (ab-s-hayar) 
which is ever fresh and ever renewed 
(See ab-t-hayat; da ‘imi; khalg jadid: taydid al-khalg fi Lanat; wage. 


‘abid al-wagt: The worshipper of the moment. He is the man who, hav- 
ing found Allah's Self-disclosure in cach and every indivisible 
moment, worships and surrenders to the One Who IS the moment. 
(See da ‘tm; khalg sadid, wagt.) 





ab-i-hayat: The Water of Life. This Water springs from the Divine 
Name “The Living” (a/-Hayy) and symbolizes Knowledge of the 
Absolute. The one who drinks the Water of Life finds eternal life 
through al-Hayy, 


(Sce hayar; al-Kinadr; ‘tlm ladumni.) 


atabrar: “The righteous and virtuous men.” Within the Sufi hierarchy 
there are seven men (or women) who are called al-abrar, 


abru: Honour. The greatest honour which has been bestowed upon 
man ts his inate capacity to know and love Allah. Only the Perfect 
Men actualize this inherent potential, thereby fultilling their raison 
d'etre and becoming, the honoured slaves of Allah 
(See amanar; al-khalfah,) 


abu'l-wagt: Father of the Time. He is the one to whom Time is sub 
servient, directing the aflairs of the world by his will 
See way 





adab adab al-suhba 

ee 

adab: Gracious behaviour and spiritual courtesy of the Path and perfect 
refinement of words and deeds. Adab is giving each thing and each 
moment its due. The science of Tasawwuf is based upon adab, 
which extends from right behaviour with regard to the Sacred Law 
(Shari'a) and reaches to unceasing spiritual courtesy to Allah 
Himself. Adab is knowing what belongs to oneself and what 
belongs to Allah. 
(See al ‘abd; dawam-+-hudur, bum al-akblag; kamal; wns, ucwa batana; cur) 


adab al-haqiga: Spiritual courtesy of Esscntial Reality. Adab requires 
two or duality. Essential Reality is Allah therefore adab al-hagiga is 
the adab of Allah Himself. This adaé is the abandonment of adaé. 


adab al-hagq: Spiritual courtesy of the Truth. This adab requires a 
knowledge of the hicrarchy of existence, in which each and every 
existent has its own right or truth. The man who possesses adab al- 
hagg understands “the truth by which things are created” (al-bagg 
al-makhlug bihi). 

(See al-muhaggigun.) 


adab alb-khidma: Spiritual courtesy of service. Those who serve Allah 
must observe the refined etiquette which is due to their King (al- 
Malik). This adab al-khidma permeates all aspects of their lives 
because cach moment of their lives is service to Allah. 
(See al ‘abd; abl Allah; bid'at; tabi’; wagt.) 


adab al-shari'a: Spiritual courtesy of the Sacred Law. This is the Divine 
adab which Allah has taught by revelation and inspiration. 
Through adab al-shari’a He formed the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) who then 
formed his community (##ma). And because he is the last Prophet 
his wmma is the entire humanity. 
(Sce bid’at; takhallug; umma.) 


adab al-suhba: Spiritual courtesy of companionship. This is the mutual 
respect and gracious behaviour which exists between the Mursind 
and his murid. The murid necds the Murshid who needs the 
murid! The Murshid’s adab towards the murid springs from his 
own intrinsic need of Allah. The Murshid's awareness and know!l- 
edge of his own need of Allah continually increases. This awareness 
is strengthened when he regards the murid’s need of Allah 
(through the Murshid.) The murid’s adab towards the Murshid 
becomes more refined as he travels the Path, With the opening of 
his inner-cye (basirah) he is able to sec the reality of his Murshed 
and such a “secing” necessarily brings with ita beautiful adab, 
(Sce al ‘abd, bay'als; idl; munasaba; murid; marina, subolna.) 


Ce SS SE EEE EEE ES 
3 








adam ‘adl 


Adam: The Prophet Adam (Peace be upon him) through whose Word 
descended the Divine Wisdom (al-hikmat al-tlabiyyah). 





al ‘adam: Vhe state of non-being or non-existence. Al ‘adam is the 
absence or nothingness. In its positive sense it indicates the state of 
non-manifestation within the Knowledge of Allah (that state to 
which the perfect slave retires). In its negative sense it indicates rel- 
ative nothingness and privation 
(See al ‘abd; ‘arifin,) 


‘adanr-i-muhidh: Pre non-existence 


‘ada: Custom or practice or habit, This term implies something which 
returns. It is said that a miracle is a “breaking of habit”. 
(Sce summa; karamat; kharg al-'ada; mu'jiza; ‘ubuda.) 


‘adhab: Torment and chastisement. “Adhab represents the slave's sepa- 
ration from Allah. This separation is brought about by his secing 
what is “other-than-Allah™ 
(See bu'd, pam’ « tafriga; tafriga,) 


adhkar: |nvocations of Allah through one of His Names or a phrase to 
His Remembrance 


(See “ana palin man dhakarani”, dhakir; dinky; qurb al-fara'id; qurb an-nawafil.) 





atadib: The man of moral courtesy. The man with adaé is the one who 
gives to each thing and to cach moment its due. He is a “knower 
of the moment” and with this knowledge he puts everything in its 
right place. The Sufi is al-adib 
(See al ‘abd; adab, al-malamateyya; sufi; tapdid al-kbalg fi'l-anat; uswa hasana.) 


atadib al-ilahi: The divine man of courtesy. This man sees clearly the 
relationship which exists between Wisdom (bikma) and the sec- 
ondary causes (asbab). He is the one who affirms what Allah has 
affirmed in the place where Allah has affirmed it and in the manner 
in which He has affirmed it and who negates what Allah has negat- 
ed in the place where Allah has negated it and in the manner in 
which Allah has negated it. 
(See adab; ashad; al-rayul) 


ab’Adl: The Just. One of the Beautiful Names of Allah. 


‘adi: Justice, ‘Adl is putting everything in its proper place. Outward jus- 
tice concerns what is between oneself and others. Inward justice 
concerns what is between oneself and Allah 


(See amanat; nkma; mu'amalat; al-mizan; gust; shari'a.) 








adna al ‘afrad 
SE a a 
adna: Lower. This term is applicd as with the Opposing attitudes pecu- 
liar to those who are called the “higher” people and the others who 
are called the “lower” people, “Lower” and “higher” indicate the 
differences in degrees of “knowing” Allah. 
(See abl Allah; ‘arifin; al-malamatiyya; makan; makanah; maratib.) 


afada: To overflow or emanate. Creation is an overflow or an emana- 
tion from the the Breath of the All-Merciful (nafas ar-rabman), 
Allah is “the Giver” and His Beloved Prophet Muhammad (who is 
the Greatest Teacher) is “the Distributor". The Inheritors of the 
Prophet (the Spiritual Masters, the Perfect Men) receive their 
knowledge as a direct overflow or emanation from the vast and 
immense heart of the Prophet himself. This endless overflow then 
passes to the murids, 
(See bagigat al-fayd; al-bagigat al-Mubammadivyal, murind; nafs; nafas ar-rab- 
man; QASIM.) 


af'al: Human actions or deeds. Allah created man, but to what extent 
did He create man’s actions (af’al) and works (‘amal)? This ques- 
tion of free will and predestination should not be a major concern 
to the traveller to Allah. He must occupy his time and devote his 
efforts towards purifying his intentions and actions so that they 
conform to those of the Holy Prophet Muhammad, who is our 
beautiful model (uswa basana). In following him and striving to 
emulate his actions and deeds man will attain to Felicity 
Predestination is a secret of Allah which He only reveals to the 
most perfect knowers. 
(Sce ‘amal; al-hagnga; khawattr; gada’; qadar; senna; takhallug; uswa hasana ) 


al-af'al al-ilahiyyah: ‘The Divine Activities. These are indicated by 
Names such as “He Who gives life" (al-Musyi) and “He Who gives 
death” (al-Mumit). 
(See arma’) 


afag: The external or outer world. 
(See ‘alam; ayat.) 


afkar: Meditations and contemplations on the Names and Attributes of 
Allah, the Real: The Essence Itself (dbar) is Unknowable and it is 
this aspect of Himself about which Allah warns us in al-Qur'an. To 
reflect upon the Essence is not possible, however is it possible to 
contemplate His Names and Attributes which are manifested in His 
creation, 
(Sce arma’: awliya, adh-dhatryun; dhat; khalwa, muragabals, far.) 


al ‘afrad: “The Solitaries.” Within the Sufi hierarchy al ‘afrad are the 











ab'Afu ahadlyyat al-kalima 





Singular ones or the Individuals. These men are outside of the 
supervision of the guth. Their head is al-Khidr. 
(See find; al-Kindr; al-mala ‘that al-muhaypamin. | 


al-'Afu: The Effacer of sins. One of the Beautiful Names of Allah. 


al-Ahad: The Unique, The One, The Only. One of the Beautiful Names 
of Allah 


ahadith: These arc the sayings of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace), The Science of Tasawwuf 
springs from the Pure Source (‘ayn) of the Word of Allah as con- 
tained in al-Qur’an and from the Teachings of His Final Prophet 
Muhammad al-Mustafa as recorded in the abadith and sunna. 
(See nagl; MUHAMMAD, MUSTAFA, al-Qur'an; sabih; ounna.) 


al-ahadiyyah: Transcendent Unity or the Supreme Unity. It is the 
Outward aspect of the Essence (dbat) compared with its Inward 
aspect (‘ama). When al-ahadtyyah is considered as Abstract 
Oneness (the first descent from dhat) its Inward aspect is buawiyyab 
(He-ness) and its Outward aspect is amtyyah (1-ness). 
(See al ‘ama; antral; dha; wiyyah.) 


ahadiyyat al-ahad: Unity of the Onc. This is the Essence Itself. 


ahadiyyat al-'ayn: Unity of the Entity. This is the Unity of Allah in being 
completely independent of His creanion and even of His Names. 
(See asma \ khalg.) 


ahadiyyat al-jam': “Unity of Ail-Comprehensiveness.” This is the 
stage of “Or Nearer” (“aw adna”). It is Union. It is Annihilanon 
and Disappearance in Allah (fana’ fillah). Abadiyyat al-jam’ is the 
final stage in the ascension to Allah, coming after the stage of 
“Two Bows’ Length” (gaba gausayn). This station belongs exclu- 
sively to the Holy Prophet Muhammad and certain of his 
Inheritors, 
(See al-'agl; “aw adna”; fana’, kamal, al-malamatiyya; mi'ray; “Qiff ya 
Muhammad a lana Rablika yusalla”, gaba qausayn ) 


ahadiyyat al-kalima: Unity of the Word. This is the Divine Word (al- 
kalimat al-ilabiyya) which descends from Allah. This Word con- 
tains the Sacred Law within which is all knowledge. The “place” of 
this Unity of the Word is His Throne (al-’arsh). Beneath the 
Throne is His Footstool (al-kursi) where the Word becomes differ- 


entiated into rulings (/ukm) and reports (kbabar) 
(See al-'arsh; al-lukm; kalamordhati; kalam-itafili; al-kalimat al-ilahiyya; 
khabar; al-kurn.) 








ahadiyyat al-kathra ahi 
a 
ahadiyyat atkathra: Unity of multiplicity or manyness, This is Being 
when considered as possessor of the Names. 
(See auma’; kathra; tawhid.) 


ahadiyyat al-kulliyah: Unity of the Universal. 
(See al-kull.) 


ahadiyyat al-mujma: Unity of the United. 


(See maymeu'; majmu’ al-asma’ al-mutagabila) 


prema Ada al-musamma: Unity of the Named (and the Named is 
Allah). 


(See al-musamma.) 


ahadiyyah ar-rububiyya: Uniqueness of Lordship 


al ‘ahbab: The Beloved. The absolute Beloved of Allah (Habibullah) is 
the Holy Prophet Muhammad and it is only through him that the 
yearning lover of Allah (‘ashigq) may be united with Allah. When 
the Beloved is named ma’shug it refers to the Absolute Beloved, 
Allah. 
(See fana’ fi-murdnud; fana’ fi-rasnl, ma‘dug; wasile.) 


at’ahd: The Pre-Eternal Covenant or pledge between Allah and His 
creation, when all bore witness to His Lordship. 
(See *Alastu birabhikum", amanat; int 'dad; al-khalifab.) 


ahkam: Orders or determinations or laws or rulings. Allah has set down 
these abkam in His Sacred Law. Certain gnostic sciences are con- 
tained within these rulings but they are not unveiled unless the rul 
ings are put into practice. This is due to His Manifest property 
being stronger than His Non-manifest property in relation to cre- 
ation. We, the creatures, accompany only Allah's rulings (abkam), 
not Allah, because Allah is with us but we are not with Allah. Allah 
knows us, but we do not know Allah. 
(See abadiyyar al-kaloma; al-'arsh; al-trakm, al-kors.) 


ahi: Relations. These are the descendants of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
The entire creation are his descendants through his light (nur 
Muhammadiyya) which is from the Light of Allah. The term abl 
specifically indicates those who are nearest to him, his spiritual fam- 


ily descending through the various spiritual chains (silstlats) 
(See awliya; ghulam; al-hagigat al-Mubammadiyval; MUSTAFA; nur 


Muhammadtyya; silsilat; tabi’) 











ahi Allah ahi'l-himmat 





ahi Allah: The people of Allah. This title embraces the entire humanity, 
but there are many degrees within the abl Allah, These are the var- 
ious levels of “knowing Allah”, for it is in knowing Allah that one 
is brought near to Allah. Amongst humanity there are people who 
do not want to know Allah, and there are people who do not know 
Allah, and people who do want to knew Allah and at the higher lev 
els there are the people who do know Allah. The men of this last 
group, the knowers of Allah (‘arsfin), occupy numerous ascending 
levels in their “knowing” 
(See al ‘abd; ‘arifin: kafir; al-malamatiyya; al-mubaggiqun.) 


ahl'l ‘asm: The people of great resolution, These are the ones who 
direct all their efforts and time towards their Only Goal - Allah. 
They ere also called “the people of great spiritual resolve and aspi- 
ration” (ahl'l-himmat) 


(See Asma.) 


ahi ‘aq! wa-taqyid wa-hasr: “The people of binding, limiting and 
restricting.” These are the people who bind and restrict Allah 
Almighty within the confines of their own limited belicfs. 


See ‘arifin; la magam; tajalli.) 


ahl’l Bayt: The people of the Houschold of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 


ahl'l hal: The people of a spiritual state 


(See dal; liaen bead; shath,) 


ahi al-hagaiq: Men who contemplate the Essential Realities. These are 
the ones who see beyond the veils which separate them from 
Reality 


(See al-minhaggiqus,) 


ahi'-hagigat: The people of spiritual realities, They are engaged in 
endless travelling in which cach moment opens to them new and 
fresh realities, There is no stopping for them and there is no rest. 
(See a maqam, al-malamatrna; alomuhaggigun ) 


ahi'-haqq: The people of Truth. Allah is the Truth and these are His 
people 


See all Allah, abl al-kasbf wa'l-wujud; ‘arifin, awliva; adb-dbativun; al-mala- 
matiyvea, al-muhagggun.) 


ahl'-himmat: The people of great spiritual resolve and aspiration 


See bimma 





ahl'-kamal ahi as-sama’ 
a 
ahi'Fkamal: The people of Perfection. These are the great friends of 
Allah whom He has chosen to manifest His All-Comprehensive 
Name Allah and to act as His viceregents on His earth. 
(See kamal; al-khalifiah,) 


ahl al-kashf wa'l-wujud: “The People of Unveiling and Finding.” 
These are the knowers (‘arifin). They have passed beyond the veils 
which stand between themselves and their Lord and they stand per- 
petually in His Presence. 
(See hudur; kashf; al-mubaggiqun; wusna.) 


ahi-+ibarat: The people of words and explanations, The Sublime Truth, 
which is indicated by the Supreme Name Allab, is beyond words 
and explanations. The heavens and the earth cannot contain Allah 
yet the heart of His slave can contain Allah, When man finds Allah 
in his heart it becomes his duty to try to convey Knowledge of 
Allah to his fellowman. Of necessity, he endeavours to do this 
through language, and even though words cannot encompass the 
Truth, man nonetheless stretches his words in his attempt. 
(See tharah; isharal; kalam-i-dhatt; kalam-+-tafuli, smermal, cokun.) 


ahi al-nags: The people of imperfection. The people of Perfection are 
rare. They are Allah's chosen friends. And, although the people of 
imperfection are numerous cach man has the innate potential to 
strive for Perfection. It is his razson d’etre. Those who enter the 
Spiritual Path (tariga) are the ones who have acknowledged their 
raison d'etre and are endeavouring to fulfill it. 
(See amanat, kamal, nafi; unwa hasana.) 


ahi alt-nazar (ahi al-fikr, ahi al-uqul): The people of reflection. They 
are the considerative thinkers. 
(See al-‘agl; al-fikr; ndrat al-muntaha,) 


ahi al-ra'y: The people of personal opinion, Knowledge of Allah 
(ma’rifa) is based upon the Word of Allah, a/-Qur’an, and the 
sunna of His Messenger Muhammad. Personal opinions are crowd- 
ed with deceptions, falschoods and vanities and therefore have no 
place within the divine sciences, 
(Sec ma’vifa; nafi; kashf; wuyud.) 


ahi al-rusum: The people of exoteric, outer learning 
(See adhab-d-‘ile-i-barins) 


ahi as-sama’: The people of hearing who hear only Allah within the 
creatures and the creation. When they listen to the “spiritual con- 
cert”, (be it within the sama’ or within cach moment of existence) 
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ahl ash-Shari'a AHMAD 





it is Allah who they are hearing. They hear Allah in the song of the 
Sufi singer (qgawwal). They hear Allah in the sound of the wind. 
They hear Allah in the voices of their companions, 


(See gawwal; sama) sukun.) 


ahi ash-Shari’a: Vhie people of the Revealed Sacred Law. 


(See dart 'n. 


ahl'-Suffa: The people of the Bench. This name refers to the carly 
Muslims who gave up everything because of love of Allah and His 
Messenger 


(See safa; sufi.) 


ahi al-sunna: The people of the senna. These are the sincere and truth- 
ful followers of the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace). They endeavour to apply the 
Prophet's sunna to each moment of their existence. In knowing 
that he is their “beautiful model” (uswa hasana) and their “means 
of approach to Allah” (waste) the abi al-sunna strive to follow not 
only the outward form of his profound senna but also to penetrate 
the inward meanings 


(See ahulam, ma'na; sunna, sera; tabi; wewa hasana; wasila.) 


ahl'l-Tariqa (ahl'l-Tasawwuf): The people of the Islamic Spiritual 
Path. They follow the path (tariga) which was set down by the 
Prophets of Allah and perfected by the Holy Prophet Muhammad. 
They are the ones who have turned towards Allah through the 
Remembrance of His Most Holy Name Allah. Their efforts and 
struggles are directed inwards to purification and transformation of 
the self. They are the travellers from the lower self to the Higher 
Self. 
(See bay'ah: ditkr; badra; mt'ray at-tablsl; nafi, suluk.) 





ahl-i-wilaya: The people of saintliness and sanctity, Wilaya is a gift of 
Allah. Allah chooses His saints. They do not have any choice 
(See al ‘abd; al-malamatiyva; wilaya.) 


AHMAD: This is the celestial name of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace), Abmad is 
“the most praiseworthy of those who praise Allah”. His praise, 
which is none other than al-Qur’an, is the complete and most cle- 
vated of all praises. All praises are “gathered together” (jami’) in 
his praise. When he was asked, “Are you the One?” the Holy 
Prophet answered, “No! | am Ahmad without the M” (“ana 
Abmad bila mim”), On his Ascension (mi’raj) to the Divine 
Presence he heard the words, “Stay, O Muhammad, your Lord is 
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ahwal akhlaq 

eee 
praying, to you" (*Qiff ya Mubammad a lana Rabbika yusalla”). 
Before this stage he was “the most praiseworthy of those who 
praise Allah”. Then he became “the praised one”. 


(Sce ‘ana Ahmad bila mim”; liwa al-hamd; MUHAMMAD, MUSTAFA; nur 
Mubammadiyya; al-Qur'an.) 


ahwal: Spiritual states, These are gifts from Allah to the heart of the 
traveller, There are thousands upon thousands of spiritual states, 
each state containing a myriad of subtle allusions and cach allusion 
containing innumerable meanings. Within the spiritual concert the 
listener may experience a host of spiritual states. 
(See hal; lisan bul; ma "na; sama’) 


Aissa: The Prophet Jesus (Peace be upon him), through whose Word 
descended the Wisdom of Prophecy (al-bikmat an-nubuwiyyah), 


ajeam: Corporcal bodies. Within the imaginal realm there occurs the 
“spiritualization of the corporeal bodies” (tarawhun al-ajsam) and 
the “corporealization of the spirits” (tajassud al-arwah). 
(Sce khayal; ma’na; al-mulk; sure.) 


atakhfa: The innermost consciousness. Al-akhfa ws that “place” where 
a knower sees Allah through Allah, yet, in Truth, it is only Allah 
Who Sees. It is equivalent to the Ultimate Unseen (ghayb-i ghayb). 
(See dhikr; lata’if-) 


akhfa al-khafi: The most secret of the secret. The most hidden of the 
hidden. The most unseen of the unseen 
(See al-akifia.) 


at-Akhir: The Last. One of the Beautiful Names of Allah. 


akhira: The Hereafter, Abbira is the next life in which are found the 
Bridge, the Scales, Paradise and Hell. For the traveller on the 
Spiritual Path (tariga) the reality of the things and events of akira 
may be experienced here and now, in this life (danya). Paradise is 
the mirror of Allah's Absolute Beauty. It is nearness to Allah. Hell 
is the mirror of His Absolute Majesty and signifies forgetfulness 
and hence distance from Allah. The degrees of these experiences 
vary in accordance with the preparedness (stt’dad) of the traveller 


and ultimately through the Grace of Allah. 
(See bw’d; buda; idlal; isti'dad; al-jannab; pahannan; al-mizan, nar; qurb, shaytan; 
strat; culuk; wns.) 


akhlag: Character traits or moral traits. The Science of Tasawwuf is 
based upon assuming the beautiful and noble character traits which 
were perfected by the Holy Prophet Muhammad (May the 
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akhyar ‘alam al-jabarut 





Blessings of Allah be upon him and Peace) 
(Sce usm al-akhlag; takhallug; uswa basana.) 


akhyar: “The Good.” Within the Sufi hierarchy there are three hun- 
dred who are called akbyar 


a’la: Higher. This term is applied as with the opposing attitudes peculiar 
to those who are called the “higher” people and the others who are 
called the “lower” people. The differences between the “higher” 
and “lower” are in degrees of Knowledge of Allah. The “higher” 
people are those to whom Allah has revealed Himself to a great 
degree whilst the “lower” people may not even “know” Allah at 
all! 
(See abl Allah; abl al-kadhf wa'l-wujud, ‘arifin; awliya; al-jabiliyva; ma 'rifa; tayalli.) 


‘alam: World or universe. 


‘alam al-ajsam: Thc world of concrete material things and corporeal 
bodies. 


‘alam al-amr: Spiritual World or the Universe of Command. The 
Realm which is without time and matter. ‘Alam al-amr is that 
which takes its existence from Allah without secondary cause 


‘alam al-amthal (‘alam al-mithal, ‘alam al-khayal): The world of 
analogies and images. This is the World of Imagination. It is the 
isthmus (barzakh) in which the mystery of cosmic ambiguity can 
be unlocked. It is the place of “He/not He” (*“Huwa/la huwa”). 
(See kbayal.) 


‘alam at-anfas: The world of the breaths. Life itself. The breaths are 
counted, Man's final breath terminates his stay in ‘alam al-anfas. 
(See nafas) 


‘alam at-ghayb: The Invisible World of the Unseen 


‘alam al-ghayb al-muhaqqagq: The Verified World of the Unseen 


(See al-mudhaggiqun. | 
‘alam abizzah: The World of Sovereign Power 


‘alam at-jabarut: The World of the All-Powerful. The World of the 
Source, It is the Reality of Muhammad linked to the level of the 
Attnbutes. Within this World are the pools or reservoirs of non- 
manifestation from which Existence gushes forth. These pools are 
the Light of Muhammad (nur Muhammadiyya) through which the 
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‘alam al-khalq ‘laneteutl 





entire creation is made manifest 
(See al-bagigat al-Muhammadiyyaly, jabarut; MUSTAFA; nur Mubammadivn ) 


‘alam al-khalgq: The Universe of creation which takes its existence in 
proximity to a secondary cause. It is the visible world (‘alam ash- 
shahadah), 


‘alam akkhayal: The World of Imagination. This is the isthmus (barza- 
kh) in which the friends of Allah (awliya) encounter cach other. 
Within this World the murid may encounter the Murshid, from 
whom powerful and decisive lessons are transmitted. It is here that 
the friends may receive instructions and directions from the saints of 
the Sufi hierarchy and even from the Holy Prophet Muhammad 
himself (May the Blessings of Allah be upon him and Peace). 

(See apuem; cl-barzakh; al-in'am; ‘inayah; kibrit abmar.) 


‘alam alahut: The Realm of the Divinity. This is the life force which 
permeates cvery existent thing. 
(See al-tlainyyvat; al-ladrut.) 


‘alam al-malakut: The World of Dominion, Power, Will and 
Knowledge. The Kingdom of inwardness. The realm of vision. The 
Hidden world, The universe of subtle forms. This world denotes 
the Divine Attributes. The gardens of this World are made radiant 
with the Beauty of Muhammad al-Mustafa, the Mediator between 
the Visible and the Unseen. 

(See al-’ag! al-awwal; hadarat al-malakut; malakut; MUHAMMAD; 
MUSTAFA.) 


‘alam al-mulk: The World of mattcr. The Kingdom of outwardness. 
The Realm of event. The macrocosm, 
(See al-muth.) 


‘alam an-nasut: The World of the five human senses. 


‘alam saghir: The small world. ‘Alam saghir contains all the worlds in 


latent form. This world is Man himself. 
(See amanat; insan kalir; insan al-kamil; naft al-haywantyyah; naft al-tamilah; 
wei 'vay at-teabilil; suluk; ‘wry at-carkeh,) 


‘alam ash-shahadah: The World of sensible experience. The visible, 


‘alam ash-shahadat: The World of Witnessing. This is within the 
Imaginal Realm where spirits become corporealized and appear to 
Prophets and saints in visions. It is also called ‘alam-1-shubud. 


‘alam-+-sufll: The Lower Universes. The World of Corporeal Bodies. 


ne 
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‘alam--ulwi adab 








‘alam-i-ulwi: The High Universes. The World of the Spirits. There is a 
relationship between the World of the Spirits and the essence of 
man’s heart. Through this relationship, which is a secret of Allah, 
the heart of a purified man may soar towards that spiritual realm 
when listening to the spintual concert 


(See sama’) 


‘alama: Sign or omen or mark. The cosmos (‘alam) is a sign and a 
mark (‘alama) of Allah. It is a proof (urban) of Allah, But a mark 
denotes only that which is limited, so the cosmos does not denote 
His Essence, only the knowledge that He exists, Every sign, every 
mark indicates Allah, but the majority of mankind recognize Allah 
only in that particular mark or sign in which they have limited 
Allah, The knower (‘arif) and lover (‘adng) never limit Allah. They 
recognize Allah in cvery ‘alama 
(Sce ‘arifin; awliya,; al-muhaggiqgun.) 


“Alastu birabbikum”: “Am | not your Lord?” (al-Qur'an 7:171) 
These words were spoken in Pre-Eternity when Allah addressed the 
as yet “non-existent” sons of Adam, This Primordial Covenant (al- 
‘ahd ) is called by the Sufis “The Day of Alast™ 
(See bala; al-'abed; isti'dad, al-mithag.) 


athamduililiah: “A)\ Praise be to Allah.” It is not possible for man to 
praise Allah as He should be praised, for He is “the Lord of 
Inaccessibility, above what they describe” (a/-Qur’an 37:180). Our 
inability to praise Allah is our praise of Allah. 
(See AHMAD.) 


at'Ali: The Most High, One of the Beautiful Names of Allah, 
at-'Alim: The Knower. One of the Beautiful Names of Allah 


‘alim: The one who knows. This term derives from the word “knowl- 
edge” (‘lm), Usually it refers to the exoteric scholars, though 
sometimes ‘alim is used in reference to “those who know Allah”. 
‘Alim is the one whom Allah causes to witness his godhead 
(ululnyyah) and His Essence 


‘alim rabbani: A divinely inspired master. He is the one who has 
returned to the creatures (baga’) to gunde and perfect the imper 
fect ones. His knowledge from Allah is spontaneous. 

(See messi.) 


‘alin: Those of a higher order. The superior spirits. The angels closest to 
Allah. ‘Alin are those spiritual beings who, duc to their luminous 
constitution, transcend, by their own essence, being ‘elemental’. 
(See al-mala’ al-a‘la; malaika; al-mala that al-mubaramun.) 
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‘aliyyah ‘amal 





‘allyyah: Exaltedness and sublimity. This term indicates every Divine 
Name which has a relation to an angel or a spiritual existence. 


ALLAH: This is the Supreme Name. The Name Allah indicates both the 
Face of the Divinity which is turned towards His creation and the 
Face of the Unknowable Essence Itself which is Eternally turned away 
from creation. Allah is the All-Comprehensive Name (al-ism al-jami’) 
which contains every Divine Name. This Name alone stands for Allah 
as He is in Himself. The Supreme Name Allah may be the Greatest 
Name (al-ism al-a’zam). it leaves out nothing whatsoever of the 
Reality that is Allah. Allah is the innermost reality or the meaning of 
everything manifest and non-manifest. Allah Alone is the Goal. Yet, 
Allah is Absolute and Infinite. Therefore the Goal always lies ahead of 
the travellers. They never reach It because It has no End. The Journey 
of return to Allah is a Journcy of bewilderment in Bewilderment. 

(See each and every term inside this book and cach and everytlring outside rhis book.) 


Allahu Akbar: “Allah is Greater.” Knowledge of Allah is limitless. Allah 
is Infinite, Absolute and Without Limit. He is Greater than any- 
thing, everything. No thought can contain Allah, He is Greater. 


“Allahumma arana haqaiq al-ashya kama hiya”: “©! my Allah, 
show me things as they are in their reality.” This is a personal sup- 
plication of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace), It is the prayer uttered by all the 
advanced ones on the Path of Return to Allah, through which they 
seck to realize the ultimate meaning of things. And this meaning, 
this inner reality is the Name Allah, 

(See al-a yan al-thabita, haga’igq; mana; sure.) 


al ‘ama: The Blindness. The Essence. The “dark cloud”. It is the sym- 
bol of the state of Absolute Non-Manifestation of the Divine 
Obscurity. It is the Inward aspect of the Essence (dhat), The 
Hidden Treasure. 
(See al-barzakh al-a’la; diat.) 


‘amal: Work or action or practice. When faith and practice are com- 
bined with godfearingness then knowledge will be gained. The 
knowledge which brings man closer to Allah is not merely theoreti- 
cal knowledge. Felicity is attained only when knowledge and prac- 
tice (work, action) are combined, On the Journey of Return to the 
Source the traveller (salik) is required to put into practice every 
knowledge gained during his travelling. This will lead to further 
unveilings of knowledge, for in the words of the Holy Prophet 
Muhammad: “He who acts upon what he knows, Allah will make 
him inherit that which he does not know.” 

(See af al; thawatir, ma'rifa,; taqwa.) 
ee 
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amanat an 





amanat: Trust. The Trust was offered to the heavens and the carth, but 
they refissed to carry it. Mankind accepted the Trust. The Trust is 
to act as a locus of manifestation of the All-Comprehensive Name 
Allah. The Perfect Man is the one who fulfills this Trust and in so 
doing becomes worthy of being Allah's representative (khaltfah) 
on this earth 
(Sec al ‘abd; al-khalifah; mazhar,) 


amin: Trustworthy. There is an hierarchical order of trustworthiness, 
extending from the trustworthiness of the godfcaring man and 
reaching to the Ultimate Trustworthiness of the Perfect Man, who 
is a carrier of the Trust. He is Allah’s representative on this earth 
(See amanat, al-khalifah.) 


amir: Prince or commander, The amsr is the one who has surrendered 
his will to Allah’s Will 


(See al-[dam.) 


al-amr: The Divine Command. This is symbolized by the Word of 
Creation “Be” (“Kun”) through which the entire creation became 
and becomes and will continue to become manifest 
(See al-a yan al-thainta; kibrit abmar; kun.) 


amr ‘adami: Command to non-existence 


atamr at-ilahi: The Divine Command 


(See al-amr.) 


al-amr al-taklifi: The Divine Command which issues through the 
intermediary of a Prophet and with which the religious community 
is ordered to “do this, avoid that” 
(See srari'a) 


at-amr attakwini: The Divine Command which calls the entire cosmos 
into existence, This is the engendering command which is without 
intermediary. Al-amr al-takwin: is the Word “Be!” (“Kun!”) 


abamr b'll wasitah: A religious command issucing through an inter- 
mediary (wasita). 


amthal: Images or similars. These are “bodies” which are seen within 
the World of Imagination. Angels, Prophets, saints and even Allah 
Himself may become “embodied” within this Realm. 
(See bhayal, tajawud,) 


an: Instant or moment. This is the creative moment, indescribable and 
ineffable, in which subject and object are joined in union. It is the 
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an al-da’im anfus 
a 


sublime instant when lover, Beloved and Love become one. 
(See “arifin; fana’; sama’; way.) 


an atda’‘im: The perpetual moment in which Eternity becomes mani- 
fest and in which “the aware one” perpetually finds Allah. 
(See ‘abd al-waget; ‘aiid al-wage; vim al-wagt; ‘ubbadu'l wagt; wagt.) 


ana:™|.” 
(See aniyyah) 


“ana Ahmad bila mim”: “| am Ahmad without the M.” When the 
Holy Prophet Muhammad was asked, “Are you Abad?” he said, 
“No! | am Abmad without the M” (“ana Ahmad bila mim”). 
Abmad - M = Abad. Abad is “The One”. Within these words are 
indications of the Mystery of Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace), Ourwardly he is limited 
(mahdud), slave (‘abd) and created (khalg), but his inner reality is 
the One (Abad) and the Real (Hagg). 

(See al-hagigar al-Muhammadiyyah.) 


“ana jalisu man dhakarani”: Allah says in a Hadith Quds, “1 am sit- 
ting with the one who remembers Mc.” Allah ‘becomes’ that par- 
ticular part or organ which is engaged in the dhikr, be it the 
tongue, the heart or simply the hand which holds the prayer beads 
(tasbih). Only when the entire being of the dhakir is totally 
absorbed in the dhikr docs Allah ‘become’ all of his being. 

(See dhakir; gurb an-nawafil; qurb al-far'aid.) 


“ana'l haqq”: “1 am the Truth.” This is the famous “intoxicated utter- 
ance” (shath) of a great Sufi martyr. He was condemned by the 
‘ulama who considered his words to be heretical and he was con- 
demned by the Sufis who considered that he had revealed that 
which should never be revealed. “If the reality of the Sufi was to be 
unveiled he would be worshipped.” 

(See da’wa; al-ghaflak; isan al-bel; shath; m al-adab,) 


ananiyyah: Partial “I-ness”, This is egoism. It is saying “I” whilst see- 
ing duality, 
(See munafig.) 


anblya: The Prophets of Allah (Peace be upon all of them), cach one of 
whom was sent to mankind to show him the Way of Return to his 
Origin, 
(Sce mahi.) 

anfus: Selves or souls. 
(See nafi.) 


OO ——————— 
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anfas al-'‘aqab 


anfas: Iireaths. 


(See ‘alam al-anfas, nafas.) 





at-aniyyah: “\-ncss." Al-antyyah is the Divine “Subject” which is logi- 
cally opposed to the Divine “Object” (al-buwtyyah). It is the 
Outward aspect of Abstract Oneness (al-ahadiyyah). In the 
Descent of the Absolute from “The Blindness” (al ‘ama) it passes 
through three stages of manifestation which modify its simplicity. 
These are Oneness (al-ahadiyyah), He-ness (al-buwiyyah) and I- 
ness (al-aniyah). This is the One manifested in the Many, It is 
Being, conscious of Itself as the “truth” of the Many. 
(See kativa; tanazzul; tawhed.) 


ankar al-nakirat: “The most indeterminate of all indeterminates.” This 
term may be applied to either of two extremes. The Absolute Itself 
in Its Inconceivable Transcendence and Unknowableness is “the 
most indeterminate of all indeterminates”. Through the first mani- 
festation of the Infinite Mercy of the absolutely Unknown- 
Unknowable It becomes a “thing” within the created realm. This 
“thing” (shay’) is also “the most indeterminate of all indetermi- 
nates” because the word “thing” can be applied to anything at all, 
except Allah Himself. 
(See al-ghayh; tanzah) 


at-'anga’ (simurgh): The mythical griffon or phoenix which dwells on 
Mount Qaf, It is the greatest of birds and lives at the world’s end. 
It symbolizes the wind in and with which Allah spiritually opens 
the material bodies of the world. It is a symbol of the spirit of the 
saint or the saint himself. Like this legendary bird which is purely a 
name without a form, a/~’anga sometimes represents al-haba, the 
primordial dust through which everything becomes manifest, 
(See al-baba; wals.) 


anwar: The Lights. Anwar are emanations of Pure Being which gush 
forth from the secrets (asrar) of the Reality of Muhammad (al- 
hagigat al-Mubammadiyyah,) 
(See afada; asrar; al-hagigat al-Muhammadiyvah,) 


anwar al-'arsh: The Lights of the Throne. These celestial Lights, radi- 
ating from the Divine Attributes which surround the Throne, are 
like veils. Only the friend of Allah who is illuminated by the Lights 
can pass through them to the Throne Itself because his lights have 
been mingled with those celestial Lights. 
See mur; wali.) 


at-'agab: The Eagic, This symbolizes the Pen (al-galam) which is the 
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aqdasi ‘agli-salim 





First Intellect (a/-'agl al-awwal). Ic is the first and highest creation 
of Allah. It is sometimes referred to as the Light of Muhammad 
(nur Mubammadivya.) 

(See al-aq! al-awwal,; nur Mubammadtyya; al-galam al-a'la) 


aqdasi: The most holy one. He is the one who is united with the 
Essence, whereas the holy one (gudst) is illuminated by the Divine 
Attributes, 
(See adir-dhatryun.) 


al ‘agil: The one who knows. He is the intelligent one. Al ‘agil does 
not necessarily indicate the one who knows Allah through unveil: 
ing (kashf). Al ‘agtl knows through reasoning, which is a lower 
form of knowledge. 
(See abl al-kasif wa'lwuynd; ‘arifin; al-‘agl; ma ‘rife. 


at'aqi: The intellect or the faculty of reason. The word ‘ag! derives 
from ‘gal which means “fetter”, The intellect fetters man and it 
also puts its hooks into him, preventing him from making the final 
stages of the ascent. On the ascension to Allah (mé’vay) there is a 
point which is indicated by the term “The Lote tree of the 
Uttermost Boundary” (sidrat al-muntaha). tt marks the “place” 
where reason (the fetter) must be left behind, From this point 
onwards the traveller (salik) journeys with love (‘ishg), yearning 
(shawg) and bewilderment (hayral). On the mi’ray of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace) it was at the sidrat al-muntaba that his companion, the 
Archangel Jibrail (Peace be upon him) stopped through fear of 
being annihilated. This station of fear is the highest point to which 
the intellect can attain. 
(See hayrals; ‘ishg; laylat al-mi'ras; salik; shawg; drat al-muntaha,) 


at-'aq! al-awwal: The First Intellect. The First Intellect has nwo faces; 
the one that is turned towards Allah receives (tgbal) trom Allah, 
whilst the one that is turned towards the world transmits (tdbar) 
from Allah, Al-'agl al-awwal is analogous to the Supreme Pen (al- 
qalam al-a'la). 
(Sce idbar; tghad; al-qalam al-a'‘la,) 

al-aq! al-kulli: The Universal Intellect 

‘aqgti-kull: Yoral intellect. 

‘aql mujarrad: Pre intellect. 


‘aql--salim: Vertected intellect, 











aqtab ard Allah al-wasia’a 





aqtab: Poles. These are the exalted friends of Allah around whom vari- 
ous realities of the universe turn. Every gut is named by two 
names; firstly, through his essential perfection in manifesting the 
Name Allah, he is the “slave of Allah” (‘Aédullah); and secondly, 
through his accidental perfection of being in a particular place dur- 
ing a particular era to fulfil a particular function, he is the slave of 
one specific Divine Name, ¢.g. “slave of the Generous” (‘Abd al- 
Karim) or “slave of the Merciful” (‘Abd al-Rahman), Even 
though the poles come together under the All-Comprchensive 
Name Allah, they are nonetheless ranked in degrees of excellence 
according, to the Divine Name which has taken charge of them 
(See al-yurh.) 


Arafat: The plain outside Mecea where all pilgrims observe the Day of 
Standing. “Arafat is Hayy.” Arafat represents the time of gnosis 
(ma 'rifa) and nearness (qgurb) to Allah when the slave stands in the 
Presence of the Unity of Allah, associating no partner with Allah. 
At Arafat there is the moment of, “This day have I perfected your 
deen for you, completed My favour upon you and chosen for you 
al-Islam as your deen” (al-Qur’an 5:4) 
(See af ‘abd; deen; bay; Haram; Kaaba; kamal; labbayta’; ma'na; nafi al-tamila; 
Sura; tamam, ‘uluda) 


‘avad: Accident. The entire cosmos is a collection of accidents and 
because “The accident does not remain for two moments” (la 
tabga samanayn) the cosmos undergoes continual change (tabad- 
dul) 

(See khalg jadid.) 


arbab: Lords. “He who knows his own self, truly, does know his Lord” 
(man’arafa nafiabu’arafa rabbah) but because the majority of 
mankind take the secondary causes (ashab) as their lords they do 
not come to know their Lord 
(See ashadb, al-rabk; rabb al-arbab. 


abard: “The earth”, as compared with “the Heavens” (as-samawati). 
“The earth” is the physical body of clay which is destined to decay 
and death. “The Heavens” are the spirit (contained within the 
body) which is eternal and luminous. The carth is also the place of 
the secondary causes through which man comes to know Allah 
(See ashab; asfals-safalin; mira at-tablil; mlak; ‘uruf at-tarkib,) 


ard Allah al-wasi'a: A\\s\)'s wide and vast carth, The secondary causes 
have been established and they are not abolished for anyone, not 
even for a friend of Allah, But, Allah gives to His slaves and friends, 
a light with which they can walk in the darkness of secondary caus- 
es. Allah says; “O My slaves, surcly My carth is wide, so worship 
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ard al-haqiqat al-'arif 





Me!" (al-Qur’an 29:56). For as long as the spirit resides in the 
physical body, which is Allah’s wide and vast earth (ard Allah al- 
wast’a), man is commanded to worship Allah in that earth, Allah 
made this carth “vast and wide” because of the faculties and mean- 
ings which are to be found only within the human body. 

(See ashab; ayant; ma ‘wa; ride; cura.) 


ard at-haqiqat: The Earth of Reality. This is the Realm of Imagination 
(‘alam al-kbayal). tc is within this realm that the spirits of the 
friends of Allah encounter cach other. 
(See ‘alam al-khayal; awliyn.) 


ardu't-'ibadat: The Earth of Devotions. The inhabitants of this earth 
are the yinn who believe in Allah 


ardu't-lihad: The Earth of Impicty. This is the abode of the rebellious 
jinn. 


ardu't-nufus: The Earth of Souls, One of the Northern regions of this 
earth is ruled by al-Khidr (Peace be upon him) and is inhabited by 
the men of the Unseen World (rijalu’l-ghayb) 


ardu'l-shahwa: The Earth of Lust which is inhabited by the offspring 
of Satan (Iblis). 


ardu'l-shaqawa: The Earth of Misery, This is the floor of Hell 
(Uabannan). 
(See shits; idlal; jahannan; nar; shayean.) 


ardu't-tab’: The Earth of Nature. This earth is inhabited by unbelieving 
jinn who appear in human shape causing mankind to neglect wor- 
ship of Allah 


ardu'l-tughyan: The Earth of Exorbitance which is inhabited by 
demons who seduce men into committing great sins. 


al’arif: The knower (of Allah). He is the complete and perfect man 
The ‘arif has been given Divine Knowledge (ma'rifa), and 
“Ma’rifa is a light which Allah casts into the heart of whomsoever 
He Wills”. All is a gift from Allah. The ‘arifis the Aware one, the 
Wise one, He has penetrated into the mystery of the paradoxical 
relationship between the One and the Many, between Allah and 
His creation, His Lord causes the ‘arif to witness his own self (naf- 
sabu), so that spiritual states are manifested to him, The knower 
who is also a lover (‘ashig) is the most perfect of human beings 
(Sec hayrak; inian al-kamil, 1'tidal,; kamal; al-rabl) 
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‘arif billah ‘arsh-al mahdud 


‘arif billah: The knower of Allah. This Man is the one who has fulfilled 
his raison d'etre, He has purified himself in readiness to receive the 
supreme mystic knowledge which is Knowledge of Allah. It is in 
knowing Allah that man is drawn closer to Allah. “The water takes 
on the colour of its cup.” The clearer the receptacle the grearer is 
its capacity to manifest the Divine 





(See amanat, wtr'dad; al-gabst 


‘arifin: The knowers of Allah. They see and recognize Allah wherever 
they look. The knowers are bewildered. But this is not the bewil 
derment of being lost, rather it is the bewilderment of having 
found Allah, They know that He cannot be known. The knowers 
are nothing because they are everything 
(See ‘ashta; hayra; la magam.) 


Arin: The Central Island or legendary geographical centre of the world. 
This is the place of equilibnum and harmony 


(See ard; s‘tidal, micay mustagim, uswa basana 


at'arsh: The Divine Throne, Allah, Who is without place, created a 
heaven called al-‘ars where He could “sit” in order for man to 
supplicate and seck his needs from Allah. This Throne upon which 
Allah “sits” is the seat of those Divine Names that are bound to a 
place (mugayyidah). The Divine Word (al-kalimat al-tlainyya) 
which descends from Allah contains the Sacred Law within which is 
all knowledge, The “place” of Unity of the Word is His Throne 
(al-‘arsh). Beneath the Throne is His Footstool (a/-kurn) where 
the Word becomes differentiated into rulings (/ukm) and reports 
(khabar). And, although the earth and the heaven do not contain 
Allah the heart of His slave does contain Allah. Such a heart is a/- 
‘arsh, It is the heart of the Lover of Allah and around it the spintu- 
al realities circle. Al-‘arsh is the universal manifestation taken in its 
total unfolding. The greatest heart is that of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
All knowledge and love are an overflowing from his heart 


(See abadiywr al-kalima, du'o, al-baggat al-Muhammadiyyal, lukm,; khabar; at 
burn.) 


‘arsh al akbar (‘arsh al azam): Vhic Greatest and Supreme Throne 


This ts the heart of the Perfect Man (snsan al-kamil) 


at'arsh al dhat: The Throne of the Essence. This is the Divine Will 
which relates to nothing but Itself 


‘arsh al-mahdud: The Delimited Throne is the Perfect Man who mani 
fests the All-Comprehensive Name Allab. 
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at-'arsh al muhit aal 





atarsh al muhit: The Divine Throne that encompasses all things. It is 
also called the Throne of the Merciful (‘arsh ar-rabman) 


arwah: Spirits or spiritual realities. These may be corporealized within 
the Realm of Imagination. 


a@sas: Foundation, A house will not stand firm without a solid founda- 
tion, Starting from the foundation the murid methodically recon- 
structs his entire being. The building process starts with his first 
spiritual practices (awrad). If these are approached and fulfilled 
with sincerity, need and love then his foundation (asas) will be 
solid. Ultimately the foundation of everything is Allah. 
(Sce bab; dar; mafacih; miftab; ner) 


asbab: Secondary causes, These were established as a means by which 
man can come to know Allah, yet for the majority of mankind the 
secondary causes act as veils over Reality. 
(See arbab; rabb al-arbab,) 


asfali-safalin: The \owest of the low. This is the lowest point on man’s 
descent from inward manifestation within Allah’s Knowledge to 
outward manifestation within the world (‘uruj at-tarkib). It is from 
here that man starts his ascent, his Return Journcy to Allah (ms 'ray 
at-tahlil). 
(See al-a'yau al-thabita; hayawaniyyah; jihad al-akbar, nafs, laylat al-mi‘ray; 
met 'ray atetablil; ruby; alik; sayr, suluk,) 


ashab-#-'ilm--batini: The companions of inward knowledge. 
(See abl al-rusum; i'tidal.) 


asha'ri: One who does not know that Mercy (ralma) exists through 
his own being and who does not see in this order its primordiality. 
(See karb; marinm; nafas ar-rahman.) 


‘ashiq: Lover. The ‘ashig is the one who searches for Allah with intense 
yearning and longing, never allowing himself rest in his pursuit of 
the Beloved. The perfect lover of Allah loves Allah in every Self-dis- 


closure. 
(See al ‘arif; ‘ishg; isan al-hal, mababbah; maynun, sama’, sekr; sayalli.) 


‘ashiq-+-sadig: [he sincere lover (of Allah). 
(See ‘asdng; ikhlas, al-sadiqun, siddig.) 


asi: Origin, root, support or principle. Everything has a root, a support 
or origin and that root is the One Reality, Allah 
(Sce al-ilainyyar; mustanad; wayh.) 
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alas! al-ilahi asma’ al-husna 


at-asi al-ilahi: The Divine root. Everything in the cosmos comes from 
its Divine root, He is the One and Only Source 


(See al-a Yan al-thabita; al-ilainyyat; mustanad al-ilali, wayh.) 


asma’: Names. The Names designate permanent ‘aspects’ of the 
Essence. Every Name has a meaning (ma‘na) and a form (sera) 
The meaning of every Name is Allah. It is only through the Names, 
all of which are Allah's, that we have access to Knowledge of Allah 
The Divine Names seck the Perfect Man (imsan al-kamil) to be 
their perfect locus of manifestation. Through their secking him and 
their requiring, his existence the knower comes to understand the 


nobility and grandeur of insan al-kamil, 
(Sce al-‘arif, ashab; al-tlaliyyat; isan al-kamil; ma'na; ma'rifa; sera, wash; 


wuyud.) 


asma’ Allah: The Names of Allah. These are limitless because they 
become known by what comes out of them and what comes out of 


them is limitless 
See all al-tachf wa lornjud,; al-amr, ‘arifine al-a yan al-thalita; al-bagg; tjad; 
bhalg; al-Qur'an; walntat al-ddmd; wabdat al-wajud.) 


asma’ al-‘alam: Vie wanes of the world. All of the names of the world 
derive from the One Source, Allah. Everything in existence has 
come out from non-existence in the Knowledge of Allah, through 
the Divine Command “Be!". Everything is from Allah, Everything 
is returning to Allah, The names of the world are the Names of 
Allah. This is the “Oneness of Being” (wahdat al-wnuyud_) “For 
thirty years I have been conversing with Allah, yet people think 1 
am talking to them!” 


(See al-'arif; asl, havi, gawwal; sama’; wabdat alowujud, wand. 


asma’ af'aliyyah: The Names expressing the Divine Activities. These 
are the Qualitiative Names (asma sifatiyyah) such as He-Who 
Gives-Life (al-Muiyt) and He-Who-Gives-death (al-Mumit) 


(See afval, fas) 


asma' dhatiyyah: Vhese are the Names which express the Pure 
Transcendence of the Essence. They are distinct from the 
Qualitative Names (asma sifattyyah). The Names expressing the 
Essence include The One (al-Abad), The Most Holy (al-Quddus) 
and The Independent (as-Samad) 


(See dhat; al-ghays, tancih 


asma’ al-husna: }})¢ Most Beautiful Names of Allah. Allah tells us in 
al-Qur'an that the Most Beautiful Names are His. These are the 
Names of His Perfection, Perfection (kamal) encompasses both 
Majesty (yalal) and Beauty (jamal), For man to become Perfect 








asma’' jalaliyyah asma' sifatiyyah 
eee 
Man he must endeavour to assume the character traits of Allah 
which are expressed in His Most Beautiful Names. 
(See insan al-bamil; jalal; jamal; kamal; cakballug ) 


asma’ jalaliyyah: The Names of Majesty. These Names relate to 
Allah's Incomparability (ranzth), and are demanded by the very 
fact of Allah's Being and our nonexistence. The asma jalaliyyah 
include such Names as The Tremendous (al-’Azim), The 
Overpowering (a/-Qahbbar). When the traveller (salik) is under the 
influence of a spiritual state (hal) in which a Name of Majesty 
dominates he is utterly overwhelmed 
(Sce istiganat; jalal; la maqam; tanzel; ‘ubuda.) 


asma' jamaliyyah: The Names of Beauty. These Names relate to Allah's 
similarity (tashinh) and are demanded by the fact that Mercy pre- 
cedes Wrath and Light erases darkness. The aona jamaliyyah include 
such Names as The Friend (al-Wali), The Subtle (a/-Latif), The All- 
Merciful (ar-Rabman). When a traveller (calik) is under the influ- 
ence of a spiritual state (hal) in which a Name of Beauty dominates 
he is filled with ineffable sweetness and joy. 
(See halawa, istiqanat, jamal; la magus; cashbils; ‘ubuda,) 


asma’ lutfiyyah: The Subtle and Gentle Names which are connected 
to Allah’s Beauty and Lovingkindness. 
(See arma’ jamaliyyals; balawa; lutf) 


al-asma’ al-mutaqabila: The contrary Names. This includes such 
opposing Names as The One Who Contracts (al-Qabid) and The 
One Who Expands (al-Basit), The Life-giver (al-Mudbyi) and The 
Slayer (al-Mumit). All of the contrary Names are gathered togeth 
er in the Name Allah, which is “the totality of the contrary 
Names” (majmu’ al-asma’ al-mutagabila.) 
(See pam ‘sre al-diddayn.) 


asma’ qahriyyah: The Names which are connected to Allah's Wrath 
and Majesty. 
(Sce asma’ jalaliyyih, kisashya; khews, ralrbale) 


asma’ astrsharif: The Noble Names. These are the ninety-nine noble 
names by which the Holy Prophet Muhammad is named, May the 


Blessings of Allah be upon him and Peace 
(See AHMAD; habibullah; Haram as-Sharif; hilya sharif; inn; “laulaka, laulaka 
ma khalagtu'l-aflaka”, MUHAMMAD; MUSTAFA; takhallug; usa basana.) 


asma’ sifatiyyah: The Names of the Qualities 


(Sce asma af'alivrah.) 





25 





asrar aw adna 





asrar: Secrets. The asrar are hidden within the depths of the inner con 
sciousness. They pass berween the purified centre of the emancipat 
ed soul (who is a true slave!) and his Lord. All of the asrar derive 
from the Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) and the Divine Lights (anwar) abound 


according to the purity of one’s inner secret (sirr) 
(See al ‘abd; al-bagigat al-Mubammadiyyal, “man'arafa nafiabn'arafa rabbals”, 
al-rabe,) 





asraré-ruh: Secrets of the spirit. These are the seccet things which are 
intuited by the spirit and of which the heart is not even aware 
(See al- ‘ards; fiana’; al-ghayl; qall; rvs.) 


‘assa: The stalt of Prophet Musa (Peace be upon him). The staff sym- 
bolizes this world (dunya) which it is to be feared when it controls 
and dominates. However, the knower of Allah can take it up, as did 
the Prophet Musa, and use it in the Way of Allah, to bring benefit 
to himself and to humanity 
(See ‘arifin; al-baga’ba'da ‘I-fana’, fi ubtlillals, Cridal; suluk; taklaling,) 


athar: Remainders or traces or vestiges or effects. The effects of the 
Divine Names are the phenomena of the cosmos. That is, the 
things and the forms and the entities which manifest the Names are 
the effects. When the inner-eye (basiral) is opened the “scer™ sees 
the effeets, and he sees the Names and realities of these effects and 
therefore he sees them as a manifestation of the Essence Itself, 





Allakumma arana bagaig al-ashya kama hiya”, basrah ) 


aubat: To return from one’s self to Allah. This is the station of the 
Prophets and friends of Allah 


(Sce inabat, tanba 


“aw adna”™: “Or Nearer.” This term implies Union and Disappearance 
in Allah (fana’ fillais). It is the tinal stage in the ascension to Allah, 
coming after the stage of gaba gausayn (“Two Bows’ Length”). It 
is purely through the Grace of Allah that the station of “aw adna” 
is attained. Here is the “placeless Place”, “timeless Time” when the 
slave is in total Unity, having realized within his own Self, the three 
unities, Unity of Place (wahdat-t-makaniyyah), Unity of Time 
(wahdat-i-camaniyyah) and Unity of Essence (wahbdat-i- 
dhattyyah). This station belongs exclusively to the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
and certain of his Inheritors 
(See al ‘abd; pam’ al-yam™ kamal, laylat alm ray, MUHAMMAD, MUSTAFA; 
“gaba qausoyn”: “Oil ya Muhammad a lina Rabbika yuralla”; ‘wiuda; wahdat-i 
dhatirval; wahdat-+-makaniyyah,; waldat-1-camanivvah,) 
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‘awalim ayat 





‘awalim: Universes or worlds. 
(Sce ‘alam,) 


awliya: The friends of Allah. These are His Saints. Their knowledge is 
not derived from reflection. Allah has puritied them of that type of 
knowledge. They possess the “opening of unveiling” through 
Allah, the Real, Himself. The awliya are those with unbroken 
awareness of Allah. These Perfect Men have attained to the highest 
of all human degrees. 
(Sce al ‘abd; baga; kamal; kash, al-malamatiyya; al-mubaggiqun; ‘ubuda; wuyred.) 


awrad: This is the spiritual work undertaken by the murid with the 
direct permission (idhn) of his Murshid. The awrad consists of 
units of dhikr, in the form of repetition of Divine Names, Quranic 
verses and sacred litanics. Within tariga it is the actual “doing” of 
the awrad which results in a gradual and beautiful inner transfor- 
mation. However the degree of spiritual transformation depends, 
firstly and ultimately upon the Grace of Allah, but also upon the 
purity of intention and sincerity of the murid. The Murshid dis- 
tributes the awrad, but it is the murid who is required to do the 
awrad, 
(Sce dinkr, iddn; ikblas; murid; maursind; niyya) 


atawtad: “The Pillars.” Within the Sufi hierarchy there are Four True 
Men, al-awtad, whose stations are the four corners of the world - 
East, West, North, South. 


at-Awwal: The First. One of the Beautiful Names of Allah. 
at-awwaliyyah: Firsiness of Beginning. This is the primordiality. 


aka'yan: The form or archetype or first essences or determinations of 
things. These are eternally known to Allah. 


al-a'yan al-thabita: The immutable entities or fixed prototypes or 
established essences or potentialities, These are the Infinite and 
Immutable Possibilities which are fixed in the Ipseity. Al-a'yan al- 
thabita are the images of the Divine Names and Qualities and 
‘things’ of the Ipseity in the Presence of Knowledge, with specific 
individuation, The term signifies the essential character of every 
individual existing from eternity in the Divine Knowledge. They 
are established according to non-existence and they are not quak- 
fied by existence, 
(See “al-‘ilm tats Li'l-ma lum", bimma; isti'dad.) 


ayat: A miraculous sign. The miraculous signs of Allah are within us 


—— 
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ab'ayn ‘ayn al-tahkim 





and they surround us. Ayat also means verse. Each verse (ayar) of 
al-Qur’an is a miraculous sign (ayat). The recitauon and contem- 
plation upon these miraculous signs may take the reciter and con- 
templator back to_the Source of his own being - back to Allah 
Almighty. 


(See al-batin; darura; “iim al-calar; insan kabir; halam, kitab, muragabah, 
takbisyah) 


at'ayn: Onc Essence. The First Determination. The Source Itself 
‘ayn: Eye or source or well 


‘ayn al-basirah: Thc ‘eye’ of the heart. The ‘inner eye’. Spiritual cye- 
sight. The opening of this “inner eye” is a mystery and a miracle 
which can only be brought about through the Infinite Mercy of 
the All-Merciful (ar-ralmatu ar-rabimiyyal) 

(See ‘ayn al-yagin; bastrah,) 


‘ayn al-haqq: Entity of the Real. This is Allah’s Being or the Essence 
Itself 


‘Ayn al-Kafur: The Fountain of Camphor in Paradise from which the 
slaves of Allah drink directly. Camphor overwhelms and whoever 
enters into it becomes totally absorbed and one with the camphor. 
‘Ayn al-Kafur is the “place” of annihilation (fana’), intoxication 
(sukr) and Divine Love (‘tsg). The Fire of Divine Love (‘tshg) 
turns into the Light of Divine Knowledge (ma'rifa) and the lover 
(‘askig) is then also the knower (‘arif) and is in perfect balance 
(See al ‘abd; ‘arifin; ‘adng; haga’, adb-dhativun; fana’, ‘hq; ma'rifa; mire; mekr; 
Tarim.) 


‘ayn mawjuda: The existent entity, The immutable entity (‘ayn thabi- 
ta) and the existent entity (‘ayn mawjuda) are the same reality. 
The latter exists in the cosmos whilst the former does not. The ‘ayn 
mawyuda is the possible thing after it comes into existence 
(See al-a'yan al-thabita; kart; rama.) 


‘ayn-I-Mutiag: The Absolute Essense or The Hidden of the Hidden 
Ghayb al-ghayb) 


‘ayn al-qalb: The cye of the heart. This is the organ of intellectual intu 
mon 


(See ‘ayn al-yagin, bassrah,) 


‘ayn al-tahkim: The “cyc of governing control”. The Messengers of 
Allah were commanded to manifest certain miracles but the friends 
of Allah are commanded to conceal them. Part of the Divine 
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‘ayn thabita abazal 
ee 
deception (makr) which affects the elect of the clect (kbusus al- 
kinsus) lies in Allah bestowing upon them the “eye of governing 
control”, Allah places within His friend the urge to manifest the 
sign but does not issue His command to do so. 
(See al ‘abd; amanat; aveliyn; hasr; karamat; al-khalifaly; kharg alada; makr.) 


‘ayn thabita: The immutable entity or the possible thing before it 
comes into existence. 
(See al-a'yan al-thabita; ‘ayn mawynda.) 


al ‘ayn al-wahid: The One Entity, This refers to Being in that all of 
existence is Its radiance and the existent things are Its properties 
and effects. 


‘ayn al-yaqgin: Vie Eye of Certainty, In the triad ‘im al-yagin (The 
Knowledge of Certainty), ‘ayn al-yagin (The Bye of Certainty) and 
hagg al-yagin (The Truth of Certainty), the Eye of Certainty could 
be likened to actually secing the light of the flames of a fire, after 
having merely heard a description of that fire, This is the stage of 
knowledge before being consumed by the flames themselves (bagg 
al-yagin). The Eve of Certainty is the bastrah (inner eye). The open- 
ing of this “eye” is a miracle and a mystery and it Only comes about 
through the Merey of the All-Merciful (ar-rabmatu ‘r-ralimiyyah). 
It is Allah's gift to His slave through His Infinite Grace. The seven 
levels of knowledge through which the traveller (sa/ik) must pass on 
his Journey of Return to the Source are: al-islam; iman; thsan; ‘tlm 
al-yagin; ‘ayn al-yagin; hagg al-yaqin; al-slam. . 
(Sce ‘iim al-yagin; haga al-yagqin; nafi; salar.) 


ayyam Allah: The Days of Allah. These are the epiphanies by which 
Allah reveals His Perfections. Every “day” He is upon some task. 
In every indivisible instant there is recreation within cach existent. 
(See bhalg jadid; la takrar fi'l-tayalls; gall; tajalls, ragalind, 


Ayyub: The Prophet Job (Peace be upon him) through whose Word 
descended the Wisdom of the Unseen (al-+nkmat al-ghaybiyyah). 


al-azal: The Erernity-without-Beginning. “Independence” (ghina) 
from creation belongs to the Essence from Eternity-without- 
Beginning and “poverty” (fagr) towards Allah in His 
Independence belongs to the possible thing (msemkin) in its state 
of non-existence (‘adam) from Eternity-without-Beginning. Al- 
azal is a dimension of the Divine Eternity, whose two other dimen- 
sions are Eternity-Without-End (al-abad) and Pre-existence (al- 
gidam). 
(Sve ab-abad; fagr; alana; al-gulam.) 


—————————————— 
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‘azamah al-Aziz 





‘azamah: Grandeur and Tremendousness. This is Allah's Majesty which 
overwhelms His slaves and fills them with awe 


(See asma’ jalaliyya,) 


at-'Azim (al-Adheem): Whe Tremendous, One of the Beautiful Names 
of Allah 


atAziz: The Powertul, The Precious, The Dear, One of the Beautiful 
Names of Allah 
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bab: Door or gate. Sitting 
patiently, with total respect 
and utter humility, at Allah’s 
door, is the work within 
tariga, Whilst knocking on 
Allah's door the murid waits 
mindfully, never distracted, 
in readiness for whatever Allah Wills for him. The lover prostrates 
at the door of the Sacred House (dar-al-haram) yearning for a 
word, a glance or a message from the Beloved. One lover of Allah 
has said, “When was the door ever shut?” Another has said, “For 
years I knocked on the door, then realized that all the time I'd 
been knocking from the inside!" When speaking of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace) as the City of Knowledge, Sayyiduna ‘Ali (May Allah be 
pleased with him) is the Gate (bab), When speaking of “There is 
no god, only Allah” (La ilaba tlla’iah) as the Impenetrable 
Fortress, then “Muhammad is the the Messenger of Allah” 
(Muhammadan Rasulullah) is its Door (bab). 
(See dar; miftak; sabr; drukr; sur) 





al-Badi’: The Absolute Cause. One of the Beautiful Names of Allah 


bahr: Sea or ocean. This term has several meanings. It is one of the 
most powerful symbols of Divine Unity and Absolute Being. When 
the lover (‘ashiq) reaches this Mighty Sea and plunges into its 
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al-Ba'ith barakah 


Waters, he is lost. The drop becomes the Sea. Also, between the 
Sea of Meanings and the Sea of Sensory Things is an isthmus 
barzakh), which is the Presence of Imagination. And the root of 
the existence of Knowledge of Allah is knowledge of self. The self is 
an ocean without shore, so knowledge of it has no end. This is the 
Infinite Unfolding of Knowledge. This ts Islam 


See harzably al-ulam; al-Qur'an.) 


al-Ba’‘ith: The Raiser of the dead, One of the Beautiful Names of Allah 


bala: Affliction. The friends of Allah are visited by many sicknesses and 
tribulations. Bala refers to bodily illnesses and diverse troubles. It is 
Allah's favour to His friends. They love only Allah and see only 
Allah is good. On the Day of Alast 
when the sons of Adam answered “Yes” to the Divine Address of 
, the Lovers of Allah answered “Bala”, 
which means both “Yes” and “Affliction” 


Allah, so whatever comes fir 








“Am | not your Lord? 





See “Alasen lirablnkum”, ibula, oatihan, abe: sdhukr; ‘abuda 





baga’: Abiding in Allah, Subsistence with Allah for perpetuity, After the 
stage of annihilation in Allah (fana’ fillah) Allah cither keeps His 
slave in this Station of stations or He sends him back to the world 


to perfect the still imperfect ones. Baga’ is the slave’s return to 





humanity in the robes of honour. Now he sees Allah established in 
everything and at all times. Baga’ corresponds to the third and 
final stage of “self-annihilanon™ (ta ‘allug). This is the condition of 


the slave (al ‘abd) and the triend (welt 





Sce al ‘abd; fama’, bayat asb-sha'wr, al-khalifal, murskid; ta'allug, wali 


er extinction, This is 





al-baga’ ba'da ‘ifana’: Exerity or perpetuity 
abiding after passing away. The ‘arsf abides in Allah and yet goes 
out towards creation with love, generosity, honour and dignity. Al- 


haga’ ba’da ‘l-fana’ is tor the Perfect Man who has work to do in 





the world with guiding and pertecting the still imperfect ones, If 





there ts no work to be done Allah keeps His slave with Himself in 
the Stauion of stations 


See baga > /avar aste-sha ‘wr.) 





al-Bagi: The t 





erlasting One. One of the Beautiful Nam 


barakah: Barakah is a subtic spiritual energy which flows through 


everything, but is strongest within the human, The more purified 


the human becomes, the greater the flow of barakab 


Overpowerit yarakah can be experienced in sacred places, in 





sacred art and in sanctified people, all of which are theophanies, 





revealing and manifesting the Divinity - here on earth 


See hay'al; halga, idlm; nafies, tasawiwur, caiwtyyah; sryarat.) 
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barazikh basar at-haqq 
a 
barazikh: Spiritual isthimuses. 

(See al-harzakh,) 


al-Bari: The One Who Orders with Perfect Harmony. One of the 
Beautiful Names of Allah. 


ab-Barr: The Doer of Good, One of the Beautiful Names of Allah. 


ab-barzakh: Barrier or isthmus or separating partition. Al-barzakh is the 
symbol of an intermediate state. It is something which separates 
two other things whilst never going to one side, It is the barrier 
between the known and the unknown, the existent and the non- 
existent. Imagination is the barsakh par excellence in that it is “nei- 
ther this nor that”, or “both this and that”, or the realm of 
“He/not He” (Huwa/la Huwa). 
(See babr; al-badaras, thayal,) 


al-barzakh al-a'la: The Supreme Barzakh. This is the Great Isthmus 
standing between Allah and nothingness. It is known by various 
names; Nondelimited Imagination (al-khayal al-mutlag), The 
Cloud (al ‘ama), The Breath of the All-Merciful (nafas ar-rab- 
man), The Real Through Whom Creation Takes Place (al-hagg al- 
makhlug bhi), The Universal Reality (al-hagiqat al-kulliyat), 
Nature (al-tabi’a), The Reality of the Perfect Man (insan al- 
kamil). 


barzakh al-barazikh: The Isthmus of isthmuses. This term refers 
specifically to The Perfect Man. 


(See amanat; insan al-kamil, kamal; al-khalifah,) 


barzakir+-hayil: Partitioning, isthmus. 


barzakhlyya: |sthmuscity or intermediate state. 


basar: Sight. Basar is the outward cye which perceives the World of the 
Visible as compared with the inward eye (basirah) which perceives 
the World of the Unscen. 
(See ‘ayn al-yagin; bastrah,) 


basar al-'arif: The sight of the knower. The truc slave is both a knower 
(‘arif) and a lover (‘ashtg) of Allah. When Allah loves such a slave 


Allah Himself becomes “the eye with which he (the slave) sees ... “ 
(Sce bubb al-fara'id, bubb an-nawafil; nawafil al-kiayrat; qurb al-fara sd; gurb 
an-nawafil) 


basar al-haqq: Divine Sight. This refers to Allah's observation of 
“things” known by Allah. Allah is the sight (baser) of the cosmos, 
so He is the viewer, 
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basat: To expand 
(See bart.) 


al-bashar: Man. Al-bashar is “man made of flesh” or mankind, Bashar 
alludes to the “tenderness” (al-mubasharab) with which Allah 
kneaded man berween His Two Hands; “I am about to create man 
(bashar)...“ (al-Qur’an 15:28) 
(See abl Allalr, al arf; amanat; fagir; kafir; al-khalifah; khayr al-khalg; insan al 
tamil, al-malamatiyya; miskin; muflic al-mubaggiupun, uswa basina.) 


bashariyya: Human naturc. Spiritual music enables the spiritually 
mature man to come to rest from all the burdens of the human 
state (bashariyya). It opens, within him, the divine mysteries and 
connects his yearning heart to the World of the Spirits 


(See ‘alam-i-ulwi; asrar; a 





ab-Basir: The All Secing. One of the Beautiful Names of Allah 
at-Basit: The One Who Expands. One of the Beautiful Names of Allah 


basirah: \nsight. Basirah is the inner eye which perceives the World of 
the Unseen, Man’s basrah is veiled and covered with a rust (rayn) 
which can only be removed through the sincere practising of the 
Remembrance of Allah (dikrullah). Insight (basirad) is one of the 
forms of direct knowledge of Reality. 


(See abl al-karhf wa't-wujud; ‘ayn al-vagin; dbikr.) 


basmaliah: This is the sacred formula of Bismillah-ir-Rabman-ir- 
Rahim (In the Name of Allah, Most Merciful, Most 
Compassionate), The recitation of the basmaliah sanctifies all of 
man’s words and deeds and thoughts, and in so doing it keeps 
satanic influences at a distance. With his continually expanding 
awareness of Allah every moment and each breath of the dbaker 
becomes “In the Name of Allah, Most Merciful, Most 
Compassionate.” It is said that the opening chapter of al-Qur’an 
(al-Fatihah) contains the Essence of al-Qur’an, and that the bas 
mallak contains the Essence of al-Fatihah. When speaking of the 
Declaration of Faith (sbabadah) as an intellectual “ascent” the bas- 
mallah is then regarded as an ontological “descent” 
(See dhakir; al: Fatihaty, shabadah; wagt; waswas) 


bast: An involuntary state of expansion, in the state of unveiling 
(kashf), which engulfs the heart with ineffable joy and love. It 
results from the Self-disclosure of Allah’s Beauty (jamal) 


(See hal; jamal; kashf; qurb; uns 





batil al-bayt Allah 





batil: terror or falschood. Baril is that which is unreal. It is naughr. It is 
nothingness (‘adam), Batil is everything that is other-than-Allah, 
because Allah is al-Hagy, the Real. The knower (‘arif) knows that 
there is no bari. He knows that “Everything is Allah”. The Truth 
has come and falsehood has vanished 
(See al-bagg, alb-hagigat al-Mibammadivenl; ma awe Allal, al-mubaqgegnn) 


al-Batin: The Hidden, the Nonmanifest. One of the Beautiful Names of 
Allah. 


ab-batin: The science of inward knowledge (al-ilm al-batin) as opposed 
to the ‘exterior’ science (al-'thn as-zabir) of the Doctors of Law. 
The knower (‘arif) possesses both the inward and outward knowl- 
edges, because he “knows” Allah and Allah is both the 
Nonmanitest (a/-Barin) and the Manifest (as-Zalir). 
(See al-‘arif, ashal; aver; batins, jan ‘ule abdiddayn.) 


batini: Pscudo-mystic. Batini may also refer to the mystic who is so 
totally immersed in the “inward” that he has neglected the “out- 
ward”, This is an inferior condition and one of imbalance. 
(See al-batiniyya; odiraf) jam 'uhu al-diddayn, al-muhagqiqun.) 


al-batiniyya: The mystics or esotericists who declare that only the 
inward reality is true, thereby denying the secondary causes (ashab) 
which have been established as a means for man to know Allah. 
(See ‘arifin; ashal, al-mulnggiqus,) 


bawadih: Surprises. This term refers to whatever comes suddenly upon 
the heart from the Unseen causing a shock of grief or joy. 
(See halawa; jalal; jamal; khawy; galb; tayalti.) 


bay’ah: The pact or rite of initiation into a Sufi Tariga. This pact, 
which in truth is a pact between Allah and His slave, eternally 
bonds together the Mursiid and his marid. Within the bay'ah there 
is a sacred moment in which the spiritual energy (barakah) of the 
spiritual chain (si/ilat) is transmitted from the Murshid to the 
murid. This enables the murid to travel in safety under Divine 
Protection and with Divine Aid 
(See idl; mafas, silulat.) 


ab-bayt Allah: The House of Allah. The heart of man has the potential 
of becoming the most noble house of Allah. It can contain Allah, 
but only when it is prepared for His Arrival. This preparation is the 
heart’s purification and transformation through the Remembrance 
of His Most Holy Name Allah. And this is the alchemical work of 
the Spiritual Path, 
(See all l-tariga; dhikr, murid; murthid: takhaling ) 
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al-bayt al-a'la bu'd 





al-bayt al-a'la: ‘Vhye Supreme House. This house is the human being 
who is the Perfect Man. He is Allah's representative (khalifah) 
because he is the highest manifestation of the Divine Pertections. 


(See muni al-hamal, al-khalifah, kamal.) 


al-bayt al-haram: hic Sacred House. Al-bayt al-/haram is the sanctified 
heart which contains only Allah. It is the heart of the one who has 


“arrivet the Perfect Man 





See insan al-kamal 


al-bayt al-‘izza: The House of Glory. This is the heart of the knower 
who is in a state of concentration and union (jam’) 


See jamal ba qausayn” 





al-baytu'l ma’mur: The Celestial Archetype of the Kaaba, This is the 
heart which is filled with the Divine Attnbutes, Just as the muslims 
circle around the Ka’aéa in Holy Mecca, so do the spiritual reali 
ties circle around this heart 


See hay, Ka‘nba 


beshara: Glad tidings which reach the heart, These may be announced 
to the dreamer in his dreams or within his spiritual state (bal) 


(See dol; kisayael Avnpiagt, sormbasteshrera, rae yaks) 


bid‘at: This is an unauthorised innovation regarding the Sacred Law 
(shart'a), The People of Allah, those of the Spiritual Path, are sin 
cere and devoted followers of the Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace). Through their awe 
some tear of Allah and their respect for the Sacred Law which was 
brought by the Holy Prophet Muhammad they never overstep the 
boundaries which have been established by the Law. They observe 
correct moral courtesy at all umes 


(See adah; all Allah; tata 


bid’at hasana: A wood and praiseworthy innovation, which in no way 
opposes the Sacred Law, but in fact reveals more of its profound 
beauty at an appropriate moment in time 


(See maskh; al-Qur'an; shart'a 


bu'd: Distance from Allah. There can be nwo aspects to bu’d. One is the 
distance which comes about through forgetfulness of, or even dis 
belief in, Allah, Such a distance is Hell in this life and in the 
Hereafter. The other distance is in fact a profoundly sweet distance 
It occurs when the slave truly knows, through unveiling, that “the 
slave remains the slave and the Lord remains the Lord”. Such a dis- 
tance as this ts one of the means by which the slave attains nearness 
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al-budala buten 





to Allah. And nearness to Allah is Paradise here and now. 
(See al ‘abd; akinra; jahannan, alannah; al-mugarrabun; nar; quré) 


al-budala: “The Exchanged Ones or Alternatives.” Within the Sufi 
hierarchy there are seven called al-budala. The Exchanged One is 
one who has journeyed from a place having left a body in such 
shape that no one knows he is missing. 


buraq: The Heavenly Steed upon which the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) made his 
Night Journey and Ascension (al"Isra wa Mi'raj), Burag is the 
steed of Divine attraction (jadhba) and overwhelming love (shawg) 
which carries the lover (‘asitg) to the Divine Presence. The provi- 
sion (rizg) on this Journey is godfearingness (tagwa), 
(See al-'agl; ‘ssh; esray saute; me'ray; rizg; taqwa.) 


burhan: Proof or demonstration. The Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace) is the possessor of 
the proof (sahib al-burhban). He is the Ultimate Proof who demon- 
strates the Supreme Reality through his very being. The slaves who 
love and follow him witness this proof with the cye of their hearts. 
Yet, the Essence Itself (dhat) is beyond demonstration and proof. 
(See al-tagigar al-Mubammadiyyah,) 


burhan ‘agli: Ravional demonstration. This type of proof can be of 
some value in the initial stages of the Journey to Allah. However, 
because True Knowledge of Allah (ma’rifa) comes through 
“unveiling and finding” (kashf wa’l-wnjud) reason (‘agl) must, of 
necessity, be left behind. It only acts as a fetter which holds the 
traveller back from the final stages of the Journey 
(Seo ad-iagl; kashf; ma'rifix: wuyued ) 


buruz: Exteriorization or “bringing out into the open”. Burus is a 
friend of Allah’s ability to be present at different places at the same 
ume. 

(See adab; karamat; kharg al-'ada.) 


bushra: Good news and glad tidings which may be heralded within 
dreams and visions or may arrive in the heart whilst under the pow- 
erful influence of a spintual state (bal) 
(See bethara; riey'als) 


butun: interiority and non-manifestation. This is the “place” of the 
Hidden Treasure which Allah made manifest in the creation of the 
COSMOS. 
(See al ‘ama.) 














dahr: lime 


is a beginningless and end 


lah is Time.” He 


less “Day” without night 
time or daytime, but the 
properties of His Names 
and Attributes divide His 
“Day” (Time) into many 





days. These are called the “Days of Allah”. The attributes of these 


days are transmutation (fahawwul) and fluctuation (tagallub). The 


one who looks into his own heart will know, through “unveiling”, 


that these are also the attnbutes of the human heart 


(See al-‘arif; ayvom Allal; da ‘im; muragabals; galt; tabawwul; tagatint; wage 





Weakness. The very root of man’s creation 1s this weakness with which 
Allah created him. “There ts no power and no strength except with 
Allah”, (Lt bawla wa la qewwata ila lnilal). The slave knows this 


(See al ‘abd; al-islam, istilam, al-qudra; taste 


da’im: bxernal and everlasting and perpetual, as in the perpetual imstant 


an da’im) or perpetual moment (wage da'tm). Al-da’un is onc of 
the Divine Names 





dajjal: The ultimate manifestation of disbelief and covering-up of the 
Truth. This may be in the form of an individual, a social regime or 
an unseen power. The dayal, who is the antithesis of the Prophet 


Aissa (Jesus), will appear at the end of a cycle 





dalala da'wa 





dalala: Argument or proof or denotation or evidence, This term is 
applied to the World of Imagination which is the closest thing to a 
denotation or proof of the Real. The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) is a crystal 
clear proof of Allah. This proof is absolute for the ones who love 
Allah and His Beloved more than anything, Their hearts perpetual: 
ly bear witness to the perfect proof of the Prophet. They see him in 
their visions within the [maginal Realm, 
(See ‘alam al-thayal; burban, alulam; Huwa la Hawa; kbayal ) 


Daoud: The Prophet David (Peace be upon him) through whose Word 
descended the Wisdom of Existence (al-inkmat al ~wuyjndiyyal). 


dagqiqa: Substations within a waystation, The slave must have passage 
amongst these substations, in the same way that someone moves 
about in the rooms of the house in which he dwells. 
(See ytima’; manzil; magamat; munazala.) 


dar: House or abode or dwelling. When a mrrid is engaged in spiritual 
warfare and struggle (mujpabadah) his physical body is the “abode 
of warfare” (dar-nl-barh). Within this abode there reside Allah's 
enemies; all the infidels, unbelievers and tyrants. They must be sub- 
dued. The purified humat body (and the sanctified heart which it 
contains) then becomes the “abode of Islam” (dar-sl-idam) and 
the “abode of peace” (dar-ul-salam). Now it is blessed and worthy 
of being called Allah’s temple (haykal), The Sacred City of Medina, 
the City of the Holy Prophet Muhammad is referred to as “the 
Abode” (ad-dar). And the lover sits and knocks on the door of the 
Sacred House (dar-al-haram) yearning, for a word, a glance or a 
message from the Beloved, One Great Lover said: “For years 1 
thought I was knocking from the outside, but T was really knocking 
from the inside all of that time!” 
(See hah; Haram asl-Sharif, baytnl: miftatr) 


ad-Darr: Thy Punisher. One of the Beautiful Names of Allah, 


darura: Incontrovertible or self-evident. Al-Qur'an and the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace), whose character was al-Qur'an, are incontrovertible and 
self-evident proofs of Reality. For the knowers (‘arifin) each 
moment and cach manifestation is such a proof, 
(See ‘arifin; awliva; ayat; ‘ave al-yagen.) 


da’wa: Making claims. This is a Divine Attribute, not a human 
attribute. Therefore when a man makes claims it is an illness 
(marad). It is blatant discourtesy. Only the slave whose heart has 


22... nea 
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dawam-i-Hudur dhakir 


prostrated te Allah is free of making claims 


See makr; sath; se al-adats) 


dawam-i-Hudur: Vic Perpetual Presence of Allah. It is “here” and 
“now” that His slaves stand, in abject poverty and need, and with 
overwhelming awe and love. In this Presence they are oblivious to 
all that os other than-Allah, because, for them, there is nothing but 


Allah. All is Allah! 


W ‘ald, abl al-kashf wal-wujud; daga’ be 





TH whdat al dhativyvah, waidat al-makanrvyalr, 


deen (din): The word deen indicates the “life transaction” between 
Allah and Man. It is not merely religion in the constricted and lim 


ited which the word has assumed in these times, This “life 








tran mis berween Allah and man, between the Creator and 


the ercated, the Limitless and the linvited, the One and the many 





“Life transaction” means every facet, every aspect of life - from the 





smallest detail to the greatest action, Every moment of a man’s life 
should be impregnated with the awareness of Allah ~ life ts mean 
ingless and furile without such an awareness. [ddam, the Perfect and 


Final 
Source, And Jasawwuf is the Living Heart of Islam - the Heart 





velation, is the Straight Path to this awareness of the 





from which flows the hfe-giving nourishment to every soul m the 


manifested world 


See abaditl, busn al-abblag, our neu, al-Que an: shert'a; nna, ore 


dervish (derwish, darwish): A sccker of Allah. The literal meaning of 

dervish is “the One who secks doors”, One cannot enter into the 
sh the door. That door is 
due of the Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace). The door is a 
Sufi Master 


Presence of Allah Almighty except throt 








one of the Inherntors of the Know! 


S nak: have. dar: fatrah: hada; murid: murdid) 


dhahab: Departure or Passing. Due to his witnessing of the Beloved, in 


whatever form, the heart of the lover (‘ashiq) ceases to register 





ordinary objects of sen 





ation (hiss), This is more complete than 
absence because of the heart’s passing from awareness of anything 
except the Beloved 


See al-insy, budur, lucdur wa ahayba 


dhakir: The one who remembers Allah. The dbakir is precious to Allah 
Who created man only so that he would worship and know Allah 


The one who tu 





with an utter turning, towards fulfilling his 
raison d'etre, has ix en given the greatest gift from Allah Almighty. 


Sce “ana palisn man dhakarant’, kamal; nawofil al-thayrat; gurb al-fara sd; qurb 
an-nawafil, uni 
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chat dhikr 

ee 

dhat: The Essence. This is Allah in Himself without regard to His crea- 
tures, His Attributes or His Names. The Essence is beyond knowl- 
edge or conceptualization. Allah warns us of this aspect of Himself, 
The Essence is Absolute Blindness, the Hidden of the Hidden, the 
Unknown of the Unknown. This is the World of Absolute Non- 
manifestation. 


(See afkar; al ‘ama; adh-dhastyun; abayb al-ahayb; Hu; Hawa; Huwa la Hwa; al- 
tm aba'cam; jam’ al-addad, jannat-idbat; kalam-dhats; thalg jadid; mab, al- 
magam al-mairnud.) 


dhat-i-mutiaga: The Absolute Ipsecity. 
(See divat.) 


dhatiyyah: \ntrinsic or inherent or essential. This applies to the glorifi- 
cation of Allah by the cosmos, Its glorification is intrinsic 
Existence itself demands that the existent things worship their 
Lord. It is essential. 


dhatiyyah Muhammadiyyah: Vhe essence of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
His essence is absolute subtlety and unity. It is the mystery of exis- 
tence 
(Sec AHMAD; “ana Albmad bila mim"; al-hagigqar al-Muhammadiyyah; 
MUHAMMAD, MUSTAFA, nur Mubammadiyya; salawat.) 


adh-dhatiyun: Those who have realized the Essence. These are the 
slaves of Allah who drink directly from the Fountain of Camphor 
(kafur) in Paradise. They are the People of Solitude of the 
Absolute Essence. Their love of Allah, being total and utter, 
remains constant in the face of opposites, because for them the 
opposites are joined. There is only Unity. There is only Allah as He 
is in Himself. 
(See al ‘abd; ‘Ayn al-Kafur; fana’, jam'ubn al-diddayn; Tasnim,) 


dhawg@: Taste or direct spiritual experience. This is the first stage of the 
experience of Allah’s Self-disclosure (tajalli). It is followed by 
“drinking” (shurb) and “quenching” (ri) and sometimes by the 
final stage “intoxication” (sukr). “Those who have tasted know. 
Those who have not tasted do not know.” Without direct tasting 
there can be no Knowledge of Allah (ma 'rifa). 
(See ham; ma’rifia; ri; sama’; sharal; shuerb; sekr, tayalls ) 


dhikr: Remembrance, invocation or glorification of Allah, through the 
repetition of one of His Names or a phrase to His Glory. True 
diikr is a spiritual state (hal) in which the remembrancer (dhakir) 
concentrates all of his physical and spiritual powers upon Allah so 
that his entire being may be united with the Absolute. It ts the fun- 


ee 
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dhikr akhfa al-khafi dhikr as-sirr 


damental pracuce of the Sufi Path | Tasawiwuf) and may be under- 
taken in solitude or in gatherings. Specitic breathing patterns arc 


central to the effeetiveness of the dhikr 


Sve “ava police man dhakarane”, bal, din; kamal, nafas, nawafil al-khayrac; qurb 


al fara ‘td; qurb an-nawasil 


dhikr akhfa al-khafi: Whe most secret of secret. This is the secret 
dbikr, It is the beautiful mutual remembrance between Allah 
Almighty and his slave, who is both a knower and a lover. It is the 
vision of the Reality of Absolute Truth (4agg al-yagin), Allah says 
“And the Remembrance of Allah is greater.” We cannot remember 


Allah unless He fiestly remembers us. This is a gift of Grace from 





Allah vo His slaves, The heart is overwhelmed when engaged in 
this dhikr because Allah’s Remembrance is greater 


Sve al ‘nba; al avifi ‘advig; “aw mdna®: haga al-vagin; “gabe qaecuyn’ 


dhikr jahri: Vocalized Remembrance of Allah. The dhakir is only a par 
tial dhakir when his Remembrance is vocalized. To become a total 


dha 


immersed in His Remembrance 








, cach organ, each sense, each cell, cach atom, must be 


See “ana palin man dhakarant”, lavar adda 'ter 


dhikr ab-khafi: Sceret remembrance. This is the vision of the light of 
the beauty of Uniry. The silent remembrance which ts subtle, deli 
cate and infinitely sweet 


See dalawa, yalwa; dialtone, ) 


dhikr al-lisan: Remembrance with the tongue 


Sve dinkr pabot 





dhikr an-nafs: Kemembrance which is not audible but consists of inner 
movement and techng 


dhikr al-qalb: Kemembrance with the heart as it contemplates the 
Beauty and Majesty of Allah in its inner recesses. Such a dike may 
be sweet when Beauty reveals ltsclf or awesome when Majesty 
dominates 


See hayar al-gall; jamal; yalal: galb 





% 


dhikr arruh: Vhe remembrance of the spirit when the dhakir perceives 
the Lights of the Attributes 


See hayer alerts: ent 


dhikr as-sirr: Vive remembrance in the immermost heart when Divine 
My 


yee aunar, arr, arr alsire 


terics are revealed 








dhikrullah: lnvocation of Allah through one of His Names or through 
His Words. The perfect dhikrullah, in which Allah becomes the 
secing, the hearing, the speaking, the grasping of the dhakir, is 
attained when every atom of the dhakir’s being is absorbed and 
annihilated in the Remembrance of Allah. The dhakir becomes 
internally unified with the Absolute. Only then does Allah sit total- 
ly with the one who remembers Allah 


(See “ana jalisn man dhakarans"; “aw adua”: jam! al-jam > “qaba gawayn, querh 
al faratd, gurb al-nawafil ) ' 


Dhut-Jalali wat-tkram: The Lord of Majesty and Bounty. One of the 
Beautiful Names of Allah. 


dil: This is Persian tor heart 
(See galb) 


diwan: The dynamic and living poctry of the Great lovers of Allah, 
Diwant poctry acts as a vehicle for the descent of spiritual realities 
into the heart of the “listener”, Coming as it does, from the Direct 
Knowledge (kashf; dbawg; fath) and inspiration (ibam) of the mys- 
tic poet, the diwan contains an overflowing spiritual energy 
(barakal). It is this energy which may cause inrushes of knowledge 
and awareness (warid) to descend upon the one who has the pre- 
paredness (isti’dad) to reccive it. This is another form of sama’ 
Through the barakah emanating from the reciter of the diwan, 
which is like the barakab which emanates from the gawwal, the lis- 
tener may experience spiritual “tasting” (dbawg), “drinking” 
(shurb) and “intoxication” (srkr), 
(See qawwmal; arma’; wayd; warid.) 


diya: Brightness. This term means “Wisdom of the Light” or “seeing 
with the Eye of the Real”. Déya is nor the Light Itself but is from 
thar Light. 


(See anwar; nar; nur Mubammadivya.) 


du'a: 1u'a is the private and personal supplication of the slave to his 
Lord. “Your Lord hath said : Call upon Me and I will answer you” 
(al-Qur’an 2:260), “Call upon Allah, or call upon Rabman : By 
whatever name ye call upon Him, (it is well) : for to Him belong 
the Most Beautiful Names” (a/-Qur'an 17;110). This personal 
form of prayer gives to the worshipper the opportunity to pour out 
his heart, expressing his longings, his fears, and his intense need of 
his Lord. In so doing man can rid himsclf of accumulated poisons 
and emotional debris which block the celestial channel between 
himself and Allah Almighty. Sitting, with head bowed and palms 
upturned in an attitude of readiness to receive the barakah trom 
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duha al-durrat al-bayda 





above, man may become a symbol, not only of spiritual poverty but 
also one of supreme trust 


(Sec fagr; ghina, gatral; “Rabli cade ‘iima", uswa hasana.) 


duha: The Morning Light. The 93rd Sura of al-Qur’an is named 
“Duha" This morning light is equated with the Nur 
Mubammadiyya. The morning light makes visible all things that 
were concealed by the darkness of night. Through the Light of 
Muhammad, the Hidden Treasure, which loved to be known, was 
made manifest. All of existence is perceived through duba. “Light 
the world, too long in darkness, with Muhammad's radiant name.” 


ahulam, al-hagigat al-Mubammadtyyah, idrak; *lavlaka, laula 
ta ma khalagtu'laflata”, nur Mubammadsyyva; call. 





(See fana’ fi-ram 


ad-dunya: The corporal world, Dunya is this life. It is all that distracts 
man trom the Remembrance of Allah and the Truth. It is the veil 
with which He conceals Himself from His creation. Dunya is what 
ever is closest to one’s lower self (nafs). In itself dunya is not bad, 
it is only in being attached to it that one can be harmed by it. Man 
must have non-attachment. He must be in this world like a 
stranger. His sights, his vision, his aspirations and his love should 
be directed totally towards the Real, Allah 


(Sec akinra, ‘ana; nafi 


at-durrat al-bayda: Whe White Pearl, It symbolizes the First Intellect 
which is the first thing that Allah created 


(See al-'agl al-awwal, nur mubammadiyn 
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fadl: Benevolence and bounty 
and gift. The cosmos itself, 
which is the very manifesta- 
tion of engendered exis 
tence, derives from Allah's 
benevolence and bounty, It 
is & gratuitous gift of His 





Infinite Mercy (raha) 
(See afada; abt-i-welaya; dhatir; dinkr akhfa al-thafi; bal, bumma; rabma; ar-rah 


matu r-rabunevyal ) 


al-fahwaniyyah: An address of the Real One (Allah) by means of face- 
to-face encounter in the symbolic world (‘alam al-mithal) 
(Sve darf, ‘ivan; khayal, wad.) 


fa'it: The agent or actor. Allah, the Real (al-Hagg), never ceases being 
the Agent of existence in the possible things, All the engendered 
things are His covering, whilst He is the One Who Acts from 
behind this covering. “So jealous is Allah all others are destroyed: 
He must Himself act every part!” 
(See af"al, al-hagiqa; qada’, gadar; as-snttar ) 


fajir: Depending upon the root from which fayir derives it can mean 
either “a man who commits sinful acts” or “a man who manifests 
or unveils what is veiled”. That is, he can either be a disbeliever or 
he can be one who manifests the Absolute through being a locus of 
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falak fana’ fillah 


Self- manifestation of the Absolute 
See bafir; kufr, wah 


falak: Sphere or heaven or realm. The spheres all revolve around one 
axis - that Beautiful Axis is the Holy Propher Muhammad (May the 
Blessings af Allah be upon him and Peace) 


Swe al-hagegat al-Mihammadevval 


falaku'l-anasir: | he Sphere of Elements 

falak al-atias: [iw Stariess Heaven 

falak al-buruj: The Sphere of the Constellations 
falaku'I-haba: \\y Sphere ot Aton 

falak al-hayat: Whe Sphere of Lilt 
falaku'thayula: The Sphere of Matter 


falak al-manazil: Vhye Sphere of the moon's mansions; the earth of 
the Garden 


fana’: Self-annihilation or self-cffacement or dissolution or passing away 
from self, Through being joined to Allah, the Real, xan is annihilated 
from himself. This is the extinction of individual lmmits in the state of 
union. Fana’ ts the last stage on the ascent (wi 'ray) to Allah. When 
travelling to the Source, to Allah, the arid passes through different 
levels of fana’, cach of which brings him closer to his Goal. There are 
hundreds, even thousands, of fanas. Every ime a form of ignorance is 
removed to be replaced by knowledge, the maurtd has expenenced 
fana” He has tasted the annihilation of an ignorance. And, every 
moment of existence is in fact a moment which is pregnant with its 
own particular knowledge. So, for the Aware One, cach moment can 
be a fana” However, within Tasewwuf there are three major types of 
fana’, through which the mnrid must travel if he is to reach the 


Absolute. These arc fina’ fanurdad, fana’ fi-rasul and fana’ fillah 








ahd, baga’; fan 





a’ filla; fana’ fi-murdrid; fana’ fi-rasnl; al-bagiga 


ra‘allug; tahaggua; takballug: wali 


fana’ fillah: Annihilation in Allah, This is the final stage on the Journey 
of Return to Allah, The being of the lover is annihilated and 
absorbed into the Being of the Beloved, From here onwards there 
is endless travelling with the Lofinite unfolding of Knowledge from 
the Essence Itself 7 


See al ‘hd; “aw adna™ fana’: haya adesha'ur; kamal: al-mubaggiqun 





qausayn”; qurb al fara'id; qurb an-nawafil, tabaggng; al-tanckin fi'l-ralwin.) 





46 





fana’ fi-murshid (fana’ fi-shaykh) faqir 





fana’ fi-murshid (fana' fi-shaykh): Apnibilation in the Murshid 
(Shaykh). Fallen man cannor, by his own resources, reach 
Annihilation in Allah (fana’ fillah). He requires a spiritual guide, a 
Murdnd, who is a pure receptacle tor the Divine Ourpouring which 
emanates from the Holy Prophet Muhammad, This Ourpouring 
comes through his Teaching, and trom the Divine Book of Allah, 
al-Qur'an, which contains all the mysteries of life and which was 
brought to all of creation by the Prophet. Rana’ fiemurshid occurs 
when this Teaching of the Prophet Muhammad, which is passed on 
by the Murshid, enters the murid’s heart and becomes firmly estab- 
lished. The murid becomes absorbed by the Teaching, through 
constant meditation and contemplation of Allah. 
(See adab al-subba; afada; fana’; mubasabah; majabadah; munasaba; 


muragabah ) 


fana’ fi-rasul: Annihilation im the Messenger, the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
“No one will meet Allah before meeting the Prophet.” After self-annihi- 
lation into the Self of the Murshid, the murid journeys, through the 
Infinite Grace of Allah, to the next fama’, which is fina’ fi-rasud - 
self-annihilation in the Messenger. At this point the arid is pervad- 
ed by an overwhelming love tor the Holy Prophet Muhammad, This 
is a love which is greater than anything he has yet experienced, The 
Holy Prophet becomes dearer to hin than life itself. 
(See “vulag: aiulam; ‘eslng: sababbah; salawar: tabbaling: swe terse.) 


fani: Transcended and passed away. This is the condition of the one 
who is annihilated, 
(See fina’) 


faqd: Losing. There is an agitation and bewilderment expenenced by 
the lover when he ‘loses’ Allah after having ‘found’ Allah. During 
the ‘spiritual audition’ (sma’) the lover of Allah may ‘find’ Allah 
when he is overwhelmed by cestasy. After the sama’, when his 
cestasy has passed, he is filled with dread and bewilderment. He is 
no longer drowning in that Infinite Sweetness of the Beloved. He 
feels that he has “lost” Allah. 
(See abl al-hashf wa'l-wujud, ‘nidig, gawwal, coma’, eawajnd, wayjnd.) 


faqir: The one who is poor and needy towards Allah. In gaining the 
knowledge that Allah is the One and Only, Who is Self-sufficient 
and Independent (qiina), the fagir attains to the condition of per- 
fect slave. The fagir is the one who “delivers his trust (ic. exis 
tence) back to its Owner”. The fagir has returned to his original 
state of non-existence within the Knowledge of Allah. And because 
Allah’s Knowledge is Eternal, the fiagir too has attained Eternity. 
(See al ‘abd; amanar; plana, al-khalifads, miskin; mnfles, ‘ubeda.) 
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al-fagir ila'llah farq't-thani 





al-fagir ila'ilah: Vive poor in comparison to Allah. This is the most 
exalted state for a man to attain 


See al ‘abd: fingtr; alana; meen al-kameal, al-kbalsfad, miskin, mufles 


al-fagr: |ndigence and spiritual poverty and destitution and neediness 
True poverty is to own nothing, not even one’s own self. Al-fagr is 
ro “know” that Allah is the Independent One Who is in need of 
nothing. Al-fagr is to belong totally and unconditionally to Allah 
Almighty. This is the station of Union with Allah 





See al ‘abd; fager; alina; al-malamatiyya; maskin, mufles; ‘ubada 

fara‘id: Obligatory works, Fara‘id are those acts which are to be per 
formed or avoided and which Allah has made incumbent (wayth) 
and unequivocally necessary for His slaves 





See nafila, nawafil al-bhayrat,; qurh al fara'td: gurl an-nan 


fard: “The Solitary.” Within the Suff hicrarchy he is the man called fard 
(or mufrad) “The Solitary”. He is the one who knows that he 
undergoes constant fluctuation of knowledge in cach breath. He is 
outside the supervision of the gurh. He is compared to the 
“Enraptured Angels” (al-mala‘tkat al-mubayyamin 
(See guth 


at-fard: The Singular or the Incomparable. This is a Divine Name 


farigh mashgul: © Free and yet engaged.” This name denotes the devo 
tee who appears to be in contemplation of Allah, yet his mind is 
perturbed by unholy and even satanic suggestions 


See muyahadals, muragabal, mashaul Faris \ 


fardiyyah: Singularity or individuality or oddness. This term derives 
from the Divine Name al-fard. 


farq: Diversity or separation or dispersion. Farg is the differentiation of 
the slave (‘abd) from his Lord (Rabb) on the downward arc of the 
Journey. This separation occurs after the slave has been annihilated 
in Allah and when he ts returned to the creation 


(See al ‘abd; baga’, fana’, kalam-i-tafirli, mi'vay ar-tablil, “uruy at-rarkib 


farq't-thani: The second separation. After experiencing alternating 
states of intoxication (swkr) and sobriety (sain), self-effacement 
(mainv) and affirmation (tthbat), individuality passes away and per 
manent conscious oneness with Allah is reached. This is also called 
the second sobriety (assadoen T-thani) 


(See ‘Ayn al-Kafur, hayat ash-sha'wr; ithbat, mahw; almugarrabun; salw; as 
pobre Tthams, om 





Tamem 





fasad fayakun 

eee 

fasad: Corruption or mischief. When Allah Almighty informed the 
angels that He was going to create man, they replied, “Whar, wilt 
Thou place therein one who will do corruption therein, and shed 
blood?” (al-Qur'an 2:30). In being created man was cast down to 
the “lowest of the low” (asfali-safalin). Burt, in this lies his 
Ultimate Bliss and Felicity, because he possesses the one necessary 
thing which will give him the means to rise from the “lowest of the 
low” to great heights. And, that “one necessary thing” is his heart. 
It has the capacity to contain Allah Almighty and attain to 
Knowledge of Allah. 
(See amanat; dickrullah; kamal; insan al-kamil; galb.) 


fasi: Parting. Fasl is a separation you do not hope for from your 
Beloved. It is a differentiation from Allah after a state of identifica- 
tion (ittibad) with Allah. It is full of torment and anguish. 
However, for the People of Solitude, the great Sufis, who continu- 
ally witness the true situation, (ic. Reality Itself), there is no part- 
ing. Their union cannot turn into separation or parting (fas!) just 
as knowledge cannot turn into ignorance. 
(See “arifin; adh-dhatiyun; al-malamatiyya,; al-mubaggiqun,) 


al-fass: A bezel or the setting for a gemstone, Within Tasawwuf al-fas 
refers to an individual Prophet of Allah, each one being the unique 
setting for his own specific gemstone i.e. Wisdom (hikmah). 
(See dekmah; MUHAMMAD.) 


fath: Opening. This is one of the forms of direct knowledge by which 
Allah “opens the door” to the Unseen World. It is the direct 
knowledge of Allah disclosing Himself to the heart. This “opening 
through tasting” is a knowledge which belongs exclusively to the 
People and the Elect of Allah 
(Sce ‘wrifin; abil al kadif wa'l-wujud, bab; dawg; fietub; kasd; 11; stserb; wraps) 


al-fatihah: “The Opening.” ‘The first chapter (sura) of al-Qur'an. 
(See basnallah, sgra’; al-Qur'an ) 


fatrah: Langour. Fatrah is the extinguishing of the burning fire of 
desire and aspiration which accompanies the initial stages of the 
spiritual search, Due to his lack of patience and lack of knowledge 
and lack of trust, the seeker may lose his original intense spiritual 
aspiration (himma). 
(See adab al-subba; bay'als; devvish, bimma; wtt'dad, murtd; sabr, tamakkul,) 


al-Fattah: The Opener. One of the Beautiful Names of Allah. 


fayakun: “it becomes.” Allah says the Word of Command “Be!™ 
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al-fayd al-fikr 


(*Kan!”") to the non-existent immutable entities and they instanta- 
neously “become” and gain existence. “Be and it becomes”, (“Kun 
fayakun”) 


See alaner; a varrthalita, we dad, kart, vali 


abfayd: Divine ctlusion of overtlow or emanation. One of the ways of 
gaming knowledge is through this Divine cthusion. It ts a bestowal 
from Allah to the heart of His Perfect slave, the Perfect Man, The 
world itself remains in existence due to this overflowing of the 
lights of His Self-manitestation 


See ‘nfada; al-bagigat al Muiammadiyal, nur; nue Muhammadivva.) 


al-fayd al-aqdas: IT) Most Holy Emanation. This is the Principial 

Manifestation. It is the “place” where Allah manifests Himself to Himself 

in Himself. Alford al-agdas also reters to the infinite and uncreated 

Heart of the Perfect Man. It is the stanon of “Two Bows’ Length” 

‘gaba qausayn”) or “Even Nearer” (“aw adna”), Here is where the 
“universal preparedness” (isté dad) of the entities is determined 


See “aw adna”, insan al kamal, oti'dad; “gaba gansayn") 


abfayd abilahi: Vie Divine EMulgence 


See al fayd 


al-fayd al-muqaddas: {he Holy Etfusion. This is the manifestation of 
Allah in the forms of the Creation. In the Descent it is the second 
theophany. It ts the place where “being” ts bestowed upon cach 
entity in keeping with its Suniversal preparedness” which was 
determined at the level of The Most Holy Effusion (al-fayd al 
agdas), At al-fayd al-mugaddas the “particular preparedness” 
(iti dad) of cach entity comes into play 


See aba yan al-thabita; al fayd almngaddas; sti dad; tanazenl.) 





fi sabilillah: *\1) the Way of Allah.” As the traveller (salik) ascends on his 
Journey he gains an ever-increasing awareness of the significance of 
each of his thoughts, words and actions. The more refined and puri 
hed these thoughts, words and actions become, then the greater is 
hus intention thar they be spoken or undertaken “In the Way of 
Allah” (“fi sabi Such is the Way of the thends of Allah 


See fagir; khawater, niva, unea hasana 





ab-fikr: Retlection or the power of thought and cogitation. It is the abil 
ity to put together the details accumulated by the senses and 
acquired through the imagination. Al-fikr is a quality possessed 
ooly by man, and even though it is one of the means through 
which he can obtain knowledge of Allah, ultimately, True 
Knowledge of the Absolute comes through “unveiling” (kashf), 
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di al-furqan 





“opening” (fath), “taste” (dhawy), “insight” (basirah) and “wit- 
nessing” (mushahadah) 
(See apkar, abl al-fikr; al-agi; basal; dhawg; ath; mubahadals ) 


i'l: Activity or action. 
(See af'al; fi'il, qada gadar-) 


abfi'l bi'Fhimma: Acting, through spiritual resolve. Through exerting, 
his powers of concentration the mature and advanced Sufi can pro- 
duce effects in the outside world, yet, even though he “can” act in 
such a manner, his slavchood (‘abtda) does not allow him to do 
sO, except in compliance with a Divine Command. 
(Sve dima; karamat; kharg al-ada: ‘ubuda. 


firasa: \'erspicacity or clear sightedness 
(See alfirasat al-rmaniyya.) 


al-firasat al-imaniyya: “Derspicacity through faith.” This is a Divine 
light which Allah gives to the person of faith in his inner eye (basir- 
ah). “Perspicacity through faith” is gained through assuming the 
noble character traits in perfect harmony, balance and equilibrium, 
The Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) said, “be wary of the firasa of the man of 
faith for he sees with the Light of Allah.” 
(See banrah; tinan; nur; takhallug.) 


fitrah: Primordial uncorrupted nature. Within the primordial nature 
cach human microcosm is the outward form of an inward meaning, 
His inward meaning is named “Allah”. ‘The primordial nature first 
became manifest at the Covenant between Allah and the uncreated 
sons of Adam. Every child is born in keeping with this Covenant, 
(See al ‘abd; al ‘ald; *Alastn birabiikam™, am'dad; mana; al-rabb; sera.) 





fu'ad: Heart. Fu'ad is that aspect of the heart which is connected with 
gnosis (ma 'rifir) 
(See dtlely; ma 'rofin; quills) 


abfugara: Whe indigents or the poor, This term refers to the spiritual 
poverty of travellers (salikun) on the Sufi Path. These travelling 
murids who are in need of their Murshid, (the Veriticd Shaykh), dis- 
play their poverty towards him, and in so doing, they make firm his 
poverty towards Allah 
(See adab al-subla; fague) 


al-furqan: Wiscrimination or separation, Al-Qur’an is “that which 
brings together” (quran), and itis also “thar which differentiates” 


_————— eres rer — 
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(furgan). Secing only its fiergan aspect without secing its gur’an 
aspect is seeing only multiplicity. This is associating other gods with 
Allah. Secing only its gur’an aspect without seeing its furgan aspect 


is denying the secondary causes. This is limiting Allah 
(See hamalar al-Qur'an; bama ust; Huwa/la Hawa; insan al-kamil; al-Qur'an; 
wswa hasana) 


futuh: Opening or victory, Futus are accesses to direct spiritual experi 
ence and are generally grouped as; the opening of clear explanation 
(ibarah) in the outer world, the opening of sweetness (halawa) in 
the inner world and the opening of Divine disclosure 
(mukashafah) 
(See halawa; ibarah; kash; tayall; wuynd 


futuh al-halawa: The Opening of Sweetness within the heart. 
(See halawa.) 


futuh atibarah: The Opening of Expression 
(See sharah; ubarak; ssmumak,) 


futuh alt-mukashafah: The Opening of Unveiling. This is the opening 
through which Allah unveils His mysteries by opening the door to 
direct knowledge of Himself. 
(See ah! al-kashf wa'l-wuyud, asrar; bak; sire) 


futuwwah: Chivalry. This is “heroic generosity", a code of honourable 
conduct following the examples of the Prophets, saints, sages, 
friends and lovers of Allah. It is exemplified by the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
(Sec adab; takhaling; nswa hasana.) 
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Shadab: Allah's Wrath or His 
Anger. Wretchedness (ssaga') 
belongs to the Divine Wrath 
and felicity (sa’ada), which is 
the Infinite expanse of Allah's 
Mercy, belongs to the Divine 
Approval (rida). The Holy 

Prophet Muhammad said: “Allah’s Mercy precedes His Wrath”, 

(See asma’ salaliyyah; asma’ jamatiyyah; bu'd; jalal; jamal; qurb; rida; sa’ada; 

shaga’) 





al-Ghaffar: The All-Concealing. One of the Beautiful Names of Allah. 


at-ghafiah: To be negligent or heedless or unconscious of Allah. From 
the viewpoint of Tasawwuf, al-ghaflah indicates a state which, at 
times, may overcome some of the lesser knowers. In this state they 
succumb to such a state of heedlessness as to utter phrases which 
should be kept concealed. Perfect courtesy (adab) towards Allah is 
preserved when the knower keeps His secret within himself. 
(Sce adab; adab al-hagg; shath; srr.) 


ghafr: Forgiveness. Ghafr is to cover and conceal faults. Through His 
Infinite Grace, Allah covers and conceals our faults, not only from 
our fellowmen but also from our own selves 


al-Ghafur: The Most Forgiving One Who Conceals. One of the 
Beautiful Names of Allah 
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al-Ghani al-ghayb al-mutiaq 


al-Ghani: The Independent and Rich Beyond Need. One of the 


Beauuful Names of Allah 





ghani binafsihi: Bich by oneself and independent. Allah is The 
Necessary Being. He is Rich by Himself and Independent of the 
Worlds. Man is bereft and poor. Man is al-fagiy 

noel 


See fagir, inna, te 





gharad: individual desire, Man strives to attain his individual desire 
The attainment of one’s individual desire is cxlled “good” or “felic 
ity” and not attaining it is called “evil” or “wretchedness” 


Sev sa ada; shaga 


al-ghawth (al-ghauth): “The Help.” Within the Sufi hierarchy he is 





© one person who forms the focus of Allah's supervision of the 





world in every age. He is the hidden centre of the hierarchy of 


saints. He is unique and alone in his time (waind al-caman bi'aynt 





in), except when the moment has led others to seck his protection 


and his loving concern (inayal) 


al-ghayah: Vhe cnd or utmost limit, The one who is illumined at the 
beginning of his journey will be illumined at the end, yet, some 
things may be considered praiseworthy during travelling (su/uk) 
but blameworthy at the end (a/-ghayal)), An example is the trav 
eller’s refusal to accept the secondary causes (ashab) 





(Sec ashuby furgan; al-Qur'an 


al-ghayb: The Mystery or the Non-Manifested or the Unseen. The 
Unknowable or the Mystery of Mysteries. The hadith, “Nothing is 
like Him” refers to alyhayb. It is His Incomparability. It is all that 
is beyond reach of our vision. Al-ghayb is all that Allah veils from 
His slave because of the slave, not because of Allah. To attain to al- 
Abayb the slave and lover is told, “Leave aside your self and come!” 
And, when he obeys, it is Allah Who Sees Allah 


(See al ‘ama; ankar al-nakorat; acma’ jalaliyvah; jalal: tancile 


al-ghaybiyyatu't-Kubra: (he greatest absence trom self. This absence 
is indicated by His Words, “By no means canst thou see Mc”, 
(al-Qur'an 7:143). Only Allah sees Allah. “When Allah is there, 
you are nor,” 


(See dhahal; jana’; mma™ wap 


al-ghayb al-mutiag: The Absolute Unknown or Pure Non 

Manifestation. The Unknowable Essence Itself. This is alluded to 
one knows Allah but Allah” and “Allah is, and 
there is nothing with Him.” 





in the words 


(See alsphayl 
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ghaybah ghurbah 





Bhaybah: Absence. Ghaybahy indicates the heart’s absence from knowl- 
edge of what is happening in human situations because the senses 
are totally occupied with what is influencing them. Ghaybah also 
refers to the manner in which the Beloved keeps Himself absent 
from the lover, This absence is for the sake of imparting knowledge 
and teaching courtesy in love 
(See adab, hal, muragabal:) 


al-ghayrah: |calousy. There is a jcalousy for the sake of the truth 
(ghayrat (il-hagg) which is directed towards the overstepping of 
limits. And there is a jealousy which is the concealment of inner 
and outer secrets. The Jealousy of Allah is His tenaciousness in 
holding His friends (awliya) who are His precious possessions. 
(See arrar; anliya; dhakir ) 


atghayrat at-ilahiyya: The Divine Jealousy, Allah is jealous and “So jeal- 
ous is He all others are destroyed; He must Himself act every part!” 
Allah's Jealousy remaves the properties of the “other” (ghayr), 
demanding that the “other” cannot have truc existence, The Divine 
Jealousy requires that none be qualified by existence but Allah. 
(See al ‘abd; adirdbatrynn; la tlaba illa'ah) 


al-ghayr: The “other”. Allah is the Name that stands for the 
Unknowable Essence and also the Name that stands for the 
Divinity. The “face” of the Unknowable Essence is turned away 
from creation, bur the “face” of the Divinity is turned towards us. 
Allah, as the Divinity, demands the existence of the “other”, His 
Names bear witness to this reality in that The Powerful (al-Qadir) 
demands the “other” as an object of power (magdur), Yet, in 
Reality, the “other” is “He/not He” (“Huwa/la Huwa”) 
(Sce ‘arifin, hayrah; khayal ) 


ghayriyat: Otherness. It is this “otherness” that allows the cosmos, and 
all that is in it, to exist. 
(See al-mhayr; ahayr Allaly, al-bagiqat al-Mubammadirrah) 


ghayr Allah: “Other than Allah.” Ghayr Allah is the cosmos and all that 
it contains. To be “other than Allah” is to be imperfect, but this 
“Imperfection” is in itself Perfection! 
(See yalal; jamal; kamal; ma awa Allah) 


ghidha: Food. Allah, the Absolute, is the Source of food and nourish- 
ment for all of the creatures. All of Allah's creatures exist, subsist 
and are kept alive by Allah, And, the Absolute is nourished by the 
forms of the creatures because it is through them that the Names 
and Attributes become manitest 
(See albhagg; thalg; tawhed) 
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ghilza al-ghurab 





ghilza: Harshness. Ghilza is one of the attributes in man’s innate dispo- 
sition. This harshness can be transformed into gentleness through 
endeavouring to assume the noble character traits and by turning 
to the Remembrance of His Most Holy Name, Allab. 


(See dhikrullah; takhallng; uswa hasana.) 


ghina: Wndependence, wealth and “in need of nothing”. Allah, as the 
Essence, is perfectly Independent and in need of nothing. He 
knows Himself and we know nothing of Allah in His Essence. The 
essential attribute of creation is “poverty” (fagr) which is the 
opposite of “wealth * (ghina), We are dependent upon, and in need 
of, Allah, Independence from creation belongs to the Essence from 
Eternity-without-Beginning (al-azal). Poverty towards Allah in 
His Independence belongs to the possible thing (mmkin) in its 
state «. non-existence (‘adam) from Eternity-without-Beginning 
Due to the “renewal of creation in ¢ach instant” (tajdid al-khalg 
fi'l-anat) the entities are constantly poor and needy (fagir) 
towards Allah in each instant. Within each smallest duration of 
time (mudda) in the cosmos the entities are in utter need and 
poverty. The knower of Allah knows his essential poverty and 
Allah's Essential Wealth. He is the true fagir. 
(See al-fagir; fagr; mudda; taydid al-thalg fi'l-anat.) 


Shutlam: Boy or slave. The traveller (salik) who has attained to annihila 
tion in the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace), becomes permeated with an extremely 
high degree of love, honour and respect for the Beloved of Allah 
A new knowledge is unveiled to him. He sees, with his inner-cye 
(basirab), that in truth he is a “slave” of the Holy Prophet 
Muhammad himself. The Prophet is now dearer and more precious 
to him than his own existence. From this point onwards he may 
refer to himself as the “ghulam” (boy or slave) of Muhammad. His 
journcying now is incffably sweet 
(See fana’; halibullah; halawa; Haram ash-Sharif; manlana; MUHAMMAD; 
MUSTAFA, gadam rarul; alawat; Sayriduna, sultan, tabi’, tay; uswa basana.) 


Shufran: Forgiveness and pardoning. Knowing his own imperfection 
and his inability to praise Allah the knower is filled with shame. He 
secks Allah’s Forgiveness for his very existence and his audacity at 
even appearing before the Divine Majesty 


(See al ‘abd; alhamdulillah; ‘arifin; hayrah; al-malamativa; al mubaggiqun, 
‘nbuda.) 


al-ghurab: The Crow or Raven. Al-qhurab represents the Universal 
Body, the materiality of the entire creation, which is at the furthest 
distance from the Sacred Realm and is therefore dominated by 
darkness 


(See al-bagigat al-Mubammadipah, nuran:, nur Mubhammadiyva; sill.) 
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ghurbah 





Shurbah: Exile. Ghurbah means “becoming a stranger”. It is a removal 
from and the forsaking of one's native place in search of the object 
of one’s wish. Such a removal through a state (hal) comes from the 
reality of the effectiveness of that state. Removal through the Real 
comes from the confounding of realization. Exile for the Sufis is to 
become an exile from the influence of states (abwal). 

(See abwal; bayrah; la maqam; maqam; al-mubaggiqun.) 
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al-haba: The dust, “The fine 
dust suspended in the air.” 
Al-haba is a symboi of the 
universal plastic substance 


1 prima materia. This 


symbolism illustrates the 








double nature of the Spirit 
ar-rub). Dust becomes visible only when a beam of light is 
refracted off it and the beam of light becomes visible only when it 
is refracted off the veil of dust. The created Spirit is like that beam 
of |i weeding the universal plastic substance which is the cos 
mo 
See al-'anga; rub 


al-haba surat-ul haqq: V\vc Image of Truth 


habib: beloved 


One and Only Beloved of all His lovers 





isually refers to Allah Who is the Ultimate, the 


See fina’ fina’ fi-murdnd; fana’ fi-ramt; fana 


hame is proper only to 


habibullah: V\yco Beloved of Allah. This blessed 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 


him and Peace No one reaches Allah by being a lover, only by 
being the Beloved this very reason that “No one will 


meet Allah before m Prophet The lover must be anni 





h, (fana’ fi-rasnt) before attaining 


al-hadarat hadarat al-hiss 





annihilation in Allah (fama? fillah). 

(See AHMAD; ‘ashig; ahulam; al-bagiqat al-Mubammadivah: Haram adh Sharif; 
nur Mubammadivn; “Qi wi Mulammad a lane Rablite yuulla” salawat; tabi’ 
takhallug; uwa lasana,) 


at-hadarat: The Divine Presences. These are the five universal planes, 
or ontological levels (maratih al-wnynd), or worlds (‘awalim) of 

Entified Being 

1, The World of the Essence (dhar), The World of the Absolute 
Non-manifestation (al-ghayb al-mutlaq), or the Mystery of 
Mysteries (ghayl al-ghayb). 

2. The World of the Spirits which includes the First Intellect. 

3. The Central World which is the Perfect Man (issan al-kamil) 
himself, who is the isthmus (barsakh) between the oo higher 
Worlds (i. the Essence and the Spirits) and the two lower 
Worlds (i.c, the Corporeal- Bodies and the Imagination). 

4, The World of Image-Exemplars (mithal) and Imagination (khay 
al) 

5. The World of Corporeal-Bodies, which is the plane of the senses 
and sensible expenence. 

Man travels through these Five Presences as he descends from 

inward non-manifestation within Allah's Knowledge to outward 

manifestation within the world, and his Journey of Return (mi’ray) 
is an ascent back through these Five Presences. 

(See barsakiy; al-alayh al-mutlag, man alb-kamil, jabarnt; thayal; labnt; malakus, 

maratth al-wnsud, mithal ) 


hadra: Presence or world or plane or level. Hadra also refers to the 
gathering where the collective dirkrullah is pertormed 
(See dinkr; halqa.) 


hadarat al-asma’: The l’resence of the Names. 


hadarat al-dhatiyyah: Vhe Presence of the Essence. This is the 
Absolute Unknowableness (al-ahayb al-mutiag), Sheer Being, Pure 
Ipseity (dhat), the Unknown of the Unknown, This is the Presence 
of the Mother of the Book (Gamm al-kitab) Below it, in the 
Presence of the All-Compelling (badarat al-jabarut), the Mother 
of the Book becomes the Inscribed Book (al-kitab al-mastur), in 
that it appears as chapters 
(See dint; adb-dhativun; al-mhayb; al-kitab almastir; tonestls, am al-kitab,) 


hadarat al-ghayb: The Presence of the Unknowable 


(See Ietdarat al-dbateyah ) 


hadarat al-hiss: Tyce Presence of Sense Perceprion 


(See ‘alam al-khalg; ‘alam al-nelk, ‘alam ance; ‘alane adr shabodal; albinss) 
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al-hadrat at-ilahiyya hadith 





at-hadrat al-ilahiyya: ‘\ hic Divine Presence 


hadrat al-insan: The presence of man 


(Sec ‘adam alanfax ‘alam caginr; rsan al-kamil 


hadarat al-jabarut: Thy: Presence of Compelling. This Presence is also 
known as the First Unveiling (ta’ayyun awwal), the Reality of 
Muhammad (al-hagigat al-Mubammadiyyah) and the Inscribed 
Book (al-kitab al-mastur) 
(See al-bugigat al-Mubanonadtyyah, al-titab al-mastun ta ‘ayyun aw 





hadrat atjam': Whe Presence of All-Comprehensiveness 


(See “aw adna”, insan al-kamil; kamal; “gaba gausayn™) 


hadrat al-jami’a: Man as the “All-Comprehensive Presence”, This is 
the Perfect Man 
(See imam al-kanul ) 


hadrat al-khayal: The Presence of Imagination 


(See barsakh; Hawa/la Hwa; thayal.) 


hadarat al-malakut: The Presence of Angels. This Presence is some 
times referred to as the Second Unveiling (ta’ayyun thani), “The 
Lote Tree of the Uttermost Boundary” (stdrat al-muntaha) and 
the World of Imagination (‘alam al-khayal.) 
(See al-'agl; khayal; mi'ray; ndrat al-muntaha; ta’ayyun thani.) 


hadrat al-muthul: ‘The lresence of Images or Similitudes 
(See e/tyal.) 


hadra shuhudiyya: The l'resence of Witnessing. This Presence is also 
called the Creation (khalg) and human nature (nasut) 
(See kinalg; masut.) 


hadd: Limit or definition. Hadd signifies the distinction between the 
slave (‘abd) and his Lord (Rabb). After having emerged from the 
ecstasy of Union with the Beloved, the knower disciplines his self 
and sets limits upon it in order to hold tightly to the reins of per 
feet courtesy (adab) 


See al ‘abd; adab; basr; yam’ al-yam’; jam" w tafriga; sama’; ‘ubuda; way.) 
at-Hadi: The Guide. One of the Beautiful Names of Allah 


hadith: A saying of the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace) 


(See ahadith; nagl; salrib; mnna; takbaliug, uswa hasana.) 








hadith nabawi hajj 








hadith nabawi: | stavement by the Holy Prophet Muhammad which is 
a Direct Revelation but is expressed in the Prophet's own words. 
May the Blessings of Allah be upon him and Peace, Within 
Tasawwnf many such sayings (abadith) are considered “sound” 
(sabth) on the basis of unveiling (kashf), rather than on that of 
direct transmission (naq/). 
(See abl al-kashf wa'l-wuyud; hacrab; kashf, magl: sabih.) 


hadith qudsi: These are the Sacred Words of Allah Almighty speaking 
through the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). They are a separate type of Revelation to 
that of al-Qur’an, The Sayings (abadith quasi and ahbadith nabawi) 
form one of the foundations of Tasawwuf, 
(See ‘ana Abmad bila mim"; AHMAD; MUHAMMAD; MUSTAFA; natn; al- 
Qur'an, Rasulullah, svmna; tasawwnf) 


at-Hafiz: The Protector. Onc of the Beautiful Names of Allah. 


al-hahut: The Essential Nature of Allah. The word baat derives from 
‘huwa’, “Hiowa” means “He” and He is the One, the Absolute, the 
Infinite, the Incomparable, the Unknowable, the Only One to be 
praised and glorified. 
(See albamdulillal; Allabu Akbar; dhat; la tlaba illa'ilah; Mubammadan 
Ramlullaly; tawhid.) 


hajis: The first thought. Hayis is that first thought which comes from 
one’s Lord and in so doing it never errs. That which you worship is 
the first thing that comes to your mind in a moment of panic. 
(See al ‘abd; bu'd; dbakir; jabannan; al-jannah, muflis; war; qurb.) 


hajj: Pilgrimage to the Sacred Mosque, the House of Allah, at the 
Centre of Mecca (Makka), Hayy is the Ultimate Journey to 
Knowledge of Allah Who dwells in the secret centre of the human 
heart. Here the treasury of spiritual realities is to be discovered. 
The pilgrim travels to the Sacred Centre mounted on his spiritual 
resolve (bimma), his overwhelming love (‘tsig) and his yearning 
(shawg) for the Beloved. Mecca is the place of the House of Allah 
(al-bayt Allah), where the slave stands alone before his Lord. 
Mecea is total inwardness and bewilderment. Mecca is Reality. 
After performing the hayy go to the grave of the Chosen One 
(Mustafa). After realizing tawhid, after being annihilated in 
Oneness, return to the Muhammadan Presence, because, once you 
know Allah, then you will know who Rasulullah is! Visit Holy 
Mecea and then visit Holy Medina 
(See al ‘ahd; AHMAD; “ana Alrmad (nla mim"; Arafat; bab; al-baye Allah; dar; 
al-bagigat al-Mubammadiyvah; Haram; Haram asleSharif, hayrah; ka'aba; lab- 
bayka’; “laulaka, laulaka ma khalagtu’l-aflaka",; MUHAMMAD; MUSTAFA; 
mufles; tawalla; ‘ubuda; styarat) 

——————————————— 
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al-Hakam halqa 


al-Hakam: The One Who Orders. One of the Beautiful Names of Allah 
al-Hakim: Whe Vertectly Wise, One of the Beautiful Names of Allah 


hal: A spiritual state which overwhelms the heart. A bal enters the heart 
and a bestewal of Allah's Infinite Grace upon His slave. A 





asa ut 
hal cannot be attained through cflort, desire or invitation. It arrives 
unexpectedly and departs unexpectedly. The spiritual states are 
numerous and the spiritual stations are numerous. The Perfect 
Ones have passed beyond both 


S maqam; lian al-bal; al-malamatiyva; mawalih; qalb; ama > dhath, tayalls 





halal: This term indicates that which is lawful according to the Islamic 
Sacred Law (shart'a), For the People of Reality, who adhere to 
both the inner and outer meanings of the Sacred Law, it is lawful to 
witness only Allah. Witnessing other-than-Allah is forbidden 
(haram) 


See haram; ma'na; sara.) 


halak: Destruction. There is a waystation (manzil) of destruction which 
is connected to the whims and caprices of the ego. This halak ts 
caused by reflecting upon and delving into certain forms of know! 
edge which should not be investigated. It is a place of danger for 
these travellers who do nor have the spiritual maturity to refrain 
from displaying the sciences, knowledges and powers which should 
remain hidden. These knowledges take their possessors either to 
perpetual destruction or to temporary destruction. Such knowl 


edges do not lead to Felicity and Bliss 





ahd; adab; kamal; al-rayul 





? Sweetness. When Allah opens the doors of His Loving 
Kindness to the heart of His lover that heart becomes infused with 
joy and is overwhelmed by inexpressible sweetness. This is the 
opening of sweetness (futnh al-halawa) 


S alivvak; bab; futuh al-halawa, aimiam; jamal; soma’ 





asm’ je 





al-Halim: ‘The Gentle. One of the Beautiful Names of Allah 





haiga: The Circle. This is the spiritual gathering in which the members of 
a fariqa devote themselves to the Remembrance of Allah (dbtkrul 





lah). Each dhakir becomes like a link in a circular chain. Immense 
spintual energy (harakal) can be attracted to the circle during such a 
collective ditkr Allah says in a Hadith Qndsi: “1 am in My slave's 
opinion of Me. Tam with him when he remembers Me. If he 
remembers Me in himself, | remember him in Myself; if he remem 


bers me in a gathering (assembly), | remember him in a higher gath 
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hamalat al-Qur'an al-Hamid 





ering.” Individual dhikr is inconceivably powerful, containing as it 
does all that is necessary to transtorm the lower self of the dhakir 
into his Higher Self. When Lovers of Allah vather with the sole 
intention of Remembering Allah, then the spiritual energy emanating 
trom the vocalised dbikr can have astounding reverberations in the 
physical and spiritual domains. An outsider entering such a gathering 
can experience near-suftocation due to the change in the atmosphere 
under the influence of the dike. Healing can take place also. The 
spirits of earlier Masters of the Path may join such a gathering. The 
vibrations, set up by the mention of onc of the Beautiful Names of 
Allah, echo inwardly towards the Heart and outwardly towards the 
manifest realm. The barakah emanating from the alga is great when 
it is being “directed” by one of the Inheritors of the Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace), 
The Pure Heart of such a Man attracts to itself'a highly concentrated 
spiritual energy of the most blessed nature. 

(See “ana jalisn man dhakarani”; barakah; dhake; dlnkr; murstid.) 


hamalat al-Qur’an: “Carricrs of the Qur'an.” The lovers of Allah are 
called “Carricrs of the Qur'an”. Through following the beautiful 
model (aswa hasena) of the Holy Prophet Muhammad, whose 
“character was the Qur'an”, these lovers have gathered within 
themselves all the Divine Attributes and have become identical with 
al-Qur’an. 


(See fargan; insan al-kamil, al-Qur'an; takballug, uswa brane) 


hama az ust: “A\! is from Him [Allah]” (Persian). Some say, “All is 
from Him [Allah].” Others say, “All is He | Allah].” The Verifiers 
say, “All is He [Allah] and all is not He [Allah]” and they also say, 
“He [Allah}.” 
(See al-muhaggrgun.) 


hama ust: “All is He [{Allah]" (Persian). The Verifiers (al- 
muhaggiqun), those who know Allah and sce Allah with two eyes, 
say, “All is He,” (“Huwa,”) and they also say, “all is not He” (“la 
Huwa”), “All is Allah and all is not Allah.” Their way of secing is 
the perfect way. They know that, “The slave is the slave and the 
Lord is the Lord”. 
(See al ‘abd; adab; al-hagg; Huwa, la Hawa, al-mubaggiqun; kamal; khalg; khayal; 
al-rabb.) 


hamd: Praise, “There is nothing, that docs not glorify Him in praise” 
(al-Qur'an 17:44), 
(See AHMAD, athamdulillalr, ‘ihada; hwa’ al-bamd; manjud.) 


al-Hamid: The I’raised. Onc of the Beautifull Names of Allah 


EE 
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haqa'iq haqiqat al-jadhbah 
haqa'ig: Spiritual realitics. Each existent entity has its own specific spiri 
tual reality which is its relationship with the Real (a/-Haqgq). 


(Scc man arafa nafiakn'arafia rablale) 


al-haqa’iq al-rabbaniyya: She Lordly Realities. These are the Most 
Beautiful Names. Every existent thing ts connected to al-haga ‘ig 
al-rabhaniyya (the Lordly Realities) and is therefore in the grasp of 
the Divine Reality 


(See asma’ Allah.) 


at-haqiqa: Reality. Al-bagiga indicates the Essential Reality of things or 
the Divine Truth. It is the reality of the entity. Al-bagiga is the 
negation of the effects of the slave’s qualities by His Qualities, so 
that He is the agent through, in and from, the slave 
(See al ‘abd; af'al, fa'tl; jana’, al-hagiqat al-Mubammadiyrah, takhallag 


hagqigqat al-fayd: Thc Reality of Emanation or Outpouring. This is the 
power through which the Divine Realities are transferred from the 
Mursind to his murid. It is a direct emanation or overflow from the 
Great Heart of the Holy Prophet Muhammad himself (May the 
Blessings of Allah be upon him and Peace) 
(See afada.) 


hagigqat athaga’iq: The Truth of truths, The Reality of realities. Hagigar 
al-haga’sq is the intangible isthmus (barzakh) between the Divine 
Being and the cosmos, Ultimately the bagigat al-haga’ig is the 
Absolute, but not in its primordial absoluteness. It is the very first 
descent in which the Absolute manifests Itself and is also called The 
Reality of Muhammad (al-hagrgat al-Mubammadiyyah). Con 
ceptualization and discussion of the Aagigat al-haga’ig is exclusive to 
the Sufix. It is also called the Universal Reality, (al-hagigat al-kulliyya). 
(See al-barsakh; al-hagiqat al-Mubammadinak; tanaccul. 


hagiqat al-irshad: \\ic Keality of Guidance. This is the power which 
enables the seeker of Truth to follow the Path and reach his desti 
nation, once he has been aligned to that Path. The Guide is always 
Allah, (a/-Hadi), Who guides through the being of the Murshid 


(See hagigat at-tawayjul, mursind, uswa hasana.) 


hagigqat at-jadhbah: |} Keality of Attraction. This is the power which 
enables one to draw anything to himself, from inanimate objects to 
humans. Hagigat al-jadhbah is of immense power and is only given 
to the spiritually advanced and mature Man. Such a Man is the only 
one who understands the reality of this Divine Power and therefore 
knows how to use it 


(See bimma; al-khalifial: insan al-kamil; jadleba; rijal.) 
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al-hagiqat al-kulliyat hagqiqat at-tayy 





at-kulliyat: The Universal Reality. The Truth of truths. The 
Reality of realities. Al-hagigat al-kulliyat is one of the names given 
to the Supreme Barzakh (al-barsakh al-a’la). 
(See al-barzakh al-a'la; hagiqa al-aga'sg.) 


at-hagqiqat al-Muhammadiyyah: “The Reality of Muhammad.” This is 
“The Reality of realities”. It is the first descent of Being from the 
Beyond of the Beyond. It is the Station of True Love and the stage 
of “Or Nearer” (“aw adna”). Just as man is unable to look direct- 
ly into the physical sun because its brilliance would burn away his 
sight, so too is he unable to look at the Divine Sun because Its 
Pure Radiance would burn away his very existence. And just as the 
sun can only be viewed through a thin covering of cloud so too the 
Divine Sun can only be seen through the Greatest Veil which is the 
Reality of Muhammad. The heart which has been infused with 
knowledge of al-bagigat al-Mubammadiyyah soars to Allah 
Almighty. It takes the lover on the wings of overwhelming love 
(‘ishq) and longing (shawg) to the Divine Presence. 
(See ‘asing; “aw adna®; giulam; Haram as-Sharif; hijab al-‘izzah; ‘ishg; kamal; 
mlawat; shawg; unwa hasan.) 


hagqiqat at-tawajjuh: The Reality of Facing or Alignment. This is the 
power which enables the Murshid to turn the heart of his murid 
towards him, and through him towards the Holy Prophet 
Muhammad and ultimately towards Allah. 
(See fana’; al-hagigat al-Muhammadiyyah; tawayyulr) 


hagqiqat at-tawassul: The Reality of Connection. This is the power to 
connect at all times to Allah. For the murid this connection is 
through the mashayekh of the spiritual chain (stlsilat). For the 
friends of Allah (awliya) it is directly through the Holy Prophet 
Muhammad himself (May the Blessings of Allah be upon him and 
Peace). The friends receive their knowledge from the knowledge 
which overflows only from the immense capacity of the heart of the 
Beloved of Allah. 
(See afada; awliya; habibullah; fana’, ghulam; al-hagiqat al-Mubammadiyrah | 


hagqigat at-tayy: The Reality of Folding Space. The secret of this reality 
is revealed to the one who brings his physical body under control 
and encases it within his spiritual body. Allah gives this power only 
to the elect of His friends. It is the power to travel, at will, vast dis- 
tances without actually covering those distances in the physical 
body. The elect travel within their spiritual bodies, The speed of 
such spiritual travelling is beyond comprehension. 
(See al-khassa; khassat al-kbassa; mi 'ray) 


CN 
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haqiqa unsuriyya haram 


haqiga unsuriyya: Wlemental reality, This implies the things which are 


compounded of carth, air, fire, water 
at-Haqa: | hye Truth. One of the Beaunful Names of Allah 


athaqg@q: Whe Real or The Truth, The term al-hagg and the Name Allah 
are synonymous because al-hagg is the Reality which the Name 
Allah denotes. Al-hagg also indicates its opposites, such as khalg 


(creation or creacures) and bare (falschood or unreal). The Truth is 





that the Reality of Muhammad “fi all space. The Reality of 


the Reality of Muhammad 


See ALLAH; basil: al-hagigat al-Mubhammadiveats, al-mubaggigun: al-hagg al 





Muhammad is existence. Existence 





matkislug bales.) 


al-haqq al-makhiugq bihi: “The Weal Through Whom Creation lakes 


Place.” This is the Supreme Barzakh (al-barsakh al-e 





Sec al-barcabh, al-badavat, khayal 


haqq al-mutiag: Absolute Reality 





haqq 
Cert 


f-yagin: The Truth of Certainty. There are three stages of 


wy: ‘thw al-vagin (The Knowledge of Certainty), ‘ayn al 





yagin (The Eve of Certainty) and bagg al-yagin (The Truth of 
Certainty). When considering this triad the Truth of Certainty 


could be likened to being consumed by 





flames of a blazing fire 





minary stages of “ln al 





after the two pr 





vagin (mer heanng a 


description of that fire) and n al-yagin (actually seeing the light 


vagin is the final stage in the ascent 





of the flames of a fire). Hagg 


before attaining Real Islam. The seven levels of knowledge through 





which the traveller (sa/tk) must pass are: al-islam; iman; ihsan; 





al-yagin; ‘ayn al-yagin; hagg al-vagin and al-islam 
Sec 





ayn al-vagen, ba 





al-wagin, sstisle ubuda 





Haram: Holy and Sacred. This word is specific to the owo sanctuaries in 
Mecca or Medina, Mecea is the place of the House of Allah, where 
the slave stands alone before his Lord. Mecea is total inwardiess 


and bewilderment. Mecca ts Reality. Medina is the home of the 





Messenger of Allah, a place overflowing with human love and com 
passion. Medina ts the Ounward Manifestation of the Inner Reality 
The slave cannot reside permanently in Mecca because he would be 
burned in the all-consuming Fire of the Reality of the Truth 


He must live in the world, in Medina, amor 








gst m sharing and 
loving and following the Sacred Law. The slave makes the Journey 
to Mecca, but he returns to Medina. All is balanced. The Inward 


d the Outward. Mecea and Medina. Haram also refers to the 








a 
Sacred Centre of man, his he 





t, Which contains Allah 


see al: ‘ars, al-bawt Allol, bay, insan al-hamuil; Kaaba; Inbbayba '; srvarat 
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haram ash-Sharif hawa 





Haram ash-Sharif: !\yo Noble Sacred Sanctuary. Haram asdy-Sharif is 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace), He is the Sacred sanctuary to which all of the 
lovers of Allah turn for protection. They are drowned in his Reality. 
They seek the Beloved of Allah. . 
(See fana’, ghulam; babibullab; hamatar al-Qur'an; al-bagqiqat al 
Mubammadtyyal, nur Mubammadivva; salawat; takballag: nswa basana; ceyarnt.) 


haram: That which is unlawful according to Islamic Sacred Law 
(shari‘a). When travelling towards the Unity (tawhid) which is 
Allah, the lawful (ba/al) and the unlawful (havam) become unified 
as the veils are removed revealing the reality that all of existence is a 
complete and perfect manifestation of Allah. 
(See Jalal; pane’ al-pam’, la tlaba illa'Uals, tawlnad.) 


harf: Letter (as in the alphabet). Harf symbolizes the language or 
expressions with which the Real One addresses His slave. For lan- 
guage to be used there must be two, a duality. There must be the 
Lord (rabb) and His slave (al ‘abd), The Great Silence (eukun) is 
beyond such duality - it is within the Essence Itself. 
(See dawam-t-hudur, khalwa; mubadathals, msovrjet: sukwn; wast.) 


Haran: The Prophet Aaron (Peace be upon hins) through whose Word 
descended the Wisdom of Leadership (al-bikmat al-imamiyyah), 


hashr: Gathering or bringing together. This term indicates the gather- 
ing of what was dispersed, the bringing together of what was sepa 
rated. Bringing all multiplicity back to Unity. 
(See fa taba illa tints; tawind, yawens al-lsasler) 


hasr: Restriction and limitation, This is the condition of the representa 
tive of Allah (al-khalifah). The khalifah of Allah cannot say, “My 
viccregency releases me!". His viccregency limits him because 
Allah's viceregent is His true slave. The slave became a slave 
through having his heart expanded with Knowledge of his Lord 
Such an expansion does not bring freedom, or rather, it brings the 
freedom of knowing, that limitations rulc! Burt these arc limitations 
set upon himself, not upon his Lord. The khalifab is a knower 
(arif) who, in recognizing Allah in every Selt-disclosure (tayalli), 


never restricts or limits Allah 
(See al ‘abd: alarif, ‘avn al-tabkim; badd; Imrriyaly, al-thalifih; make; tayalli, 


‘wind ) 


al-Hasib: The Reckoner. One of the Beautiful Names of Allah 


hawa: A caprice or passion or whim (of the lower self). Hawa is the 
self-centred and ignorant willfulness of those who blindly follow 
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hawa’ 





their individual desires, taking them as gods 


See ashal, nafc nafi al-ammara; nafi al: 





tnire 


hawa’: Air, The word bawa’ was used by the Holy Prophet Muhammad 
when he desenbed the “place” where Allah was before He created 


the creatu "He came to be in a cloud, neither above which of 





below which was any air (fawa’).” Here is an indication that this 
Cloud (which is the Supreme Barzakh - al-barsakh al-a'la), is con 


trolled by Allah and is the nearest of existent things to Allah 





narcabl 


al-haya’: Modesty, The moral character of Islam is modesty. Al-baya’ 
nod 





extends from the concealment of the human body under the 
est covering of dignified apparel, through to the ultimate conceal 
ment of the inner reality under the ulsimate of modest covenngs 
which is slavchood (‘ubuda). “If the reality of the Sufi was to be 
unveiled he would be worshipped.” Al-/mya’ is the slave's shame 
before Allah, knowing that Allah sees him, inwardly and outwardly 
always. Constant awareness of this shame is one of the means by 


which the slave can hold tightly to the reins of slavchood (‘nbuda) 





See al ‘abd, adab, asrar, bya 





jae al pane’: kafir, Ruf; ‘nbuda 


hayaman: Kapture and passionate love. Hayaman ts the cestatic bewsl 
derment which occurs when the heart of the lover of Allah is rav 
ished through an cxcess of love of the Beloved 


hayrals; ‘tshq; sama; tawaynd; wayd 





hayat: Lite, The Spiritual Journey is the growth and development of 
the sclf as it travels from darkness to light, from ignorance to 


knowledge, from death to life (fayat). This is the finding of Life in 


Allah 





ab-ichwyat; abl al-kashf wa'lweujud: ma'rifa; nafi al-kamila; ‘ubuda_) 


hayat al-qalb: Whe Life of the heart. Remembrance of Allah (dhbikrul- 


lah) purities the heart (qalb) and brings it to life (dayar 





See dhake; dinkrutlalr, lata tf, mujahadaly, galt ) 


hayat atruh: The Life of the spirit, After the heart has been brought to 
life, through purification and the Remembrance of Allah, the trav 
cller continues his spiritual endeavour in order to bring the spirit to 
lite. This “bringing to life” is through Allah's Grace 


See dnayar al-galir, mupahadal; rvs 


hayat ast-sha‘ur: Whe Life of the Senses. T 


ization of All 





is is the highest stare of 





h. It is the seventh sense through which the 





centre body is spiritualized within Allah. It is the state of “seeing 
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hayawan natiq hayrah 





without eyes” and “hearing without cars” and “speaking without 
tongue” ctc. All of the senses are activated and become operative 
through one sense alone, For example, when “seeing” one also 
“hears” and “feels” through the faculty of sight, Allah “Sees” with- 
out Eyes, Allah “Hears” without Ears. Allah “Speaks” without 
“Tongue”. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) indicated this Ultimate Life of the 
Senses when he said, “I see from my back what I see from my 
front”. Hayat ash-sha'ur is the highest level of baga’ All of the 
senses are Allah’s. 

(See al ‘abi; baga® dinkrullab; fana’, bub) al-farn'id; bubb an-nawafil; insan al- 
hamil; kamal, mujabadal;, nafs, qurb; qurb al-fara'id, gurb an-nawafil.) 


hayawan natiq: A ravional speaking animal. This is man himself. 
Rational speech (#utg) is one of man’s distinguishing, features. 
(See tharah, ‘igre; gawl.) 


hayawaniyah: Animality. Creation is a hicrarchy, Each entity has its 
own level (martaba) which indicates its position within that hierar- 
chy. The animals occupy their own level and in so doing they fulfil 
and complete all the requirements demanded by that level of mani- 
festation. Man was created to become the locus of manifestation 
for the All-Comprehensive Name Allah. He has been given the 
choice to return to Allah cither as a “human being” who has ful 
filled his raison d’etre or as a mere human who has the qualities of 
an animal, In this latter case he may be described by the word 
hayawaniyah - animality, because he has fallen beneath his own 
hierarchical level. 
(Sec amanat; oan al-kamil, kamal, martaba.) 


haybah: The awe or reverential fear experienced by the slave when 
faced by the Incomparability of Allah, His Majesty and 
Transcendence, His Inaccessibility, Magnificence and Power. Such 
a state of godfearingness ensures that the slave will keep himself 
within the bounds of perfect adab towards his Lord, clinging to his 
own slavehood (‘ubuda) 
(See al ‘abd; adaly, arma’ julaliyval; jalal kiuewf; taqwa; ‘utaeda.) 


haykal: Temple or bodily form. The human body is the temple of 
Allah, 
(See dar; prom.) 


hayrah: Wewilderment, perplexity or wonderment, Hayrah indicates a 
moment of utter perplexity, when the nnd ceases to function, 
unable as it is to resolve or find an answer to a particular spiritual 
impasse, At such a blessed time, for it is by the Grace of Allah that 
such hayrah was reached, the maurid must attempt not fo panic oF 
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hayula hikma 





give-up, Out of this knot of bewilderment a spiritual reality is given 
the opportunity to unravel and reveal itself in shattering clanty. The 
Ultimare bewilderment is that possessed by the knowers and lovers 
of Allah. They are utterly bewildered because they have found 
Allah and in finding, Allah they know that He is Unknowable yet in 
each moment they are opened to a fresh and new Knowledge of 
Allah! “So, Glory be to Allah Who ts known only through the fact 


that He ts nor known!” 





See ‘arr awileva, dhawd; baat, ma rife; sama > ake; we 








See aldiaba 


al-H. 


The Perfectly Alive. One of the Beautiful Names of Allah 





hijab: A veil or curtain. Hijab is everything that hides Allah from man 


g@ veils its inner meaning (mana) 





The outer form (aera) of a thir 





In the initial stages of the Journey of Return to the Source the 
traveller (salik) is veiled by the outward aspect of existence from its 
inward aspect, In the middle stages, which are dominated by spiri 
tual intoxication (sukr), he is veiled by its inward aspect from its 
outward aspect. In the later stage, where spiritual sobricty (sa/nr) 
dominates, neither inward nor outward aspects veil him from Allah, 
Who he sees everywhere. Allah has precious frends Whom He 
does veil from the reste of His creation through His jealousy for 
them. And He has “veiled ones” who must be concealed because 
the Light which emanates from them is so dazzling that it would 
burn away the sight of the viewer, “If the reality of the Sufi was to 
be unveiled he would be worshipped.” 


See avwleva; al-ahayrak; al-hagigat al Mubammadivval, ma'an; salew; nekr; nora 





lab al-'izzah: Whe Veil of Glory or the Supreme Veil, This veil of 
Almightiness renders the lover blind and bewildered because it 


conceals the Essence Itself which ts bevond knowledge, bevond 





contemplation, beyond everything except luself, This Veil is none 
other than the Reality of Muhammad 





See al-tarcakl: al-a Ya; al-baqiqat al-Mubammadtyrals, ner Mubanonadiya; wasila 





¢ Migration. Hijra is to leave one’s homeland in the Way of Allah 
(fi sabilillah). For the lovers of Allah, this migration is from the 
corporeal world to the World of the spirits, It is a deparcure from 
one’s sins and errors and the abandonment of one’s will 


See fagir, fi salnlellady, ‘stig, astesdcme, masher; meaflic. diveg.) 





hikm 


place”. Wisdom (/nkma), which is closely connected to justice, is 





2 Wisdom, Justice (‘adl) is “putting everything in its proper 
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athikmat al-ahadiyyah al-hikmat al-malikiyyah 





“to act as is proper to cach situation”. To be able to act in such a 
manner it is necessary to have discernment of relationships. Hikma 
is the perfect balance of knowledge and practice. It is the sign of 
the perfect friends of Allah and is possessed, in its highest degree, 
by the People of Blame (al-malamatiyya) 

(See adah; ‘adl, ‘amal; awliva; furqan; idafa: insan al-kamil; kamal; al-mala 
matiyva; m‘arifir) 


al-hikmat al-ahadiyyah: The Wisdom of Uniqueness which is con- 
tained in the Word of the Prophet Hud (Peace be upon him) 


al-hikmat al-'aliyyah: V hw Vlevated Wisdom which is contained in the 
Word of the Prophet Ismael (Peace be upon him) 


al-hikmat al-fardiyyah: Whe Wisdom of Singularity which 1s contained 
within the Word of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon hin and Peace) 


al-hikmat al-futuhiyyah: \\ic Wisdom of Opening which is contained 
in the Word of the Prophet Salih (Peace be upon him). 


at-hikmat al-ghaybiyyah: \\y- Wisdom of the Unseen which is contained 
in the Word of the Prophet Ayvub [Job] (Peace be upon him). 


at-hikmat at-haqgiyyah: Vix. Wisdom of Divine Truth which is contained 
in the Word of the Prophet Ishaq | Isaac] (Peace be upon him). 


al-himmat al-ihsaniyyah: The Wisdom of Good Doing which is con- 
tained in the Word of the Prophet Luqman (Peace be upon him) 


al-hikmat al-ilahiyyah: V\ye Divine Wisdom which is contained in the 
Word of Adam (Peace be upon him) 


athikmat at-imamiyyah: \\ye Wisdom) of Leadership which is contained 
in the Word of the Prophet Harun [Aaron] (Peace be upon him) 


al-hikmat al-inasiyyah: The Wisdom of Intimacy which 1s contained in 
the Word of the Prophet Ilyas | Elias] (Peace be upen him). 


al-hikmat atjalaliyyah: The Wisdom of Awesome Majesty which is 
contained in the Word of the Prophet Yahya [John] (Peace be 
upon him) 


al-hikmat al-malikiyyah: Whe Wisdom of Ownership which ts con- 
tained in the Word of the Prophet Zakaniah | Zachariah] (Peace be 
upon him) 











at-hikmat al-malkiyyah al-hikmat as-subuhiyyah 





al-hikmat al-maikiyyah: The Wisdom of Strength and Forcefulness 
which is contained in the Word of the Prophet Lut [Lot] (Peace be 
upon him 


al-hikmat al-muhaymiyyah: {hie Wisdom of Unbounded Love which 
is contained in the Word of the Prophet Ibrahim [Abraham] (Peace 


be upon hin) 


al-hikmat an-nafathiyyah: \\yo Wisdom of Divine Inspiration which 1s 


contained in the Word of the Prophet Scth (Peace be upon him) 


al-hikmat an-nafsiyyah: The Wisdom of the Self (or Breath) which is 
contained in the Word of the Prophet Yunus [Jonah] (Peace be 


upon him 


al-hikmat an-nubuwiyyah: \ive Wisdom of Prophecy which is con 
tained in the Word of the Prophet Aissa [Jesus] (Peace be upon 
him 


al-hikmat an-nuriyyah: The Luminous Wisdom which is contained in 
the Word of the Prophet Yusuf | Joseph] (Peace be upon him) 


at-hikmat al-qadariyyah: (he Wisdom of Apportioning of fate which 
is contained in the Word of the Prophet *Uzair [Ezra] (Peace be 
upon him 


al-hikmat al-qalbiyyah: \he Wisdom of the Heart which is contained 
in the Word of the Prophet Shu’ayb [Jethro] (Peace be upon him) 


al-hikmat al-quddusiyyah: V\yc Holy Wisdom which is contained in 
the Word of the Prophet Idris [| Enoch] (Peace be upon him) 


al-hikmat ar-rahmaniyyah: The Wisdom of the Merciful Beatitude 
which is contained in the Word of the Prophet Sulaiman 
[Solomon] (Peace be upon him) 


al-hikmat arruhiyyah: V\yc Wisdom of Spirituality which is contained 
in the Word of the Prophet Ya"qub [Jacob] (Peace be upon him) 


al-hikmat as-samadiyyah: The Wisdom of Refuge (or Recourse) 
which is contained in the Word of the Prophet Khalid (Peace be 
upon him) 


al-hikmat as-subuhiyyah: \hye Wisdom of the Transcendence which is 
contained in the Word of the Prophet Nuh [Noah] (Peace be upon 
him 








athikmat ab'uluwiyyah athiss 





athikmat at‘uluwiyyah: The Wisdom of Sublimity which is contained 
in the Word of the Prophet Musa { Moses] (Peace be upon him) 


athikmat atwujudiyyah: hy: Wisdom of Existence which is contained in 
the Word of the Prophet Daoud [David | (Peace be upon him). 


hikmat al-wujud: The wisdom of existence, Existence itself is full of 
wisdom because Allah, the Wisc, put everything in its place and He 
governs the affair, Wisdom may be gained from anything and 
everything in existence because Allah does not create anything 
without a purpose. 
(See bastrah; nafas ar-ralrman; wujnd ) 


himma: Intense Spiritual Resolve. This is the most powerful force con 
tained within man, It is the sincere and dedicated application of all 
of one’s efforts and strivings towards attaining the desired Object - 
Allah. Through their imma the great friends of Allah possess the 
power to perform miracles. Yet, due to their knowledge (ma'rifa), 
their slavechood (‘ubnda) and their perfect courtesy (adab) they 
refrain from exercising such spiritual resolve except when in com- 
pliance with a Divine Command. There can be no greater blessing 
for a human than the gift of being born into this earthly realm with 
the Pre-Eternal yearning to return to his Ongin. It is the greatest 
gift that Allah gives to anyone. And, it is the Highest Luck, because 
this yearning, this bimma, was established within the, as yer 
unformed soul, when it was still non-existent, (though existent), 
within the Knowledge of Allah. The opposites become united in 
such a human, who, though dwelling in an carthly body of clay and 
decomposition, has a yearning soul, composed of the noble virtues 
and immortal qualities. And for this Gift, the murid will never be 
able to express his thanks to his Lord. 
(See al ‘abd; al ‘ald; al-fayd al-agdas, infi'al, isti ‘dad; ar-ralmaniyals, ‘ulruda.) 


hilya: An ornament. This is a work of calligraphy or decorative art or 
literature which describes the Noble Qualities of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 


(See nat; wswa hasana.) 


hilya sharif: A Noble ornament of the Holy Prophet Muhammad. 
These sacred works of art possess immense spiritual enery 
(barakal). In certain instances the high degree of barakab emanat 
ing from a hilva sharif was considered to be of such value to the 
artist that it could intercede for hiny on the Day of Resurrection 
(See barakaly, abla, bre; wesele.) 


at-hiss: The faculty of sensation or the domain of the senses, The senses 
act as a veil over Reality and it for this reason that the lover of Allah 
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hizb hubb al-fara'id 


supplicates to have his senses removed! But, because man has been 
placed within the domain of the senses he has been given the means 
i. Through the 





to purify bis senses and draw closer to his Lor 
Remembrance of Allah (ditkrullah) the veil over his senses may be 
removed to reveal the Reality of those senses. When immersed in the 
dbikr his senses may be burned away and replaced by Allah. The 
Hadith Quds says, * Phen, when | love him, [ am his hearing 
through which he hears, his sight through which he sees, his hand 


walks” 


srt ab-sha's; gqurb aljara'td, ¢ 





of through which 





through which he @rasps and his 





See “ana jalim man dhakaran 


hizb: Prayer or litany. The litany is of great protective power as with the 
famous “Litany of the Seca” (ish al-balr) of Shaykh Abu'l-Hasan 
ish-Shadhili 


See awrad, bai 


Hu: “He.” Hu stands tor t Essence Itself, ft stands for “He Who is 


Absent”. Dinkr of *Hu”™ is one of the most powerful words of 








Remembrance. When the lover is annihilated in the Essence Itself, 
there is no duality, no dhikr of “Ha™ ~ only Oneness, only the 


Beloved. When “He” is no long 





r absent, who is there to call te 





hubb: Love. “Laove™ is the motivating force of Allah's Self Manife 


which is His creation of the creation. This is indicated in the 





tation 


Hadith Quds “1 was a Hidden treasure and I loved to be known 
und so I created the creation.” It is this love (fubb) which moti 
vates the lover (mainhb) to turn towards the Beloved (mabint) 


with a total turning 





sce habibullah; al-dngiqat al-Muhanomadivah; ‘ity: mabablaly, mubibe 


hubb-i-duny. 


love must be turned away from the world and towards Allah if the 


Love of the material world. Aspirations, yearnings and 





secker is sincere in his secking, Attachment to anything ts a barrier, 
ne matter how small and seemingly insignificant that thing appears 
Allah is jealous. Allah wants ALL of His lover, not just a part 


See ad -drsewa; al-nberyrals, alshayrat al-tlabryva; ikidas, palwa; khalwa; taprid 


hubb al-fara'id: The love pertaining to obligatory works. Through 
punty of intendoen and sincenty of action man is brought nearer 
and nearer to Allah, In the Journey towards the station of 
Pertection known as “the Nearness of Obligatory Works” the moti 


vation is from the Beloved this station the Divine 





Attraction (adbha) takes priori over travelling (sluk 





see al ‘abd, “axing, padiba; hamal fen; meven, 





b, al-muga 








hubb-i-jah at-hukama’ at-ilahiyyun 





hubb-+jah: Love of fame. Hubb-i-jal is one of the major obstacles on the 
Path to self-puritication. To be aware of, and influenced by, the praise 
of men is to be distracted from awareness and Remembrance of Allah 
(See faryah mashgul; tkitas; jalwa; thalwa; musareif) 


hubb an-nawafil: The love pertaining tw supercrogatory works. 
Through purity of intention and sincerity of action man is brought 
nearer and nearer to Allah, This beautiful “approaching” results 
from the mutual love and affinity (munasaba) which exists berween 
Allah and His lover (mubibb), In the Journey towards the station 
of Perfection known as “the Nearness of Supererogatory Works” 
travelling (suluk) takes priority over Divine Attraction (jadbba), 
(See jadhha; mubabbal; mudbibl; munasaba; nivva; gurb aw-nawafil; slab.) 


Had: The Prophet Hud (Peace be upon him) through whose Word 
descended the Wisdom of Uniqueness (al-bikmat al-abadiyyah). 


huda: Guidance. It is Allah Who guides whoever He wants to Himself. 
The journcy from the circumference to the Centre is under Divine 
Guidance and is specific to the people of yearning who travel the 
Spiritual Path, When He wants to join someone to Himself He 


guides them to His saints 
(Sec afada; awliya; lay ah, fana\ alulam; wlal, al-Klide; word; murshid; nafs; 
salik; nislat; wewa hasna; wmaye ) 


hudur: Presence with Allah, Hudur is the heart’s presence with Allah 
when it is absent from everything clse. The slave can never be pre- 
sent with Allah except through one of His Beautiful Names and in 
so doing a state of perfect courtesy (adab) is maintained. 
(See al ‘abd; adah; “ana jalin man dhakarant”, arma’: baga’, dhakir; al-mala 
meatiyya, salrw, sala al-jam’ ) 


hudur wa ghaybah: l'resence and absence. This is presence with Allah 
and absence from oneself. When Allah is there, you are not. When 
you are there, Allah is not. The Holy Prophet Muhammad said, 
“The prayer without yeu is better than seventy.” May the Blessings 
of Allah be upon him and Peace. 
(See fana’, ghaybal; eal; ‘ishg; sama’; nikr; wap ) 


hujum: Sudden attacks on the heart through the power of the moment, 
These occur without any effort or action on the part of the slave 
(See hast; hal; jalal; jamal, qa; gall; sama’, al-wagt.) 


al-hukama’ al-ilahiyyun: The divine sages. These are “those deeply 
rooted in knowledge” (al-rasikinn fi'l-'ilm). 
(See al ‘abd: abl al-kashf wa'lovngnd: ‘arifin; agdas, anti, al-laliyven, al-kbali 
fal; al-malamariven, al-mubegyeqien; al-rasthhin iT isa, welave.) 
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athukm huruf 


at-hukm: The judgement or order or property which rules over a thing 
Just as a king rules over his subjects according to the level of king 
ship, so it is the level of the thing that rules, not the entity of the 
thing. It is this property of a thing which is perceived by the insight 
(banrah) of the one with unveiling (kashf), The property is rooted 
in the Divine Name which rules over that thing, The True 
Muhammadan heirs, the malamatiyya, who are the people of “no 
station” (la magam), always regard their entity, nor their level 


This is a sign of perfect courtesy (adab) and slavehood (‘nbuda) 
(See al ‘abd; adab; abadiyyat al-kalima; abkam: la maqam; makan; makanak; 
martala, ‘ubuda 


halal: Incarnation. This word implics the indwelling of the Divine in man, 
which is the entering of onc thing into another, “Incarnation” (budud) 
and “unification” (ittthad) are considered to be heretical doctrines 
They have been condemned by the Men of Allah; those who know 
that “the slave remains the slave and the Lord remains the Lord” no 
matter how close they are to cach other, and that “Only Allah knows 
Allah, and only Allah sees Allah, and only Allah worships Allah.” He 
who is lost in Allah, is not Allah Himself. The Audulis are the adher 
ents of the doctnne of “incarnation” 


(See Hu; tmbad; jam’ al- jam) sama’, wast 


hurriyyah: Freedom. This is the ultimate freedom of being a slave of 
Allah, Such a slave is the noble soul who ts emancipated from crea 
turcliness. In finding himself to be a slave he discovers his own 
essential non-existence and is therefore free. But, the paradox of 
this condition is that once freedom (hurriyal:) is realized it imme 
diately opens up the knowledge that there is no freedom, for only 
the Essence Itself is “Independent of the worlds” 


(See al ‘abd, amanat; al difiake; ‘ulruda 





huruf: The letters (of the alphabet), The term huruf is given to a com- 
plex science and symbolism which is based on the letters of the 
Arabic alphabet, Huruf plays an important role in some of the lita 
nies of the various Islamic Spiritual Paths (turnug). The repetition of 
certain combinations of the Aurnf may be used as vehicles to take 
the murid to higher levels of awareness. Just as the vocalised letters 
of the alphabet issue from the breath of the human breather so the 
existent things within the cosmos issue from the Breath of the All 
Merciful (nafas ar-rabman). Through the nafas ar-rabman Allah 
emerged from His Essence and the cosmos was made visible 
through the letters spoken upon this Divine Breath. The place of 
articulation of the letters within the human breather corresponds 
to the preparedness (sstr‘dad) of the immutable entities (al-a'yan 
al-thalita) 





(See al-a Yan thatuta; bay'als, ati dad; kalam, na 





5 nafas ar-rairman.) 
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husn huwiyyah 





husn: Beautiful. The most beautiful of Allah’s creation is the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace). He is the locus of every beautiful thing. “Allah is Beautiful 
and He loves Beauty” and the Holy Prophet Muhammad is the 
Beloved of Allah. The one who is annihilated in Rasulullah sces this 
Beauty in all things and at all times. For him the Reality of 
Muhammad fills the length and the breadth of existence. j 
(See fama’ fi-rasut; glulam, al-hagigat al-Muhammadivval, Haram ash-Sharif; 


bilya sharif, nur Mubammadiyya; takhaling; al-tul wa'l-'ard, wwe basana, 
sinirar.) 


husn al-akhiag: Whe beautiful character traits with which the Holy 
Prophet Muhammad was sent and of which he is the perfect embodi- 
ment. The assuming of these beaunful character traits is the alchemi- 
cal work of the Islamic Spiritual Path, Under the direetion of a qual- 
ified Master (Murshid, Shaykh, Pir) the disciple (murid) is given the 
means by which he can transform his base character traits into the 
beautiful and noble ones and, in so domg, fulfill his rasson d'etre. 
(See AHMAD; amanat; insan al-kamil; kamal; MUHAMMAD; MUSTAFA; 
taking; uswa hana.) 


Hawa: “bic.” This is the Supreme Self, the Non-Manitest Being, Hawa 
indicates the Essence Itself which is always in the Unseen and 
remains in Itself Incomparable. 

(See ALLAH; al-abadiyvah;: al ‘ama; al-antyval; antar al-nakrrat; ana’ 
divariyvads; Alsat.) 


Huwa Huwa: “be is He.” Allah is Allah. The Essence is the Essence. 
The Unknowable is the Unknowable. He is He. This is the bewil- 
dering bewilderment (hayrah), 

(See ‘arifin, linyrals, sama’; weed.) 


Huwa, la Huwa: “He, not He.” This dynamic phrase contains the 
*secret and mystery and the ultimate paradox of existence. 
Everything is “He” (Hawa) and everything is “not He” (la 
Huwa), The knowers and lovers of Allah have penetrated this mys- 
tery and are utterly bewildered. The World of Imagination is the 
Realm of Huwa, la Huwa, It is the realm in which this mystery 
may be momentarily grasped. 
(See al-‘arif; ‘arifin; hayral; khayal, ovma’s wad) 


huwiyyah: He-ness. This is the Unseen Reality, It ts the Inward aspect 
of Abstract Oneness (al-ahadiyyah). This is Being, toully Hidden 
and Unknowable. This is the Hidden Treasure. This is the placeless 
“place” to which Allah's intoxicated lovers and sober knowers long 


to return, R : 
(See ALLAH; al ‘abd; al-abadivyal, al-akhfa; akbfa al-khafi; al-'arsh al dhas; 
haga’, adh-dbativun, fauna’) 


a 
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‘ibada: Worship and service of 
Allah with absolute obedi 
ence and lowe. Man was cre 
ated in order to “know’ 
Allah. Therefore the essen 
tial meaning of ‘thada is 
Knowledge of Allah. Allah 

says in al-Qnr'an, “1 created jinn and men only to worship (know 

Me” (51:56), The He 


(thean) is to worship (know) Allah like you see Him.” ‘Tbada 








y Prophet Muhammad said, “Perfection 


should penctrate every aspect of a man’s existence. The nites and 
rituals of Islam are the outer forms contaming the inner meanings 
which wall enable the worshipper to become a knower. 


See al ‘abd; amanat; al-‘arif. ib 





an, manna, mee Vila; cura 





‘ibarah: Verbal expression. Many of the Great Masters of Tasniw 


been given the gift called “Opening of Expression” (fietub al-'tharals) 


f have 


through which they are able to express highly mystical concepts, 
visions and seemingly inexpressible spiritual expenences. In some cases 
it is the mund who gives verbal expression to the subtle allusions 
(sharah) through which his own Mursid transmitted the Teaching 





ibarat; wharak; smsmeat; subba 


iblis: This is the personal name of satan (sayvtan). Symbolically Thiers is 
from Allah 


a, bw: idlat; jahannan; fpbad al-atbar, nafi al 


the fancy of ‘otherne 








mara, nafi al-bay 











ibn al-waqt ‘id al-adha 





ibn al-wagt: The son of the moment. The Sufi is called the son of the 
moment (thn alavagt), Through his consciousness of Eternity and 
his perpetual Remembrance of Allah and his Presence with Allah he 
keeps himself with the timeless instant thar is “Now”. He has no 
desire to be “before? or ‘atter’ this moment because he knows that 
Allah és this moment. 
(See ‘ald al-wagt; ‘adib al-wagt; abl al-kashf wa'l-wujnd; an; an al-daim; ‘arifin; 
awliya; da ‘tm; sama wusuad ) 


Ibrahim: The Prophet Abraham (Peace be upon him) through whose 
Word descended the Wisdom of Unbounded Love (al-bikmar al- 
muhaymiyah). 


ibtihaj: Bliss. The Divine Marriage is the attentiveness (tawajjuh) of 
Allah towards the possible thing in its state of non-existence. This 
Marriage combines the desire of love (al-iradat al-bubbiyva) with 
bliss (#6tihay). The child of this Marriage is “the bestowal of exis- 
tence” upon the possible thing. 
(See al-amr, al-a yan al-thabita; utkad, tawayjul; wuynd.) 


ibtila: Trial. In being subjected to trial (frila) and affliction (bala’) the 
Sufi gains more Knowledge of Allah, Who is the First Cause. When 
hard times (trials) come the Sufi has a feast day (‘id), because he 
sees beyond the trial to Allah Himself. He sees beyond the contrac- 
tion to The One Who Contracts (a/-Qabid). Por ordinary man 
there can be a negative side to his assuming the traits of the Divine 
Names. In manifesting such Names as the Stayer, the Avenger or 
the Ternble-in-Punishment, man faces a trial (ibtila). 
(See bala’, idlal, takhaling ) 


‘Id: Festival or feast day, For the lover of Allah this festival is the recur- 
rent celebration of the arrival of the Beloved. When Allah enters 
the courtyard of His lover's heart that moment is the moment of 
bliss. The hunger, thirst, pain and ordeal all evaporate and disap- 
pear with chat first waft of the delicate fragrances from the 
approach of the Beloved. The Sufis also regard hardships as feast 
days, because such trials cause the lover to cling even more desper- 
ately to the Beloved. In cach hardship or trial they sce only the 
Hand of the Beloved, the First Cause - Allah, 

(See al ‘abd; ‘ashig; ‘arifin; awliya; bala’; ihtila; sama’, ‘wbuda ) 


‘id al-adha: The Festival of the Sacrifice. This Great Feast Day is cele- 
brated after the slave has stood in the Presence of His Oneness, 
(symbolized by the standing at the Mount of Mercy on the Plain of 
Arafat outside of Holy Mecca). When the lower self has been 
reduced to naught, slaughtered and sacrificed (gurban) in this 
Divine Presence then, and only then, can the ‘i be celebrated. 
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‘id alfite idtal 


(See al ‘abd; Arafat, bay; Haram; incon al-kamil; jam’ al sam’, kamal, mi ‘vay, 


nafs al kamila,; qurban; sdrat al-mantaba; ‘ntada 


‘id al-fite: The Festival of Fast-breaking. When the traveller (saltk) 
observes the inwaril fast by striving te purity his thoughts, words, 
deeds and heart, and when through such striving he succeeds in 
abstaining from everything that is “otherthan-Allah”, he then 
breaks his fast on lawful food. His lawful food is secing Allah estab 


lished in everything, in everyplace and at all times 
(See al ‘abd; amanat, haga’ al baga’ ba'da ‘I-fana’, fana’; fi sabelillad, msan al 


kamil, newa basana) 
idafa: Correlations or relationships. The Divine Names demand rela 
tionships because the Divine Names are what make the cosmos 
manifest. The Powerful (a/-Qadir) demands the object of power 





(maqgdur). The Mereitul (ar-Rabman) demands an object of 
mercy (marbum). The Lord (rab) demands a vassal (marbul) 


See asma \ tanacsnl ) 


idbar: “Transmit” or “turn away”, When Allah created the Intellect (al 
‘agl) He said to it: “Receive” (égbal) (or “turn towards |Me}") 
When it had received He said to it: “Transmit” (¢#dbar) (or “turn 
away [from Me]”) and it transmitted, The First Intellect is synony 
mous with the Supreme Pen (al-galam al-a’la), which is none 
other than the Reality of Muhammad (al-hagigart al 
Mubammadtyyah). The terms igbal and idbar indicate the function 
of Mediator or Supreme Barzakh between the Unseen World and 
the World of manifestation 


(See al-'agl; al-barzakly al-vagqiqat al-Mubammadipval; tncan al-kamil; nur 
Muhammadivva; al-galam al-a la; tanassal 


idhn: Permission (of one in authority), It ts always the higher authority 
that gives permission to that which is lower. Therefore within the 
Spiritual Path this permission always comes from The Highest 
Authority - Allah. Permission (idbn) for the murid to undertake 
spintual practices is given by his Mursid. In reality this permission 
descends from Allah Almighty through His Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
and then into the hearts of the Noble Mashayekh of the Spiritual 
Paths. It is this Supreme Permission that permeates the spiritual 
practices and infuses them with their powerful barakah. 


(See afnda’, abl'l-Taniga; awrad, barakah,; fana’s murid; murdrid; nafax salil; sil 
silat; nluk; cawfiq 


idial: Misguidance. Man has been given the choice as to which path he 
takes on the return journcy to his Ongin. In this life he can make 
the Journcy of Return to his Sacred Centre under Divine Guidance 


idmihial al-ihean 





(huda) which is manifested in the Prophets of Allah and His 
friends. But, he can be prevented from making the journey in this 
life due to Misguidance (#dla/) which is manifested in Satan (shay- 
tan) and his friends. 

(See hayawaniyal; buda, lblis; jabannan; mafic nar.) 


idmihlal: Withering away of the self. This is a high degree of self-anni 
hilation (fana’) 
(See fana’) 


idrak: Perception. “Allah is the Light of the heavens and the earth” and 
it is through the Light of Allah that all perception takes 
place.“Allah took a handful of His Light and said to it, ‘Be! 
Muhammad", The creation, which is the outward manifestation of 
the Hidden Treasure, is seen and known through the Holy Prophet 
Muhammad. But, only the knowers (‘artfin) know that they are 
seeing it through the Reality of Muhammad. Without him all is 
darkness. “Light the world, too long in darkness, with 
Muhammad's radiant name.” The Chosen One, al-Mustafa, said, 
“Who has seen me, has seen Allah.” Existence is the Reality of 
Muhammad (al-hagigar al-Muhammadiyyah). For perception to 
take place there must be light 
(Sce ‘artfin; fana’ fi-rand; alulam; al-hagigat al-Muhammadiyych; “laulaka, 
faulaka ma thalagtn l-aflaka", nur Mubammadiyya; sll.) 


Sdris: The Prophet Enoch (Peace be upon him) through whose Word 
descended the Holy Wisdom (al-/nkmat al-quddustyyah), 


idtirar: Compulsion (as opposed to free choice). The angels are servants 
of Allah, but only by compulsion. Man is a servant of Allah by 
compulsion (idtirar) through his obligatory works and he is a ser- 


vant by free choice (ékbtiyar) through his supererogatory works. 
(Sce al ‘abd; fara id; ikberyar, nawafil; nawafil al-khayrat, qurb al-fara sd: gurb al 
nawafil.) 


iftigar: Poverty or essential need. All of creation is in a state of poverty 
and essential need towards Allah, the Creator, for it is only through 
Allah that the existent things have existence. The one who is totally 
aware of his essential need and poverty, his iftigar, is the figir, the 
Sufi. This poverty is reciprocal because Allah also needs His cre- 
ation in order that the Hidden Treasure may become manifest. 
(See al ‘abd, adab, fager; sdafia, ilaleyyat; mukin, muflis, “uluda.) 


at-ihsan: Excellence or perfection or sanctifying virtue or spiritual beau- 
ty. Ihsan has three degrees: i) to do the good that should be done 
with one’s property, words, acts and states; ii) to worship with total 


ee 
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jjtima 





presence like one was actually seeing one’s Lord; ii) to contem 
plate Allah in all things, at all times and always. Thsan is the third 
These seven levels 


rung on the sever-runged ladder of Kaowles 








wre: at-tslam; tman, thean,; ‘ilm al-vaqin;: ‘avn 





vagin; bagg al 


vargin, al-astam 


To bring inte existence or to bestow with existence. This bestowal 





of existence ts infinite because Allah, the Bestower, is Infinite 
Existence only becomes manifest through Mis Names and what 
comes out of His Names is infinite 


See alan; auna’ Allah; al-a yan al-thabira; kirk: nafie arvabman; wnyed 


Vaz: \nimitability. | 


of Allah be upon him and Peace) was given imimitability (2 yas 





Holy Prophet Muhammad (May the Blessings 


throu 





al-Qur'an, which is Allah's Word, Through al-Qur'an he 





acts as Allah's spokesr therefore he cannot be imitated 





ms, “agra; mabe; al-Qrer'as 








imal: Unidificrentiated mode. Within the Knowledge of Allah all of the 


immutable enuties are differentiated. Allah distinguishes cach enti 





ty and does not see them as unditfercr 





root of the cos 
mos is Allah, and the cosmos itself is the manifestation of the 


Divine Names. All that we actually see is the Names, The human is 





the outward form of all of the Names in undifferentiated mode 


(iymal), and the cos Names in dif 





ferentiated mode 


ijtihad: \ndividual ctlort and striving. Outw 


indi 






ual endeavour to carn knowles 





of the Sacred Law 


(shari’a), Inwardly the efforts of the individual are directed 





towards self-purification in order to gain Knowledge of Allah. Such 


a striving (itthad) tor knowledge ts contrasted with the bestowal 





(wall # knowled Chere are mari seck 





but “opening” 
(fath) and “unveiling” (kashf), both of which are gifts of Grace, 
come only to the one whe is receptive and prepared to receive this 


Knowledge 





ijtima’: To come together. Allah, the Real (al-Hagg) is both Essence 








wnt Divinity, The Real, as Divinity, may come together with His 
creation. Allah descends and tt ascends to meet within a 
mutual waystation (mune la such a “coming together” is 





impossible for the Essence [tse Which is Incon 





varable and 





Inaccessible 


See munacala; tadail:; ralngys 





ikhlas al-ilahiyyat 





ikhlas: Sincerity and purity of intention. Without this noble quality man 
is unable to advance towards his Lord, With it he is able to traverse 
great distances and attain to great heights of knowledge. 


(See adab; af'al; ‘amal; basmallals; ihsan; iman; mujahadal, nnrnr; takhallng; uswa 
hasana.) 


ikhtiyar: bree choice or spontancity (as opposed to compulsion). The 
angels are servants of Allah only by compulsion. They have no 
choice. Man is a servant of Allah by compulsion (idtirar) through 
his obligatory works and he is a servant of Allah by free choice 
(tkbtiyar) through his supererogatory works, And he has been 
given the free choice as to which Path of Return he takes to his 
Origin. The ‘arif, the knower of Allah, is the one who knows the 
moment (al-wagt) and therefore knows that Allah IS the moment. 
Allah gives to such a knower free choice and spontancous (tkhtiyar) 
knowledge in cach instant and in cach breath. This slave, knower 
and lover takes his knowledge directly from al-Hayy, the Living, 
He drinks from the Water of Life (ab-+-bayat) which is ever fresh 
and ever renewed. 
(See fara td; lnrda; tdink; adtivar; yabr; la takrar fi'l-tayaili, nawafil al-thayrat; 
qurd al-farn'id, qurb an-nawafil | 


ikhtisas: Election. This term applies to those who are the chosen ones 
of Allah and His elect. 
(See “Alasta birabliktnm”, awliva; bala’ al-abavral, uti dad; al-kbasa, khavat al 
bhava, al-malamatiyra, al ninbagqupen, al-mugarraian ) 


‘Hah: This word indicates “god”, with a small “g”, as compared with 
THE God Who is Allah, But, in Reality “there ts no god, only 
Allah” (La ilaha ila ah). 

(See ALLAH, ssm ‘alam; la dain illa lah, al-mubaggiqun; tanaczul, tawhid; wake 
dat al-wejnd, wujud.) 





Wahiyyah: The Divinity. Allah has two Aspects or Faces. One is His 
Unknowable and Hidden Aspect which ts the Essence Itself. This 
Face of the Absolute is turned away from His creation. The other 
Aspect is His being the Divinity. This Face is turned towards His 
creation. The term iabiyyah indicates every Divine Name that is 
related to Allah's creation. 

(Sce anna’; dhat, adb-Abatiyun; al-mubaggiqun; al-Qur'an; wah; wayh Allaly, al 
wash al-khiess.) 


atilahiyyat: The divine things. The root and origin of every existent 
thing is Allah. Bach entity comes from within Allah’s Knowledge. 
The cosmos itself is nothing but the manifestation of the Hidden 
‘Treasure. It is the manifestation of Allah's Names. Even though the 
existent things reflect the Names the Divine Face or Aspect is not 
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alilahiyyun ‘im al-ahwal 





clearly reflected in all the existents. Every existent thing is a face of 
the Absolute, but only the Pure and Perfect Men reflect the Divine 
Face. The one whose inner-cye has been opened, the knower, can 


easily discern the Face of the Divine from the Face of the Absolute 
(See al-‘artf: ad, al-ad al-tlain; arma’, banrak; insan al-tamel, munasaba; sama’ 
smamah; wash, waph Allah, al-wayh al-theas.) 


al-iahiyyun: The divine ones. These are the highest among human 
beings. They are the Friends of Allah who have passed beyond the 
states and stations and have no station (/a »tagam). The Real, al- 
Haga, is identical with them 


(Sce la magam, al-malamatryya; al -muhaggequn 


itham: Divine inspiration or cffusion. I/sam is an inblowing (nafth) of 
the Holy Spirit (rad al-gudus) into the heart of a Prophet or a 
Friend of Allah. /sam is distinct from Revelation (waly) which is 
specific only to the Prophets of Allah. The Divine dham is the 
immense spiritual force through which the Friends of Allah speak 
their words of Wisdom, write their books of Knowledge, sing their 
songs of Divine Love. Only the purified heart which has been sanc 
ufied through the dbikrullah is worthy of this inblowing of dham 
The Verified Shaykh can recognize the one into whom it is blown 
and the work of creative inspiration which results from that inblow- 
ing. The Word of Allah descends firstly as Revelation (waby), sec 
ondly as Inspiration (iam) and thirdly as Incoming Thoughts 
(khawatir) 


See ‘alim rabbant; harakah; dhawg; haykal; ‘sharah; thawatir; murdrid; nafth; 
quwwal, rub al-qudus, walry 


‘Mah: Moxivation. ‘Illaé is the motivation through which Allah directs 
His slave. A secondary cause may or may not be used as a mediator 
for this motivation 


(See arab 


‘iim: Knowledge or science. ‘T/m is the analytical and indirect knowl- 
edge which results from investigation and study. ‘I/m is contrasted 
with ma'rifa, the direct knowledge which occurs through the expe 
riences of “tasting” (dbawq), “opening” (fath) and “unveiling” 
(kashf). Generally this term applies to exoteric knowledge, bur 
sometimes it indicates esotene knowledge as with “Knowledge of 
Certainty” (‘tim al-yagin). 

(See abl al-kashf wa'l-waynd, banrab; dhawg; fath; ‘ilm al-yagin; kashf; ma'vifa; 


wupud 


‘iim alt-ahwal: Knowlcdue of the spiritual states 


(See bal; ‘tlm-t-hal, livan al-hal; salah al-hal; arr al-hal) 


_ i -t_ -.-- - s | 


at iim bi Allah ‘the+-atyam 





at'iim bi Allah: The Knowledge of Allah. This is the knowledge which 
is embraced in the heart. The heart is the “sacred place” where 
man encounters Allah, The more the heart is polished with the 
Remembrance of Allah (dhikrullah) the greater is its capacity to 
receive Knowledge of Allah. ; 
(See amanar; ‘aris al-akbar; diikrullab; invan al-kamil, nvr; gath, wus’) 


‘iim at-'aql: Knowledge of the intellect 
(See al-‘agl) 


‘iim al-asrar: Knowledge of the Mysteries. 


(See asrar) 





‘iim al-batini: Knowledge of the Inward. Because Allah is the 
Ouvwardly Manifest (az-Zahir) and the Inwardly Hidden (al- 
Batin) Knowledge of Allah necessarily encompasses both the 
Inward and the Outward aspects of existence. 


(See asbab; ashab-i-ilm-t-batini, ayat; barint; al-barinivm,; jam'ubu al-diddayn; 
saber.) 


Nerul-dhawg@: Knowledge of Tasting. This Knowledge is specific to the 
People of the Spiritual Path (tartga). It is that knowledge which 
comes through “direct experience”. Those who have tasted know. 
Those who have not tasted tasted do not know. 

(See dhawg; fath; al-fikr; havrah; tlham; uridlal; ladunnt; ma'rifa.) 


‘iim at-ghayb: Knowledge of the Unseen. This Knowledge is a gift of 
Allah’s Grace which He gives to whosoever He Wills, 
(See abl al-kashf wa'l-wujud; dhat; ahayb, al-hadaras; hadarat al-dbatiyyah; al- 
muhaggrqun; an-nt'mah; tayalis ahayb.) 


‘Uer-t-hat: Knowledge of the state. This knowicdge is the contempla- 
tion, within the heart, of the mystery of the state which is between 
the slave (‘abd) and his Lord (Rabb) 
(See asrar, hal.) 


‘tim ladunni: Divine (God-given) Knowledge. This is a sacred know!- 
edge which has not come through reflection or consideration but 
has descended into the heart directly from Allah, ‘T/m ladunns is 
that knowledge which was given to al Khidr (Peace be upon him) 
(See al-fikr; kashf} al-Kindr, ladunni, unm, wwayn, wujud ) 


‘iim al-mutiag: Knowledge of the Absolute. 


‘Um-t-qlyam: Knowledge of Allah's standing as the slave’s Observer. 
This is a precious knowledge in which the slave is kept in constant 
awareness of Allah 
(Sce al ‘abd; budur; ludsr wa ghayba; iqamat; ‘ubreda.) 

jj}... see 
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at‘ilm al-rasmi imam 


alb‘ilm ab-rasmi: LE xoternc knowledge 


“al-'iim tabi li'-ma’lum”™: * Knowledge follows its object.” The object 
of knowledge determines the knowledge itself. Allah does not 
make a thing the Way it is, rather He knows the way it is in His 
Knowledge. He knows that thing through knowing Himself 


(See al-a yan al-thalita 


al-‘iim al-ummi: Unicttered Knowledge. This is knowledge which is 
not acquired through reflection and consideration. It is God-given 
knowledge 


(See ‘lve ladunni 


‘iim al-yagin: The Knowledge of Certainty. There are three stages of 
Certainty: ‘tha al-yagin (The Knowledge of Certainty), ‘ayn al 
yagin (The Bye of Certainty) and hagg al-yagin (The Truth of 
Certainty). When considering this triad the Knowledge of 
Certainty occupies the first stage. [t could be likened to hearing the 
description of a fire. It is followed by the Eye of Certainty (‘avn al 
yagin), which is like actually secing the light of the flames of that 
fire. Finally there 1s the Truth of Certainty (bagg al-yagin) which is 
being consumed by the flames of that blazing fire, Hagy al-vagin is 
the final stage in the ascent before attaining Real Islam, The seven 
levels of knowledge through which the traveller (saltk) must pass 
are: al-islam; tman; thsan; ‘tlm al-yagin; ‘ayn al-yagin; haqg al- 
yagin and al-islam 


(See fama’ salah; ‘wrny 


‘iim atzahir: Knowledge of the Outward. This term generally applies 
to that knowledge possessed by the Doctors of Law, However, 
because Allah is the Inwardly Hidden (al-Batin) and the 
Outwardly Manifest (al-Zabtr), to attain to True Knowledge of 


Allah, knowledge of both the inward and outward are necessary 
(See ashab; ayat; al-baga’ ba'da ‘I fana’, ‘slm al-batini, kamal; al-malamatiyya; al 
mrubaggiqun, takhallng.) 


ittidhadh: Enjoyment. Itidhadh reters to the pleasure (ladhadha) 
which is experienced in the encounter (/iga) between lover and 
Beloved. Allah jealously guards and protects His lovers. Part of this 
jealousy ts Allah’s keeping the lovers at a distance from Himself, for 
a time, so that the pleasure of encounter will be intensified 


Sve adab al-subba, abaybal, liga; istishah; site 


iyas: The Prophet Elias (Peace be upon him) through whose Word 
descended the Wisdom of Intimacy (al-dnkmat al-inasiyvals) 


imam: The leader in prayer. The imam is “the one who is followed” 
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al-imamani imkan 





When the heart has been purified through spiritual endeavour and 
love of Allah it becomes worthy of being the place which will con- 
tain Allah. Such a heart is the real dam, the truthful leader, who is 
to be followed in the prayer, The sanctified heart (galh) has the 
means to guide and lead the intellect (al'agl) to Knowledge of 
Allah. Al-Khidr (Peace be upon him) is likened to the heart and the 
Prophet Musa (Peace be upon him) is likened to the intellect. And 
al-Khidr said, “Verily thou wilt not be able to have patience with 
me. And how canst thou have patience about things about which 
thy understanding is not complete?” (al-Qur’an 18:67,68). When 
the heart leads the intellect, albeit momentarily, then Truc 
Knowledge of Allah descends into that heart. 

(See al-'agl; al-Kindr; ‘iim ladunni, galb.) 


al-imamani: “The Two imams.” Within the Sufi hierarchy there are 
two who are called the imams, One is from the right of the ghawth 
and he oversees the invisible world, The other is from the left of 
the gbawth and he oversees the material world. The jatrer acts as 
deputy (yukblifu) of the abawth 
(See phvrwels.) 


imamiyyah: The wisdom of religious leadership. Imamryyab is the wis- 
dom of leadership which is contained within the sanctified heart of 
man. 
(Sec Harun; al-tnkmat al-imamernl, omar.) 


iman: Faith, Iman is to feel secure and safe. Iman is belief, and it is the 
verbal expression of that belief and it is putting that belief into 
practice. It is the second rung on the ladder to perfection: verbal 
surrender (al-islam), faith (iman), sanctifying virtue (thsan), the 
Knowledge of Certainty (‘t/m al-yagin), the Eye of Certainty (‘ayn 
al-yagin), the Truth of Certainty (hagg al-yagin) and 


Unconditional surrender with Knowledge (al-islam). 
(See ‘ayn al-yagin; hagg al-yaqin; than; ‘tlm al-yagin; invan alkamil, al-isdam; 
hamal; nafi al-lawwama,; rukn.) 


al-imarah: This term refers to the gathering for collective 
Remembrance of Allah (diikr). Such a gathering is accompanied 
by dancing (rags), and dancing is the rapture of the spint 
(See dinkr; balga; rags summa’) 


imkan: Possibility. Allah is All-Possibilty and Allah is Infinite and 
Eternal and Absolute. Possibility (imkan) is contained within 
Allah, the Necessary Being, Who recreates the cosmos in a new 
form in every instant. Unlimited possibilities come into being with- 
in each instant. And it is this endless possibility which is opened to 
the lover (‘ashtq) and knower (‘arif) of Allah once he is annihilated 
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imtihan infi'al 


in Allah (fana’ fillah). He has entered the endless unfolding of 
Knowledge which is dam 


(See ala an al-thabita, hayrah, al-adam, khalg yaded 


imtihan: This is the fear, grief, contraction and awe coming from Allah 
and entering into the hearts of His friends (awl:ya). The affliction 
(bala) which affects both the heart and the body of the friend 
(wali) is considered to be a more honourable and exalted condi 
tion than wntihan 


(See al ‘abd; awliva; bala, wtilam; ‘ubuda.) 





atimtinan: A tree gift or a gratuitous kindness. The Divine Mercy is an 
essential mercy in that it is a free gift to every existent thing 
Nothing is excluded from this gift of His Infinite Mercy 
(See + 








mei 


inabat: To return from minor sins to Love 


(See awbat; ‘ishg; tawbha 


al-in‘am: A bicssing. Allah created man only to worship and know 
Allah. Man’s creation is a blessing from Allah, firstly through hay 
ing been given existence, secondly through having been brought 
our of the darkness and distress of non-existence, thirdly through 
having been given the possibility of assuming the traits (takballug) 
of the Divine Names and lastly in being made Allah's representative 
al-khalifah) on carth. The blessings which Allah showers upon 
mankind are infinite. In knowing just how blessed they are, the 
truly Blessed Ones amongst His slaves continually supplicate for 
Allah to shower His Eternal Blessings upon the Best of creation, 
the Holy Prophet Muhammad - May the Blessings of Allah be 
upon him and Peace 
See injan al-kamel; karb, al-khalifal, raba, rabma; “sallallabn alain wasalam”, 


tathallug, uswa hasana.) 


‘inayah: Grace. The Grace of Allah surrounds us, We are immersed in 
His Loving: Kindness. Each step of the Journcy of Return to Allah 
is taken through His Grace, Without Allah we can do nothing 


inf’ 





Receptivity or passivity or readiness to be acted upon. The recep 
tivity of the existent entity is closely related to its preparedness 
(istt dad). Such a receptivity or passivity is necessary if the murid is 
to “travel” along the Spiritual Path, under the direction of his 
Mursitd. And this condition of infi’al was established in Pre- 
Eternity, at the Covenant (al-’ahd) 


See adab al-subba, “Alastu hirabinkum”, ingqugat at-tawayynh; itt 'dad; munaiaba 
urlik; subi. 





inhiraf al-insan a-kamil 

ane 

Inhiraf: Disequilibrium. All spiritual illness are based upon an inner dis- 
equilibrium which has its root in the base character traits of the 
individual. Through spiritual endeavour (msjahadah) and the sin- 
cere turning to the Remembrance of Allah (dhikrullah) the base 
character traits may be transformed into noble ones. With the 
assuming of the noble character traits (takhallug) equilibrium and 
harmony will be attained. 


(Sce dbskr; t'tidal; mizay, mizay mustagim; mujahadah; nash’a; takhallag; uswa 
hasana.) 


Inhisar: To be confined. Everything is confined except the Essence 
Itself, The Essence never becomes manifest. Were It to become 
manifest It would be known. Were It known It would be encom- 
passed which would limit It. Its limitation would lead to Its being 
confined (imhisar), and were it confined it would be owned. The 
Unknowable Essence is Exalted above everything. 

(See dhat; badd.) 


inniyyah: The Essence Itself, The Ipscity of the Real. 
(See dhat) 


inqlyad: Obedience. Ingtyad is that type of obedience or submission 
which is indicated by the first Islam. It is obedience “on the 
tongue”, not within the heart 
(See al ‘abd; hadd; hasr; al-Islam; ta'ah; ‘ubuda,) 


insan: Man himself. Mankind. 
(See abl Allah; al ‘arif, amanat; faqir; kafir, al-bhalifads; khayr al-khalg; insan al- 
kamil; al-malamatiyva; miskin, muflis; al-muhagggqun; uma hasana.) 


at-insan al-hayawan: Animal man. This is man cast down to the “low- 
est of the low”. Here he appears and acts as an animal in human 
form, He is in a state of gross disequilibrium, having not yet actual- 


ized the divine form which would make him a human being. 
(Sce haywaniyyah; intiraf; insan al-kamil, i'tidal, nafi al-baywaniyya, takhallug; 
‘urns at-tarkib.) 


Insan kabir: The great man, This term is applied to the universe, the 
macrocosm. The signs (ayats) of Allah are on the horizons, in the 
macrocosm, and within ourselves, the microcosm, The universe is the 
great man (insan kabir) and man is the small universe (‘alam saginr). 
(See ‘alam sagirir, ayat; jvm.) 


at-insan al-kamil: The Perfect Man. He is the viceregent (Khalifa) of 
Allah, through whom Allah contemplates His Own Name-derived 
Perfection, The Perfect Man has actualized the divine form and in 
carrying the Trust has fulfilled his raison d'etre. It is through the 
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insaniyyah iqamat 


Perfect Man that Allah enters the world. Alansan al-kami is one 
of the names given to the Supreme Barzakh (al-barzakh al-a'la) 
Man consists of a body and a spirit which governs it, The cosmos 
also consists of a body and a spirit which governs it. It's spirit is the 
Perfect Man (al-inian al-kamil, Without him the cosmos is likened 
to a discarded body 


See amanat; al ‘ald, al-barsakh ala Ya; tamal 
insaniyyah: Humanness or human nature 


inshirah: Expansion of the breast. This expansion is due to the Light 
contained within the breast. The Light is from Allah and it is 
Knowledge of Allah, Without this Light the breast remains in dark 
ness and ignorance. This indurah is continuous, from the initial 
expansion when the heart responded to the call of Lam, through 
to the endless unfolding of Knowledge from the Essence which is 
the Pure Source of Tasawwuf 


See ‘arifin, al-idam; ma ‘vifin; nur) 





intibah: The departure of heedlessness from the heart. This occurs 
when Allah admonishes His slave. Such an admonition fills the 
heart with awe and in so doing the heart turns, with an utter turn 
ing, towards Allah 


(See dinkr; jalal; kid 





intiqal: Transterral or transmigration or passage. On the Journey of 
Return the friends of Allah (awliya) pass from station (magam) to 
station. In moving to a higher station they do not depart from the 
lower one, rather their passage is with the lower once. It is the same 
with knowledge. One does not become ignorant of a former 
knowledge when a new knowledge is attained. It is a passage 
(intigal) from knowledge to knowledge, from station to station 


See aivlrye; meagan; mau 


intigali nisbat: This is the transterral of lofty spiritual qualities from 
the Mrrykh to his successor, at the moment of the Shaykb’s death 


inzi’aj: The agitation of the heart whilst in the state of ecstasy (wayd) 
This agitation is caused by the The Reprover (al-zajir), the 
admonisher of the truth, who is within the slave's heart 


(Sce sas wajd; wiyud 
igamat: ‘Whe slave stands straight before his Lord, without deviation or 


crookedness or swerving. He is steadfast and present with his Lord 


(See al ‘abd; adat, bndur.) 
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iqgamat al-salat isharah 





iqamat al-salat: Standing for the obligatory prayer. At such a time all 
voluntary acts of worship are forbidden. 
(See fara id; Idur; qurb al-fara id: al-rasikhun fil-te ) 


igan: Assurance or certainty 
(See al-vrqrr ) 


iqbal: “Receive” or “turn towards”. When Allah created the Intellect 
(al-'agl) He said to it: “Receive” (igbal) (or “turn towards [Me]”.) 
When it had received He said to it: “Transmit” (édbar) (or “turn 
away [from Me”) and it transmitted. The First Intellect is synony- 
mous with the Supreme Pen (al-galam al-a'la), which is none 
other than the Reality of Muhammad (al-hagigat al- 
Muhammadiyvah), The terms ighal and idbar indicate the function 
of Mediator or Supreme Barzakh between the Unseen World and 
the World of manifestation, 


(See al-‘ngl, al-barzakh, al-haqiqat al-Muhbammasdivvah; insan al-kamil; nur 
Mulnammadixya; al-galam al-a‘la; tanazsul.) 


igqra’: “Read” or “Recite”. This profound word was the first word of 
Revelation from Allah to His Beloved Messenger Muhammad 
(May the Blessings of Allah be upon him and Peace), From the 
moment that “igra’” entered the world mankind was given the 
opportunity to embark upon the perfect and complete method of 
Returning to the Beautiful Face of Allah. 
(See firrgan; al-nlam; al-Qur'an; takballug; weve hasana; wash) 


frada: Desire. Irada is the pain of love in the heart. There is no free 
choice involved with desire because when it fills the heart the lover 
is overwhelmed. He is compelled to seck the Beloved with all of his 
being. The murid is “the one who desires Knowledge of Allah”. 
(See ‘adng: majnun; sma, waza.) 


al-iradat al-hubbiyya: Whe desire of love. It is through this desireof 
love that Allah turns His attentiveness (tawayjuh) towards the pos 
sible thing (mumkin) and brings it into existence, The desire of 
love is the motivating force through which the Hidden Treasure 


was made manifest, 
(Sec al-hagigat al-Muhammadiyyalr, sbtchay; “laxlaka, lanlaka, ma khalagen 'l- 
aflakn”> mumin.) 


Is'haq: The Prophet Isaac (Peace be upon him) through whose Word 
descended the Wisdom of Divine Truth (al-hikmat al-hagqgiyyah). 


isharah: Symbolic allusions (or hints). The Sufis express themselves 
through these symbolic allusions thereby communicating with 
those men who have “tasted” and recognize their message. Lsharah 
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‘Ishq islam-t-majazi 





exists in the state of nearness to Allah (gurb) when the heart is pre- 
sent with Allah, and also when one is distanced from Allah, because 
in knowing one’s distance, one is brought nearer! 





i-sharat, dhawg, munasaba, sama imeamah, subba.) 


‘isha: Intense, overflowing and passionate love of Allah. Some say that 
‘ishq cannot arise without actual vision of the Beloved. “Ishq is the 
highest stage before absorption in Allah. It is as rare as the red sul 
phur. It burns away everything of the lover (‘ashtg) transforming 
him into the beloved. After annihilation in Allah (fana’ fillah) and 
absorption in Allah (jam’ al-jam’), where all is blindness and there 
is no longer any vision, the lover is separated from the Beloved 
(jam? « tafriga) and his ‘ishg burns afresh, “Ishq is without limit 


(See ‘ang; fana’ fillah; ‘ryan; jam’ al-pam yam’ we tafriqa; sanun; kibrit abrmar, 
mashhad; mashhud; wajyd; warid ) 


‘ishq-t-haqiqi: Truc Love. This is the stage of the First Entification 
(ta’ayvun awwal) of Being and is also known as “Or Nearer” (“aw 
adna”), The Veil of Grandeur (hijab al-‘tzzal) and the Reality of 
Muhammad (al-hagigat al-Mubammadiyyah). Only the Love of 
Allah is True Love. It is the Love which made manifest the Hidden 
Treasure. True Love is Muhammad (May the Blessings of Allah be 
upon him and Peace) 


hs; taayvun awwal 





(See “aw adna™, al-hagigat al-Mulammadiyal; injab al 


‘lehe-t-majazi: I\lusory love. ‘Idiq-t-mayjazi is love for everything that is 


other-than-Allah, that is, love for illusion. Burt Allah gs the Object 
behind every object of love, Illusory love is in itself an illusion 
because Only Allah Is 

See al-‘arif; batil, al-bagqa.) 


ishtibah: The perplexity which is experienced when endeavouring to 
determine truth from falschood. 


Sce nafi al-lawwama; nafi al-mulhamma; al-mubageiqun.) 


abisiam: Vhe Surrender. The Journcy of Return to Allah is from the 
first al-Islam which is merely verbal submission, through the levels 
of ascent to the second and Real al-Islam, which is total and 
unconditional surrender with knowledge and love to the Will of 
Allah. The seven levels of knowledge through which the traveller 
(salik) nvust pass are: al-tslam; 1man; thsan; ‘ilm al-yagin; ‘ayn al- 
yagin; hagg al-yagin and al-isdam 


(See al ‘abd, abl Allah, fagir; iqra', istisdam; ma'rifa; mivay at-tablil; miskin; 
mules, al-mubaggiqun, suluk; “aruy at-tarkib, xswe hasana 


islam-+-majazi: Mctaphorical Islam. This term is a synonym for the sin 
of secretly joining a partner with Allah (dark-t-khafi). Within this 








atism ‘isra 

a 
metaphorical Islam the worshipper joins his own “I-ness” to the 
Oneness of Allah and in so doing commits shirk-i-khafi, The know- 
er (‘arif) and lover (‘asdig) of Allah has departed from metaphori- 
cal Islam (islam-i-majazi) and entered into the real covering-up of 
the Truth (kufr-i-bagigi). Real kufr is the covering-up of one’s 
inner reality, the reality that only Allah IS. “If the reality of the 
Sufi was to be unveiled he would be worshipped.” 
(Sce kufr-rhagigi; shirk-i-khafi.) 


al-ism: The Name. The Name implies that which is Named, Al-ism 
refers to the particular Divine Name which determines the immedi- 
ate state of the heart of the slave 
(Sce arma’) 


Isma’el: The Prophet Ishmacl (Peace be upon him) through whose 
Word descended the Elevated Wisdom (al-hikmat al-'aliyyah). 


ism ‘alam: Proper Name. Through the immense courtesy (adab) and 
respect in which the Name Allah is held by the Great Ones, they do 
not derive His Proper Name from the same root as ‘tab (god) or 
ulubriyya (divinity). The ism ‘alam Allah denotes The Essence Itself. 
(See adab; ALLAH; “iat; al-uluinyya) 


at-ism al-a'zam: Ti: Greatest Name. Some of the friends of Allah say 
that the Greatest Name is kept hidden, whilst others say it is 
“Ya Hayy! Ya Qayyum!” (“O the Living! O the Ever Self- 
Subsisting!”) and others consider it to be the Name Allah, The 
Name Allah is the quintessence of prayer and the quintessence of 
al-Qur’an and the quintessence of the entire deen of Islam. The 
disikr of this Greatest Name Allah (diikr jalal), is the most valu- 
able activity to which man can apply himself, The Name takes the 
dhakir vo the One Who is Named. 
(See ALLAH; dinkr.) 


ism dhat: The Name of the Essence. This is the Name Allah, 


at-ism al-jaml’: The All-Comprehensive Name. Allah is al-ism al-yami’ 
because it gathers into itself all of the Divine Names. 
(Sce arma’; mnsan al-kamil.) 


era: The Night Journey. This is first stage of the Spiritual Journey 
where the traveller (salik) travels in the universe itself, gaining 
knowledge from everything he encounters. Only after this journcy 
has been completed can the traveller begin his ascent (ms’ray) to 
the Divine Presence. ‘Isra is synonymous with sayr-t-afagi (voyage 
in the universe), 
(See al-‘ngl; Iredur; igra’ ma 'ray atotablil, “wrny at-tarkib.) 
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al ‘isra istighraq 

al ‘isra: The Night Journey of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). Whilst mounted on the 
heavenly steed Burag (Lightning) the Holy Prophet travelled at a 
speed outside of time, from the Sacred Mosque in Mecca to the 
farthest Mosque in Jerusalem. During the ‘tsra he was given 
knowledge of the entire universe, and only after this did Allah 
invite him to leave the earthly realm and make his Ascension 
(mi’ray) to the realm of Absolute Truth 


See al-dagiqat al-Muhammadivmah; “laulaka, lanlaka, ma khalagtn 'l-aflaka™, lay 


lat al-omi Yay, awa basane ) 


isti'dad: (reparedness. Isti'dad is closely connected to receptivity 
(infi'al). It is the readiness to receive what Allah Wills to send. This 
“preparedness” was established in Pre-cternity through the Most 
Holy Emanation (al-favd al-agdas) which gave the wtt'dad to the 
archetype itself. 


Sce aba'van al-thabira; al fad al-agdas; infi'nl; limo) 


isti'dad al-mahall: Vhyc prepaccdiness of the locus (or place) of Selt-dis 
closure or manifestation, to reecive the Light from Allah, The 
purest and most prepared locus is the Perfect Man through whom 
Allah enters the carthly realm 


See amanat, inmma, msan al-bamil ) 


istidial: Reasoning, and demonstration. Istidlal is the lower of the two 
ways leading to knowledge of Allah. The higher way is that of the 
friends of Allah; ic. unveiling (kashf), tasting (aban 
(farh), insight (basiralt) and witnessing (mnushabadah) 


See ‘ashiq; al-'agil, al-'agl; ‘arifin; bastral, dhawa,; fath; kashf; ma’rifa; al 
muhaggiqun, mushahadak, ‘ubuda.) 





, Opening 


istighfar: Secking forgiveness from Allah. Istighfar is a necessary part of 
preparation for true prayer. It is an act of devotion which should 
never be abandoned, re 





rdless of one’s knowedge, spiritual 
visions, acts of abstinence etc. “The slave remains the slave and the 
Lord remains the Lord.” Secking forgiveness is part of being a 
slave 


See al ‘ahd; al-mithag: muzabamn; vagina; ‘wluda.) 


istighraq: Sccking to be drowned. Such drowning can be within the 
verses of al-Qur'an, within the Self of the Murshid, within the 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace), all of which are various drownings before being 
drowned in Allah Himself. Istighrag also indicates the absorption 
of the lover in the Love of Allah 


Soe ‘asdnig; firma’; idig; sama 








iet@ie istislam 





istijia: Allah's Observance of His Own Perfection. The Perfect Man is 
the mirror in which Allah observes His Own Perfection, 
(Sve aamanat; insan al-hamil, kamal.) 


istilah: Terminology. Each science has its own unique terminology 
through which the people of that science communicate with cach 
other, The newcomer to that science must be taught the terminology 
which is relevant to his field of study. Tasawwuf, the Science of the 
Self, also has its own exclusive terminology (istilah), however, the 
fresh murid who sits with the Masters of the Path to lear, cannot be 
taught their terminology. Initially all of the words are merely forms 
(sera) and he cannot penetrate into the meanings (ma’ana), no 
matter how much “verbal expression” (ibaral) is given to cach term. 
Gradually, and after sincere spiritual endeavour (mujabadals), this 
maturing murid comes to realize that he now understands many of 
the terms which his Master uses. He has come to this understanding, 
this “knowing”, through his heart. Such direct knowledge is the 
result of “tasting” (dhawg), and “tasting” has to be experienced, it 
cannot be desenibed. Yet, it is nonetheless of paramount importance, 
for both the seeker of Truth and the murid in a tariga, to become 
acquainted with the terminology of this “art” of Tasawwuf: 
(See balane-t-dhats; kalame-s-tarfiale; qamus, nekicn.) 


istilam: Ruin. [stilam is an upheaval of passionate love (walab), It 
comes upon the heart and completely overpowers it. In being 
reduced to such a ruin the lover of Allah experiences immense agi- 
tation. No slecp for his cyes. No rest for his limbs, Within the ruin 
he searches for the Treasure. 
(See ‘ashig, sama’) 


istiqamat: Stcadfastness. Istigamat is spiritual steadfastness in the face 
of all events, be they manifestations of Divine Beauty (jamal) or 
Divine Majesty (jalal). 
(See al'abd; adb-dhatiyun; palal; jamal; jam'ulu al-diddayn, ‘whuda.) 


istishab: Unceasing companionship, The intensity of yearning and 
longing for the absent Beloved increases the bliss of mecting Allah, 
The murid who has unceasing companionship with the Murshid 
runs the risk of falling into a familiarity which may lead to disre- 
spect. Even though Allah holds His lovers close to Himself 
through His jealousy for them, He keeps them distanced from 
Himself for a time in order to teach them courtesy in Love 
(See adab al-subba; bud; ghaybals, al-glayrals; iladbadh.) 


istisiam: Actively “going to mect” the Divine Will in complete and 
utter compliance. Istislam is the stage of Real Islam. 
(See al ‘abd; al-idam; al-malamatiyya; ‘ulmda ) 


eee U EEE! 
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ithar ‘Izza 
ithar: To prefer, have greater regard and concern for others than for 
oneself, The concept of ithar is perfected in the fatuwwah, 


(See fistuwwab; uswa hasena 


ithbat: Affirmation or confirmation of the slave's existence after his 
obliteration (maiw) in the Oneness of Allah. Jthbat may also indi- 
cate an affirmation after a negation, the supreme example of which 
is “There is no god, only Allah”, (La tlaha tla'llah). Ithbat may 
indicate the solid establishment of the principles of service of Allah 
(‘thada) 


(See mahw,; nafy, tawhid.) 





Equilibrium and balance, Spiritual equilibrium is attained 
through assuming the noble character traits which were pertected 
in the Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace). Under the direction of the Mursind, who is a 
divine physican (al-rabié al-tlaln), the murtd’s constitution may be 
brought into harmony and balance, Perfection (kamal) is an equi 
librium in which all of the Divine Names are in balance. No Name 
predominates over another. This is the perfect balance of the 
Perfect Man, who is a locus of manifestation for the All- 
Comprehensive Name Allah, The Name Allah contains all the 
Divine Names 


(See indrivaf; inuin al-kamil; kamal; tabhallug 


Hlag: Nondclimitation or Infinity 


Htihad: “ Unificationism” or the “coming together of two things”. 
Ittihad is considered to be an heretical doctrine in that it presup 
poses the existence of two independent beings, and this is in con 
tradiction to the concept of Oneness of Being (wahdat al-wujud) 
When taken to mean “union” then ettshad is used in the sense that 
things are non-existent and their existence is Allah’s. It may also 
refer to the experience of oneness with Allah 


(See wahbdat al-wuynd 


‘tyan: Face to face vision. This term suggests that there are still two 
faces to have vision of each other. The lover is not yet lost in the 
Beloved, absorbed by the camphor or drowned in the Ocean. He is 
still looking 


(See ‘Ayn al-Kafur; adl-dhatryun; al-falen 





twa, fana’> barf; budur, mubadath; 
was.) 


‘lzzaz inaccessibility. ‘Izza indicates Allah as the “Lord of inaccessibility 
above what they describe” (al-Qur'an 37:180). No laudation on 
the part of the creatures can attain to Allah 
See dhat.) 
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Jabarut: The World of 
Invincibility or the World of 
Domination or the World of 
the All-Powerful or the 
Divine Ipscity. Jabarut is 
the Presence of Compelling, 
This Presence is also known 

as the First Unveiling (ta’ayyun awwal), the Reality of Muhammad 

(al-hagiqat al-Muhammadiyyah) and the Inscribed Book (al-kitab 

al-mastur). Beyond this World is the ‘alam al-'tzzah, the World of 

the All-Embracing Essence 

(See al-bagigat al-Muhammadiyyah, al-kitab al-mastur; ta'ayyun awwal.) 





al-Jabbar: The Compelicr, the Overbcaring. One of the Beautiful 
Names of Allah 


Jaber: Compulsion or coercion, There is no coercion or compulsion in 
the deen. Man is free to choose his Path of Return. However, when 
man has attained a very high level of Divine Knowledge (ma’rifa), 
through “The Nearness of Obligatory Works” (qurb al-fara'td), he 
becomes Allah’s Hearing, Allah's Sight, Allah's Speech etc. It could 
then be said that in this elevated station man is compelled, from 
Above, to undertake specific tasks or perform specific duties, He 
now does not have a choice. Allah acts through him 
(Ser amanat; insan al-kamil; al-bhalifah; al-malamattyya; qurb al-fara'id) 
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jadhba jalal 


jJadhba: ‘The Divine Attraction. When, through His Infinite Grace, 
Allah draws or pulls His lover towards Himself, without any effort 
on the part of the lover, rapture and eestasy are experienced, The 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace) saul 





“A single one of Allah's attractions equals all 
the work of jinn and men.” Durning the divine rapture (jadbba), 
which overpowers the lover's heart, he becomes present (hudn 
with Allah 





See ‘auiig; Inedur; maynun; sama’) ovapd 


Jadhbi: The coraptured one, who during his rapture, is present with 
Allah 


See fnedur; pedhba; panun, sama’, way.) 





did: New. New creation (khalg jadid) is a term which indicates the 
constantly changing states and the renewal of cach existent thing 
in cach instant. In cach instant a new knowledge is unfolded to the 
“aware one”. Only the Essence is changeless 


See finwm'; khaly jaded 


jafe: The science of letters. This science deals with speculanon abour 
events, past and future, according to combinations of words and 
letters 


jahannan: bicl|. Jabannan is distance (bu 'd) from, and forgetfulness 
Allah. Man finds himself in Hell when he imagines that there actu 


ally isa real chasm between Allah and himself 





(See akinra; ullal; nafs, ne 





i alammara, nafs al-havwanivra; nar; al-tabth al 


tlabi 


Jahil: Ignorance (which is only a lack of knowledge). Ignorance is dark 
ness and darkness is non-existence whilst knowledge is Light and 
Light is existence. The Spintual Journey is an inner transformation 
from ignorance to Knowledge, from darkness to Light, from non- 
existence to Existence, from self to Self 


See al-aslem, ma ‘vif, nati; meer 


atjahiliyya: Vie Era of Ignorance. Everything that occurred before ini- 
tiation into the Spiritual Path of Return is seen, in retrospect, as al 
jalnliyya. And, the “moment that has just gone” is an era of ino 
rance when compared to “this f 





sent moment” which of necessity 
reveals a new knowled 





See fana’; ma'rifa 


jalal: The Divine Majesty. Jalal indicates Allah's Incomparability (tans 
th), His Qualities of Majesty include His Transcendence, His 








abJalil atjam‘iyat al-ilahiyah 





Inaccessibilty, His Magniticence, His ‘Tremendousness. Awe (hay- 
bat) is experienced when the heart is overwhelmed by jalal. 
(See asnia” jalatiyvals, rabluls, wayd\ 


ab-Jalit: Vhe Majestic, the Mighty. One of the Beautiful Names of Allah, 


Jalis Allah: “Who sits with Allah.” The one who sits with Allah is the 
rememberer (dhakir), Allah says, “1 am sitting with the one who 
remembers Me” (ana salise man dhakarani) 

(See “ana palisn man dhakaran:”, dawau-i-Hudur; dhakir; dinkrullaly, budur.) 


Jalsa: Sitting, This term refers most particularly to the fifth posture of 
the ritual prayer (salat). The sitting (jalsa) comes after the first 
Prostration (saya) and symbolizes the fifth stage of the Spiritual 
Journey (nafi al-radbiyya) and the fifth level of Knowledge (‘ayn 
al-yaqin). 

(See “ayn al-vaqin; bay, Haram; Ka'aba; nafi al-radinven; sayjda; salat.) 


Jawa: Society. The knower (‘arif) is the one who observes the spictual 
retreat (khalwa) whilst being engaged in everyday activities within 
society (alwa). During such a time, when he is present (dur) 
with Allah, he finds inespressible sweerness (falawa). Such a lover 
of Allah is also called “one who is engaged and yer is free” 
(mashgul fariqh). 

(See “anifin; farigh masiqul, bolawe; lndur, thalwa; cawrveh } 


jam’: Bringing together or gathering or all-comprehensiveness or unifi- 
cation or unitive experience 


jam’ al-addad: The coincidence or bringing together of opposites. The 
Name Allah denotes both Essence and Divinity and brings togeth- 
er all the Names. 
(See al arif; ‘arifin; al-asma’ al-mutagabila; jam'ubn al-diddayn.) 


jam'uhu al-diddayn: “tHe brings opposites together.” When asked, 
“Through what do you know Allah?” one of the Masters answered, 
“Through the fact that He brings opposites together”. 
(See al-‘arif} al-asma’ al-mutagatila; tidal.) 


jam’-i himmat: Concentration or gathering of one’s spiritual resolve 
upon the object of desire, and that Object is Allah 
(See adab; hinema; sti ‘dad; ‘ubuda.) 


jam'iyyah: A\\ comprehensiveness. 


al-jam‘iyat al-ilahiyah: The Divine Synthesis. This is the Divine 
Uniqueness by virtue of which every being ts unique 
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jam’ al-jam'’ atjannah 
jam’ atjam’: Union of union, Gathering of the gathering. Jam’ al-yam’ 
is the experience of union devoid of all distinctions, even of the 
idea of being one with Allah, This is the stanon of “Two Bows’ 
Length” (gaba qausayn), the station of Perfection which is attained 
only by the greatest Perfect Men, who are the Prophets and the 
al-yjam’ is also known as “The Station of Great 





great saints. Jap 


Glory” (al-magam al-malmud) 
See adh-dhartyun, onsan al-kamil, ‘ivan: kalam-t-dhat; kamal, al-magam al-malr 


mud; guba gassayn; sama'y wast.) 


jam’ u tafriga: Collectedness and separation. Jam’ is collectedness and 
tafriga is separation. Tafriga is a state when the mystic becomes 
conscious of himself as an individual and returns to himself after 
the cestasy of intoxication with the Beloved, The highest degree of 
knowledge (ma’rifa) is the combining of union (yam) with sepa 
ration (tafriqga). Jam’ with tafriga is the very truth 


See ‘arifin; haga’, fagd; jam’al-jam'; ma'vifn; sain; sama’ sukr; way 


jam’ taksir: Broken union. This is the state when man’s judgement is 
distraught and bewildered and he is excused from performing reli 
gious obligations 


See fagd; hayral; junun; sama > nekr; way 


jam’ salamat: Sound union. This is the union which Allah produces 
in His lover who is in ecstasy and rapture. In such a state Allah 
causes the lover to receive and fulfil His commandments 


See hayaman; padiba; jadbin; al-mubaggiqun; rags.) 


al-Jamal: The Beauty. Beauty is comprised of the characteristics of 
mercy and graciousness (altaf) from the Divine Presence, Beauty 
(jamal) is opposite Majesty (yalal). Pertection (kamal) embraces 
all opposition. When the heart is overwhelmed by jamal then inti 
macy (mms) is experienced 


See arma’ palalorath,; acma’ pamalryah,; kamal; lata sf; sama’ wns, wapd_) 


at-Jami: The Gatherer. One of the Beautiful Names of Allah 


al-janab al-ilahi: The “Divine Side” which is the sum of the Divine 
Qualities, Al-yjanab al-tlain indicates the Divinity in so far as It pro 
duces and dominates the world (which is the ‘creature side’) 





al-jannah: Paradise. Alannah is nearness (qurb) to Allah. There are 
times in this life when al-yannal may be experienced to a very high 
degree: such as when the hearer is overwhelmed by ecestasy during 
the sama’ or when the intensity of the spiritual affinity existing 
between two lovers of Allah actually transports them to the celestial 
realm. The dhakir who is engaged in the perpetual Remembrance of 
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jannat-i dhat al-jawhar al-hayulani 





Allah actually sits in Paradise (al-jannah) because “I am sitting with 
the one who remembers Me”. Paradise is the Divine Presence Itself. 
(See ‘arifin; ‘asing; diaker; munasaba; qurb; sama’, subba, wns; wayed) 


Jannat dhat: The Paradise of the Essence. This Paradise is inhabited 
by Allah’s chosen ones, the People of Solitude of the Essence, who 
witness only Allah. 

(See adi-dhastyun.) 


Jar: Neighbour, This term comes from the Sufi expression “the 
Neighbour first, then His House” (al-jar thumma ‘d-dar), which 
implies that all spiritual aspirations must be exclusively concentrated 
upon Allah Himself. He is the Goal. The bewilderment of the 
Journcy is that once Allah has been found He gives to His lover 
(who is really His beloved), an Eternity-Without-End of “findings” 
(See ‘arifin; abl al-kashf wa'l-wnyud; bab; dar; Haram; Haram ash-Sharif; hayraly; 
himma; wuywid.) 


Jaras: The ringing or pealing of bells. Jaras applies to the descent of a 
divine message upon the slave. Its arrival is overpowering because it 
comes with divine force, 

(See hal; ham; gahr; wajd; wartd.) 


jJasad: Corporcous body. Jasadi refers to those imaginal objects which 
are witnessed in the World of Imagination. This is the ‘appearance” 
of a corporeal body in the imaginal realm, The reality of imagina- 
tion is to “embody” that which is not properly a body. 
(See khayal.) 


at-Jawad: The Gencrous. One of the Divine Names. 


jawamil’ al-kalim: Thc all-comprehensive words. Because al-Qur'an 
contains all of the knowledges it is truc to say that the Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
was given the all-comprehensive words (jawami’ al-kalim). He 
said, “I was sent with the all-comprehensive words” 
(See AHMAD, Haram ash Sharif, al-Qur'an; nswa hasana ) 


Jawhar: A jewel or substance. Jawhar indicates the very essence of a 
thing. The incorruptible nature of a precious jewel is the symbol 
for the immutability of the essence. 

(See al-a'yan al-thabita.) 


abjawhar at-hayulani: The first substance or pnime matter or the materi 
al substance in which the forms of all beings become manifest, It is 
utter darkness and utterly unknowable, but, just as the bright light of 
day is contained within the darkness before dawn, so the forms of the 
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jawhar al-kull jinn 





universe are contained within al-jawhar al-hayulani 


(See al-haha; al-hagigat al-Mubammadiyvah 


jJawhar ab-kull: The Universal Substance 


(See al-anga; alata) rub.) 


al-jawhar al-thabit: The Immutable Substance. Al-yawhar al-thabit is 
also known as the Cloud (a/-’ama) and the Breath of the All 
Merciful (nafas ar-rabman). However, sometimes it is said that the 
Cloud is not altogether identical with the Breath because the 
Cloud comes into existence through the Breath 


(See al-‘ama; awa) nafas ar-raloman.} 


jaza’: Recompense. The next world is the abode of recompense 
Wretchedness and felicity become manifest there 


(See akivra; bu'd; huda; idlal; jabonnan; alyannah, nar; qurb; ‘ada; saga’) 


Jibrail (Jibril): The Archangel Gabriel (Peace be upon him), through 
whom the Final Revelation, a/-Qur'an, descended into the heart of 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace). His station is the borderland between Malakut and 
Jabarut. Duc to the fixed stations which the angels occupy, Jibrail 
could travel no further than the “Lote Tree of the Uttermost 


Boundary” (sdrat al-muntala), through tear of being burned up 
(See al-'agl: ‘“sgra; jabarus; laylat al-mi'ray; layler al-gadr’ malakuet; sidrat al 
manta 


jihad al-akbar: The Greater Holy War. This is the constant and vigilant 
inner warfare against ignorance, the passions and the vices of the 
lower self which drag man downwards away from Allah. It is the 
real struggle against the inner enemies, the inner unbelievers and 
the inner tyrants. The celestial weapon used in the pihad al-akbar is 
the Remembrance of Allah (ditkrullah) 


(See awrad, dar; dhikr; haykal, mnjahadak, nafi; afar, suluk.) 


jihad as-asghir: Whe Lesser Holy War. This is the outer combat against 
the infidels and unbelievers and tyrants 
d 


(See rptsb 





jilwa: The removal of the bride’s veil. This symbolizes the slave’s com- 
ing out of spiritual retreat (kbalwa) dressed in the robes of honour 
which are the Divine Characteristics. Self-disclosure (tajallt) is 
Allah’s unveiling of Himself to His creatures and most particularly 
to His slaves. 


{See Aalaw 





a; khalwa; kash; cajalli; rakballieg.) 


jinn: The subtle beings, both intelligent and imperceptible, who inhabit 
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Jism juz'iyyat 





the psychic world and whose bodies are made of air or fire, Allah 
says in al-Qur’an, “1 created jinn and men only to worship (know) 
Me™ (51:56). 

(See al-thagalan.) 


Jism: The physical body. Man consists of a body and a spirit which gov- 
erns that body. In being referred to as “the great man” (insan 
kabir) the cosmos is also a body containing a spirit which governs 
it. The spirit of the cosmos is the Perfect Man (insan al-kamil) 
The bodies of the Prophets of Allah (Peace be upon them) and His 
frends (awitya) are not material bodies, but spiritual bodies. Their 
physical bodies are encased within their spiritual bodies, yet, this 
reality is not perceived by “those who are blind”, ic. those whose 
inner eye (basirah) has not been opened. It is said, “If the reality of 
the Sufi was to be unveiled he would be worshipped”. 


(See hagqigat at-tayy; isan kabler; insan al-kamil.) 


Janun: Madness. Temporary madness can arise duc to the force of an 
“inrush” (warid) which overpowers the senses. Majnun’s longing 
and love for Layla, which rendered him “insane”, is one of the 
Sufis best-loved symbols of the lover's obsession with the Beloved. 
The lover who has been intoxicated by the Beloved’s Name is good 
for nothing else! It appears to the world that he has lost his wits, 
but in truth he has become wise. 

(See ‘ashig; fag; find; al-tiss; “ishg; sama’; shawg, warid.) 


juz'iyyat: Knowledge of the particulars. Contained within Allah's 
Knowledge of the universals is His Knowledge of the particulars. 
Nothing is excluded from Allah’s Eternal Knowledge. 
(See ALLAH; sukun; tanazsul.) 
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Ka'‘aba: Whe Sacred Centre in 
Mecea towards which 
Muslims face for the ritual 
prayer, bowing and prostrat 
ing before Allah. The 
Ka’aba is the earthly sym 
bol of the Divine Throne 

(al~‘arsiy), around which the angels circle and it is a symbol of the 

sanctified heart of the Perfect Man 





Sce al-‘arsh; dar; hay; Haram; Haram ash-Sharif, labbayta’; rati'wn; sajda,) 
al-Kabir: The Great. One of the Beautiful Names of Allah 


kaba'‘ir: These are the major sins which are ultimately forgiven. There is 
only one unforgivable sin and that is the sin of associating (shirk) 
anything at all with Allah 


kadar: Impurity, Kadar is one of the characteristics of human nature, 
(nasut) and is the opposite of purity (safa), The word sufi derives 
from safa which means purity. The Sw/ft has realized the Divine 
Nature (labut) within his human nature (nasut). He is the Pure 
One (saft) who has left impurity behind 


Sec labut; mart; safa; sufi.) 


kafir: The one who covers up Reality. Taken negatively the kafir is the 
infidel and unbeliever within oneself, Taken positively the kafir is 
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ka'in kalam-+dhati 





the knower of Allah who guards his secret and hides the Sacred 
Reality within himself, It is said that if the Reality of the Sufi was to 
be unveiled he would be worshipped. 


(See al ‘abd; alarif; asrar, awliyn; al-malamatiyya; al-mubaggiqun; sirr; sir al- 
bhususiyyals, sir al-arr, wali.) 


ka'in: “Come to be.” This denotes that a thing already “has existence” 
because Allah has issued the Word of Command “Be!” (*Kun!”) to 
that thing. 


ka'inat (kawn): The engendered things. These are the creatures which 
have been brought into existence through Allah's Word of 
Command “Kun!” and which will leave this world when their stay 
here is terminated. It is within the Cloud (al ‘ama), which is the 
Supreme Isthmus (al-barzakh al-a’la), that form is given by the 
“Form giver”, al-Musawwir, to all of the cxistents or engendered 
things. Every existent becomes manifest within the Cloud. 
(See al ‘ama; al-barzakh; al-barcakh al-a'ia; kawn.) 


kalam: Speech or words. The Source, Allah, is the Great Silence 
(sukun). In the process of descent (tanazsul), the Supreme Silence 
is firstly qualified with letters (#uruf) which then appear as words 
(kalam). The words become a sentence (jumia) or sign (ayat) 
which then appears as a form (sura) or book (kitab), The world is 
a book and the human is a book. In these two books we can read 
the signs of Allah, “on the horizons and within ourselves”, which 
will enable us to ascend, and dwell once again, in the Great Silence 
(See ayat; kital; ma’na; mi'ray at-tablil; qawl; sukwn; suluk; swra; tanazcnl; ‘wruy 
at-tarkib) 


al-kalam: The Speech. When Allah is the Speaker, (and in Reality He is 
always the Speaker) al-kalam refers to His Speech. Allah breathes 
out, and while breathing He speaks. Every word appears for an 
instant then is reabsorbed into Allah. And the words of Allah are 
inexhaustible, He says in His Tremendous Qur'an, “And if all the 
trees of carth were pens and the Ocean were ink with seven Oceans 
behind it to add to its supply, yet would not the Words of Allah be 
exhausted” (31:27). 
(See ALLAH; hikma; kalam; gawl; al-Qur'an; qurb al-fara'id, qurb al-nawafil) 


kalanri-dhati: Speech without words, This Speech is Allah’s Speech. It 
is the Speech of the Essence Itself. Kalam-i-dbatt is the Speech of 
the Source and the Source is the Great Silence (sukun). The People 
of the Essence (adh-dhatiyun), Allah's perfect slaves who are 
drowned in the Source Itself, speak in a silent and wordless lan- 
guage. Their spiritual affinity is total because cach one of them 
drinks directly from the Fountain of Camphor (‘Ayn al-Kafur) in 
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kalam-i-tafsili al-kalimat al-tammat 


Paradise and has become one with the camphor. When the drop 
enters the Ocean there is no necessity for words to be spoken. The 
Holy Prophet Muhammad (May the Blessings of Allah be upon 





him and Peace) said, “He who knows Allah, his tongue becomes 
silent.” Kalam-i-dbati is the stage of jam’ al-jam’. Speech without 
words (kalam-t-dhati) becomes manifest through Speech with 
words (kalam-i-tafsilr) 

(See al ‘ahd: ‘arsfin; ‘Ayn al Kafur; babe; adbodhatiyun; jam! al-jam"; kalam-t 


canfialt; seeleina; skeen 


kalam-i-tafsili: Speech with words. To attain to the Great Silence 
(sukun) onc must travel the Path laid down by the Prophets of Allah 
In the carly stages of the Spiritual Journcy the traveller's tongue ts in 
lively motion, full of w 





is and questions and opinions, As he tra 
verses the states and stations, ascending trom the book, through the 
sentences, the words and the letters, his kalam-t-tafsilé lessens and 


his silence meres 





“cs. Ulnmately, awe (bavba) and love (‘ishq) and 
bewilderment (hayral) make him speechless. From circumference to 
Centre. From multiplicity to Unity. From noise to Silence. From self 


to Self. Kalam-i-tafiili ts the st 
S 





fe of farg 
we al ‘ahd: adlediutevun, farg; talam; talam-s-dhot, mi'ray al-tablil; al-mala 


mative, ‘nr at-tarkil 


kalima: The word. When Allah b 
His creatures is a word (ke 





athes out and speaks, cach one of 






lima) of His 


Sce kalam 


kalimah (shahadah): Vive Word of Faith or the Islamic declaration of 
Faith; “There is no {, only Allah, Muhammad is the Messenger 


of Allah” (La ilaba illa’llah, Mubammadan Rasulullah) 





See la daha illa lah; Mubammadan Ravedullab) 





kalimat al-hadra; The Word of the Presence. This is Allah's Word of 
Command, 





Be!" (“Kun!"), by which He instantancously creates 
every thing He desires 


See al-amer; ala you al-thaista,) 


al-kalimat al-ilahiyya: V\yo Divine Word. The Divine Word (al-kali 
mat al-ilahtyya) which descends from Allah contains the Sacred 
Law within which is all knowledge, The “place” of the Unity of the 
Word is His Throne (al-'arsh). It descends either as Revelation 





(wahy), Inspiration (ilham) or Praiseworthy Incoming Thoughts 
(khawatir) 


See abadrrar al-balima; al ards, dham; thawatir; wabry 


al-kalimat al-tammat: The complete words. l is in connection with 
these complete words that the Holy Prophet Muhammad (May the 
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kamal kan 





Blessings of Allah be upon him and Peace) would pray, “1 seek 
refuge in Allah's complete words” (“andbu bi'kalimat illabi-tam- 
mat”). 


kamal: Perfection. Perfection is attained by cach creature when it actu- 

alizes the otal range of possibilities inherent within the ‘level’ per- 

taining to its creation. Man's raison d'etre is to actualize the perfee- 

tions which are hidden within himself. Only the Perfect Man 

attains to Perfection. There are four stations of perfection; 

i) qurb an-nawafil (“Nearness of Supercrogatory Works), 

i) qurb al-fara‘id (“Nearness of Obligatory Works”), 

lii)jam’ al-jam’ (“All-Comprehensiveness of All- 
Comprehensiveness”) which is also called “gaba gausayn” (“Two 
Bows’ Length"), 

iv) abadiyvat al-jam’ (“Unity of All-Comprehensivencss”) which is 
also called “aw adna” (“Or Nearer”). Perfection (kamal) is the 


balance between Beauty (jamal) and Majesty (jalal). 
(See ahadivyar al-jans amanat; asma’ jalaltyyah, anna’ jamalirval; “aw adna®; 
nawafil al-khayvrat; “gaba qausayn qurt al-fara'td,; qurt an-nawafil; tamam ) 


alt-kamal al-mutiag: The Nondclimited Perfection of Being. Allah is 
Perfection in His Essence. His Nondeclimited Perfection (which is 
All-Possibility), includes the possibility of imperfection (mags), 
Imperfection, in itself, is a part of the Infinite Perfection and is 
only seen as imperfection when viewed through the lens of multi- 
plicity. 
(See al-aona' al-mutagabila; jam idm al-duidayn; nags, kamal; tamam.) 


al-kamilu't-tamm: The Perfect and Complete Man. A man can be 
“complete” without being “perfect”. Every existent thing is com- 
plete because cach thing is situated within its own hierarchical 
level. The minerals, the plants, the animals are all complete. For 
man, completion is the condition when his creation lacks nothing. 
But his perfection is attained only through fulfilling all the require- 
ments demanded by his unique level in the hicrarchy of existence. 
Without fulfilling these requirements he may still be a complete 
man but his characteristics may be those of a donkey or a tiger. 
Allah gave everything its creation (ic. completion) and then He 
guided it (ic. perfection). The Complete and Perfect’Man has 
honoured the Trust given to him by Allah. He has become the per- 


fect locus of manifestation for the Name Allah on Allah’s earth. 
(See “Alastu hirabbibum”, amanat; haywamyah; inian al-kamil; kamal; nafi al- 
haywantyyt.) 


kan: To “be” or that which “is”, Kan derives from “existence” (kawn) 
which is identical with “being” (awrejnd). ‘This is clearly stated in the 
words of the Holy Prophet Muhammad (May the Blessings of Allah 
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kana maktub karb 


be upon him and Peace), “Allah is (kan), and nothing is with Him” 
(Allah is Existent, and nothing is with Allah in Allah’s Being) 


(See abl abkadhf waY wupuad, wuynd ) 


“kana maktub": “1. is written.” This phrase indicates that fate or des 
tiny has been written by the Pen (al-galam al-a'la) upon the Tabict 
(laub al-mabfus), and the ink is dry. There is no changing it 





cal-a Yan 





bien, sti dad; lank al-mahfus; gada’, gadar, al-galam.) 


karam: Gencrosity. Within gawwali music and mystical poetry the lover 
often complains to, and pleads with his Beloved to be true to His 
Attribute of Generosity. Sitting bereft and wretched in the dust of 
the Beloved’s street, the lover impatiently waits, with patience, 
unexpectantly watching, with expectancy, for a glance, a message, a 
mere hint of the Beloved’s karam. And because generosity is one 
of the noble character traits of the Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace), it has become the 
code of behaviour for his true followers and slaves, and is exempli 





fied by the “heroic generosity” known as “futnwwah” 
See afiada; futuwwah; alintam; bum al-akhlag, maynun; qawwal, gawwalt; tain 


usen hauna, walt) 


karamat: Charismatic gifts or supernatural actions or miracles which 
Allah, the Generous (al-Karim) bestows upon His fnends (awl:va) 
“Whoever belongs totally to al-Kartmm, all his acts are karamat." 
Karamat are distinguished from the miracles (mu 'fisat) of Prophets 
Karamat are kept hidden whilst, through the Divine Command, 
mu'jizat are displayed in order to invite people to the Truth. The 
word karamat denotes something both extraordinary and inexplica 
ble, The greatest of all gifts (karamat) is Knowledge of Allah 





Sce fomma; kharg al-‘ada, mu'jiza; tahakkum; takwin; tasarrnf; ‘ubuda 


karb: Distress. Karb is that metaphysical state of pressure and yearning 
for release which occurs for non-existent entities yust before their 
creation. It is the ‘divine sigh’ of the mafas ar-rabman, the Breath 
of the All-Merciful, which brings relief and removes the distress by 
bestowing the entities with existence. This situation is somewhat 
reversed for the knower and lover of Allah who has been annihilat 
ed in the Source (fana’ fillah) and sent back to the creation (al- 
baga’ ba’da ‘I-fana’) to fulfil his duty as kbalifad. It is said that the 
Sufi is uncreated (as-sufi lam yukblag), and whilst striving to fulfil 
his responsibilitics towards the creation, he nonetheless experiences 
the distress (karb) of pressure and yearning for release to return, 
Eternally, to Allah. He spends all of his moments trying to get back 
to where and how he was before he was! 


See al ‘abd; amanat; ‘arifin; awliya; al-khalifah; sama’ safi; tawazud; ‘nbuda; 


ucwa hasana) 








al-Karim kashf at-ilahi 








at-Karim: The Generous. One of the Beautiful Names of Allah. 


kashf: Unvciling or revelation. Kashf'is one of the types of direct expe- 
rience through which Knowledge of Reality is unveiled to the heart 
of the slave and lover, In His Infinite Grace Allah gives His slave 
and lover a Divine Self-disclosure which not only increases his 
Knowledge of Allah but also increases his yearning and intense love 
of Allah. The great Sufis are called “The People of Unveiling and 
Finding” (abl al-kashf wa'l-wajud), Within the unveiling they find 
Allah. This “unveiling” and “finding” frequently occurs during the 
spiritual concert (sama’). In a moment, when it is perceived 
through kashf that “Allah is the singer and Allah is the hearer”, the 
singer and the hearer become One, disappearing into Allah 
(See dhawg; nur, rt; sama’; dark; tawajnd; wud.) 


kashf ‘agli: Unveiling through reason. This is the lowest grade of intu- 
itive knowledge. Allah cannot be known and loved through reason 
(al~agl) because it acts as a fetter, holding man back from the final 
stages of his ascent. Allah is embraced in the heart, not in the 
mind. “My Heavens and my earth contain Me not, but the heart of 
My believing slave does contain Me.” 
(See al-‘agl; hayrah; ‘sha; ma'rifin, mubabbal, dnwy, sidrat alomuntaha.) 


kashf-i-arwah: Unyciling of the spirits, 


kashf basari: A visual unveiling which takes place through Allah's cre- 
ation. An incident, a place, a human action or word, a sanctified 
person may be the place for this visual unveiling, Allah is the 
Absolute. He is Beauty (jamal) and He is Majesty (jalal). By 
means of His creation Allah may unveil Himself to His slave 
through one of His Names of Beauty, which will produce sweetness 
and pleasure, or through one of His Names of Majesty, which will 
produce awe and fear 
(See amma’ al-yalaliyyah, acma’ al-jamatryyals, helawa; loaybal, sama’) 


kashf al-ilahi: Divine Unveiling. This unveiling comes as the sweet 
fruit of constant worship and through polishing the heart with the 
Remembrance of Allah (dhikrullah). This Divine Unveiling may 
occur directly within the heart, without any visual support, when 
Allah’s Beauty enters the heart of His slave and lover. It may also 
occur with the visual support of a particular locus of Divine Light, 
such as a sanctified person or a sacred object or a sacred site. In 
this case Allah may unveil Himself in the face of the Murshid or in 
the song of a Sufi singer (gawwal) or in the form of a sincere and 
yearning lover (‘ashig). The one who has this unveiling has seen 
the Divine Face reflected in the face of one of Allah’s frends. 
(Sec barakal; dhakir; dhawg; diikruliad; munasaba; subba; ama’; wash.) 


——— 
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kashf imani kawn (ka‘inat) 


kashf imani: Unveiling, or revelation through faith. This unveiling 
takes place through the sincerity of a believer's faith (gman), The 
degree of intensity of the unveiling may act as a catalyst which acn 
vates the believer into secking more and more knowledge 





See ‘ayn al-yagin; haga al-wegen; thoan; ‘ile al-yagin; rman; al-wlam.) 


kashf kawni: Revelation on the plane of created things 


(Sce awh batari.) 


kathif: Dense or thick. In the pairings which relate to the existent 
things in the cosmos, kathif stands opposite latif (subtle). During 
the process of descent (tanazoul) things increase in density, The 
further away they are from the Source Itself, the greater their den 
sity. Objects in the material world have reached the poimt of maxi 
mum density. Yet, through direct spiritual experience, through 
“unveiling” (kashf), the “observer” becomes aware that those 
things which were once perceived as thick, are in reality, very subtic 
(larif) indeed. He perceives this most profoundly in his own physi 
cal body, Whilst in cestasy (wajd) or under the powerful influence 
of a spiritual state (hal) bis body seems to disintegrate and merge 
into the surrounding atmosphere. His body becomes like the pri 
mordial dust (al-haba) 


See alhaba, bal, latef, sany 


kathra: Manyness. The One descends and becomes many, Unity sepa 
rates into multiplicity. The Name Allah contains many Beautiful 
and Divine Names. The many take us back to the One. Multiplicity 


takes us back to Unity. The Beautiful Names take us back to Allah 
See ah 
kamal 





adrymt al-kathrn; asl; arma’ al alam; al-furgan, bas; kalama-tafuls; al 





bmutiag,; al- Qur'an, safar; tawind,) 


al-Kauthar: The Spring (Pool, Well or Fountain) of Abundance in 
Paradise which was granted to the Holy Prophet Muhammad al 
Mustafa (May the Blessings of Allah be upon him and Peace). It is 
the place where all of his sincere and devored followers hope to 
meet him, for he said, “I go betore you, and I am your witness 
Your tryst with me is at the Pool” 
(See AHMAD, #tulam; MUHAMMAD, MUSTAFA, QASIM, tabi’ 


kawn (ka'inat): Engendered existence. Existence comes from Allah's 
Word “Be!” (*Kun!"), Allah, as the Divinity, is perpetually with 
engendered existence, but, engendered existence is not perpetually 
with Allah. The entire spiritual work of Tasawwuf is directed 
towards being in a perpetual state of presence (dawam-t-Hudur) 
with Allah. Allah's friends, the aw/iya, witness Allah constantly 
Their witnessing is a joining which does not turn into a separation, 
just as knowledge does not turn into ignorance 


See ‘antfin; al-a ‘van al-thatita, dawanea-Hudur, ka inar; wasl. 
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al-kawn al-jami khaial 








al-kawn ab-jami': The all-comprehensive engendered thing. The 
Perfect Man is al-kawn al-jami’ because he gathers within himself 
everything in the Divine Reality and everything in the cosmos. He 
is the locus of manifestation for the All-Comprehensive Name 
Allah. 


(See onan al-kamil; kamal) 


kayf: How. Kayf indicates the asking of the question “How?” The 
question which every murid must ask himself, when endeavouring 
to fulfil an order or direction from his Mursdrid is, “How can this 
be fulfilled?”. He should not concern himself with “Why does this 
have to be donc?”. : 
(See ‘ali rabbans; bay'ah, murid; murdnd; nafias) 


khabar: Reports. The Divine Word (al-kalimat al-ilahiyya) which 
descends trom Allah contains the Sacred Law within which is all 
knowledge, The “place” of the Unity of the Word is Allah’s 
Throne (al-’arsh). The Divine Word of Allah's Sacred Law 
becomes differentiated into rulings (ukm) and reports (khabar) at 
the Footstool (al-kursa), Reports from Allah can be received by His 
great friends. 
(See ahadervat al-kalima,; abkam, al ‘ards, hakm, allies) 


al-Khabir: The Totally Aware. One of the Beautiful Names of Allah. 


khafi: The innermost secret or consciousness, The khafi is a Divine sub- 
tlety that lies hidden within the spirit. It was placed there in trust 
by Allah to be awakened and actualized only when the lover has 


been overwhelmed by Divine Love (‘ishq). 
(See al ‘abbah; ‘asing; habibullaly, ‘ishg; la tlada illa'l-'vdig, ma'deng, sama S shawg; 
strr, sure al-sirr; wad.) 


al-khala’: Vive Void. Al-kbala’ is that “place” where the cosmos takes 
shape. The earth is the limit of the Void and the utmost limit of 
density and darkness. The whole cosmos, within the Void, is forev- 
er descending in search of its centre. This search is the search for 
knowledge and this centre is the place of rest, after which there is 
no more searching. Such a rest as this is impossible because the 
search for knowledge is endless. The object of the search, Allah, 
has no end, so there is no rest, ever!! 


khalal: Close tricndship. This is the station of the Prophet Ibrahim 
(Peace be upon him) who, through being thoroughly permeated 
with Love of Allah, became the friend of Allah, khatiludlah. 
(Sec AHMAD, kinuliah; MUHAMMAD, MUSTAFA; takinlinl, inthlil; QASIM; 
uswa basana.) 











alt-Khallaq khalq jadid 


al-Khailag: Whe Ever-creating. A Divine Name 


Khalid: The Prophet Khalid (Peace be upon him) through whose Word 
descended the Wisdom of Refuge (al-nkmat as-samadiyyah) 


abkhalifah: A viceregent of Allah. Albbkbalifixh of Allah is the perfected 
human being who has fulfilled his raison d’etre. He has carried the 
Trust which Allah offered to him, the Trust of being the locus of 
manifestation for the Name Allab. Al-khalifah is the Perfect Man 
in whom Allah contemplates His own Name-cerived Perfection 
No one is called ‘khalifah’ except through the perfection of the 
Divine Form within him, It is through His khalifas that Allah 


enters the world 





(See al ‘ald, amanat, haga’; tal jadhbah; hasr, hurriyal,; al-in'am, al 





man al-kamnal, pair; hark, ‘wbuda; nswa basana 


khalil: He is the one who has been thoroughly ‘penetrated’ by Allah 
and become His intimate friend. Such was the exalted station of 
the Prophet Ibrahim (Peace be upon him 


(See kbullak, takilil 


khalll arrahman: Vhic fricnd who has been thoroughly ‘penetrated’ by 
the Merciful (ar-rabman). Allah's Mercy pours down in abundance 
upon such a fnend, penetrating his entire being and making of him 
a slave through whom the Divine Mercy flows into the manifest 
realm 


See al ‘abd; ama’ jamativyah; martum; nafar ar-rabman; ar-rabmaniyal 





at-Khaliq: The Creator. One of the Beautiful Names of Allah 





reation itself or the phenomenal world. Khalg refers to the cre 
ation which ts the result of the Creator's Command, “Be!” 
*“Kun!"). The term al-khalg (creation) is often applied as the 
opposite of al-hagg (the Real). The first thing that Allah created 
was the Light of Muhammad and from his light all of existence 
became manifest. The Holy Prophet said, “I am from the Light of 
Allah and the whole world is from my light.” Creation itself is only 
made visible through him 
(See ‘alam al-thalg; arbab; arma® Allal; aywm Allak; abidla; bama ust; al-hagg; 
imkan; khaly yadid, thayr al-bhalg, nur Mubammadivya 


khaiq jadid: New creation. This term signifies the state of constant 
change (“new creation”) which everything undergoes in each indi- 
visible instant. Nothing remains the same for two successive 
moments. It is through the observation of the “new creation” 
khalg jadid) within his own heart that the knower (‘arif) gains 
knowledge of Allah, realising that cach moment contains a fresh 
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khalwa khassat al-khassa (khusus al-khusus) 








and new Knowledge of Allah. This is the never-ending unfolding of 
Knowledge from the Essence Itself. 


(See ‘arifin; al-eslam; galh; al-Qur'an, taydid al-khaly fi'l-anat; saydid al-kbalg 
b1'l-anfas) 


khalwa: The spiritual retreat and seclusion. Initially khalwa is under- 
taken by physically withdrawing from those outside disturbances 
which have the potential of distracting one in his contemplation of 
Allah’s Names and Attributes. Ultimately this withdrawal becomes 
purely spiritual when the heart is in a state of perpetual presence 
with Allah (dawam-t-lmdur). Then the lover of Allah is with his 
Beloved at all times, regardless of the external conditions within 
which he is situated. Khalwa is the conversation (muhadathah) of 
one’s secret awareness with Allah. 
(See ‘arifin, ‘adng; dawam-i-tudur, dhakir, barf, mtunayat, sekun; wast; zawtyyab.) 


kharq al-'ada: “The breaking of habit.” This is another expression for 
the type of ‘miracle’ performed by the friends of Allah. However, 
the Verifiers (al-muhaggiqun) say that a miracle is a “bringing into 
existence’ rather than ‘a breaking of habit’, because a ‘habit’ is 
something that ‘returns’ and, due to the fact that everything is in a 
state of ever-renewed creation, there is no ‘habit’ (or ‘return’) to 
“break’. 
(See bimna; karamat; thalg jadid; al-mubaggiqun; mu 'yiza; tabakkum; takwin; 
tasarruf, ‘ubuda.) 


khashya: Holy dread. Khashya is the type of terror and awe and dread 
which brings man near to Allah, It is the awe of Allah's Majesty, 
His Incomparability and Utter Unknowableness. 
(See asma’ jalaliyyah; haybah, khawf; gabr; rabbah; tanzih; taqwa; ‘ubuda.) 


al-khassa (al-khusus): V\\c clect or clite amongst the Sufis, Al-khassa 
refers to the accomplished Sufi Masters who are the Folk of Allah, 
They are the clect of Allah 
(See bagigqat at-tayy, tkirisas; wilaya kina.) 


khassat al-khassa (khusus al-khusus): The clect of the clect or the 
clite of the elite. These are the Great Sufis, the Verifiers (al- 
mubaqgiqun), These great ones form the highest category of 
friends of Allah (aw/iya). They follow no one's authority because in 
themselves they have verified (tahgig) and realized (tahaggquy) 
{through unveiling and finding], the teuth (bagq) and reality 
(hagiqa) of all things which is Allah, the Real (a/-Hagg). They are 
also known as “The People of Unveiling and Finding” (abl al-kashf 
wa 'l-wuyud). 
(See al ‘abd; ‘ubuda; wilayas.) 
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khawatir 





: The Seal of the Prophets. Muhammad al-Mustafa 
(May the Blessings of Allah be upon him and Peace) is the final 
Prophet of Allah, The Holy Prophet himself, and the message with 
which he was sent, contain everything that mankind needs to make 
the Journey of Return to the Beautiful Face of Allah 


(See AHMAD, ‘iqra; al-wlam; MUHAMMAD, MUSTAFA; QASIM, al-Qur'an; 
wna basana.) 





khatam al-awliya: Vl Seal of the Saints. Khatam al-awirya is also 
known as the “The Pole” or “The Pivot" or “The Axis” (quth) 
Within the Sufi hierarchy the quth occupies its peak. He is the one 
person in every cra who forms the focus of Allah's supervision of 
the world 


See awit 


khatam an-nubuwwah: | hic Seal of Prophecy. Muhammad al-Mustata 
(May the Blessings of Allah be upon him and Peace) was sent to 
mankind with the final, complete and perfect prophecy 


Sce nubuwwal 


khatam ar-rasul: T\\c Seal of the Messengers. This Seal is Muhammad 
al-Mustafa (May the Blessings of Allah be upon him and Peace) 
After him there are no more Messengers sent by Allah to mankind 
because the Message of Rasulullah is the perfect and complete 
Message 


See nal, Rardlallal; rwala 


khatar: Danger. This term signifies the danger of relying on reflection 
because reflection is a state that is not preserved trom crror. Khatar 
also implies the danger faced by advanced ones on the Path who 
think they can leave the Sacred Law 





See al-fitr; natkr; duert'a; ‘ubuda, aswa hasana 


khatir: A sudden incoming thought or speech which may be cither 
divine (slaii), spiritual (rubani), ego-centric (nafiani) or satanic 
(shaytani) 


See bhawarer 


khawatir: Incoming thoughts, which are cither praiseworthy or blame 
worthy, i.e. divine, spiritual, ego-centric or satanic, The Spiritual 
Master possesses the scence of khawatir, and therefore knows the 
source Of his murid’s khawatir. He supplies the correct spiritual 
medicine which will restore his murtd’s health. The Word of Allah 
descends firstly as Revelation (wahy), secondly as Inspiration 
(thham) and thirdly as Incoming Thoughts (khawatir). Khawatir 
come to the heart from the ‘alam al-malakut. The generality of 
mankind, both believers and unbelievers, will be questioned on the 
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khatm khayal haqiqi 





Day of Judgement and asked to account for their words and 
actions in this life. But, the people of the Spiritual Path will also be 
questioned and called to account for each and every incoming 
thought. 


(See affal; ‘alam al-malakut; ‘amal; al-ilabivyat; ilham; wafi; rah; shaytan; al-talil 
alslain.) 


khatm: Seal. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) is the Seal of the Prophets and the 
Seal of the Messengers. Khatm is the sign or seal of Allah upon the 
hearts of His Lovers. Such sanctified hearts are permanently sealed 
against everything that is other-than-Allah because Allah has taken 
up His Residence within them, 
(See al- ‘ars; ‘arsh al akbar ) 


khawf: Fear. Khawf acts as a warning of something terrifying in the 
future. In the initial stages of the Spiritual Journey the murid expe- 
riences great fear of the treachery of his own self (nafs), and also 
the fear of falling short of his Murshid’s directions. However, when 
this fear is complemented with hope (raja') the murid finds the 
courage and the strength with which to attack the inner enemies. 
Fear of Allah leads to Knowledge of Allah which opens into Love 
of Allah. The lover who has found Allah fears losing Allah. Such a 
fear may overcome the lover who has found Allah in ecstasy during 
the sama’ 
(See ‘adng; mababbah; ma'rifa; mujahadal; nafi; raja’; mma’; wnynd.) 


khayal: |magination. Khayal indicates a reality that becomes manifest in 
three different places. Firstly, the khayal is manifest within the cos- 
mos where existence is the same as imagination. Secondly, the khay- 
al is manifest within the macrocosm where the isthmus (barzakh) 
between the spiritual and corporeal worlds is imaginal. Thirdly, the 
khayal is manifest within the microcosm where the human “self” 
(nafs) is the reality between the body and the spirit. Khayal is syn- 
onymous with images (mithal). The Realm of Imagination (khay- 
al) is the isthmus (barzakh) berween the World of the Unseen and 
the Visible World and it is within this khayal that man is given the 
clearest expression of the “He, not He” (Huwa, la Huwa) mystery 
of existence. The human faculty of imagination (khayal) is purely 
passive with regard to the active conjectural faculty of illusion 
(wabm) and with regard to the Spirit (rah) which may imprint 


upon it heralding visions (mubasbhira). 
(See habr; al-barzakh al-a'la; dalala; hadarat al-malatut, Huwa la Hawa; jamd; 
muhal, mubashsdnra; muemtans, wale) 


khayal haqiqi: Truc imagination. The dream-visions (rm yah) seen by 
the Men of Allah (al-malamatiyya; al-mubaggiqun; rijal; Sufis) are 
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al-muntasil khayrat 





“True” because these perfected human beings have overcome their 
individual limitations. Their visions, not being coloured by their 
own selves or circumstances, are therefore “colourless” and True 
(hagqg 


See al-thayal al-mugaynnd, rv wh.) 


al-khayal al-munfasil: The discontiguous Imagination which is the 
intermediate world of imagination that exists independently of the 
viewer 


al-khayal al-muqayyad: Weclimited imagination. The World of 
Imagination is the isthmus (barzakh) between the World of the 
Unseen and the Visible World. It has two levels. The first is the 


level of delimited imagination (al-khayal al-mugayyad) which 





stands closer to the Visible World. The second is the level of non 
delimited imagination (al-khayal al-mutlag) which stands closer to 
the World of the Unseen 





al-khayal al-mutiaq: 
Imagination is the isthmus (barsakh) between the World of the 
Unseen and the Visible World. It has two levels, The first is the 
level of delimited imagination (al-khayal al-mugayyad) which 
stands closer to the Visible World. The second is the level of non 
delimited imagination (al-khayal al-mutlag) which stands closer to 
the World of the Unseen, Al-khayal al-mutlag is one of the names 
given to the Supreme Isthmus (al-barcakh al-a la) 


ondelimited Imagination. The World of 





al-khayal al-muttasil: Conuguous Imagination. This is the faculty of 


imagination which is connected to the viewing subject 


khayr: Goodness, Allah is the Sovereign Good. All goodness derives 
from Allah. Allah is not Goodness because He Wills to be 
Goodness, but rather He Wills Goodness because Goodness is 
what Allah Is in His Essence, Khayr is everything that is positive, 
useful, profitable and beautiful. It is what leads man to his felicitous 
home 


See huda; qurb; rabmea; sa ada; wns; uswa hasana.) 


khayr al-khalg: The Best of Creation, The Holy Prophet Muhammad 
May the Blessings of Allah be upon him and Peace) is khayr al- 
khalg. Allah said, “If not for you, if nor for you (O My 


Muhammad), I would not have created the creation” 


Sce “aw ad 





al-hagigat al-Muhammadivral; hijab al-rczah; kamal; “laulaka, 





laulata ma kbalagtu laflaka", wna basena.) 


khayrat: The good things. All the good things were brought to 
humanity by the Holy Prophet Muhammad (May the Blessings of 
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al-khayr al-mahd khizana 





Allah be upon him and Peace). They are the things which will 
ensure man’s felicitous Return to Allah. 
(See busn al-akhlag; ira’; al Qur'an; cma; uswa bawena.) 


al-khayr al-mahd: S\\ecr Goodness. Allah, as Being Itself, is Sheer 
Goodness. 
(See khayr.) 


khidma: Service, Because cach existent entity is a servant of Allah it is 
in service to Allah, Its existence necessitates such service, However, 
it is only the “slave” (‘abd) who serves Allah knowingly, totally, 
pericetly, selflessly and unconditionally. Such service is true service. 
(See al ‘ahd; adab al-kbidma, ibada; ‘ubuda) 


al-Khide: The “Green Prophet” who drank the Water of Life (ab-i- 
hayat) and still appears to initiate the holy ones into the Great 
Mysteries. He is still in this world. He was given “insight of the 
heart” which is God-given knowledge (‘im ladunni) from Allah's 
Presence 
(See ab-thayat; ihm ladunni; imam; rijalu’t-ghayb.) 


khirga: The “patched cloak” which is the symbol of the spiritual trav 
eller. It is given by the Murshid, Shaykh or Pir vo his murid cither 
on being initiated into the Tariga or on completion of his travel 
ling (suluk). The true khirga is to cover oneself with slavehood 
(‘ubuda) and to immerse oneself in Love (‘ishq). 
(See al ‘abd; bayat; ‘thada; khidma; aduk; ‘ubuda,) 


khirgai sharif (burda): Whe Noble and Blessed Mantle of the Holy 
Prophet Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace). The Marya-t sharif is so greatly honoured, 
respected and guarded that it has never been photographed and, 
according to its present guardians, never will be. The overpowering 
spiritual energy (barakah) emanating from the Sacred khirga is 
transferred, not only to the one who looks upon it, but also to any 
delicate material which has flectingly come into contact with it, In 
the past, pious Muslims were privileged to such an exalted degree 
as to be able to gather and hold nghtly to some of this barakah by 
lightly touching the Mantle with a picce of purified cloth. The one 
who has such a Sacred Object in his possession has been truly 
blessed by Allah and His Beloved 
(See AHMAD; MUHAMMAD, MUSTAFA.) 


khizana: Treasury. Allah is All-Possibility. Allah is Infinite and Eternal, 
Possibility is an inexhaustible treasury (khisana) from which Allah 
continues to create forever 
(See khaly jadid; al-Qur'an; taytid al-khalg fi banat; tajded al-khalg bi’l-anfar.) 
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khizana al-khayal khulugq ‘azim 


khizana al-khayal: | rcasury of Imaginaiion 
See babr; al-barzakh al-n'la; dalala, badarat al malakut; Imwa, la hwwa; jasad; 


mubal, mumtans 


khudr: Grecnness. This term indicates a state of expansion (bast) during 
which the heart of the lover is overflowing with the Beauty of Allah 
pamal) 


See ‘ang, acna’ al-pamalivvals; hast, qurb, sama) uns 


khuda': Humility. There can be no true advance along, the Spiritual 
Path without koudu” However, it is the hardest quality to assume. 
Man is not casily humbled 


(See al ‘abd; nati; sapda, ‘whuda 


khuliah: The Staion of Intimate Friendship. This is the station where 
the Great Sufis (‘arifin; al-malamatiyya; al-mubaggiqun) are thor 
oughly drenched with the Love of the Truth, permeated with love 
of the Beloved and mingled with His Flesh and Blood, Khudlah has 
two levels. The first is that of the Prophet Ibrahim (Peace be upon 
him) which was a fnendship from behind the veil. The second is 
that of the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace) which is a fnendship without the veil, it 
being part of the mystery of the Muhammadan Perfection 


(See AHMAD, al-hagigat al Muiammadiyyas, “laulaka, laulata ma thalagre't 
aflaka", MUHAMMAD, MUSTAFA, nur Mubammadtyya 


khutugq: Character. The khulug of the Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace) was “as a/-Qur'an” 
He is the “beautiful model” (ausva basana), therefore those who 
are his truly devoted followers endeavour to model themselves on 
his “beautiful character”. The murid has before him, in his 
Murdnud (Shaykh, Pir) a living example of the Holy Prophet's char 
acter. In following the Murshid he is following the “beautiful 
model”. However, if the Mursdud docs not have the attributes of 
the Holy Prophet, he is not a Verified Shaykh and Perfect Man 


See slulam, tusn al-akilag: insan al-kame,; kamal, al-Qur'an; tabi’, wewa 
basana 


khulug ‘azim: Tremendous or sublime character. Allah addresses the 
Holy Prophet Muhammad in al-Qur’an, telling him that he has a 
“khulug ‘azim” (08:4). His character was “as al-Qur'an” and al- 
Qur'an is the “Tremendous Qur'an” (15:87). On the side of cre 
ation (khalg) this tremendousness of character becomes manifest 
through his generosity and gratitude, his piety and patience, his 
kindness and benevolence. On the side of Reality (bagqg) this 
tremendousness of character becomes manifest through his 
Perfection. The Holy Prophet said, “I am Ahmad without the M”, 
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khuruj kitab 





and he said, “Who has scen me has seen Allah”. And Allah says in 
the Tremendous Qur'an “He who obeys the Messenger, obeys 
Allah” (4:80). 


khuruj: Coming out. In the Journey of Return to Allah the first step is 
Idam. The last step is annihilation (fana') in going up (‘urng) and 
subsistence (baga’) in coming our (khurnj) 
(See haga’ fana’; ‘wrny at-rarkib.) 


al-khusus (al-khassa): The elect or the elite. These are the accom- 
plished Sufi Masters. 
(See hagigat ar-tayy; tkitions; wilaya khara.) 


khusus al-khusus (khassat al-khassa): Wye elect of elect or the 
elite of the clite. These are the Great Sufis, the Verifiers (al- 
mubaggiqun). These great ones form the highest category of friends 
of Allah (awliya). They follow no one’s authority because in them- 
selves they have verified (tabgig) and realized (tabaggug) [through 
unveiling and finding}, the truth (bagq) and reality (hagiga) of all 
things which is Allah, the Real (al-Hagg). They are also known as 
“The People of Unveiling and Finding” (abl al-kasif wa'l-wujud), 
(See al ‘abd; ‘ubuda; wilayat.) 


kibrit ahmar: The Red Sulphur. This term is used to indicate a highly 
personal spiritual realization or a vision of great rarity, Kibrit abmar 
is the sought-after and rare working principle which turns base metal 
into gold. Finding one’s Shaykh is often referred to as “finding the 
red sulphur”. Finding the hidden treasure within one's own secret is 
the Aibrit amar. Finding the Red Sulphur is rare, yet some of the 
great friends of Allah have found it in abundance! The universal 
meaning of Sulphur is the Divine Act (al-amr). 
(See al ‘abd; ‘arifin; fana’ fi-murdid; fana’ fi-rast,; fana’ fillaly abulam; ‘vdrg; 
muha bleat-s-khnss, qurb al fara td; qurb an-nawafil, sma’, smamaly; wns.) 


kibriya’: Magnificence or grandeur. Kibriya’ indicates the Glorious 
Divine Grandeur which is the symbol for Allah in His 
Overwhelming Radiant Greatness. Allah's kibriya’ destroys every- 
thing within His lovers and intoxicates them in the same manner as 
the wine (sharab) of Divine Love does. It is that “place” to which 
all Allah’s yearning lovers long to return, Kibriya’ overpowers 
them and bewilders them, It is like the Radiant Sun (dams). 
(See ‘adig; arma: shams; drarab.) 


Kitab: Book. The Great Silence became qualified with letters. The let- 
ters formed into words, The words gathered into sentences and the 
sentences into a book. It is said that each part of every existent 
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al-kitab kun 


thing, is a ‘letter’ otf Allah, and each creature is a ‘word’ of Allah, 
and cach life is a *sentence’ of Allah and cach world is a “book” of 
Allah. We read the book to gain Knowledge of Allah. The world is 
a book and the human is a book. In these ewo books we can read 





the signs of Allah, “on the horizons and within ourselves”, which 





will enable us to ascend to the Great Silence once again 


See aytt; brvuf; kalam,; ma‘na; ma'vifa, tanascul, kun; sera 





al-kitab: The Book. The Holy Our'an is al 


sce furgan; tera’ al-Quran 


al-kitab al-mastur: The lnscribed Book. This Book ts within the 
Presence of Compelling (hadarat al-yjabarut), This is the Presence 
of the First Unveiling (ta‘ayyvun awwal) where the Mother of the 
Book (mm al-kital) 


This is the Presence of the Reality of Muhammad, Here is where 








ins to enter into chapters and details 


the Archangel Jibrail (Peace be upon him) read the Words of Allah 
and then brought them to the Holy Prophet Muhammad 
See hadarat al-jabarut; al-hagigat al-Mubammadryyh, Jibrail ta'ayaun awwal 


wm al-kitad ) 


kufr: Misbclicf or denial and suppression of the Truth or covering-up of 
the Truth. Taken negatively “misbclic! (kufr) is a “belief thar 


will lead to wretchedness. However when taken positively the “real 





kufr” (kufr-t-bagigt) is the dissoluuian of “I-ness” in the “I-ness” 
of Allal 


secret which is the Sacred Reality within 


of the inner 





». This kufr is fana’ fillak. It is the guarding 





the reality of the Sufi 
was to be unveiled he would be worshipped.” 


See tdam-s-mayazi; kufrs-hagagi 


kufr-i-hagiqi: Real suppression and covering-up, The knower (‘arif) 
and lover (‘ashig) of Allah has departed from metaphorical Islam 


tslam-i-mayazi) and entered into 





real covering-up of the 
Truth (kufr-i-bagigt). Real kufr is the covering-up of one’s inner 
y that only Allah IS, 


See idame-t-majaza; shirk khafi 





reality; the re 


ab-kull: All. Al-kull is everything, the totality. It is thar which is univer- 
sal. The Merey (rabma) of Allah perpetually covers everything 
And over everything Allah has power. And Allah has Knowledge of 
everything. Allal 





Onc in His Essence and He is everything (al 
kull) through His Names 
“« sma, tawind 


!" The Word of Divine Command through which existence is 








stowed upon the immutable entities 





nl-a yan al-thabica; ka tnat; kawn 
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al-kurama’ al-kursi 

al-kurama’: The “noble” friends of Allah. Allah has befriended these 
men and women through their “nobility” of soul. They do not lis- 
ten to idle talk. They do not look upon that which Allah has con 
demned looking upon. They are not detiled by any of this. It has 
no effect upon their noble souls and through their purity they are 
joined with the spiritual beings who populate the Higher Plenum 
(al mala’ al-a'la). 





kun fayakun: “Bc! and it becomes.” Through the Divine Command, 
“Be!” the immutable entity “becomes”. 
(See al-a yan al-thabita; ta'rnat ) 


al-kursi: The Footstool. In the descent from the Absolute the 
Footstool is situated under the Throne (al-'arsds). It is the place 
from which the command to good, and the prohibition of evil, 
issues. Cosmologically it is the heaven of the fixed stars. The Divine 
Word (al-kalimat al-ilalnyya) which descends from Allah contains 
the Sacred Law within which is all knowledge. The “place” of the 
Unity of the Word is Allah’s Throne (al~arsh). The Divine Word 
of Allah’s Sacred Law becomes differentiated into rulings (sukm) 
and reports (khabar) at Allah's Footstool (al-kurs). 
(See ahadiyvar al-kalima; abkam; al-‘ards; bukm; khabar.) 
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labbayka’: “Ai your service.” 
These words are on the lips 
and in the heart of the slave 
at his time of entry into the 
Sacred City of Mecca when 
performing the pilgrimage 
thay). He is extremely near 
to Allah at this point in his journcy, having been stripped of every 





thing, including his lower self. His prayer, his worship, his service, 
his living and his dying are now all for Allah. The true slave is in a 
state of perpetual service, a service which is total, perfect, selfless, 
knowing and unconditional. On hearing His bereft slave's call of 
‘labbayka’” Allah swiftly answers with pleasure 


See al ‘abd; Arafat; hay, Haram, Ka'aba; tindma; ‘nbuda 


ladhdha: V\casure or delight. This is the pleasure which is experienced 
in the encounter between the lover and the Beloved. It is a pleasure 
resulting from distance and separation. The intensity of yearning 
and longing for the absent Beloved increases the bliss of meeting 
Allah. Even though Allah holds His lovers close to Himself 
through His jealousy for them, He keeps them distanced from 
Himself for a time in order to teach them courtesy in Love 


Sce adab al-subsba; hw 'd: abaybals, al-ghayraly, iltithadh; istisbat, liga; sma’) 





ladhdhatu'bilahiyya: Vic picasure or delight of the Godhead. This is 


the pleasure which the Perfect Man feels pervading his entire 





fadunni Ja ilaha illa'Nah 
ne NS 
being. 


(See susan alskamil; kamal, qurl, wns.) 


ladunnl: “God-yiven,” Ladunni refers to that type of knowledge which 
was given to the Propher al-Khidr (Peace be upon him). This 
knowledge comes directly from the Presence of Allah, It does not 
come through research, reflection or reason, Ladunni is that direct 
knowledge of the friends of Allah which arrives through tasting 
(dhawg) and unveiling (kashf) and is given to them by Allah. 
(Sce ahi al-kashf wa't-wujud; al-‘agl; dhawg, imam; al-Khidr; adrat al-muntabe.) 


fa hawla wa la quwwata illa billahi al-'Ali, at'Azim: “There is no 
power and no strength except in Allah, the Most High, the 
Tremendous,” Recitation of, and contemplation upon, this dynam- 
ic phrase act as reminders to the murid that “the slave is the slave 
and the Lord is the Lord”. Insight into the reality of these words 
brings the murid closer to the condition of tastim ~ total and 
unconditional surrender to the Will of Allah, 
(See al ‘abd; bastrah; al-sdem; muragabal; tastim; ‘ubuda.) 


ahi: The “railer”. This is a shaytanic force which attempts to lure the 
soul away from Divine contemplation. Lads is referred to in Arabic 
mystical poetry. 
(See dinkr; had al-akbar; mujahadah; muragabah.) 


altahut: The Divine Nature. This is the opposite pole to the human 
nature (an-nasut). Al-ladut is the secret life or content of an- 
nasut. The knowers and lovers of Allah sce /abut when looking at 
nasut. They look at a person of rare spiritual beauty and see the 
Divinity Itself. They transfer themselves to the Divine Realm and 
relate every beautiful thing back to the Source of All Beauty, Allah, 
Who is Beauty Himself. 


(Sec ‘arifin; asma’ al-jamatiyyah; jamal, al-malamatiyya, an-nasnt, al-sadiqun,) 


Ja Haha ila'lah: “There is wo god, only Allah.” These words which 
form the first part of the Islamic Testimony of Faith (shahadabh, 
kalima) could be paraphrased as “there is no reality, only Reality” 
or “there is no truth, only Truth” or “there is no love, only Love”. 
The phrase is the supreme declaration of Unity (tawhid). “There is 
no god” (la ilaba) is the negation (nafy) of everything that is 
other-than-Allah whilst “only Allah” (#la‘Uah) is the affirmation 
(ithbat) that there is Only Allah. Through the dbikr of “la taba 
illa’llah” the dhakir uses the word of negation - “la” - to sweep 
away all of the inner debris which is defiling his heart, the Sacred 
Centre (Haram). Ultimately, by the Grace of Allah, the phrase “la 
ilaba illa'Uah” is replaced by the Word of the Essence Itself Allah, 
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ta ilaha illa't'ishq Ja takrar fi'ttajaill 





Everything other-than-Allah has been negated. Allah ts affirmed 
(See ALLAH; “ana jalion man dhakarant”; dhakir; ithbat; nafy, tawied) 


ta Haha illa'!ishg: “There is 00 god, only Love.” The great lovers of 
Allah use these words in an attempt to express their witnessing of 
“love” (‘ishq) as the motivating power bchind everything. The 
lover (‘asiig) who is thoroughly drowned in ‘tshg during the sama’ 
has attained to a station of ineffable and inexpressible sweetness 
Every atom of his being bears witness to this all-pervading ‘ishq. 
He has tasted, drunk and been intoxicated by the wine (sharab) of 
passionate love (‘ishq) and he knows that “la ilaha illa’l-'tshg”™. The 
one who has not tasted, does not know 


(See ‘ashag; haloewa; ‘ivhg; unmea': sharraeby demg.) 


faim: The “blamer.” This is a shaytanic force which attempts to lure the 
soul away from Divine contemplation. La‘im is referred to in 
Arabic mystical poctry 
(See diuky; jihad al-abbar; mujahadak; muragabah 





No station station of no station.” This 


la maqam: * La magam is the 
“station of no station” is the highest station reached by the People 
of Perfection who manifest the Name Allah, They have passed 
beyond all states and stations and are the true Muhammadan heirs 
They have passed beyond both Majesty and Beauty and have no 
attribute and no description. They are not determined by proper 
ties. The People of a magam are the divine ones (al-tlabiyyun) 
The Real is identical with them. The Muhammadan heirs have no 
goal because their vastness is the Vastness of Allah Himself Who 
has no goal in Himself which might ultimately be reached. The 
People of fa magam witness only Allah - Allah, the Infinite, the 
Erernal, the Absolute. 


(See bal, kamal, al-tlahryyen,; la shay’, al-malamatiyya; maqam; al-mubaggiqun.) 


Ja shay’: “No thing.” The slave who has “returned” to Allah has 
arrived at the place of nonexistence, the place of “Allah is, and 
nothing is with Him.” The slave has returned to his own nothing 
ness within the Knowledge of Allah. Such a slave is destitute 
(muflis) of everything other than Allah. He is “nothing” (la shay’) 
but the locus of manifestation of Allah. He has “nothing” of his 
own. He belongs totally and unconditionally to Allah 


See al ‘abd; la magam, muflis 


la takrar fi'H-ajalli: “Se\f-disclosure never repeats itself” This expres 
sion indicates that there is never any repetition in Allah's Infinite 
Self-disclosures (tayalli). This is “the renewal of creation in cach 
instant” (tajdid al-khalg fi'l-anat). Allah does not unveil Himself 








lata'it altatifah atinsaniyyah 





in the same manner in two successive moments to any two crea- 
tures within His creation. Each instant is fresh and new. This never 
repeated Sclf-disclosure is what the knower of Allah witnesses in his 
own heart. Because cach moment is utterly unique the require- 
ments of that particular moment are also unique. The knower of 
the moment does not resort to old reactions or past experiences 
when facing and fulfilling the demands of the moment. His heart 
receives spontancous (tkbtryar) knowledge from the Source Itself. 
This is the “the renewal of creation in each instant”, The slave 
(abd), knower (‘arif) and lover (‘ashig) takes his knowledge 
directly from al-Hayy, the Living. He drinks from the Water of Life 
(ab-i-hayat) which is ever fresh and ever renewed. 

(See ‘ahd al-wagt: ab-i-hayat; abl al-kashf wa 'l-wnjud; ‘arifin: ikbtiyar, utulam; 
ma ‘rifa; taydid al-khalg inl-anfas; ‘ubuda ) 


lata‘if: This term generally refers to the subtle essences (or centres) in 
the body. The cleansing of the ata ‘if forms the spiritual struggle 
(mujabadah) of the Path. The cleansing of cach separate latifah 
marks a stage in the Journcy of Return. Lata ‘if also defines the 
subtleties within the being of the knower and lover of Allah. The 
mystical vision during the spiritual concert (sama’) prepares a 
thousand of these /ata ‘if within the ecstatic 
(See latifah; nafi; salat,) 


al-Latif: The Subtle; one of the Beautiful Names of Allah. 


latif: Subtle or delicate or fine, as opposed to dense and thick (kathif); 
for the knower (‘arif) who “sees things as they are” the dense and 
solid objects are seen to be very subtle (lan). This knowledge is 


one of the important unveilings of the Path. 
(See ahl al-kashf wa'lowngnd; “Allabumma arana bagaig al-ashya kama hiya”; 
bathif) 


latifah ‘atifiyyah: Vic sympatteuc subticty 
latifah dhatu-s-sirrlyyah: The essence of the secret 


latifah al-haqiqiyyah: ‘Thic subtle essence of Reality. This is situated on 
the crown of the head. This is the “crowning” latifah and because 
of its sacred reality it must be protected, covered and veiled. 
Herein lics one of the meanings of the prayer cap and the turban 
and the veil. 
(See dhibrullal, ilbam; muyjabadal, nurfkh, mafth ) 


al-latifah al-insaniyyah (latifah al-nafsiyyah, latifah al-qol- 
ablyyah): The human subtle reality which is alse known as “the 
self” (nafi). This subtle essence or centre of the human body must 
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latifah alt-khafiyyah lawami 





be cleansed in order for the traveller to progress in his Journey of 
Return to Allah 


See dinkrullals, mupbadak, nafi 


latifah al-khafiyyah: V\ye hidden subtle essence. This is situated 
between the two physical cyes 


Sce dinkrullair, khafi; muyahadahs) 


latifah al-qalbiyyah: The subtle essence or centre of the heart 
Cleansing of the heart forms the spiritual endeavour of the earlier 
stages of the Journey. Once the heart has been punfied the traveller 
salik) is in a state of preparedness and receptivity to receive what 

ever Allah Wills to sends 


(Sce dinkrullah, isti'‘dad; maut; mujahadah, gal 


latifah ar-ruhiyyah: The subtle essence or centre of the spirit 
(Sce dinkruliat; mujahadah, rub| 





latifah al-sirriyyah: | \yc subtic “secret” essence 


(See asrar; dinkrullal, mujahadal, srr, arr aleve 


lauh al-mahfuz: Vhic Inscribed or Guarded Tablet upon which the 
Supreme Pen (al-galam al-a'la) writes the destinies of all creation 
Lauh al-mahfuz is also called the Universal Soul (an-nafas al-kul 
liyah) 


(See al-a yan al-thaiita; “tana maktuk™, gada’ qgadar; al-gaiam al-a‘la 


“laulaka, laulaka ma khalaqtu'laflaka”™: ©\{ not for you, if not for 
you, (O My Muhammad), I would not have created the heavenly 
spheres.” This beautiful Hadith Qudsi reveals the primordial 
Perfection of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) from whose light all of existence 
became manifest. The mystery of the Reality of Muhammad (al- 
haqiqat al-Muhammadtyyah) and the Light of Muhammad (nur 


Muhammadtyya) are hidden within these Divine Words 

(Sec AHMAD; “Ana Abmad bila mim"; habibullah; al-bagqiqat al 
Muisammadryyals, idrak; al-irndat al-irubinyya; thayr al-khalg; khullab; MUHAM 
MAD; MUSTAFA; nar Mubammadiyya.) 





lawa’th: The gicams which become visible to one’s secret being and the 
glimmers of the light of the Essence that show themselves when 
one’s vision is not limited by baseness (or animality) 


See baoral, bayawantyals, latifah al-ureivanh, mudahadal:, nar; nurani; irr; irr 
al-urr.) 


fawami’: Flashes of light that flectingly cnter the heart and momentarily 
remain there, And even though the flash departs as suddenly as it 
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layia laylat al-qadr 





arrives it may nonctheless bring with it and deposit in the heart, a 
new and fresh knowledge of Allah. The meaning of existence can 
be “realized” within such a flash, And such a “realization” is, in 
itself, a magnificent bewilderment. 

(See an; basiraly; hayrady; ilham; ln takrar fi'l-tayalti; ma'vifa; simamab; wage.) 


layla: A woman's name meaning “Night”, Layla indicates that 
“moment” on the ascent (mi'ray) to Allah when darkness sur 
rounds the slave, blindfolding him to everything that is other-than- 
Allah. Within Sufi mystical poetry and sufi songs (gawwali) the 
name Layla symbolizes the Essence of Allah (dbat). 


(See al ‘ama; laylat al-mz'raj } 


faylat al-mi'raj: The Night of the Ascension. The Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace), 
the slave of Allah (‘Abdullab), was “taken” to the Divine Presence 
on this “night”. The word “night” indicates that moment which is 
outside of time when Muhammad al-Mustafa was blindfolded to 
everything that is other-than-Allah. In this “timeless” moment he 
was in a state of utter Unity (tawhid). He had realized Unity of 
Time, Unity of Place and Unity of Essence. In this state of inner 
unity he was “taken” to the Divine Presence. He did not “go” of 
his own accord. He was “chosen” to be “taken” on this “night”. 
The Holy Prophet is the “beautiful model” (aswa hasana) and his 
Ascension (mi'raj) is the ascension par excellence. By following in 
his footsteps the yearning lovers and devoted followers and bereft 
slaves hope to follow him to the Divine Presence. The chosen one 
(al-Mustafa) is the slave (al ‘abd) and he is also the Beloved of 
Allah (habibullah), No one meets Allah by being a lover, only by 
being the Beloved. Laylat al-mi'raj, the Night when man ascends 
to the Divine Presence, corresponds to laylat al-gadr, the Night of 
Power when the Spirit descends to man. 
(See al-‘agl, fana’ fi-rasul, ‘isra; al-‘wra; filrrail; laylat al-gadr, ma'ray, mi'vay at 
tablil; MUHAMMAD; MUSTAFA, sidrat al muntaka; tawhid; wahdat-4- 
dhatiyyah, wabdat-1-makaniyyah, wahdat-1 camaniyyah) 


faylat al-qadr: The Night of Power. Laylat al-gadr occurred during 
one of the last odd numbered nights of the Month of Ramadan. It 
was on this night that the archangel Jibrail made his initial appear- 
ance to the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). With the first word of Revelation, 
“igra’!” (“Read!”), al-Qur'an descended into the Prophet's heart 
This descent of Allah into the world corresponds to man’s ascend- 
ing towards Allah in the Night of the Ascension (/aylat al-ms’ray). 
(See al-'agl; igra’; laylat al-mx'raj; ‘uruj at-tarksh ) 
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laqa’ lubb 





liga’: An encounter. This term indicates an encounter such as that 
berween the lover and the Beloved. The pleasure of such an 
encounter is far greater than the pleasure of unceasing companion 
ship, because the heart overflows with love and longing during sep: 
aration, Allah keeps His Friends at a distance so that the bliss of 
encounter (liga') shall be intensified for them 


Sec bud, alvaybads, al-ahayrak, itihal, bbe 


lisan: The tongue. Lisan indicates the eloquence or language with 
which Divine Statements enter the hearing of the Knowers of 
Allah. During the 
Allah enters the world on the tongue of the singer (gaw wal), the 
hearer who is receptive and empty of sclf hears only words issuing 


“spiritual concert” (sama’), when the voice of 


from Allah's tongue, Sama’ is a bird flying from Allah to Allah 
Allah is the tongue of the singer. Allah is the car of the hearer 





dr; munajat; rekun 





See barf, muhada 


lisan al-hal: The tongue of the spiritual state. These are the words 
which issue from the knower (‘arif) or lover (‘ashiq) when he is 
under the domination of his state. An example is the famous utter 
ance “I am the Truth” (“ana'al-Hagq”). But, in reality, everything 
in the cosmos speaks with the tongue of its state 


(See hal, shark, wast 


lisan al-murshid: ‘V\ye tongue of the Spiritual Guide. If the spiritual 
affinity (munasaba) existing between the Mursiid and his murid 
attains to a high degree of purity the murid may be given the gift 
of speaking with the tongue of the Mursdnid. The Mursind's words 
become manifest through such a merid. A murid may also receive 
the gift of verbal expression (‘tharah) through which he is able to 
express those subticties of the Teaching transmitted to him by his 
Murdnd 


See fana’fi-mursind; ‘sharaly sharah, munasaba; neenmalsy, ncbha 





liwa’ al-hamd: The Banner of Praise. This is the Banner which will 
belong to the Holy Prophet Muhammad on the Day of 
Resurrection. The Banner of Praise ts his banner because his praise, 
which is none other than al-Qur’an, is the complete and most ele- 
vated of all praises. All praises are “gathered together” (jame’) in 


his praise - (May the Blessings of Allah be upon him and Peace) 
See AHMAD), alkamdulillak; hainbullady: “Law 





ta, Jawlaka ma khalagew't-nflake” ) 


jubb: The kernel, core or innermost consciousness, The /ubb is that hid 
den “place” where knowledge of Allah is protected from those who 


ttached to the world 
See ‘arifin; awltya; adt-dhatiyun, fana’ fillah, al-hagigat al-Muhammadiyyab; 


are 





kamal 





128 





lubb al-lubb lugman 





Jubb al-lubb: The kernel of the kernel, the core of the core or the 
innermost of the innermost consciousness. The lubl al-lubb is the 
Source or the Divine Light which is contained at the very kernel of 
the kernel itself. 

(See al ‘abd, ‘wrifin; adh dhatiyun; al-hagigat al-Mubammadiyyab.) 


Lut: The Prophet Lot (Peace be upon him) through whose Word 
descended the Wisdom of Strength and Forcefulness (a/-+nkmat al- 
matkiyyah). 


lutf: The Kindness, Gentleness and Grace of Allah, Allah's /uef is 
Absolute Subtlety. It descends into the heart, filling the entire 
being of His slave with love and awe and bewilderment. This inde- 
scribable and incomprehensible tf enters those hearts which con- 
tain only Allah, bestowing upon the slaves, knowers and lovers a 
continuance in their contemplation of Allah. Yet, the People of 
Perfection sce beyond such bestowals to the Source Itself, to Allah 
Nothing interrupts their contemplation of Allah because opposites 
are joined and there is no distinction between gentleness and sever- 
ity. 
(See al ‘abd; adle-dhattyan; insan al-kamil; jam'ulu al-diddayn, al-mubaggiqun, 
al-malamatiyya; tawhid.) 


Luqman: The Prophet Luqman (Peace be upon him) through whose 
Word descended the Wisdom of Good-Doing (al-bikmar al- 
ihsaniyyah). 
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ma'‘ad: The Place of Return, the 
future world, the destina 
tion, the Promised End 
“Verily He Who hath 
ordained the Qur'an for 
thee, will bring thee back to 
the Place of Return” (al 


d is the terminus of the ascent (‘urmy) 
ali 








Qur'an 28:85). Ma’ 


See amanat; kamal, al-ki 








fal; laylar al-mec'ray; mt ‘ray at-tablil, suluk; ‘wrny at 





ma‘ani: Meanings. Everything in creavion has an outward form (sura) 
These forms arc the manifestations of their essential inner mean- 
ings. The meaning of everything is Allah, Within imagination all 
meanings become clothed in substratum (madda) and take on 
form, No meaning is able to hold itself back from imagination 


See inuen al-kamil, ma ‘na, mera 


ma‘arif: The sciences connected to Divine Knowledge. The ascent from 
multiplicity to Unity is a journcy from wideness to narrowness 
Initially the sciences are varied and numerous. Slowly and gradual- 
ly, little by little, these sciences become less as all extrancous sci 
ences are left behind. As the knower (‘arif) ascends the only object 
of knowledge to which his entire being is turned is Allah, the Real 
His profound sciences are the ma‘arif 


(See ‘arifin; al-‘tlm bs Allah; “tlm-ul-dhawg; ‘ilm ladunni; laylat al mi'ray; 
ma rife 
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ma‘arij al-himam maftur 





ma’arij al-himam: The ascents of aspirations and spiritual resolves. By 
the Grace of Allah the lover ascends to Allah, but the lover must 
also yearn, strive and aspire to ascend unto Allah, It is through the 
intensity of the lover's spiritual resolve (bimma) that Allah is 
reached. 
(Sce ‘adig; burag: lnmma; jadirb; shaw.) 


al-ma'bud: The worshipped. That which is worshipped, the ma’bud, of 
necessity demands a worshipper. Without the worshipper there can- 
not be the worshipped. The worshipped (al-ma’bud) is only and 
always Allah. The worshipper (al-'abid) is the entire cosmos. 
(See al ‘ald; albamdulillal) 


madda: Substratum or matter or material from which the world of 
sense perception is comprised, 


ma‘dum: Non-cxistent. This is an ambiguous term because, even 
though a thing is as yet non-existent in the cosmos it is nonetheless 
existent within the Knowledge of Allah, He has not yet given the 
Divine Command, “Be!” (“Kun!”) through which the non-exis- 
tent is bestowed with existence. 
(See al ‘adam, al-a Yan al-thabita.) 


mafatih: Keys. On the Spiritual Journey of return there are many keys 
with which to unlock the doors of knowledge. A key may be in the 
form of a word, a glance, a litany, a moment, a breath. And because 
Knowledge of Allah is endless, the keys to open the doors to such 
knowledge are also without limit. 
(See asax;: balk: day; miftals, ser.) 


mafatih al-ghayb: The Keys to the Unseen, which are with Allah. With 
the mafatih al-ghayb His great fricnds, the awliya, are given the 
means with which to open further doors to Higher Knowledge of 


Allah, the Absolute, 
(Sce awliva; al-ahayh; al-ghaybryyate Lkubra; badarat al-dbativyal; abickmat al 


ahaybizral;, ‘ilm al-ghayl; rijal; tajalli gloayb; wilaya,) 


maftur: Innate, All created things, with the exception of mankind and 
jinn, know Allah with an inborn, innate (maftur) knowledge 
Mankind and jinn have an innate knowledge of their outward 
forms but they have to acquire knowledge of Allah and of their 
own spirits. The acquisition of such knowledge is encumbent upon 
all of mankind but is only fully realized by the people who turn to 
Allah through the Remembrance of His Most Holy Name Allah - 
those who sit in diikrullah. 
(See ‘arifin,; dhikr; ‘ilm; ma 'rifa.) 











maf'ul mahall 


maf'ul: The object of an act (not the agent of the act), The Lover of 
Allah, through whom Allah sees, hears, speaks, walks and grasps is 
the object (maf"ul) of the act and Allah is the True Agent 


See af nl; fail, gada’, gadar; qurb al fara id; qur’ annawafil.) 


maghlub: The one who is overpowered, enraptured and annihilated in 
the Might of his Vanquisher 


(See al ‘abut, fana’; Jnidur; padhin; ema’; wajd; wujud,) 


maghiub al-quiub: The one who is under the domination of his puri 
fied and illuminated heart 


(See al ‘abit; al-‘arsh; ‘ayn al-yagin; mur; gall.) 


mahabbah: Love. Mahabbah is the lofty, pure and unconditional love of 
Allah, The attainment of such love transforms the murid from “the 
one who desires Allah” into the murad, “the one whom Allah 
desires”. Nothing is greater than this. The spiritual intoxication 
arising from the wine of mahabbah comes from regarding only the 
Beloved, The truth of mababbah is that every atom of the lover 
(mulibb) bears witness to the intensity of his Love for Allah. Out 
of such mahabbab develops ‘ishg, which is the passionate and cease 
less yearning for Allah 
(See ‘ashiq; ‘ishg; mubibh; sama’ sharab ) 


mahabbat--'amm: Whe love of spiritual seckers (mutasawwifun) whose 
hearts incline to considering attentively the Beauty of the Qualities 
There are many of these seekers who aspire to Divine Knowledge 
and their love of Allah is sincere, However they are not of His 
elect. They are not of those who totally incline, with all their being, 
towards the Essence Itself 


(See al ‘ald; awlim; adb-dhativun, thasas al-khasa; mababbar-+-bthas; al-mala 
matiyya; al-mndaggiqun; mutasawwifun; wilaya.) 


mahabbat-i-khass: The love of the Elect whose souls incline in totality 
to witnessing the Beauty of the Essence. Such love is rare, like the 
Red Sulphur itself. It is through Allah’s Own Love of His Elect 
that His Elect love Allah unconditionally. Mababbat-s-khass is a love 
which is without limit, because it is a Pure Love of the 
Unknowable Essence Itself 


(See al ‘abit; adl-dhatiyun; kamal; kibrit alrmar; khassat al-khassa; ‘ishg; ‘nbuda.) 


mahali: Locus or dwelling place or place of manifestation, Each human 
heart is a mahall in which the Being of Allah discloses Itself. The 
radiance of His Sclf-disclosure depends upon the purity of the 
heart in the way that water takes on the colour of the cup. His Self- 
disclosures pertain to the “unseen” world (ghayb) and to the “visi- 
ble” world (sahada), both of which are perceived by the heart 
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mahdud mahq 





This indicates the vastness and the tremendous capacity (wus’) of 
the human heart. 
(See afada; al-'arsdy; insan al-kamil; isti'dad; gall; tajalli; wus’) 


mahdud: Limited. Everything, that is other-than-Allah (ma siwa Allah) 
is limited. Only Allah is Independent of the Worlds. The slave, al 
‘abd, is the one who is limited. “The slave is the slave and the Lord 
is the Lord.” The limited is the limited and the Limitless is the 
Limitless, Secing one’s own essential limitedness is perfect courtesy 
(adab) and slavechood (‘ubuda), 
(See al ‘abd; adab; Sana Almad bila mim”; baga’; jam’ w tafriqa; ‘ubuda; uswa 
harana.) 


mahfuz: Protected and guarded and preserved. The Prophets of Allah 
and the great saints are guarded and protected by Allah. Allah is 
jealous for His lovers, desiring that their love be for Allah Alone. 
So Allah Almighty guards their hearts against the entry of the 
“other”. And, the slave preserves and guards and protects his cour- 
tesy (adab) towards Allah by constantly keeping Allah’s secret con- 
cealed within himself. 
(See al ghaflaly; al ghayrah; insan al-kamil, kamal; ralbaniyya, ‘ubuda.) 


mahjub: That which is veiled. Allah, the Real, is veiled from those 
amongst His creation who, never seeing that He is Reality, see only 
the “other” (ghayr). The veil (bijab) hangs between Allah and 
them. Not only is He veiled from them but their sights and insights 
are also veiled, They do not see Allah. The spiritual work, the 
alchemical transformation which takes place under the direction of 
the Spiritual Guide (murshid) is the tearing down and burning up 
of the veil, so that only the Glorious and Radiant Face of Allah is 
seen. But, that which is veiled (mahjub) is only unveiled to those 
who are qualified to sec. Allah has veiled Himself with Himself. “If 
the reality of the Sufi was to be unveiled he would be worshipped.” 
(See abl al-kashf wa't-wwjud,; ‘arifin; ‘ayn al-yagin, bascrab; al-ghayr; hayrah; Inyab; 
ma cowa Allah.) 


mahiyya: The essence or nature of a thing. The word mahiyya derives 
from the question, “What is it?” (“ma biya?”), This question can 
be asked about anything in the creation or in the imagination, but 
it cannot be asked (and answered) about Allah Himself. The only 
answer is cither to say, “Being” (wuyud) or to retreat into the 
Great Silence (sukun). 
(See ALLAH; adir-dhatiyun; hayrah; swkun; wuyted) 


mahq: Oblitcration. Mahg indicates the obliteration and annihilation of 
the slave's being in the Essence of Allah. 
(See main; mahw fi ithbar.) 
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mahsur majdhub 


mahsur: Constrained and limited, Man always constrains and limits 
Allah in accordance with his own individual limitanons. Once the 
“slave-lover-knower” has entered that Limitless Ocean which is 
Allah, seeing only Allah always and everywhere, all constraints and 
limits are removed trom his heart. Such a slave knows the truth of 
the “new creation” (khalq jadid) and the truth of “Self-disclosure 
never repeats Itself” (la takrar fil-tajalls) and the truth of “the 
renewal of creation in cach instant” (tajdid al-kbalg fi'l-anat) 


Seo bar; bmrrrval; sasan al-kawel; al-adam; al-Qur'an 


mahsus: Vhe senses or that which is sensory 


mahw: Effacement. Mahw indicates the annthilation of the slave's 
actions in the actions of Allah, Madnw is distinct from “obliteration” 
(mai) in which the slave's very being is annihilated in the Essence 
Itself. Maw is the removal of the attributes of habit and the elimi 
nation of the cause, The entity itself remains because it is only 
through one’s own entity that one has knowledge of Allah. So, tt is 
impossible for “you” to be removed because Allah wants “you” to 
know Himself. He does not “remove” you from yourself but rather 
He “obliterates” you from yourself so that you do net halt with the 
existence of your own entity. Then does the slave understand that 
his actions are in Reality the actions of Allah 


See af'al; ashad; fr'tl: qnda’: qadar; gurb al-fara'id; qurb an-nawafil) 





mahw fi ithbat: Obliccration in affirmation. The lover (mubibb) is 
completely at the behest of Allah. He is maine fi ithbar. He does 
not desire anything other than what is desired for him. He is the 
object of the act (maf"ul) not the Agent (fa't). His affirmation lies 
in the fact that the Sacred Law was prescribed for him. He never 
ceases to follow this prescription, His obliteration within that affir 
mation lies in Allah’s words, “Allah created you and what you do” 
(al-Qur’an 37:96) and “Nothing of the command belongs to 
thee” (al-Quran 3:128). The mudibé is the locus within which 
affairs take place. He is “obliteration in affirmation” 


abd; afal; fad; jaesr; herriyah, itibat, maful; malnv; ‘ulwda.) 





majdhub: He is the one who is under the influence of Divine Attraction 
(Gadhba). The power of this Attraction brings about spiritual intox 
icanion (sukr) and indifference to all that is other-than-Allah (ma 
siwa-Allah). In being drawn towards Allah the majdhub experi 
ences excessive cestasy, The Divine Attraction can descend with 
great force during the “spiritual audition” (sama’) when the hearer 
becomes thoroughly intoxicated by his yearning and love of Allah 


Sce ‘ishg; jadhba, jour; sma’: shaw; skr; wayd_) 





alMajid majnun 





al-Majid: The Most Glorious. One of the Beautiful Names of Allah. 


majla: Diace or locus of Divine Self-disclosure and revelation. The cos 
Mos was given existence purely and solely to be a place for the 
manifestation of the Divine Names. And man was given existence 
purely and solely to develop himself into the Perfect Man and 
become a place for the manifestation of the All-Comprchensive 
Name Allah, 


(Sce amanat; asmay insan al-kanel; al-khalifals, mahal; mazhar; tajalli.) 


majlis: The place of sitting, (jaa). Allah says “I am sitting with the one 
who remembers Me” (“ana jalise man dbakarani”). There is no 
“place of sitting” more honourable or more perfect than sitting in 
the Remembrance of Allah (ditkrullah). 
(See “ana jalicn man diakarani”, dbakir; diikrntlals, yalat; salae., 


majalis: The gatherings of the people of the Spiritual Path for the per- 
formance of the collective Remembrance (dbikr) and for the spiri- 
tual audition (sema’). 
(See dhikrullaly, balqn; sama’) 


majmu’: The “bringing together” or “combined totality”. This bring- 
ing together is the combined totality of everything. It is Allah in 
Himself, the Real (al-Hagqg) and Allah in His Self-disclosure, the 
creation (khalq). Maymu’ is al-Hagg plus khalg. Majmu’ is Allah as 
the Essence (dhat) and Allah as the Divinity (a/-slubiyva) 
(See dhat; al-Hagg; thal, al-ultelnvra.) 


majmu’ al-asma’ al-mutaqabila: Thc totality of the contrary names. 
This majmu’ al-asma’ al-mutagalila is contained within the All- 
Comprehensive Name Allah. He is the One Who brings opposites 
together. When all opposites are gathered there is Unity (tawhid). 
(See ALLAH; al-acma’ al-mutagabila; furqan; jam'nim al-diddayn; al-Que'an; 
tawind.) 


majaun: Madness or being in a state of insanity. The name majnun 
refers to the lover (‘asbig, muhibb) whose total obsession with the 
Beloved and yearning for union with her, renders him senseless. 
The story of Majnun (madness) and Layla (night) is one of the 
Sufis best-loved symbols of the lover's obsession with the Beloved. 
During the Night (layla) when the lover is blinded to everything 
other than the Beloved his yearning and obsession overpower him. 
Majnun was intoxicated by the name Layla, The lover who has 
been intoxicated by the Beloved’s Name is good for nothing else! 
It appears to the world that he has lost his wits, but in truth he has 
become wise. The dhakir who is drowned in the Name Allah has 
found the red sulphur (kibrit abmar). 
(See al-'agl; ‘ashig; dhakir; jam al-jeon > kibrit almar, “islg; sama’, dawg; wajd.) 
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makan makhlugat 





makan: Viacc. Elevation is of two kinds: one is clevation in rank 
(makanah) and the other is clevation in place (makan) and 
mankind is described by both. Elevation in place (makan) pertains 
to works and worship, for it is through works and worship that 
man is elevated in the degrees of Paradise. The term makan is also 
applied to a resting-spot in the expanse (mancil fil-bisat), which 
exists only for the people of Perfection, who have actualized the 
stages and states and passed beyond them to the stage above 
Majesty and Beauty. They have neither substantial attribute (afah) 
nor relational characteristic (na’t) 





(See ab 





wal, insan al-kamel, jalal; jamal, kamal, la magam; magam.) 


makanah: Wank. Elevation is of two kinds: one is clevation in rank 
(makanah) and the other is clevation in place (makan) and 
mankind is described by both. Elevation in rank (makanah) per- 
tains to Knowledge, for it is through Knowledge of Allah that the 
khower (‘arif) rises in degrees of nearness (qurb) to Allah 


(See abl Allah; ‘arifin; makan,) 


makarim al-akhlag: The noble character traits. The Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
was sent to mankind with the noble character traits in their com 
picte and pertect form, The spiritual work of Tasawwuf involves the 
alchemical transformation of man’s base character traits into the 
noble ones, This transformation results from meticulously follow 
ing the Holy Prophet Muhammad and the inner and outer aspects 
of his Teaching. It is only through acquiring the noble character 
traits (makarim al-akblag) that man can return to Felicity and 
Bliss. 


(See amanat, diikrullah; fana’ fi-rasul; alulam, hatebullah; lmda; lusn al-akblag, 
tidal, kamal; murdnd; senna, tabi’; takballug; uewa hasana.) 


makasib: Larnings. The spiritual stations (magamat) are referred to as 
“carnings” because they result from the sincere endeavour (muja- 
hadah) and intense spiritual resolve (bimma) of the traveller. The 
spiritual states (a/wal) are called “bestowals” (mawahibd), being 
purely gifts of Divine Grace 





(See atnval; inmma; magamat; mujahadab ) 


makhluq: The creation itself, Allah, as the Creator (al-Khalg), demands 
the existence of a creation (makblug), and the creation demands its 
Creator. There must be a cosmos because the divine realities 
demand it 
(See al ‘abd, arma! al- ‘alam; khalg; alndna; rable; tngbadhdbi.) 


makhlugat: The creatures or created things 


(See al-a'yan al-thabita; wdbar; ka'tnat; kun; al-wlubriyea.) 
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makr mala'ika 
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mak: Allah's deception of His servant or the stratagem through which 
He tests mankind, Allah may give to a man the continuation of 
Divine favours despite that man's opposition to His command or 
Allah may grant knowledge to a servant but deprive him of the act of 
putting it into practice or Allah may grant the practice but deprive 
man of sincerity. The Sufisare extremely wary of the Divine makr. 
(See al ‘abd; adat; al-malamativa:; rabbaniven, takwin; ‘ubuda.) 


make nafsi: The deception of the ego. This deception is one of the 
greatest of barriers on the Path to Perfection. The downward- 
pulling tendencies of the lower-self (naft) ceaselessly endeavour to 
exercise their power over the slave, The naff is man’s greatest 
enemy. It is a venomous snake and a cunning and treacherous 
adversary which will stoop to lying, deception, cajolery and flattery 
to coax the slave away from his Lord. 
(See dinkrullah; jihad al-akbar; muragabaly, nafs; deryean; slsilat.) 


makhruh: That which is displeasing to Allah. Those things that are dis- 
pleasing (makbruh) in the carly stages of spiritual travel become 
forbidden and unlawful (baram) in the later stages. In the begin- 
ning the murid’s looking at and secing what is other-than-Allah 
(ma siwa Allah) is displeasing (makhrub) to Allah. In the later 
stages it is forbidden (baram) for the slave to look at and see any- 
thing other-than-Allah. All is He. All is He! 
(See al ‘abd, adab, dawamaidiudur, adbvdbatiyun, insan al-kamil; kamal; layla; 
‘nbuda.) 


maktub: Written. This term indicates “fate” (gadar), as in the expres- 
sion, “It is written” (“Kana maktub”) 
(Sce al-a'yan al-thabita; isti'dad, qada’; gadar, gad jaffa'l-galam; al-qalam.) 


al-mata’ al-adna (al-maia’ al-asfal): V\c \ower plenum which is com- 
prised of the creatures of the corporeal world. 
(Sce adna; asfilisafalin; al-badarat; ka'ianat; khayr al-khalg; makhing, tanarzul.) 


al-mala’ al-a'la: The highcr plenum or Supreme Assembly. Al-mala’ 
al-a'la indicates the angels and those spiritual beings, the ‘noble’ 
(al-kurama) friends, who are closest to Allah, 
(See a'la; ‘alam-i-ulwi; ‘alin; awliys, al-kurama; mugarrabun.) 


mala‘ika: The angels. The very substance of the mala‘tka is woven 
from light. The light from which the angels have been shaped is 
not the Light which is Allah Himself, but it is the radiance emanat- 
ing from Light or Sheer Being. In the manner that the angels circle 
the Divine Throne (al-'arsh), so the divine realities circle the heart 


of the Lover of Allah. 
(Sce ‘alin; amthal; al~arih; fasad; badarat al-malakut; ikbtiyar; Jibrail, Ka‘aba; 


al-mulgiyat; nur, nurans.) 
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ab-mala‘ikat ail-muhayyamun alkma'luh 





at-mala'ikat al-muhayyamun: VT) Enrapturcd Angels who are lost in 
love and contemplation of Allah and who stand at equal rank with 
the First Intellect (al-’agl al-awwal). 


(See al-‘egl al-anweal; fard.) 


at-malakut: ‘The celestial and angelic realm, The World of Dominion 
A Master said, “1 have no morning and no evening.” “Morning” 
pertains to manifestation, the world of the kingdom (al-mudk) and 
the visible. “Evening” belongs to non-manifestation, the world of 
dominion (al-malakut) and the Unseen. This Great Master was in 
the station of “no station” (/a magam) 


See hadarat al malaknt; la magam; al-mulk; tn 'aynen awwal; ta’aynen than 


malal: Boredom, For the knower (‘arif) and the lover (‘ashig) of Allah 
there can be no boredom, cither in this world or the next, because 
of the ever renewing Self-disclosures with which Allah floods their 
hearts in cach instant 
(See ‘arifin; ‘asbetg: khalg jadid: la takvar fil 





atmalamatiyya: Thc People of Blame, These are the Perfect Ones. Their 
exteriors never disclose the reality of their interiors. They are those 
who know and are not known. Al-malamatiyya are Allah’s Perfect 
slaves, Allah's Perfect lovers, Allah’s Perfect knowers. They manifest 
His All-Comprehensive Name Allah, without a trace of Lordship 
(rabbaniyya). Allah has placed their “blaming self (nafs altawwa- 
ma) over them as a protection against self-conceit or satisfaction 
They are the greatest of the Sufis. They are in constant submission 
and surrender to the Will of Allah. A Murshid (shaykh, pir) who is 
one of the malamattyya is the Perfect Mursind and his murids often 
attain to Manliness (rajuliyya). The Master of the cosmos, the Best 
of Creation, Muhammad al-Mustafa (May the Blessings of Allah be 


upon him and Peace), who is a malamatiyya, is their Master 
(See at ‘ahd, al-'arif; ‘adug; insan al-kamel; estidam; kamal; al-kbalifnd nafi al 
fawwamea, al-rn'wnat al-nafiivm, taslim, ‘nbuda.) 


at-Malik: The King. One of the Beautiful Names of Allah 


Malik al-Mutk: The King of Absolute Sovereignty. One of the Beautiful 
Names of Allah 


al-ma'tuh: Vhe divine thrall. The ma'lud is the object in respect of 
which a god is 4 god. Allah, as Divinity, demands the existence of 
the divine thrall (ma‘luh). This is the same correlation (idafia) as 
that which exists between the Powerful (al-Qadir) and the object 
of the power (magdur) and the Knower (al-'Alim) and the object 
of knowledge (na lum) cre 
(See al ‘abd, idafa; ‘slak; ilainyrah 
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al-ma'luh al-mutiaq ma'na 


ee 


atma'tuh al-mutiag: ‘Vy nondelimited divine thrall. This is the Perfect 
Man (insan al-kamil) who accompanies Allah in every Self-disclo- 
sure and the perfect slave (al ‘abd al-kamil) who through his noth- 
ingness and self-cffacement manifests all the Divine Names in the 
Name Allah. 


(See al ‘ahd; amanat; insan al-karel; al -khalifad; al-malamativva; ‘ubuda.) 


at-ma'lum: The object of knowledge, Allah, as the Knower (al-'Alim) 
requires an object of knowledge (ma’lum), just as the Powerful 
(al-qadir) requires an object of power (magdur) etc. 
(See udafa.) 


ma'lum-+-ma'dum: The “known non-existent”. The entity who has not 
yet been brought into existence through the Divine Command and 
is therefore in a state of “relative” non-existence, is known by Allah 
within His Eternal Knowledge. This entity is the “known non-exis- 
tent” (ma'lum-i-ma'dum). 
(See al ‘adam; al-a'yan al-thabita; ka'tnat, kun.) 


mamau’: Impossible. The People of the Realities declare that Self-dis- 
closure of the Essence is impossible (mamnn’) 
(Sce al ‘ama; dint; ytima’, mubal, ifn nafiiyva thuburiyva; tawhnd-i dhat.) 


man: Everyone and all things. Man applics to all things, not just that 
which understands (‘ag/). Everything glorifies Allah in praise and 
no one glorifies who docs not understand the exaltedness of him 
whom he is glorifying and praising. All things (man) understand 
from Allah that for which they glorify Allah, 
(See AHMAD; alhamdulillah; haga; thalg) 


“man'arafa nafsahu'arafa rabbah": “He who knows his own self, 
truly, does know his Lord.” This hadith contains the very essence 
of the Sufi Teaching and is therefore one of the strongest supports 
of Tasawiwnf. In knowing one’s own sclf one attains to Knowledge 
of Allah. Bur this is not Knowledge of Allah as the Essence, 
because such knowledge is impossible (mamnn’) for the slave (al 
‘abd). “None knows Allah but Allah, None secs Allah but Allah. 
None worships Allah but Allah.” The Spiritual Journey is from the 
lower self to the Higher Self and on reaching knowledge of the 


Higher Sclf one reaches knowledge of one’s Lord. 
(See al ‘abd; ‘avifin; haga’, fana’; baga'ig; mi’ray at-tablil; nafs; al-rabb; salik; 
sultek, ‘ubuda; ‘urny at-tarkib,) 


ma'‘na: Meaning or innermost reality. The meaning (ma’na) of every 
human form, his innermost reality, is “Allah”. This meaning only 
becomes outwardly manifest in the form of the Perfect Man who 
has assimilated all of the Divine Names and therefore reflects the 


nn 
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manzil al-maqam al-mahmud 


Name Allah, But only those who are qualified to “see” may per 
ceive this outward manifestation of the inner reality. Within the 
Realm of Imagination meanings are clothed in forms. These mean- 


ings, these essential truths, can be seen in dreams and visions 
(Sec “Allahumma arana hagaig al-asdya kama Inya”; amanat, insan al-kamil, 
ustt ‘dad, thayal, ru'yah, cura.) 


manzil: Waystation. A station in which the traveller alights (nuzud) for a 
time, before moving onwards. If he does not pass this manzul it 
becomes an “abode” (mawtin) 


(See alb-labrrnun, la maqam; al-malamativra; maqam 


mandub: Recommended. Those aspects of the Sacred Law (shart’a) 
w hic h man is encouraged to pert mm 
(See halal, haram; maklrub; short 





at-Mani: The Preventer. One of the Beautiful Names of Allah. 


manzur: The Object of vision. For the Perfect Men of Allah the Object 
of vision is always Allah Who they perceive through the forms of 
the creation 
Sce ‘arifin; diikr akhfa al-khafi, dhikr al-khafi, al-ahayl, ‘isha; ‘iyan; kibrit 
abmar, lata tf; lawa'sh, marad, mart; mashind; munacala; tadalli.) 





magam: A spiritual station. A magam is acquired and earned through 
the effort and sincerity of the traveller, but such an acquisition is 
ultimately through the Grace of Allah. A station is a ‘fixed’ quality 
of the self, in contrast to the flecting nature of a spiritual state 
(hal), When the traveller (salik) ascends to a higher magam he 
does not “leave” the lower one but rather he travels with it. Once 
the noble qualitics pertaining to a specific station are acquired they 
become firmly fixed and remain with him in his endless ascent 
(See hal; la magam; luan al-bal; makanh; mancil, magamat; mawtin,) 


magqamat: The spiritual stations. These stations are the necessary foun 
dation for actualizing human perfection and must be passed 
through on the Journey of Return to Allah, Magamat are carnings 
(makasih) which have been acquired through spiritual endeavour 
(mujahadah). The People of Perfection have passed beyond the 
stations to the most exalted station of “no station” (la magam) 
(See adh-dhatiyun; kamal; al-malamatiyya; la magam; al- 
mubaggigqun.) 


al-magam al-mahmud: “T)\¢ Station of Great Glory.” This station is 
also referred to as “Union of union” (jam! al-jam’) and “Two 
Bows’ Length” (“gaba qausayn”). This Station of Great Glory is 
the Paradise of the Essence which has been promised to the Holy 
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maqdur maratib al-wujud 





Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace). 

(Sce AHMAD; hatnirutlat; jar’ al-jam; yannata dhat; khayr al-khalg, MUHAM- 
MAD; MUSTAFA; “qaba qansayn" ) 


maqdur: The object of power over which the Divine Name the All- 
Powerful al-Qadir has power. Al-Qadir demands the existence of 
magdur. 
(See idafa.) 


maghur: That which is overpowered. Al-Qabhar, the Overpowering, 
demands the existence of maghur. During spiritual ecstasy (wajd) 
the lover becomes the one who is overpowered by Allah's Majesty 
through His Name al-Qabhar. 


(Sce arma’ al-yalaliyyah.) 


ma'qui: \ntclligible. That which is conceived by the reason (‘agl). On 
the Journey of Return the traveller reaches a “point” which is indi- 
cated by the name “The Lote Tree of the Uttermost Boundary” 
(sidrat al-muntaha) where there is no longer anything that he 
could refer to as “intelligible” (ma’gul). Reason (al~’agl) and all 
things which can be conceived by it (sma’gul) must be left behind if 
the slave is amongst the chosen ones who are destined to be taken 
to the Divine Presence. 
(See al-'agl; burag; “isha; tera; yadhba; Jibrast, laylat al-mi'vay, advat al-muntaba.) 


marad: A disease or illness. Those conditions which are regarded as 
“health” by the common people may be regarded as “disease” by 
the People of Perfection. The common people who fulfill their reli- 
gious obligations towards Allah, yet do not sce Allah in everything, 
are considered to be in a healthy condition, However, if one of the 
People of Perfection loses vision of Allah, even for a moment, he 
considers himself to be in a diseased condition. 
(See al ‘abd; baga’; ‘arifin, kamal, al-malamatiyya; ‘ubuda.) 


maratib: Levels. Every existent thing has its own level, and cach one of 
these levels demands a specific relationship with Allah. When an 
existent thing fulfils all of the conditions pertaining to its level in 


the hicrarchy of existence then that thing is complete. 
(See hayawaniyah; insan al-kamil; makan; makanal, nafi al-haywariyya; nafi al- 
kamilah; tamam.) 


maratib al-wujud: The ontological levels of existence or finding. These 
are the various degrees in which the creatures participate in the 
Divine Presence. 
(See abl al-kashf wa'l-wujud, isi 'dad,; wuyual) 
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marbub mashahid 


marbub: Thc vassal or the divine thrall. Each existent thing has his own 
Lord (rabb) and is therefore the vassal (marbub) of his Lord. Allah 
is Lord because of His divine thrall and the existent thing is a 
divine thrall because Allah is his Lord. The Lord of cach vassal 
(marbub) is the specific face (al-wagh al-khass) which Allah has 
turned towards it. It is His Self-disclosure (tajalti) to it. The 
Divine Names are actualized within the creation through this 


Lord/vassal (rabh/marbub) relationship 
(See idafa; “man'arafa nafiahu'arafa rabbals”, al-rabh; rabh al-arbaly, tayalli; al 
waph al-thaw ) 


marhum. 
Mercy having become manifest through the Mercy (raéma) of the 
All-Merciful Himself (ar-raiman ar-raiim). Allah’s Mercy contin 
ually showers down and covers everything. We are surrounded by 
and immersed in the Divine Mercy, yet very few are qualified to see 
this reality. Allah says, “My Mercy precedes My Wrath” 





2 The objects of Mercy, Everything in existence is an object of 


(See hasmattaly; isti'dad; nafas ar-ralman; aad, rab 





wa.) 


mar’i: The object of vision (ru ya). The object of vision, which is Allah, 
is light and that through which the perceiver perceives Allah is 
light. Light returns to the root from which it became manifest 
None sees Allah but Allah, This perception depends upon the light 
carricd within the shadow of cach creature. Allah, al-Hagg, is 
always the object of vision, though only the knowers of Allah 
(arifin) perceive this Truth 


(See abl al-kashf wa'T-wayud: ‘arifin; banrah; dinkrullaly nar; wuynd 


ma'rifa: Divine Knowledge. Ma 'rifa is a light which Allah casts into the 
heart of whomsoever He Will. This is the true knowledge which 
comes through “unveiling” (Lashf), “witnessing” (mushabadah) 
and “tasting” (dhawg). This knowledge is from Allah, it is not 
Allah Himself, because He Is Unknowable in His Essence. The 
triad on the Sufi Path of Return is comprised of Fear (makhafab), 
Knowledge (ma'rifa) and Love (mahabbah). Pear leads to 
Knowledge which leads to Unconditional Love of Allah. It is said 
thar spiritual struggle (mtujahadah) is child’s play whilst ma’rifa is 


men’s work 
(See abl al-kashf wa Twused, dhawg,; bayrah; ‘sshg; khawf, mababbah: mushahadah; 


wnjud.) 


martaba: Degree, grade, level, rank, standing, station, class. Martaba 


indicates the position of a thing in the hicrarchy of the cosmos 
(See hayvawantval, inutn al-kamel, maken; makanal; maratih; nafi al-haywaniye, 
nafs al-kamilah, tamam 


mashahid: The places or loci of witnessing 


(See meushahadal: 





mashayekh masiub al-awsaf 








mashayekh: The Shaykls or Masters of a tariga. Fach tariga has its 
own particular chain of mashayekh, and the starting point of each 
chain is the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). 
(See hay'ah; idim; murid; murdnid; nafs; silelac.) 


mashgul farigh: “One who is engaged and yet is free.” This term is 
applicd to the devotee whose outward appearance is that of one 
engaged in mundane matters, yet his heart is free from such things 
being totally present with Allah. 
(See “ana jalise man dhakarani"; dawam-t-budur; dhakir; dbikrulla; farigh 
mashqul ) 


mashhad: The place or locus of witnessing. This place is the heart 
because the Divine Sclf-disclosure leaves a trace in the heart which 
bears witness to what has been seen. 
(Sce mushaladah.) 


mashhud: The witnessed. Mashhud is what the heart retains from the 
form of the Divine Self-disclosure. It is the object seen in mystic 
vision. 
(See mucshabadal.) 


mashi’a: The Divine Uncreated Will. If Allah Wills, it comes to be, and 
if He Wills, it does not come to be. 


ma'shug: The Beloved. Ma'shug is the Absolute Beloved, Allah. This 
beautiful word, ma’siug, sung by gawwals and mystic pocts, is 
capable of flooding the heart of the lover (‘ashig) with intense 
Love (‘ishg) through which ecstasy (wayd) may be experienced. 
When ma ‘dug is sung, “Allah is the singer and Allah is the hearer”. 
(See ‘ashig; ‘ishg; qawwal; sama’; wayd.) 


maskan: A dwelling. Whereas a waystation (manzil) indicates a place in 
which the traveller alights for a short time, a dwelling (maskan) 
indicates a place in which the traveller feels comfortable and there- 
fore settles, not having the desire to move any further. The clect of 
Allah never settle down because they desire only Allah and Allah is 
without place and Allah is without Limit. 
(Sce esti "dad; klusus al-khesus, la magam; al-malamatiyya; mansil, maqam.) 


mastiub al-awsaf: ‘Vo be striped of all attributes. This is the condition 
of the universal slave (al ‘abd al-kulli), who, in being stripped of 
everything, is entirely at the bidding of his Lord. There is no 
longer a slave, only the Self-disclosure of Allah coloured by the 
form of the slave. 
(See al ‘abd; haga’; al-malamatiyya; ‘ubuda.) 

i 
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mastur maulana 





mastur: Concealed or veiled or curtained. Being is One. Allah has 
Being and no thing is with Allah. He is the Manifest. The possible 
thing (mumbin) is concealed (mastur) by the Manifest within it 
For the Men of Allah all that is scen is Allah whilst everything clse 
is curtained (mastur). For the ordinary man all that is seen is the 
creation whilst Allah is the One Who is curtained (mastur), When 
the lover is under the influence of an “inrush” (warid) he may 
become a “madman” (maynun). Allah imprisons his rational facul- 
ties with Himself so that they are completely occupied by His 
Presence. The majnun is therefore curtained (mastur) from the 
governance of his rational faculties 


(Sce yadhht; maynun; ‘ngale al-majyanin; wartd.) 


ma’sum: To be preserved. Allah favours certain of His slaves through 
preserving them from attributing the acts to themselves. Through 
His jealousy for them He preserves their courtesy (adab) and their 
slavehood (‘ubuda) 
(See al ‘abd; adab, afval, fa'sl; al-ahaflah; al-ghayral; al-abayrat al-dalnyya; al 
malamatiyya; gada’; gadar; ‘unbuda.) 


ma siwa Allah: “Everything-other-than-Allah.” It is Allah, as the 
Divinity (al-uluba), that brings ma siwa Allah into existence. In 
Truth everything is Allah and that which is “other-than-Allah” 
does not exist, however those who are veiled from Reality only see 
the ma swa Allah, It is the knowers who sce Allah 
(See ‘arifin, al-hagigat al-Mubammadtyyah; al-mubaggiqun.) 


mathal: Similitudes. In al-Qur’an Allah speaks about the similitudes 
with which He explains various things through the use of symbol 
ism and imagery. The term mathal also indicates the forms which 
appear in the imaginal realm 
(See ‘alam al-amehal; al-hadarat; khayal; mithal; tamaththul.) 


al-Matin: The Firm. Onc of the Beautiful Names of Allah. 





maula: Lord. The Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace) said, “Whose lord I am, his lord is 
Ali” 
(See bab.) 


Maulana: “Our Lord.” For the friends of Allah, the Holy Prophet 
Muhammad al-Mustafa (May the Blessings of Allah be upon him 
and Peace) is “our Lord” (Maslana) and “our Master” 
(Sayyiduna) 

(See ghulam,; gadam rasul; Rasulullab; Sayniduna; sultan; tabi’) 
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maut may! 





maut: Death, This refers to that type of death which is the removal of 
oneself from one specific condition to another condition. Within 
Tasawwuf there are four deaths which the traveller (salik) must 
undergo on his Journey to Allah. These are the “red death” which 
is connected to controlling one's anger and refraining from retalia- 
tion; the “white death” which is connected to hunger, asceticism 
and a moderate way of life; the “green death” which is connected 
to the discarding of outward self-adornment and the assumption of 
inner adornment through the beautiful character traits (usm al- 
akblag); and the “black death” which is connected to a selfless atti- 
tude of love and compassion to all of the creation, regardless of 
their ingratitude or hostility, All of these deaths take place through 
the spiritual struggle (mujahadah) of the salik. 
(See dmgn al-akhlag; musabadah; salik.) 


mawaddat: Affection. Spiritual intoxication (sukr) may arise from drink- 
ing the wine of affection (mawaddat), This affection is caused 
through regarding the graces and benefits (mi'mat) which come from 
Allah. Such affection (mawaddat) may lead to Love (mababbah). 
(See ‘Ayn al-Kafiur, salve; sama’, sharab; sukr; Tasnim.) 


mawahib: Vycstowals or divine gifts. The spiritual states (abwal) are 
referred to as bestowals (mawainb). They are gifts from Allah to 
His slave and are given without any asking, effort or desire on the 
part of the slave. 
(See al; magam.) 


mawjud: The existent or found thing or that thing which has existence or 
has been found. This term derives from Being (wujud) and there is 
only One Being, Allah. All things, though as yet non-existent within 
the cosmos nevertheless have existence within the Knowledge of 
Allah. The existent thing is He/not He (Huwa/la Huwa). An cxis- 
tent thing (mawjud) is an entity which exists on any level or in any 
world, Through its very existence the thing glorifies and praises 
Allah. Existence itself is Praise and Glory, This praising and glonfying 
is understood by the one whose inner-eye (basirah) is open, 
(See abl al-kashf wa't-wuyud; AHMAD; athamdulillat, karb; nafas ar-ralrman; 
wuyud.) 


mawtin: Abode. A marin is that place where the traveller takes up his 
residence. He is content and fulfilled and has no desire to continue 
travelling further. 
(Sce la magam; al-malamatiyya; mansil; magam; maskan,) 


mayl: Deviation. Mayl is that which is the opposite of straightness, The 
cosmos, being at the furthest point from the Source, is a place of 
deviation. Being the realm of multiplicity, opposites, deviation and 
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at-mazahir al-ilahiyya mi'raj 


disequilibrium it is in need of Divine Guidance (/uda). However, 
whilst looking at such deviation, the knowers (‘arifin) see only the 


Unity of Allah 
(See ‘arifia; buda; wtlal; enluraf: al-insen al-bayawan; tnsan al-kamil; strat al 
mustagim, cewlid 


al-mazahir at-ilahiyya: The divine loci or places of Self manifestation 
Allah is the Absolute. Every Face of Allah is contained with the 
Absolute. Faces of Mercy, Faces of Wrath, Faces of Beauty and 
Faces of Majesty. The divine places of Sclf-manifestation are those 
purified and radiant loci which have been cleansed of “otherness” 
and are thus qualified to reflect the Beautiful and Merciful Divine 
Faces 
Al-mazalur al-tlabiyya are Une Pertect Men, the saints, the knowers 
and lovers of Allah, all of whom have turned in totality to the 
Beloved, to the One, to Allah 


(See ‘artfin; ‘axing; awltya; diakir; insan al-kamel; gawwal; wash 





mazhar: The place of Allah's Self-manifestation. The person who expe 
riences “unveiling” (kashf) secs the “lights” (anwar) as places of 
manifestation (mashar) within the imaginal realm, These “lights” 
abound according to the purity of the “secret” (srr) of the one 
with kashf. The cosmos is the place of manifestation of all the 
Names of Allah. Some of these places are manifest (za/ir) and oth 
ers are hidden (batin), but they are all nevertheless places of Allah's 
Sclf-manifestation (mashar) 


(Sec anwar, kashf; al-masaler al-ilainyya.) 


miftah: Key, The key is the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). He is the key with 
which to open and enter the door (éab) to Divine Knowledge 
(ma’rifa), tic is the key which opens the doors of Paradise and 
locks the doors of Hell. He is the key to unlock Generosity’s sealed 
chest. Amongst his holy names are Miftal: ar-rabmah (The key to 
Allah's Mercy) and Miftah alannah (The key of Paradise) 


(See amg bab, dar; al-yannah, mafarih; nar, mr.) 


The Ascension to the Divine Presence. This is the highest ascent 
of the slave (‘abd) towards Allah, It is the ascent from multiplicity 
(kathra), through the Five Presences (al-hadarat) back to Unity 
(tawhid), Mi'raj refers most especially to the ascension of the Holy 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace). He is the “beautiful model” (uswa basana) and all who 


truly love him desire to follow him to the Divine Presence 
(See al ‘ahd; al-'agl; adb-disasiyun; fana’ fi-rasul, al-hadarar, kathra, laylar al- 





mira, drat al-muntaba; sukun; ‘urnj at-tarkib; nwa basana,) 
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mi'raj at-taklil al-mithaq 








mi'raj at-tahlil: Vhe spiritual ascent of decomposition. Firstly man 
makes the ‘urny at-tarkib, the descent from inward non-manifesta- 
tion within the Knowledge of Allah to the human level. The ‘ern; 
at-tarkih is the descent from Unity (tawiid), through the Five 
Presences (al-hadarat) to the realm of multiplicity (kathra). Now 
at the level of the “lowest of the low” (asfali-safialin) man can start 
the Return Journey from the human level back to the state of non 
existence within the Knowledge of Allah. The Return Journey is 
the mz'vaj at-tablil. The seven levels of knowledge through which 
the traveller (salik) must pass on his return are: al-islam; iman; 
thsan; “tlm al-yagin; ‘ayn al-yagin; bagg al-yagin and al-islam. 
(Sce al ‘abd; asfali-safalin; hagigat at-tayy; laylat al-mi'raj.) 


mishkat: The niche or tabernacle, The word niche (midskat) reaches us 
from the beautiful Light verse of al/-Qur’an (24:35) “ Allah is the 
Light of the heavens and the earth, The similitude of His Light is 
as if there were a Niche and within it a Lamp, the Lamp enclosed 
in Glass ... “ The terms Niche (mishkat), Lamp and Glass abound 
in a nvwiti-layered symbolism. The Niche is made for the Lamp and 
the Light passes through the Glass. Everything is lit by the Light of 
Allah 
(See anwar; asrar; khafi; MUHAMMAD, nur; mor Mubammadiyya; gall; arr; ner 
al-sirr.) 


miskin: Poor and utterly and totally bereft. This miskin is the slave who 
is at the absolute extremity of need of Allah. He has been stripped 
of everything and exists purely to manifest the All-Comprehensive 
Name Allah. 
(See al ‘abd; fagir; muflis; ‘ubuda.) 


mithal: Image or form or analogy or symbol. This term is synonymous 
with Imagination (khayal). The mithal is the isthmus (barsakh) 
between the World of the Unseen and the Visible World and it is 
within this Realm of Imagination that man is given the clearest 
expression of the “He, not He” (Hawa, la Huwa) mystery of exis- 
tence, 
(See habr, al-barzakit, Huwa, la Hiewa; jasad; ma'na,) 


al-mithag: The Covenant. Al-mithag refers to that “event” or “day” in 
pre-existence when all of the children of Adam bore witness to 
Allah’s Lordship over them; Allah asked his non-existent creation, 
“Am I not your Lord?” (“alastu birabbikum?"). They answered, 
“Yes, we bear witness” (“Bala shabidna”). This “day” of the 
Covenant is called, by the Sufis, the Day of Alast. 
(See al'ald; amanat; “alastn birablikum”, bala; isti'dad, al Rhalifads, sama’) 
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mizaj al-Mu‘adhdhib 


mizaj: The human constitution, The mizay reflects the preparedness of 
the momutable entity on the corporeal level 


See aba Yan al-thalita; ‘wrny at-tarkib 


mizaj mustagim: The harmonious human constitution. This refers to 
that particular human constitution which is in a state of balance 
and harmony and is therefore prepared to receive Knowledge of 
Allah 


See tdlal; intivaf: infi'al; uei'dad; itidal; takballug; al-tabrh alaiadi; uewa 





at-mizan: Whe scale or the balance. The Sacred Law is the scale in which 
must be weighed everything pertaining to Allah, to knowledge, to 
spiritual realization, to love and to the human state, The traveller 
on the Path of Return is required to purify himself, through spiri 
rual endeavour, in order to achieve this balance which Allah has 
established 


(Sce furgan; insan al-tamil, i'tidal, kamal; mujahadah; al-Qur'an, dara; sulub; 
al-tainh al-ilain, aswa hasana,) 


alt-mizan at‘adl: \\\¢ Scale of Justice 


(See ‘adi 


al-mizan at-asii: \\\~ Vundamental Seale. This scale is the one in which 
the works of the servants shall be weighed on the Day of 
Resurrection 


(Sce af'al, amanat, buda; mujahadah; al-Qurian, sari’, mnna; uswa hasana.) 


al-mizan at-ilahi: \\y¢ Divine Scale. This scale is the one which has 
been established by the Lawgiver 


al-mizan al-mashru’: The Scale of the Revealed Law, This scale is the 
one which Allah has established for mankind in this world 


See ahadith; al-Qur'an; shari'a; sunna 


al-mizan al-shar’i: (he Scale of the Law. This scale was established for 
this world whilst the Fundamental Scale (al-mizan al-asli) was 
established tor the next world 





Sve abadith; furgan; luda; al-Qur'an; hari'a; anna.) 


mu'‘abbir: Vive interpreter. The interpreter of a dream is the one who 
“passes over” (ta’bir) from the sensory form of the dream to the 
meaning contained within the dream’s form, It is within the Realm 
of Imagination that meanings become clothed in forms 


See hush, khayel hageg; ma'na; maubashsirira; riya; ru "vk, sure, 


al-Mu'adhdhib: The Tormentor. A Divine Name 
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al-Mu'akhkhir 
mubtadi 


at-Muakhkhir: The Postpones. One of the Beautiful Names of Allah. 





mu'amalat: Social transactions, dealings, interactions and conduct 

Whoever claims to be a sincere follower of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
and believes in him and his Teaching and in his Inheritors must fol 

low his “beautiful model” (xswa hasana) in wotality. dam must be 
applied to every aspect of life, inwardly and outwardly. His wor- 
ship, his social transactions (mu’amalat), his knowledge and the 
practising of his knowledge must retlect the Beauty and Wisdom of 
al-Islam, 


(See amanat, hum al-akhlag; inan al-kamil; uswa hauna.) 


mu'attal: |noperative. In Truth there is nothing in existence which is 
inoperative because Allah does not create anything without a spe- 
cific purpose, Some parts of the cosmos are more excellent than 
others, but cach and every part and entity is operative. 
(Sce bayawaniyah; kamal; makan; makanah, maratil, nafi al-havwaniyya; nafs al- 
kamilals, tamam.) 


mu'bah: Those things which are permitted by the Sacred Law. For the 
traveller (stltk) who has turned towards Allah many of the things 
which are permitted (m'bah) to the ordinary people become for 
bidden (faram) tor him. Once his heart has become purified and 
ready to receive Light from Allah and when his inner cye (basrah) 
has been opened and after he has been annihilated in the Source 
(fana’ fillah) and returned to creation (baga’) then all is Unity 
(tawhid). This salik turned slave (al ‘abd) sees only Allah. There is 
no longer lawful (halal) and unlawful (baram). But he never leaves 
his slavehood and therefore never leaves the prescriptions of the 
Sacred Law. 
(See al ‘abd; halal; haram; bimma; jihad al-akbar; mujahadah; muragabak; 
mubasabals, ‘uiuda,) 


atmubasharah: The tenderness which was lavished on man when Allah 
fashioned him between the Two Divine Hands. This is the specific 
Divine Favour to the human species. 
(See amanat; yalal; jamal; insan al-kawmel, nafas ar-raiiman.) 


mubashshira: A heralding, vision or sound dream (al-ru'ya al-saliha), 
through which the friends (awliya) experience revelations from 
Allah. 


(See awleya; itham; nave; re'ya; ru yah, wagi’a.) 


mubtadil: Beginners on the Spiritual Journey. 
(See bay'al; mi'raj ar-tahlil, murtd; mursbid, slik; alsilat; raluk, ‘wrny at-carksb.) 
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mudda muhadathah 


mudda: ‘The smallest duration. In the cosmos the smallest duration 
mudda) is that instant in which the perpetual creation occurs and 
which renders everything in the cosmos poor and needy towards 


Allah 


See ‘abit al-wage, an; an aby 





‘om; khalg jadid; taydid al-bhalg fi banat.) 
alt-Mudhill: Tie Abaser. One of the Beautiful Names of Allah 
al-Mudill: The Misguider. A Divine Name 


mudrakat: The objects of perception. The mudrakat of necessity must 


possess manifestation (su/mr) in order for them to be perceived 





See ‘arifin; idrak; cuiner 


al-mufarridun: The recluses. Al-mufarridun are those who seck retire 
ment from mankind, They are contrasted with the Men of 
Perfection, al-malamatiyya, who are perpetually in the Divine 
Presence (dawam-i-lmdur) regardless of the outside situation, The 
hearts of the malamatiyya are occupied with witnessing Allah 
everywhere, within the creatures and within themselves. They are 
in seclusion (khalwa) whilst being in society (salwa) and their 
every moment is sweet (halawa). They are mashgul fartah 
“eng 
See 
thalwa; al-m 





ged yet free” 
na jali man dhakarani™, haga’; dawam4-dmdur; dbabir; balawa; jalwa; 











ama tsyye.) 


muflis: The one who is utterly destitute and bereft. The muflis is the 
true Muhammadan friend, that great Suff who is utterly destitute 
of everything other than Allah. His worship and his sacrifice, his 
living and his dying are for Allah Alone 


Sec al ‘abd; fagir, la shay’: midin; ‘ubuda 


al-mufrad: The Solitary. Within the Sufi hierarchy the Solitary (al- 
mufrad) stands cqual to the Pole (al-guth), but without a specific 
function such as that possessed by the Pole. The Solitary does not 
come under the rule of the Pole. He stands at an equal rank with 


the Enraptured Angels (al-mala ‘that al-mubavyvamun) 


See yurb 
al-Mughni: Whe Enricher. One of the Beautiful Names of Allah 


muhadathah: Conversation or address. Mubadathah is an address from 
Allah to one of Tis knowers. This address occurs in the visible 
world, as with the Prophet Musa (Peace be upon him) and the 
Burning Bush 


See barf) munajat; mkun 





muhal al-muhaqqiqun 





muhal: Impossible. The Realm of Imagination is the domain in which 
contrarics meet and impossible things take place, It is the realm of 
He/not He (Hinwa/la Hiwa) in which the one with “unveiling” 
may momentarily grasp the mystery of his own existence. 
(See all al-kashf wa 'lwujud, ‘arifin, Hawa, la Hawa; thayal; wand.) 


MUHAMMAD: The Holy Prophet Muhammad (May the Blessings of 

Allah be upon him and Peace) is the Glory of the Universc, the 
Best of Creation, the Seal of the Prophets and the friend of those 
who truly love him, He is from the Light of Allah and all of exis- 
tence is from his light. He is the key to unlock the Mystery of 
Existence and he is also the treasure of Existence. He is the key to 
Allah’s Merey and the key to Paradise. Muhammad al-Mustafa is 
the niche and the goal of the wayfaring lover and the burning rap- 
ture within his breast. He is the Beloved of Allah. He owns the 
Banner of Praise and the Station of Glory. Outwardly he is the 
Perfect Slave and inwardly he is The One. When the Reality of 
Muhammad has been unveiled to the lover his heart prostrates 
before the Sheer Beauty of this most Noble Sanctuary, 
(See al ‘abd; ANMAD; “ana Abmad bila mim"; ginlam; baliindlah; Haram astr- 
Sharif; al hagiqar al Muhammadiyvah, busn al-athlag; tra’, al-wra; khayr al- 
hhbalq; laylat al-mi'vay: lavlat al-qadr, liwa al-hamd; al-magam al-mabmud; nur 
Mubammadiva; MUSTAFA; QASIM; "Qiff wt Muhammad a lana Rabbika vist 
a” wewn hasan.) 


Muhammadan Rasulullah: * Mulammad is the Messenger of Allah.” 
This is the second half of the Islamic Testimony of Faith (sha- 
hadah). Mubammad is the one sent by Allah, He is the representa- 
tive of Allah. Without him we cannot come to know Allah. His 
message is the message of beautiful return to Allah. Bur, 
Muhammad is from the Light of Allah. So, before Muhammad can 
be the Messenger of Allah, Allah must be the Messenger of 
Muhammad. His Light sends out the message of Muhammad. 
Allah is the Messenger of Muhammad (Allah Rasul Mubammad) 
and then Muhammad is the Messenger of Allah (Muhammadan 


Rasulullah). 
(Sce ALLAH; tana Abad tila mim"; babibullal;, Haram ade Sharif; al-hagigar 
al-Mubammadiyyal; la ilaba illa‘lab; MUHAMMAD, nur Mabammadiyya) 


al-muhaqgiqun: The Verificrs. These great ones form the highest cate- 
gory of fricnds of Allah (aw/iya). They follow no one's authority 
because in themselves they have verified (tahgiq) and realized 
(tabagqug) |through unveiling and finding], the truth (4agq) and 
reality (bagiga) of all things which is Allah, the Real (al-Hagq). 
They are also known as “The People of Unveiling and Finding” 
(abl al-kashf wa'l-wnjnd). 
(Sce al ‘abd; abl al-kachf wa'l-wnjud: ‘arifin; awliya; ran al kami; al-smela- 
matiyya; ripal; ‘ubuda.) 
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muhasabah al-Muhsi 





muhasabah: The constant analysis of the heart and its changing states. 
During muhasabah the contemplative takes stock of the heart's 
most seeret motions, He calls himself to account, here and now 
He does not wait till the Hereafter 


(See ablnra; ida: idlal: alsannak, jihad al-akbar, mnjabadah; nar) 
al-Muhaymin: Vive Guardian. One of the Beautiful Names of Allah 


muhayminiyya: To supervise. The representatives of Allah (al-khalifah) 
have the responsibility of supervising all those bencath them. And 
within the Sufi tnerarchy there arc levels of stepervision, Some of 
the Divine Names supervise other Divine Names, There is a hierar 
chy within the Names just as there is a hierarchy within the entire 


existence 


(See al ‘afrad; arma’, al-ghawth; al-imamant; al-khaltifab; khatam al-awliya; al 








weufied, al-quth 

muhdath: Temporally originated. Knowledges come to man through 
Allah's Speech. Man did nor have such knowledges before he 
entered the sphere of Space and Time, therefore these knowledges 

lly originated. He did not know and then he 

took plaice in the realm of Time. The Speech 

of Allah is Eternal but the hearing and knowing which results from 


are said to be tempor 








knew. His “knowing 


It is temporally onginated 


(See “alana hirablibrom™, ba Ynet; ke rukien 





muhibb: The Lover. This Name may be applied to Allah Himself when 
considering His slave to be His beloved, or it may be applied to the 
slave himself whose Beloved is Allah. In reality there is only one 
Beloved of Allah and that is the Holy Prophet Muhammad (May 
the Blessings of Allah be upon him and Peace) and it is only 
through being annihilated in him that the lover of Allah may be 
transformed into the beloved of Allah, The lover (auhibb) is the 
one who is enraptured by Allah's Beauty in contrast to the knower 
(‘ari who remains in sobriety in the face of all of Allah's Self-dis- 
closures (tajalli). The knower who ts also a lover is in a state of 
Perfection (kamal) being inwardly intoxicated and outwardly 
sober. Such a fnend (mals) has attained perfect balance and harmo 


nv. He is the Perfect Man 
(See ‘adug; al ‘arif, awlin; fana’ fi-rainl, babiluliah, insan al-kamil: jalal, jamal; 
kamal 


al-Muhit: V\yc All-Encompassing, A Divine Name 


al-Muhsi: The Possessor of All Knowledge. One of the Beautiful Names 
of Allah 








muhsin al-Mujid 





muhsin: The mubsin is the man with virtuc, the one who has devoted 
all his efforts towards acquiring shsan, that quality of excellence and 
perfection, sanctilying virtue and spiritual beauty which is embod- 
ied in the followers of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). : 
(See shen; mere wt; muypahardaty, muslin) 


al-Muhyi: The Giver of Life. One of the Beautiful Names of Allah. 


muhyi-d-din: The reviver of the religion (deen, din). He is the one who 
gives new Life to the deen. He drinks directly from the Water of 
Life (ab-i-hayat) and his words and actions give life to all of the 
inner and outer Islamic Teachings. He makes al-Qur'an “stand up” 
after others have made it “lie down”. He follows in the footsteps of 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace) and through him the Beauty and Life of the deen 
are revived for the community (sma) 
(See ab-t-huyat; ahadith; deen; firgan; al-Qur'an; nna; tabi’) 


al-Mu'izz: The One Who Honours, One of the Beautiful Names of 
Allah, 


mujaddid: The renewer. The Holy Prophet Muhammad promised that 
a renewer of the religion (deen) would be sent by Allah at the head 
of every hundred years: 
(See deen.) 


mujahadah: The spiritual struggle and endeavour against the passions 
and downward-pulling tendencies of the lower self (nafs) 
Mujabadah is the ceascless combat called the Greater Holy War 
Gihad al-akbar). The war is fought with the celestial weapons of 
the Remembrance of Allah (dbikrullah), The mature ones of the 
Path, those who “know Allah” (‘arifin), say that mujahadah is 
child’s play! The real work of Men is Divine Knowledge (ma'rifa), 
(See awrad; dhikrullah; jihad al-akhar; maut; tuluk.) 


mujahidun: These are the spiritual warriors who are engaged in the 
spiritual struggle (mujahadah) of the Greater Holy War (sthad al- 
akbar). The mujabidun have turned towards Allah through the 
Remembrance (dhikrullab) of His Most Holy Name and endeav 


our to honour the Trust (amanar) by fulfilling their raison d'etre. 
(See *alastu birabbikum™: amanat; dhakir; dhikrullal, yibad al-akbar, murid; 


smnrsbid, sulk; tariga.) 


atMujib: The One Who Answers Prayers. One of the Beautiful Names 
of Allah. 
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al-Mujid mukhalafa 


ab-Mujid: Vhe Giver of Existence, A Divine Name 


mu'jiza: A miracle. A mujiza is the miracle of a Messenger or Prophet 
of Allah (Peace be upon all of them), as distinet from the miracles 
(haramat) of the friends of Allah. A miracle is intended to display 
Allah's action in Power and Wisdom. Cause and effect are 
removed. The miracles of the Prophets and Messengers are openly 
displayed whereas the miracles (karamat) of the awliya remain hid- 
den and secret. Al-Qur’an is the greatest miracle displayed by the 
Holy Prophet Muhammad. His hidden miracle is his reality - the 
reality of “Iam Ahmad without the M” (“ena Abmad lila mim”) 


Sce “ana Abad bil 





mim"; avwltya; lnmema, karamat, kharg al-‘ada; tahakkum; 





tabwin, taser uluda 





mujhulur-nat: That which is beyond desenption. The Essence Itself 


(Sec al ‘ama, ‘aramaly, dhat; al-habut; Huwa ma, tancale) 








“Unveiling,” There are three kinds of “opening” (futuh) 
ening of expression (‘Sbarah) in the ourward dimension and 





the opening of sweetness (halawa) in the inward dimension and 
the opening of unveiling (mukashafa) through Allah. Through His 
Infinite Grace Allah gives these openings to whomsoever He Wills 
and through them His slaves yearn for more and more Knowledge 
of Allah. Openings are endless. He never discloses Himself in the 


same tajalli in any [Wo Successive Moments LO any creature 
(See abl al-kashf wa'l-wujud; bab; fath: fituls, balawa; ‘ibaral; khalg jadid; khasf 


tawaynd, wud 





ama’, tape 





mukawwanat: The engendered things. Mukawwanat are the creatures 
and acts which came into existence by the Divine Command “Be!” 
("Kun!”) and which will pass out of existence when their stay in 
this world is over 


See ala yan ai-thainta, ka 'inat 





mukawwin al-asbab: Theo Engenderer of Secondary Causes. Those 
who see the mukawwin al-ashab, and never deny Allah, have clear 
sight 





See arbab, al-batineyra, al-qhayal; lawa, mahw; al-muhaggiqun 


mukhalafa: Opposition or incompatibility. Man has within himself the 
possibility of setting up in opposition to Allah. The prescriptive 
command brings this possibility into existence. On a low level this 
opposition ts in the form of a refusal to follow the Sacred Law. On 
a high level this opposition is in the form of the slave departing 
from his slavehood and regarding his own Lordliness (rabbaniyya) 





(See al ‘abd, adal, baga’: makr; al-malamativva; rahhanivya; ‘nbnda.) 
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muktasab monaniie 











muktasab: That which is carned. When a man sincerely endeavours to 
put the noble character traits into practice the traits are earned 
through that endeavour. The spiritual stations are acquired 
through endeavour and struggle. They are “carned”, in contrast to 
the spiritual states (a/nval) which are “bestowals”. 
(See bimona; mujahadah, makasib; magamat.) 


at-mutk: The kingdom of Allah. This is the phenomenal world, the 
macrocosm. Allah's kingdom is the possible things, the entities. We 
are His kingdom and through us He is King, This kingdom is the 
place of manifestation of the Divine Names. A Master said, “I have 
no morning and no evening.” “Morning” pertains to manifesta 
tion, the world of the kingdom (al-mulk) and the visible 
“Evening” belongs to non-manifestation, the world of dominion 
(al-malakut) and the Unseen. This Great Master was in the station 
of “no station” (la magam). 
(See asma’ la magam, al-malakur) 


al-mulgiyat: “The casters.” The term al-mulgiyat refers to those angels 
who cast the knowledge of unscen realities into the hearts of the 
knowers and lovers of Allah. 
(See sham; khawatir) 


mumathala: Likeness. Knowledge of Allah can be gained through con- 
templation on those Divine Names whose “likeness” is found with- 
in the cosmos, These are the Names of Similarity (tasbbth). 
(See asma" prmaltyrals ) 


al-Mu'min: The Faithful. One of the Beautiful Names of Allah, 


mu'min: The believer or the one with faith (tman), On the seven 
runged ladder to Knowledge of Allah, the mu'min occupies the 
second rung, that of #man. Such a believer is now safe from the 
Hellfire, but his ascent to the Divine Presence still reaches above 
him. From the stage of mu'min he then endeavours to attain the 
spiritual virtues of dan and become a muhsin- 
(Sce ‘ayn al-vagin; haga al-vagin; thean; ‘ihm al-vagin; tan; al-istor; rekn.) 


al-Mumit: The Slayer. One of the Beautiful Names of Allah 


mumkin: The possible thing, The mumkin may or may not exist. Its 
existence in the world depends entirely upon the desire of Allah to 
bring it out from inward Knowledge within the Esscnce to outward 
manifestation within the world. 
(See al-a'yan al-thalrita; mi'rny at-talelel, ‘wry at tarkib.) 
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mumtani’ munazala 


mumtani’: The impossible thing which may not have existence in the cos- 
mos but may nonetheless exist within the mind of man, The realm of 
Imagination is where the impossible things become manifest. 


See Hawa, la Hinwa, bhaval; ma'na; rie'ya, ru vale: cera) 


munafiq: Whe hypocnte. The munafig manifests the form of a man of 
faith (mu'min) in his ourward practice, but his inner dimension is 
devoid of belief and faith. Hypocrisy is making the form manifest 
without the meaning. It is the work of the nafi. The Murshid dis 
tributes spiritual work to his murids in accordance with each one’s 
aptitude to receive. Without the Wisdom of such distribution the 
murid would run the risk of becoming a hypocrite. The mserid may 





receive “good tidings” (hedra) through a dream-vision, but duc to 
the state of his nafs the Murdnd does not yet reveal the meaning by 
interpreting the dream. The busrra is kept back till such a time when 
the murid is able to “receive” it with gratitude, honour and respect, 
his ego no longer having the aputude to become inflated by it 


See svidal; nafs; al-tabib al-tlabi.) 


munajat: Private prayer. Munayat is a prayer of intimate conversation 
between Allah and man during which words of love and affection 
are exchanged and consolation is found for the afflicted heart 


See barf; kalam-i dha; kalams-tafiils, kialwa; lesan; mubadathals, suknn) 


munasaba: Aljinity. Munasaba is the mutual attraction, affection and 
love which exists between Allah and His lover. Of necessity this 
affinity must be reflected in the sacred relationship between the 
Mursdnd and his murid, Without a strong munasaba the progress 
on the Spiritual Path will be impeded 


See buy'al; hagigat at-tawayuh; infi'al, sadhba; murid; murdud; tawayjpuls) 


munaza’‘a: Conflict, Munaza’a exists between opposites and the root 
of such a conflict goes back to the diversity of the Divine Names 
Man's inner condition is one of conflict and disequilibnum. Only 
through spiritual endeavour under the direction of a Spiritual 
Guide can the contlict be transformed into harmony and the dise 
quilibrium into perfect balance. Within the Perfect Man all of the 
Divine Names are in equilibrium, No one Name dominates over 
another because the Perfect Man is the locus of manifestation for 
the All-Comprehensive Name Allah. 


See al-arma’ al-mutagatila, ininvaf; insan al-kamal, t'tidal; jam'uhw al-diddayn; 
micas mostagim, takhallng ) 





munazala: Mutvial waystation, This is situated at a point benween the 
ascent of the slave (‘abd) and the descent of the Real (al-hagg) 
Vision of Allah occurs in this munazala 


(See sytema * tadalls, ¢ 








atMun‘im al-muqarrabun 





atMun'im: The Blessing-giver. A Divine Name. 
abMuntagim: The Avenger. A Divine Name 


mugaddam: One who is invested with the authority of the Shaykh, The 
mugqaddam has the authority to initiate new seckers into his tariga 
and to give them spiritual work 


mugaddas: Sacred and Holy. 


(See al-'arsh; al-baye Allah; Haram; Haram asl-Sharif, MUHAMMAD; 
MUSTAFA; zryarnt.) 


al-Muqaddim: The One Who Brings Forward. One of the Beautiful 
Names of Allah 


mugaliab: Fluctuation. This term indicates the constant change and 
fluctuation of spiritual states within the heart 
(See ‘arifin; bal; khalg jadid; muragabah, qnlb; taydid al-khalg fi'l-anat; tajdid al- 
thalg bi'l-anfas, tagailub.) 


mugqailab al-quiub: He who makes hearts fluctuate. Allah is magallab 
al-qulub. The human heart is between the Two Fingers of the All- 
Merciful and He turns it whichever way He Wills 


mugqallid: Follower of authority. The mugallid is the one who has sur 
rendered to Allah and follows only His Authority. 
(See tahgig; taglid.) 


al-mugarrabun: Those who arc brought close or near to Allah and are 
His favoured friends. Al-mugarrabun are those perfect slaves who 
know that “the Lord is the Lord and the slave is the slave”, They 
have beautiful moral courtesy with Allah, never overstepping the 
limits of their own limitedness and slavchood. Their love of and 
devotion to Allah is total. They see nothing but Allah, They see 
Allah before, in, with and after the creation, They are the pure fol 
lowers of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). They endeavour always to emulate 
his perfection and in so doing they cling to their own slavehood as 
he did. For all of this Allah draws them nearer to Himself in each 
moment. Their Bliss is never-ending because they dwell perpetually 
in His Presence. They are the People of Solitude. His perfect slaves 
and lovers and knowers. He guards them through His jealousy for 
them. They are not known except by those who also are brought 


near. 

(See al ‘ahd; adal; awliyn; ‘Ayn al-Kafur; haga’; adledhatiyun; insan al-kaonil; 
kamal; al-khalifah; al-malamativna,; al-mubaggiqun; qurb al-fara ‘ud; Sufi; Tasnim; 
‘ubuda.) 











al-muqayyad muraqabah 


ab-mugayyad: Delimited. The realm of Delimited Imagination (khayal 
al-mugayyad) is that realm where the conceived images are delimit 
ed through being coloured by the individual limitations and cir 
cumstances of the viewer, 


(See al-biayal al-mngayyad 


al-Mugsit: Whe just. A Divine Name 
al-Muaqtadir: Whe All-Powerful. One of the Beautiful Names of Allah 


muatasid: The one who loves Allah for Himself and not through fear 
of the Hellfire or longing for Paradise 


Sce whl al-kashf wa'l-wnyud, al-'arif; ‘ashig; bayraly, *ishg) 


mura‘at al-qalb: [ntcrnal contemplation, This is the guarding of the 
heart against egoistic (nafiani) or satanic (shaytant) intruders, It is 
part of the mrujalid’s struggle in the jihad al-akbar, His weapon is 
the dhikrullah and his guardian is his Mursiid. 








See dintrnullah, phad al akbar, khawarttr, mujahadah, mujyaind, muragabah, mur 
died.) 
murad: The object of desire. For the murtd on the Spintual Journey 


the Object of desire (#urad) is’ Allah. As he journcys, purifying his 
heart through the dbtkrullah, he experiences numerous lesser annt 
hilations, After the first of the three greater annihilations (fana’ fi 
mursdud) he may be graced with annihilation in the Holy Prophet 
Muhammad himself (fana’ fi-rasu!). His entire being is then trans 
formed from that of the lover (mubibb) into that of the Beloved 
hain’), He is no longer the one who desires Gnurid) but now he 
is the one whom Allah desires (mrad). The one who is overpow 
ered by the Divine Attraction (majdhub) and is drawn away from 


his own will becomes the one desired by Allah 
(See h 


Muha memiadcrnl, murid. 





ig: fona’, ghulam; halibullah, Haram acth-Sharif, al-bagiqat al 


murajjah: l'rcponderance. A thing is brought out of non-existence into 
existence when preponderance is given to it by Allah, The 
Preponderator (al-Murajjil) 


al ‘adam; al-a’yon al-thalita; al tim tabi il ma how, ka inat; kun) 





at-Murajjih: The lreponderator. A Divine Name 


muragabah: ‘Vhis term applics to the vigilant concentration, with all 
the power of mind and thought and imagination, and the examina 
tion through which the slave carcfully keeps guard over himself. 
During his muragabah the slave observes how Allah becomes man 
ifest both in the cosmos and within himself 


sce ayer; jad al-akbar; ma ‘nifa; mujahadah, galb 


158 





at-Murid: The Possessor of Wish. One of the Divine Names, 


murid: The one who desires Allah. The murid is the secker of Reality 
who is under the direction of a Spiritual Guide (Murshid), He has 
entered the company of those who concentrate upon Allah 
through the Remembrance of His Most Holy Name Allah. 
(See awrad, hay'ak; dinkrullal; murad; murdnd; nafay, salik; silsilar; suluk; tariga.) 


murshid (shaykh, pir): Vhe Spiritual Guide. The Mursrid is a Truc 
Inheritor of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). After having been taken to the 
Divine Presence during his ascension (mi’raj) the slave has been 
returned, by Allah, to the creation to guide and pertect the still 
imperfect ones. He was taken up as a slave and returned as a slave 
and Murshid. The qualities of an authentic Mursdid are those of his 
own Master and Teacher, the Holy Prophet himself, The sacred 
connection between a Murshid and his murids was established in 
Pre-Eternity and continues into Eternity, Because of the Murshid’s 
own spiritual attainments his murids have the possibility of becom- 
ing travellers (salikun). The perfect Murshid is a malamattyya and 
his murids sometimes also attain Perfection. 
(See al ‘abd; adab al-subha; baga’; bay'ab; fana’ fi-murshid, idm; al-malamatiyya; 
munasaba; murid, nafies, slslat; subba; selik; al-tabeh al-ilahi, tawajpeh, tasnwwwr; 
urea hasana.) 


Musa: The Prophet Moses (Peace be upon him) through whose Word 
descended the Wisdom of Sublimity (al-inkmat al-"uluwiyyah). 


al-musabbabat: The caused things. The word “cause” (sabab), whose 
literal meaning is “a rope or a cord”, indicates “connecting” 
things. The caused things (al-musabbabat) are a connection or a 
means with which man can ascend to the Causer of the secondary 


causes (musabith al-ashah), Allah, 
(See arbab; asbab; arma’; al-batiniyya; al-ghayah; ‘tlm al-bacing; ‘tlm al-sabir; 
hhalg; mukawwin al-ashab) 


musabbib al-asbab: ‘I }\¢ Causer of the secondary causes. Allah. 
(See ashab.) 


musafir: The musafir is the traveller (saltk) who understands invisible 
things through the analogy of visible ones, thereby swimming from 


the shore of this world to the further shore, 
(See asbab; ayat; al-hagiqat al-Mubammadiyyal; isbavah; khaly; nur 
Miuhammadiyya; safar.) 


musalli: He who performs the prayer. Initially it 1s man himself who 
performs the prayer (salat), Through endeavour (mujabadah), 


LEE 
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musamarat mushahadah 


spintual resolve (bimma), love (‘ishg), yearning, (shawg) and Allah's 
Infinite Grace, man’s lower self (nafs) is transformed into his 
Higher Self. ‘Then his prayer is the Ultimate prayer in which Allah 
prays to Himself, because “None worships Allah but Allah”. The 
Holy Prophet Muhammad said, “The prayer without you is better 


than seventy” 
See al ‘wid; a 


nahi, “Qu ya Mahammad a lana Rablika yusalla", salar; ans.) 





am-i-tudur; adb-dhatiywn, fana’ al-ulam; lata'yf; mugarrabun, 


musamarat: Nocturnal discourse between Allah and the perfected 
human being (Sufi). This is when the most seerct thoughts are 
concealed and the tongue becomes dumb, This is the time of “I 
cannot tell Thy praise” 


See ‘Ayn al Kafur; pam’ alam kalamevdban; mkun; Tamim.) 


al-musamma: He Who is Named by the Names. Allah is the One Who 
is Named by the Names, It is through the Remembrance (dhikr) of 
His Names that the dhakir may reach the Named Himself. The 
Essence Itself is Named by all the Names but there is no Name 
with which to describe the Unknowable Essence 


See ava dhker; dhat,) 


musamma wujudi: The ontological named thing. This is Allah 
Himself. Allah is Named by every Name, Described by every 
Attribute and Qualified by every Description. When a Name 
becomes attached to an existent thing it ts only attached to it inso- 
far as it is a locus of manifestation for Allah. The named thing 
“here” and the Named thing “there” is always Allah 


See avma \ ala yon al-thalnta; maball; mayla; mache) 


musarrif al-quiub: Vie Turner of Hearts. Allah is the One Who turns 
the heart whichever way He desires. 
(See al ‘abd; all al-kashf wa'l-wujud; arifin; al-islam; khalg jadid; qalb; tagallub; 
fasiim ) 


al-Musawwir: The Form-giver. One of the Beautiful Names of Allah 


al-musawwira: The “torm-giving™ aspect of the faculty of imagination 
The sensory faculties are the material with which this “form-giv 
ing” aspect composes the forms scen in the Realm of Imagination 


See khayel, ma'na; ru ya; ru yah; sera 


mushahadah: Witnessing, or vision. Mushahadab is one kind of direct 
knowledge of Reality. This witnessing occurs in various ways. Some 
of the travellers and Men of the Path witness Allah in the things. 
Some witness Allah before or after or with the things. And some 
witness Allah Himself And, because Allah never discloses Himself 
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in the same form in two successive moments to any thing, the wit- 
nessing (mushaladah) is infinite and endless. This is one of the 
kinds of Bliss (na 'tm) expenenced by the people of the Garden (al- 
jannals). 


(See abl al-kashf wa't-wujud; wl ‘arif, basrals, adb-dbativan; dawg; bhalg pada, 
hash; qalh, sama’, tayalli; wujnid.) 


mushahid: The witness. He is the one who has vision (mushahadah) of 
Allah, the Real. 
(See mushahadal:) 


musharik: Partnership or sharing. Although man must strive to assume 
the character traits of Allah he can never leave his own attributes 
because “The slave is the slave and the Lord is the Lord”. 
However, during his cestasy the cestatic will experience the truth of 
“When you are there Allah is not, and when Allah is there you are 
not”. At such a time there is no sharing and no partnership. Only 
Allah is. 
(See tslamet-mayass, kabu'yr; keep -ibaqipt; sherk; dirk-1-khofi) 


mushrik: The one who believes that the “other” (@hayr) exists, This 
condition may occur in the carlier stages of the Journey when the 
lover is kept at a distance from Allah. At such a time, when his 
yearning is not satisfied and his desire remains unfulfilled, he may 
momentarily believe that the “other” exists. However, as the lover 
matures his unsatisfied yearnings and unfulfilled desires no longer 
form a barrier between himself and Allah. As a knower and lover he 
now looks at the “other”, but he sees and knows that, in reality, it 
is Allah. 
(See ‘arifin, ‘adag; islam +-majazs; kamal; ma swa Allah.) 


muslim: The one who has submitted and surrendered to Allah. Initially 
the muslim is the onc who has submitted, unknowingly, to Allah. 
All of creation is muslim because cach creature is in submission, yet 
ignorant of that submission, The essence of the truc meseslem is istes- 
fam, which is the condition of being inwardly surrendered and 
utterly compliant to the Divine Will. The truc msdim “knows” 
with absolute certainty, that he is a slave - and a slave is in perpetual 
surrender and submission. 
(See al ‘abd; al-isdams, wtidam; al-malamatiyva; MUHAMMAD, ‘niuda.) 


MUSTAFA: The Chosen One. The Holy Prophet Muhammad al 
Mustafa (May the Blessings of Allah be upon him and Peace) is the 
Chosen One of Allah. From Pre-Eternity he was chosen to be the 
one through whom the Hidden Treasure would become manifest. 
From Pre-Eternity he was chosen to be the Beloved of Allah. From 
Pre-Eternity he was chosen to be the Glory of the Universe and the 
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mustanad mustarih 


Best of Creation and the Perfect Man. In being a Prophet when 


Adam was still betwe water and clay he was chosen to have 





Firstness, In being the Seal of the 'rophets, the one to deliver the 
pertected religion to humanity, he was chosen to have Lastness 
Allah chose to give him two of His Own Most Beautiful Names 

The All-Clement (ay-Rauf) and The All-Compassionate (ar 
Raiim). In tollowing in the footsteps of Muhammad al-Mustafa, in 


ing to him and loving him more than life itself, the slaves of 





cli 


Allah are brought near and drink the wine of Divine Love 
(See al ‘abd; AHMAD, “ana Alemad bila mim”; altar: habibaliah, Haran ash 





Sharif; al hagiqat al-Mubammadiyyah; busn al-akblag; upra’, al-scra; khayr al 





/- malrmad; nur 





bhalg; lavlat al-mi'rnj; laylat al-qadr, lewa al-hamd; al-magam 


Muhammad a lana Rabiika yasaila™; usewa 





Muhammadryya, QASIM; “Quit yo 





hnsana 





mustanad. a 


can be traced back to the Divine Names. The support or reality of 


Support (or reality) of a thing. Everything in the cosmos 





cach existent thing is a Divine Name. Therefore, all things have a 
support within the Divine Knowledge. We are all supported by 
Allah 


See asl; arma, haga ‘sg, al-hagiga 


mustanad at-ilahi: {hy Divine support (or reality). Every quality of 
the creature is firmly rooted within or supported by the Creator 
He is its Divine support 


See asmut'; asl al-ilain; afat 


mustagim: Straight and without deviation. That which is mustagim is 
all that leads to ultimate felicity. The Sacred Law (shart’a), which 
has been set down for mankind, is the Straight Path (al-srat al- 
mustagim). Tasawwuf is the method by which man can transform 
his lower self into his Higher Sclf and travel the straightest and 


most direct Path to his Lord 


(See deen; iqamat; mayl, micas murtagrm: tacawwul 


mustarih: Gase, The one who stands at case has arrived at the station of 
“everlasting case” (rahat al-abad). This case results from his never 
secing himself as the locus of manifestation of the Name Allah, He 
always regards his own slaveness. It is ease in respect of the station 





of “everlasting case”, burt in respect of the station of “no station” 
la magam) it is an ease within constant motion. Having surren 
dered in totality to the “moment” the slave is at ease, but, there is 
a renewal of creation in each instant (taydid al-khalg fi'l-anat) 


There is constant movement, change, activity and creation. And 





from the midst of this knowledge the slave stands at case. This is 


bewilderment! 





(See al ‘abd; ‘abd al wagt; kbalg jadid; la magam malamatiyya, taydud al-khalg 


fil 





anat da, wagt 
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mustaslim mutarjim 





mustasiim: The one who is inwardly surrendered to the Will of Allah. 
This is an exalted condition for man to attain. Ir is reached through 
sincere endeavour, high spiritual resolve, untainted love of Allah 
and His Messenger and ultimately through the Infinite Grace of 
Allah. This is the condition of Allah’s slaves, His favoured friends - 
those who are brought near to Allah, 


(See al ‘abd; homme; ‘ishq; al-islam; istidam; ma'rifa; mujabadals, mugarrabun; 
rashim; ‘ubuda; wswa basena.) 


mustawif: The one who pretends to have mystic knowledge. Through 
such pretence the mustawif becomes a danger to himself and oth 
ers. Whilst being held firmly in the grip of his own lower self (nafs 
al-ammara) this pretender alleges that he can guide others to their 
Higher Self, The seeker must be on the alert when searching for an 
authentic Spiritual Guide. When the actions and words of the 
mustawif are weighed in the Seale of the Sacred Law and when his 
conduct is measured against the “beautiful model” (aswa basana) 
of the Holy Prophet Muhammad it is easy to discern that he is a 
fraud. 
(See adab; hada; busn al-ableg, utlal, pabannan; murdid; nafian; war, al-Qur'an; 
sharia; nna, wove hauena ) 





muta’: “The one who is obeyed.” This term indicates the supreme con 
troller of the universe who is the khalifah of Allah. The muta’ is 
equated with the Reality of Muhammad (al-bagigat al- 
Mubammadivyyal). Allah says in al-Qur’an, “He who obeys the 
Messenger obeys Allah.” Were it not for the muta’ everything 
would disappear, 
(See at-bagiqat al-Mubammadiyvah 


al-Muta’ali: The Supreme Onc. Onc of the Beautiful Names of Allah, 
alt-Mutajalli: The Selt-discloser. A Divine Name 

al-Mutakabbir: Vie Mayniticent. One of the Beautitul Names of Allah 
akMutakallim: Vhe Speaker. A Divine Name 


mutakhayyalat: |maginalized things. These are the forms which 
become manifest as “imaginalized things” within the Realm of 
Imagination, 
(See khayal, ma ‘na, sera) 


mutarjim: Spokesman or interpreter, The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) is the 
spokesman of Allah. Through al-Qur'an, which is Allah's Word, he 
acts as the supreme spokesman to all of mankind. The entire 
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mutasawwif muwahhid 


humanity is his community (sma) and he is Allah’s spokesman to 
them 


Sve igre) al-Qur'an; wmma.) 


mutasawwif: bic is the one who aspires to reach high spiritual knowl 
edge. The one who aspires is not the one who has attained. The 
“aspircr” (mutasawwif) is not the “purified knower” (Sufi) The 
one who aspires must put himself under the direction of a Spiritual 
Guide (mursind, pir, shaykis) in order to struggle and stnve for the 
necessary purity which precipitates Divine Knowledge. The one 
who has attained is under the immediate direction of Allah and His 





Messenger. The channels to his heart have been cleared of all 
debris allowing the Light from the Divinity to enter unimpeded 


Sev ‘artfin vat; ghulam; al male 





hyve; mujahadah; mugarrabun; murid 





murdid; salik; sufi.) 


al-mutawassitun: Those travellers who are in the middle of the Path 
They are the ones who experience exile (g/mrbah), though it is not 
yet the exile of the advanced ones. A/-mutawasstun are struggling 
and striving, sometimes secing only Allah, sometimes secing the 
“other” 


See ‘anfin; shayr; ahurbal, ma awa Allah; mujalhadah; nafs; salik 


muti: The obedient one. He is the one who fulfills the Quranic injunc 
tion, “He who obeys the Messenger obeys Allah” 


(Sce al ‘alu; fama’ fi-murdnd; fana’ fi-racul, alrulam: muta’: tabi’ ) 


mutilag: Nondelimited or Infinite 


See al ghayb al-mutiag; hadarat al-dbatrynels, ‘tim al-mutlag; al-tamal al-mutiag 


al 


khayal al-mutiag, al-ma lub al-mutiag ) 

muttagqi: The one with fear of Allah. “To fear Allah is the highest 
Wisdom” (hadith). There are many levels of fear, the lower being 
closely related to the fear of punishment and Hellfire. The higher 
degrees of fear include the fear of “losing” Allah after having 
“found” Allah, as happens to the ecstatic after his cestasy has sub- 
sided, and the fear of committing even the slightest lapse of cour- 
tesy towards Allah, the Beloved, and the fear of ever wanting there 
to appear in a given moment anything other than what Allah has 
made manifest within that moment, But, these higher degrees of 
fear ensure that the slave clings to his slavehood 





Sce al ‘abd; adab, fagd; kiawf; ama’: ‘ubuda; wajd.) 

muwahhid: The slave-lover-knower who declares Oneness through his 
witnessing of the One (al-Walid). The one in annihilation cannot 
be a muwahlid duc to his total and utter submersion in the One 
He no longer has the eyes with which to witness It or the tongue 
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muzahama muzahama 





with which to declare It. Only after returning from the fama’ can 
such a declaration of Oneness be made. 


(See al ‘abd; haga’; fana’; tawhid; wabdat-i-dhatiyral; wabdat-scamantyeah; wale 
dat-1-makan ) 


muzahama: To compete or engage in competition (with Allah), Such a 
situation never occurs for the true slave because he always remains 
Allah's slave and does not make claims to Lordship. 

(See al ‘abd; al-malamatiyya; rabbantyya; rajultyya; ‘ududa.) 





nabi: A Prophet. A Prophet is a 


friend of Allah (walt) who 





possesses unique knowledge 
of the Unseen Worlds. Allah 
has sent 124,000 Prophets 
to humanity to show them 
/ the Way of Returning to 
Allah. The Prophets are under the Command of Allah to invite 





people to their particular way (or religion). The teachings of these 
religions are vanced in keeping with the different peoples to whom 
they were directed, yet the Source of all is One, Allah. Each 
Prophet and each religion reveals a specific Face of the Absolute 
Sayviduna Muhammad al-Mustafa is the Final Prophet of Allah 

May the Blessings of Allah be upon him and Peace. The universal 


message which he delivered is the perfect and complete religion, It 





is for afl of humanity, not being limited exclusively to one group of 
peopie 


See abadith; AHM 





a, deen; furgan; igra’, MUHAMMAD; MUSTAPA 


nubnwme, al-Qurian, sunna; umma, walt; wilawal) 


nadamat: Contrition or penitence or remorse. The hadith says, 
“Penitence is the act of returning” (“al-nadam al-tawhat"™) 


Sec avec, inabar, ‘hg, kiana, bhaws, tawha.) 


nafas: Breath or instant. Nafas is the indivisible moment in which 
every existent in the cosmos undergo 





$a new creation. The spintu 
al energy (barakals) of the Sufi Path ts transmitted on the breath of 
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nafas ar-rahman nafs 





the Murshid. It is only through receiving the bay’ah, the Pact of 
Initiation, face-to-face from the Mursid that the full power of this 
Divine Breath can start working within the murid. The Murshid, 
who himself has received this transmission of the breath from his 
own Murshid, then passes the breath to his muerids. Contemplation 
upon his own breath can bring the murid to knowledge of “the 
renewal of creation in each instant”. 

(See ‘abd al-wagt; an; ‘arifin; bay'ah; hayrak; nafas ar-rabman; tajdid al-khalg 
fi'lanat.) 


nafas ar-rahman: Vhe Breath of the All-Merciful. This exceedingly 
beautiful term indicates the evanescent nature of existence in its 
state of constant change and renewal. It is the Supreme Isthmus 
(al-barzakh al-a'la) and the very substance of the universe is the 
nafas ar-rabman. In their state of non-existence tic cntities are 
contracted and distressed (karb). This Divine Breath brings relief 
to them by giving them their existence. Allah breathes out, and 
through His All-Merciful Breath He speaks. We, the creation, are 
His Words, We are the forms and He is the meaning, 
(See alba'yan al-thabtra; ayat; al-barzakh al-a'la; barf; telam; kalam-i-dhati, 
balam-i-tafal, karh, mana, mkun; cura) 


an-Nafi: The Creator of Good. One of the Beautiful Names of Allah. 


nafila: Supercrogatory work. The supererogatory works (nawafil) are 
derived from the obligatory works (fara’id) which are their roots. 
A nafila is an act of worship and service through which the slave 
draws ever-closer to his Lord. Mankind is the “supercrogatory 
work” of Allah Who created us as His own free will offering to us. 
Allah is the Necessary Being through Himself, whilst we are neces- 
sary through Allah, 
(See fara ‘td; nawafil al-khayrar; qurb al fara ‘id; gurb an-nawafil.) 


nafkh: The breathing or blowing through which the cosmos came into 
existence. And this breathing is Allah's. Divine Inspiration (s/bam) 
descends upon the slave through this nafkh. 
(See ilham.) 


nafl: Supererogatory. Nafl is something in excess of what is expected. It 
is a booty, bounty or gift. 
(See nafila; nawafil al-khayrat; qurb an-nawafil.) 


nafs: The ego or the self or the soul. The nafs is that dimension of man 
which stands berween the disengaged spirit (rub) which is light, 
and the corporeal body (jirm) which is darkness. The spiritual com- 
bat (mujabadah) is waged against the downward-pulling tenden- 
cies of the nafs which seduce the heart (galh) away from Allah. The 
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nafs al-ammara alt-naf atkulilya 





nafs is also the domain of imagination. Allah is within our own 
selves, yet we do not see Allah. The work of Tasawwuf is directed 
towards transforming the lower sclf (nafs al-ammara) into the 
Higher Self (nafs al-kamila) and “secing” Allah everywhere. There 
are seven stages of the self, seven postures in the ritual prayer, seven 
verses (ayats) in the opening chapter of al-Qur’an (al-Fatihah), 
and seven levels of knowledge, all of which are finely interconnect- 
ed 

Sce al ‘abd; hayawantyah; inyan al-kamtl; yiom; khawattr, thawf; lata’tf; makr 
nafi; al-malamatiym; man ‘arafa nafiabu ‘arafan rabbak; mujabadah; munafig; 
mursind; mustawif. gall, rely al-ru'unat al-nafiryma; salat; sayr-tl-Allah; shaytan; 
al-tabth al-raln.) 


nafs al-ammara: “Thc scif which commands.” Al-Qur’an refers to this 
self, “The (human) soul is certainly prone to evil” (12:53). This 
nafi resides in the world of the senses and is dominated by earthly 
desires and passions. The initial struggle in the carly stages of the 
Spiritual Journey is against the nafs al-ammara, Nafi al-ammara is 
equated with the first idam and the first standing posture (giyam) 
of the ritual prayer (salar). The nafi al-ammara is journeying to 
Allah 


(See al-ulam; qryam; salat.) 


nafs al-haywaniyya: “The animal sclf." This is the lowest self. It is 
man cast down to the “lowest of the low” (asfali-safalin). “The 
animal self is totally obedient to the base natural impulses. The 
one who is dominated by the nafs al-haywantyya is unfit for spiritu- 
al endeavour because he stands at the extremity of disbelief. 
(Sce arfalt safalin; hayawaniyah; idlal; shaytan.) 


nafs at-ilahiyyah: The Divine Self. The nafs al-ilabiyyah is Allah as He 
is with His Qualities of Life, Knowledge, Power, Will, Hearing, 
Sight and Speech 
(See dahtyyab; sifat.) 


nafs at-kamila: The Perfect Self. Al-Qur’an refers to this Self, “Enter 
thou, then, among My slaves. Enter thou My Garden” (89:29,30). 
This is the final stage in the development of the self to the Self. Ir is 
the stage of Real Islam when the slave is in a state of perpetual 
journeying by Allah, The afi al-kamila is equated with the final 
sitting (salsa) of the ritual prayer (saat). Attainment of the nafs al- 
kamila is through the Grace of Allah 
(See al-tslam; jalea; salat.) 


al-nafs al-kulllya: The Universal Soul which stands below the First 
Intellect (al-agl al-awwal) and represents the receptive dimension 
of the spiritual world 
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nafs al-alwwama nafs arradhiyya 

ee 

nafs al-lawwama: “The Sclf that Blames.” Al-Qur'an refers to this 
Self, “And I do call to witness the self that blames” (75:2). This 
Self is conscious of its own imperfections. Its journeying is for 
Allah, The nafs al-lawwama is equated with the second rung 
(iman) on the ladder to Knowledge and to the bowing (ruku) in 
the ritual prayer (salat). The nafi al-lawwama has been set over 
the greatest of the Sufis, the Malamatiyya, in order to guard them 
from any self-conceit 
(See iman; al-malamatiyya; rukn; salat.) 


nafs al-muthamma: “The Inspired Self.” Al-Qur'an refers to this Self, 
“By the Self and the proportion and order given to it” (91:7). This 
Self has turned away from wrong action and is able to discern that 
which will take it to Felicity. It journeys under the care of Allah, 
The nafi al-mulbamma is cquated with the third rung (isan) on 
the ladder to Knowledge and to the second standing posture 
(qiyam) of the ritual prayer (salat), 
(See shsan; tam; grvam; talat.) 


nafs atmutma’‘inna: “The Self at Peace.” Al-Qur'an reters to this Self, 
“O Self, in complete rest and satisfaction!” (89:27). This Self is tran- 
quil as it rests in the Certitude of Allah, It has been reintegrated into 
the Spirit. The naff al-mutma ‘inna journcys with Allah. It is equated 
with the first prostration (stsda) of the ritual prayer (salat) and with 
the fourth rung (‘iim al-yagin) on the ladder to Knowledge. 


(Sco ‘tlm al-yagin; mulyin, mu men; saya; salat.) 


nafs al-mardhiyya: “The well-pleasing Self” Al-Qur'an refers to this 
Self, “And Well-plcasing unto Him!” (89:28). This Self is well- 
pleasing to Allah. It experiences the bewilderment of journeying 
from Allah. The naf al-mardbiyya is equated with the sixth rung 
(hagqg al-yagin) on the ladder to Knowledge and to the second 
prostration (sajda) of the ritual prayer (salat). 
(See hagg al-yagin, al-mubaggiqun, sajda; salat.) 


nafs al-qaddisa: “The Sanctified Self.” This Self has been entirely per- 


meated with the Remembrance of Allah (dbikrullah). 
(See dhakir; ditkrullal; laylat al-mi'raj; wabdat-iedbatiyah; wabdat-i-makan; 
wabdat-i-camaniyyah ) 


nafs ar-radhlyya: “The well-pleased Self.” Al-Qur'an refers to this 
Self, “Come back to thy Lord - well pleased (thyself)” (89:28). 
This Self is well-pleased with itself due to the harmonious balance 
of its noble character traits. It is annihilated in Allah and journeys 
within Allah. The nafs ar-radityya is equated with the fifth rang 
(‘ayn al-yagin) on the ladder to Knowledge and to the first sitting 
posture (jalsa) of the ritual prayer (salat). 
(See “ayn al-yagin; jalva; salat.) 
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an-nafs al-wahidah na’‘ib 


an-nafs al-wahidah: V\xc Unique Self This is the Self of the first 
Prophet, Adam (Peace be upon him). The human species was cre 
ated from an-nafé alavalidah, The Prophet Adam is the Father of 
the beady and the Holy Prophet Muhammad (May the Blessings of 


Allah be upon him and Peace) is the Father of the Spirit 
(See al-‘ngi al-awwal, al-ragrgat al-Mubammadiah; Mubammadan Rasalan 





nur Mubammadiyra, wmma.) 


nafsani: bgo-centric. This term is applicd to the ego-centnc tenden 
cies, For example, there are four kinds of “incoming thoughts” 
(kha watir) which reach the heart: divine (claha), spiritual (rubans), 
ego-centric (nafsant) and satanic (shaytani) 


(See idlal, muraswif; nafi, al-tabih alalain 


nafth: Blowing or inblowing, as with the breath. The knowledge of the 
mysteries (asrar), which is beyond reason, reaches the heart 
through the blowing (naftl) of the Holy Spirit (al-rub al-quddus) 
This knowledge is specific to a Prophet or one of the friends of 
Allah (awliva) 


See asrar, awliwa, nafas, nafas ar-ralrman; al-rids al quid 


nafy: Negation. Nafy is the negation of the fancy of the existence of the 

“other” (gharr). The supreme example of nafy is the First 
Declaration of Faith (sabadal) - There is no god, only Allah (La 
tlaba illa'ilah). “There is no god™ (la taba) forms the negation and 
“only Allah” (ila Wal) forms the affirmation. This is Unity (tawhid) 


See da daha illa aly 





ithbat; malw fi ithhar; nu ‘et al-palal, tawtid.) 


an-nafy al-mumathala: V}yc negation of likeness. This is the profession 
of Allah's Incomparability (tanzih). “Nothing is like Him” (al- 
Qur'an 42:11 


See anna’ al-yalalryaly, al-ghavt 





hayta; jalal; thas, tansals, tashirih,) 





aahy: Prohibitions, The rulings which were brought by the Messengers 
and Prophets are cither commands (amr) or prohibitions (aby), 
These prohibitions are cither “forbidden” (mahzur) or “reprehen 
sible” (makrub). The Divine Word of Allah’s Sacred Law becomes 
differentiated into rulings (fukm) and reports (kbabar) at His 
Footstool (al-kursi) 


(See al-‘arsdh; imi; thabar; al-turst; sharia 


na‘ib: Deputy. Allah created the Perfect Man as His deputy. After hav- 
ing created him Allah then veiled Himself from the sights and 
insights of creation. Were Allah to become manifest within the cos 


mos there would be no necessity for Mis deputy, the Perfect Man 
(See amanat; insin al-kamil: iqra\ al-kbalifal; MUHAMMAD; Mubammadan 
Rasilullah; MUSTAFA; al Qur'an.) 
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na‘im an-nagqs al-khaiqi 

eS 

na’im: Bliss. The ultimate bliss (and this awaits the friends of Allah in 
His Garden) is the one that is renewed at each succeeding instant. 
This is the eternal unfolding of Knowledge which is experienced by 
Allah’s aipliya. It is their ever-renewed encounters with the Divine 
Self-disclosure. 
(See al-idam; khalg yadid; ladbdha; liga’; makarim al-akhlag, al-mugarrabun; 
mushabadals taydid al-khalg fi l-anat, taydid al-khalg bn'l-anfas ) 


najat: Deliverance. Nayar is attained through acquiring useful know! 
edge and then practising it. It is happiness and felicity in this life 
(dunya) and in the Hereafter (akbira), 
(See “ihe; mupahadal, caqua.) 


al-naqidayn: Contradictory things. The Name Allah cannot be 
described because it brings together contradictory things (al-nagi- 
dayn). This is indicated in Allah’s Words, “Nothing, is like Him” 
(al-Qur’an 42:11). Knowledge of Allah can be “unveiled” through 
the bringing together of opposites in His Mighty Name Allah, 


(See al-arma’ al-mutagabila; jam nln al-diddayn, ma'rifa; tawthid.) 


magi: Transmission. Sayings (abadith) of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) are considered 
“sound” (sadih) if the chain of transmission (magi) is strong. 
Whereas the scholars only rely upon those abadith which are 
“sound” (sahih) by way of transmission (nagl), the People of 
Tasawwuf often quote ahadith that are considered “sound” on the 
basis of “unveiling” (kads/). 
(See abl al-hashf wa t-wujud,: kashf; sali.) 


naqs: Imperfection. Part of the perfection of existence (the Divine 
Reality) is the existence of imperfection (mags) within it, since, 
were there no imperfection the perfection of existence would be 
imperfect, But this imperfection is relative. When existence is 
“seen” through the inner-eye (6astrah) of the one with “unveiling” 
(mushahadah) it is Absolute Perfection, Each moment is perfection 
bur only the one with courtesy of the moment (adib al-wagt) 
understands this Perfection. 
(See adab; al-adib; abl al-kashf wa'lwujud, hama ws; kamal; tavelid) 


an-nags al-khalqi: The imperfect nature of the created. OF necessity 
the created must have an imperfect nature, being as it is “other- 
than Allah” (ma siwa Allah). Allah Alone is Perfect, The creature 
can attain to the type of Perfection which its level requires. All of 
the existent things are perfect in this respect, except for man. He 
must struggle to reach the Perfection of his level within the hicrar- 
chy of existenee. The man whe has attained is the Perfect Man. 
(Sce amanat; haynwanivah; incan al-kamil; la maqam; makan; maratih; ma nwa 
Allal; nafi al-kamila.) 


——————————————oOou~“ reer 
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nar na't 


nar: Hellfire. The nar is a reality in this life and a reality in the 
Hereafter. It is experienced in this life when one is in a state of for 
getfulness of, and separation from, Allah 


(See abhtra; bu 'd; dunya; dial, jahannan; qurh) 








nash'a: Configuration. The human being is the most pertect of all config 
urations in the cosmos duc to the fact that Allah breathed into him of 
His Spirit and gave him the potential to manifest the All 
Comprehensive Name Allah. The configuration (nash’a) of man’s 
soul cannot be changed into a new configuration but it may be 
brought into equilibrium by the divine physician, The divine physician 
is a Prophet or a Spiritual Master who is an Inheritor of a Prophet 


See msn al-athlag, tniuraf, tidal; micas, mizay mustagim, al-tabth al-alain, uewa 
jamna 


nasib: Portion or lot in life. Nasth indicates that which is destined to 
reach each creature. The Spiritual Master delivers the destined por 
tion to each of his murids 
(See afiada; dim, ssti'dad; murdnd; gada’; gadar, QASIM; gismat. 


naskh: Abrogation or repeal. Certain Quranic verses were abrogated 
during the lifetime of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). The People of Tasawwuf 
regard these as “postponed” rather than “abrogated” texts ~ that is, 
they were postponed until the time arrived when mankind had 
reached a high level of knowledge. With this high knowledge he 
could then implement the message of those particular verses 


(Sce Ind'at hasanah; al-islam; al-Qur'an 


nass: “Plain texts.” This term indicates those “texts” in which there is no 
confusion or equivocality. When Self-disclosure occurs through the 
Name, the Manifest (al-Zasir), in the nonmanifest dimension (the 
realm of realities and meanings), such “plain texts” may then be per 
ceived through insight (bastrah). They are called “plain texts” 
because the possessor of the meanings is at rest from the labour of 
reflection. This knowledge is exclusive to the people of tariga 
(See hastrah, ma'na.) 


nasut: Human nature. The masut is the realm of humanity and creation 
It is the human nature into which the Divine Nature (abut) is 
infused 


(See al-dabue 


na’t: Poctry and songs (qawwalis) in honour of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
Such poctry and song can operate on many different levels of 
meaning, ranging from the beautiful and simple love of Allah's 





na't-i sharif maz 
2 Se SS a ee 


Beloved (habibullas), which is a characteristic of all pious Muslims, 
through to the “unveiling” (kashf) of the Reality of Muhammad 
(al-bagiqat al-Mubammadiyyah), which infuses the hearts of his 
slaves Ghulam) with Divine Love (‘ishg; mahabbah). 

(See AHMAD; babibullah; ghulam; al-hagigat al-Muhammadiyyah; MUHAM- 
MAD; MUSTAFA, nur Mudammadivye.) 


na'td sharif: Noble hymn in honour of the Holy Prophet Muhammad. 
(See nat.) 


natigq: Rational and speaking. 
(Sec bayawan natig.) 


atnawafil: Supererogatory works. 
(See nafila; nawafil al-khayrat, qurt an-nawafil.) 


nawafil alkhayrat: Supererogatory good works. Through the Infinite 
Grace of Allah the sincere practising of the nawafil al-khayrat may 
result in the spiritual perfection in which the slave’s hearing, sight, 
speech etc. are negated. He then hears, sees, speaks through Allah 
This is the “Nearness of Supercrogatory Works” (qurb an-nawafil). 
(See insan al-kamil; kamal; qurb an-nawafil.) 


nawalah: The gift of the robes of honour. This is the gift from Allah to 
the Solitaries, the Individuals (al-afrad). 
(See fard.) 


nawm: S\ecp. The /adith says, “Man is asleep and when he dies he 
wakes”. The Sufi is the one who has died to self and is awake in the 
Supreme Self, Once man has awoken there is no more slecp. 
Within mystical poetry and Sufi songs (gawwali) the lover often 
complains to the Beloved Who has taken away his sleep and given 
him no rest for his limbs, In every moment of his existence cach 
cell of the lover's body is restlessly pursuing the Beloved. Or some- 
times this wakefulness is inexpressibly swect; “When You are here 
we stay up all night and when you are away I can’t sleep. Praise be 
to Allah for these two insomnias!” This term may also refer to the 
two ordinary kinds of sleep which are experienced by man. One is 
the type in which there is rest and case from weariness, and the 
other is the type in which dreams occur. The second type is a trans- 
ferral (intigal) from the manifest side (sabir) of sense perception 
to its nonmanifest side (hatin). 
(See ‘ashig; ineiqal; ishg; qalh; qawwali; ru ‘ya; ru yah; shawg.) 


maz: Coguctry. When the lover begs and petitions the Beloved for just 
one glance at him, the Beloved responds with perfect coquetry. 
(See ‘ashig; ghaybah; al-ghayrah; ‘ishg; niyas.) 
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nazar nikah 








nazar: Consideration or to look, to vazc, to inspect or to investigate 


al-nazar al-fikri: Rellective consideration through which conclusions 
are reached. The knowledge gained from a/-nasar al-fikri is 
incomplete and therefore inferior to the knowledge which the men 
of the Path gain through “unveiling” (kashf), “tasting” (dhawg), 
“witnessing” (mushahadah) and “insight” (basirah), Reflective 
consideration is not the way of Tasawwuf 
(See al-ngl, al-fikr ) 


nazar sahih: Sound consideration. Nazar sail is to look, consider and 
reflect upon the manifest and unmamicst SENS, thereby recogniz- 
ing the true situation of the cosmos 


(See astal; ayar, kinelg. 


nazir: The observer. The nasir is the one who docs the looking. The 
truc observer is he who looks only at Allah. Every observer of Allah 
is under the controlling property of one of the Divine Names 
Through that particular Name the observer experiences a specific 
Self-disclosure which in turn gives to him a specific belief The one 
who observers Allah under the controlling property of His Name 
Allah never limits Allah or restricts his own belief. Such a Man is a 
knower of Allah 


(See abl al-bashf wa l-wnjud; ‘arifin; arma’, tajalli,) 


nazirun: The “considerative thinkers”. The nazérun are those people 
whose knowledge is inferior to the direct knowledge possessed by 
the people of unveiling 


(See abl al-tachf wa l-wnynd.) 


nida’: Calling. Allah “calls” mankind to felicity. The different Names “call” 
the creatures. Man “calls” to his Lord in supplication and need 
See arma’, dn'a; lmda; manayar, nabs; al-Qur'an; rasul; arat al-mustagio.) 


nifaq: Hypocrisy. Whilst in “Union” it becomes hypocrisy for the slave 
to affirm the “other-than-Allah” 


(Sce al ‘abd; haga’; fana’; jam’ aljam’; ma nwa Allah, munafig; muwabhid 


nikah: Marriage. The “Divine Marriage” is the one in which Allah, the 
Real, turns His Attentiveness (tawajjuh) towards the possible thing 
(mumkin) and brings it into existence, The ecstatic may utter 
phrases concerning his marriage (nikal) to the Beloved, with the 
bliss of union and satisfied longing. Or the intensity of his ecstasy 
may overpower him to such a degree that he no longer knows any 
thing about yearning (shawg), burning love (“shq), marriage 
(ntkal) and union (jam’ al-sam’). 


(See ala Yar al-thabita; jam’ al-jam" mumbin; tawapjul) 





eee 


arni’mah: The Grace of Allah. His Grace is an aspect of His Mercy 
(rabma). Ultimately, every spiritual experience, every “unveiling” 
(kashf), every “tasting” (dbawg), every “drinking” (shurb) and 
every “quenching” (ri) is through the Divine Grace. Without 
Allah’s Grace man can do nothing. 
(See al ‘abd; adab; ralrma; suk) 


nisab: Relations. The cosmos, which is plurality, consists of relations. 
Allah has placed the Divine Names between Himself and the cos- 
mos, and from this connection relationships are formed. Examples 
of such correlations (nisba) are the Creator (al-Khalig) and the 
created (kbalg), the Merciful (ar-Rabman) and the object of 
Mercy (marlmm), etc 
(Sec asmea’s masta.) 


nisab dhatiyyah: The essential relations. The archetypes (al-a'yan al- 
thabitah), in their state of non-existence, are the pure essential rela- 
tions without proper forms. 
(See al-a'yan al-thalita.) 


nisba: Relationship. Lordship is the relationship (nisha) of the “He- 
ness” to the entity, The “He-ness” (/uwiyyah) in Itself does not 
require such a relationship, but it is the entities that demand it. 
Allah has placed the Divine Names between Himself and the cos- 
mos, and from this connection relationships (nisab) are formed, 
Each Name is a relationship, not an entity. Each existent thing has 
a specific relationship with one particular Divine Name. That Name 
will exert a stronger effect and a greater power oyer the existent 
thing than any of the other Names. 
(See asma 5 huwiyraly, rab ) 


nisyan: Forgetfulness. Because man was created upon the ‘form’ of 
Allah he possesses the potentiality to forget his servanthood 
(‘ubuda; ‘nbudiyyah) and see himself as Lord, Yet, this forgetful- 
ness (sisyan) is a Divine Attribute, as is indicated in Allah’s Words, 
“They forgot Allah, so He forgot them” (9:67) 
(Sve al ‘abd; adab; ‘ubuda, ‘ubudirval) 


niyaba: Deputation. No existent thing is named by all the Divine 
Names except man. In being the pure mirror of the Name Allah, 
the Perfect Man was given the viceregency (kinlafab) and deputy: 
ship (niyaba). Through this deputyship the slave can exercise “gov- 
erning control” (tabakkum) by acting through his spiritual resolve 
(himma). The possessors of deputation amongst the friends of 
Allah have the power to exercise “free disposal” (tasarruf), Niyaba 
also refers to the Divine Names themselves, Some of the Divine 
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niyaz nubuwwa 





Names function as Allah’s deputies and are referred to as Names of 
deputation 


(Sec arma’; himma; al-khalifah; tabakkum; tasarruf) 


alyaz: Constancy and stability in seeking Allah. The bondage of the 
slave and the yearning of the lover remain constant under all condi- 
tions. The slaves and lovers of Allah sit patiently at Allah's door: 
Through looking always towards Allah, the Master Himself, they 
remain in profound constancy, in the face of Allah's Majesty or His 
Beauty. 
(See adab; bab; jalal; pamal; jamie al-diddayn; naz) 


alyya: Intention. The Perfect Man (insan al-kamil) is the first in inten- 
tion and desire through Allah making him the intended aim and 
final cause of the creation of the world. From the side of creation 
all acts of obedience to Allah require purity of intention. Without 
pure intention there can be no sincerity of word or deed 
Regardless of the outcome of the act it is still that initial intention 
which carries the weight. In reality, both the act and its result are 
Allah’s! 
(See afval; ‘amail; fail; ikhlas, insan al-kamel; “laulaka, laulaka, ma khalagyu'l 
aflata”, qada’; gadar; sa'ada; cage’) 





Conflict. The conflict in the cosmos is rooted in the conflict 
which exists between the Divine Names. The disequilibrium and 
imbalance of a man's constitution result from this miza’. Under the 
direction of a divine physician (al-rabib al-ilabi) and through spiri 
tual struggle (mujahadah) this inner turmoil and conflict may be 
quelled, subdued and transformed into harmony, balance and tran- 


quillity. 
(See al-ayma’ al-mutaga 





; dinkrullah; bnta; um khiag; jihad al-akbar 
idlal, inkiraf; «tidal, oti ‘dad, mizay, meisay al-mustagim; munaza’a; al-tabib al 
lain; usen basana 





atnizam: The Order or Arrangement, The Order has been established 
by Allah. Realities do not change. The slave is the slave. The Lord 
is the Lord. The Real is the Real. The creature is the creature 
Everything is in its proper place 


(Sec al ‘ald; adab,; al-adih; ‘arifin; al-malamatiyva; ‘ubuda.) 


nubuwwa: Prophecy. The Prophecy of Institution (mubéuwwata’l- 
tashri’) came to an end with the Seal of the Prophets, Muhammad 
al-Mustafa (May the Blessings of Allah be upon him and Peace) 
The Divine Command and Sacred Law were cut off with him. This 
type of Prophecy reached the hearts of all the Prophets through 
the Angels of Revelation who cast the Knowledge into their hearts. 
During the descent of the Revelation the Prophets and Messengers 
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nubuwwa al‘ammah nubuwwatu'twilaya 





had the combined vision of both the “angel” and the “casting”. 
Allah has locked the door of such Prophecy. However, there is still 
the general prophecy (nubwwwa al-'ammah) and the prophecy of 
sainthood (nubuwwatn'l-wilaya) which is possessed by Allah's 
friends, This is the prophecy through which Divine Knowledge is 
cast into the hearts of the fricnds. Unlike the Prophets and 
Messengers, the friends only have vision of cither the “angel” or 
the “casting”. They never have the combined vision. Had it not 
been for this general prophecy and prophecy of sainthood the door 
to Knowledge of Allah would have been cut off permanently, leav- 
ing mankind without direct access to Allah. Through the Inheritors 
of the Holy Prophet Muhammad al-Mustafa mankind is enabled to 
reach Knowledge of Allah, here and now, The Prophets were not 
appointed to unfold the mysteries. That is the work of the friends 
of Allah (awliya). The outer Teaching of the Prophet Muhammad, 
through which he is a Prophet (abi), is the shari’a. His inner 
Teaching, through which he is a friend (wali), is hagigat. This is 
one of the meanings within his saying, “I am Ahmad without the 
M” (“ana Ahmad bila mim”). 

(Sce “ana Abmad bila mim"; MUHAMMAD; mubadrinra; al-mulgiyat, mursiid; 
MUSTAFA; nati’ wilaya.) 


nubuwwa al ‘ammah: General prophecy. Nubuwwa al ‘ammah is the 
type of prophecy possessed by the Great Sufis 
(See awltya; al-malamatyya; mubasdnbira; nabi; nuluwwa, wilaya.) 


nubuwwatu'l ikhtisas: Specific Prophecy. It is the nubwwwarn’l ikbti- 
sas that is possessed by cach one of the Prophets of Allah. 
(See nahi; aubuwwa > 


nubuwwa al muktasabah: Varned or acquired prophecy. This type of 
acquired prophecy is the prophecy possessed by the Great Sufis. 
(See awltya; al-malamatrya; al-mubaggiqun,; nabi, nubuwwa,; wals; wilaya.) 


nubuwwata’-tashel’: The Prophecy of Institution, This term applies 
to the mission of those specific Prophets, such as the Prophet Musa 
(Peace be upon him) and the Holy Prophet Muhammad al-Mustafa 
(May the Blessings of Allah be upon him and Peace), who were 


sent to promulgate and establish a new religious code. 
(See ahadith; MUHAMMAD; MUSTAFA, nabi; al-Qur'an; shari’a; sunna; 


umma.) 


nubuwwatu'Fwilaya: The prophecy of sainthood, When the inblowing 
(nafth) of Inspiration (ilbam) enters the purified heart of one of 
the friends of Allah, bringing with it good news (bushra), this is 
referred to as nuluwwarn'l-wilaya. 
(See awliya; bushra; itham; mubashdnra; nafth; wilaya ) 
nee ee 
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nufudh nurani 





nufudh: The power of penctration exercised by the “possessors of 
states”, through which they are able to perform the miraculous 
“breaking of habits” 


Sce abwad, Irma; karamat; kharg al-nda, ‘bude ) 


Nuh: The Prophet Noah (Peace be upon him) through whose Word 
descended the Wisdom of the All-Glorified (al-dnkmat al-sub 
whivvals) 





nujaba: “he Nobles.” Within the Sufi hicrarchy these are the Forty 
Nobles who are occupied with carrying the weight of Creation 
They are not free to act except on behalf of the “other-than-Allah” 
(oma siwa Allah) 


al-nun: The Arabic letter “nun”. Sura 68 begins, “Nun and the Pen”, 
(“Nun wa'l-galam”). Nun is symbolized by the Inkwell, It is the 
knowledge of the Universal design without details. The Pen (al- 
galam) is dipped into the Inkwell. The Pen is the detailed knowl 
edge of everything at the primordial level 


(Sce lauh al-mahfus; al-galam al-a'la.) 


nuqaba’: “The Examiners.” Within the Sufi hierarchy the Examiners 
are those who draw the hidden things out of peopte’s selves. 


abNur: The Light. One of the Beautiful Names of Allah 


nur: Light. Nur is the created light which radiates from the Uncreated 
Light of Allah. When this light enters the heart it drives away the 
existent order (al-kawn) thereby annihilating the inner eye (basir- 
ah) from witnessing “other-than-Allah” (ma siwa Allah). For 
“unveiling” (kashf) to take place the Light which comes from Allah 
must coincide with the light within the heart, If there is darkness 
within the heart, then it will not be able to match the Light from 
Allah, In such a case there is no “unveiling”, and Knowledge of 
Allah (ma’rifa) does not arrive in that heart. It is the 
Remembrance of Allah (ddikrullah) which polishes the heart and 
allows it to be filled with light. The Source of this Pure Light is the 
Absolute Darkness of the Essence Itself. The most complete and 
penetrating light is the light through which is “unveiled” whar 


Allah means by the forms seen by the imagination in dreams 
(See all al-kashf wa 








wped, “ana polien man dhakarani", basival; al ‘ama; dhas; 
al-Mabanmadivals, idrak, than 






Mnkratlal, al-hags 





tulake, laulaka, ma 
bhalagen'Laflaka®: Mulammadan Rasuiuilal, nur Mubammadivyva; ru'yah.) 


nurani: Luminous. Within the cosmos, which is the realm of opposites, 
that which is luminous (rant) stands in opposition to that which 
is dark (z#lmani). All is relative, and whilst the angels are luminous 








nur Muhammadiyya al-nuzzar 





when compared with corporeal things they are in fact dark and 
dense in relationship to the Infinite Light of Allah. The lovers of 
Allah drink a luminous wine (nurani sharab) which is handed 
dircetly to them from the Friend (sagt) 

(See idafa; nisha; nar; sinevab; Tacnim.) 


nur Muhammadiyya: V\y Light of Muhanad. “Allah took a handful 
of His Light and said “Be! Muhammad",” From this pre-existent 
Light of Muhammad (ur Mihammadiyva) all of the spheres were 
created, It is the Light of Muhammad that enables the traveller 
(salik) to advance towards the Reality of Muhammad (al-bagiga al- 
Muhammadiyyah). Without the cooling nature of this light the 
salik would not advance, or if he did advance he would be burned- 
up. The differentiation between the Light of Muhammad (nur 
Muhammadiyya) aod the Reality of Muhammad (al-hagigat al- 
Muhammadiyyal) is within the degrees of the descent (tanazsul) 
of Being, from the Inward Non-manifestation of the Hidden 
Treasure to the outward manifestation of the cosmos. 
(See AHMAD, fana’ fi-ranl; glulam, al-hagiqat al-Mubammadivyals; khalg; 
“loulaka, laulaka ma khalagtn't-aflaka”; MUHAMMAD; MUSTAFA; tanazeul.) 


nutg: Rational speech. Nutg is a distinguishing feature of humans who 
are “rational (speaking) animals” (hayawan natig). In reality the 
entire cosmos is speaking and glonfying its Lord, yet, only Perfect 
Man understands this praising. 
(See AHMAD, albamdulilial; ald as-sama ' kalam; kalam-i-dhatt; kalamed tafiils) 


nu'ut ab-jatal: The Attributes of Majesty. These are the Attributes 
which are required by the profession of Incomparability (tanzih) 
and negation of likeness (nafy al-mumathala). 
(See anma’ al-yjalaliyvah; jalal; tancih,) 


nuzul: Descent, Nuzul is the process by which Pure Being gradually 
becomes qualified. The term also means to descend or to alight. In 
the case of a waystation (manzil), it is the place where Allah 
descends (nusul) to the slave and the slave alights (muzu/) upon 
Allah, 
(See tanazzul.) 


ab-nuzzar: “Those who consider.” This term, which implies the philoso- 
phers, is synonymous with “the people of consideration” (abl al 
nazar), “the people of reflection” (abl al-fikr) and “the rational 
thinkers” (al-'ugala’). 
(See abl al-kadef wa'l-wnyjud, al-‘agl, al-filer, ma'rifie.) 
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“qaba qausayn”™: “Two Bows’ 


This term is also 





l enet 
called “Ajl-Comprchensive 
All-Comprehensive 





ness ¢ 


s” (jam’ al-jam’). It sig 





nifies one of the highest 


spiritual tions of Per 





fection which is attained by the greatest Perfect Men, that is, many 
of the Prophets of Allah and some of the great saints. This is the 


stage which immediately precedes absorption in the Source, Allah 





“aw adna”™). It is the closest point that the slave can reach whilst 


sull remaining the slave. It is that fine and inexpressible “dividing 
line” which separates Oneness from multiplicity, the Unseen from 
the visible, Allah from His slave 


(See af ‘ebhd; “aw adna’ jam’ al-yam’; bo | 


f; he 





MUHAMMAD; 
MUSTAFA; “Qiff ya Muhammad a lana Rabbika yuralla”; ‘ubuda; wahdat-i- 


al-mt'r 





dhativyal, wabdats-makantyal, wabdat-i-camaniyyal 


qabd: Contraction. Qabd is the spiritual stare of “contraction” in which 
the heart is firr 





gripped and compressed by Allah, through terror 
of punishment and blame. It is an intense fear in, and the sharpest 
experience of, the present moment, Whenever contraction (gabd) 


occurs it ts always f 





owed by expansion (bast) 


See asma' al-yalalivyake; hast; bud; hal; jalal; thaws; galb; raja’; wakshat.) 


at-Qabid: He Who Contracts. One of the Beautiful Names of Allah 
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al-qabil qadam rasul 





at-gabil: The receptacle, Each entity is a receptacle to receive and mani- 
fest Being. The extent of this receiving and manifesting depends 
upon the preparedness of the receptacle, which in turn depends 
upon the entity's reality, 
(See aba yan althalita, al-fayd al-agdas; bnga'iq; biomma; infi'al: isti'dad, al- 
nica; wis’) 


gabiliyya: Receprivity. This indicates the receptivity of an entity to receive. 
(See al-guini ) 


qabul: To receive or to accept (the Self-disclosures of the Real). Such a 
“receiving” is not a “taking”. The moral courtesy (adab) of this 
situation demands an extremely high degree of respect, sensitivity, 
humility and gratitude from the slave, The hands of such a slave, 
upturned in a gesture of need and devotion, are always open in 
readiness to “receive” whatever Allah Wills to send. His hands do 
not reach forward in order to “take” 

(See al ‘abd; adab; dua; busn al-akblag; iti dad; al-gabil; nwa hasena.) 


qgada’: The decree or predetermination. Qada’ is the general decree (al- 
hukm al-kulli) of Allah concerning the entities of the existents as 
the entities are in themselves before their existence. It is His decree 
concerning the states that will occur for them from Eternity-with- 
ouv-beginning (al-azal) to Eternity-without-end (al-abad). The 
perfect knowers and lovers of Allah (al/-malamatiyya) always pre- 
serve perfect courtesy with Allah. Whenever they commit an act of 
disobedience they never flee to “Decree and Destiny” (al-qada’ 
wa 'l-gadar) in order to free themselves from blame and wrongdo- 
ing. The “Blaming Self” (naft al-lawwama), which is placed over 
them, protects them from such acts of discourtesy. 
(See adab; afal; al-a'yan al-thabita; hal; laul al-mahfus; maktub; al-malamatiyya, 
nasib; nivya.) 


qadam rasul: The Footprint of the Messenger. The gadam rasul, a sacred 
relic, is the impression or trace left on a rock by the foorpnint of the 
Holy Prophet Muhammad (May the Blessings of Allah be upon him 
and Peace). Not only does an immense barakah emanate from the 
gadam rasul, but the mere sight of it may exert an exceedingly pow- 
erful effect upon the viewer. The trace of the sacred footprint acts as a 
reminder that, whilst being the Glory of the Universe and the 
Beloved of Allah, the Holy Prophet Muhammad al-Mustafa nonethe- 
less was a man who walked upon this earth. His spintual family, those 
who strive in the Way of Allah and remember Allah much, desire 
always to follow precisely in the footsteps of Allah’s Beloved, and 


hope to meet him at the Spring of Abundance in Paradise 
(Sce AHMAD; “ana Alimad bila mim”: altwlam: habibillah; al-Kanthar, kbayr al- 
thalq; MUHAMMAD, MUSTAFA; tabi’; swe husana) 
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qadar al-ga’il 

gadar: Destiny or Fate (gismat) or the measure allotted to cach entity. 
Qadar is the particularized deployment of the general decree (al 
hukm al-kulli) Uwough the bestowal of existence upon the entities 
in accordance with the times and situations required by their indi 
vidual preparedness. Destiny refers to the fact that each state of an 
entity is conditioned by a particular time and brought about by a 
sper ie Cause 


See tsti'dad; nasib; gada’s giemat.) 


al-Qadim: Why Eternal, A Divine Name 


al-Qadir: Tie All Powerful. One of the Beautiful Names of Allah 





qadi 


ower. This is the measure of predestined power inherent in a 
thing 
Sce gadar 


gad jaffa'l-qalam: “Vive Pen has died.” In other words, the Divine 
decree cannot be changed. This expression is somewhat similar to 
the phrase “As Allah has Willed” (masa Wah) and “Tt is written” 
(“kana maktub”) 


See lash al-ma 





am ala'la 





adar; al-gi 


Qaf: This term refers to Mount Qaf, the mythical, cosmic mountain at 
the end of the created world where man may experience proximity 
(qurb) on his Journey to Allah 


(See mur'ay; qurk; qurb al fared: gurb an-nawafil; un 


al-Qahhar: The Overwhelming. One of the Beautiful Names of Allah 


al-gahir: The one who overwhelms, Al-galir is connected to the Name 
al-Oahbar. The one who overwhelms of necessity requires the one 
who ts overwhelmed (maghur) 


(See asma’ palaltyyals 


qahr: Violence or severity or wrath. It is through His ga/r that Allah 
annihilates the desires and passions of the lower selves of His 
friends (awliya), Through His Majesty (jalal) this gahr can 
descend, with immense force, upon the slave. The slave is over 
whelmed and filled with awe and fear, but it is that type of fear 
(khashya) which brings him closer, and ever-closer to his Lord 


(See al ‘abd; asma’ yrlaltyyalr; baybal; khasien; bho; rabbals, tancah: ‘nbnda 





ab-ga’il: The Speaker. Allah is the Speaker (al-ga'il). He is described by 
Speech (al-kalam), It is through His All-Merciful Breath (nafas ar- 
raboman) that the Divine Names become manifest, as forms, within 
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al-qaimu bi-dhatihi qalb 





the cosmos. When listening to the creatures the knower of Allah 
Carif billah) knows that Allah is always the Speaker. 

(See al-artf; ‘anif bila; ‘arifin; aswa’ al alam; al-balan; gurh al-fara'id; qurb 
an-nawafil.) 


at-qaimu bi-dhatihi: He Who Subsists by Himself. This is Allah, the 
Absolute. Allah, the Living (a/-Hayy). Allah, the Ever Self- 
Subsisting (al-Qayyum) 


atgalam: Vhe Ven. The Pen is dipped in the Ink and writes upon the 
pages of the Book, Al-galam indicates the knowledge of every- 
thing, in full detail, at the primordial level of creation 
(See al-'agl al-awwal; idbar, iqhat; lank at-mabfus; al-nun; gad’: qadar) 


at-gqalam at-a’la: Whe Supreme Pen. The first objective individualisation 
takes place in the Supreme Pen which distinguishes the creatures 
from the Creator and imprints their forms of existence upon the 
Guarded Tablet (al-lauh al mahfus). 
(Sce al-galam; tanaszul,) 


qalandar: Some consider that the word “galandar” refers to a knower 
and lover of Allah who has attained one of the highest degrees in 
his “knowing” and “loving”, This type of galandar is one of the 
malamatiyya and is spoken of, and sung about, with awe and 
respect and love, by the mystic pocts and Swf singers, Yet others 
say the word “galandar”™ indicates the mystic who intentionally 
brings notoriety and blame upon himself so that his supreme trust 
in Allah will be manifest. Through the outward display of his spiri- 
tual condition this latter type of galandar is not one of the mala- 
matiyya, 
(See al-malamatiyva.) 


galb: The heart. The human heart is the place of constant change and 
fluctuation. It is the supra-rational organ of intuition where the 
Transcendent Realities enter into contact with man. The heart is 
the isthmus (al-barsakh) between this world and the next. The 
battleficld of the Greater Holy War (jthad al-akbar) is the heart. 
This is where the downward-pulling lower-sclf (naf5) is confronted 
by the yearning spirit (rub), The battle is fought between these 
two adversaries in order for one to take possession of the precious 
heart of man. Under the misguidance of the Misguider (shaytan) 
the nafs wants the heart to plummet to the depths of ignorance 
However, the spirit, which is from Allah, exerts a powerful attrac 
tion upon the heart, as it endeavours to guide it towards 
Knowledge of Allah. The greater the purification of the heart the 
more receptive it is to this irresistible attraction of the celestial spir- 
it. The heart is the sanctified centre of man beeause it is the “place” 
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al-qamar QASIM 
which contains Allah, Keeping watch over the heart is part of the 
spiritual struggle (mujahadah) of the Journey of Return Thase 
well-advanced along the Path never allow any intruders to enter 


' v¢ heart of the Perfect Man is the Divine 





their sanctified hearts. T 





ial realities 


Throne (al-‘ersd) around which circle the spirit 
‘arch, al barvcakh: ansan al-tamil; khawatir; maragabah, mubesabah, 


ardana, te 





td al-hbalg f 





al-gamar: The moon. Al-gamar is a symbol for the heart (galb) which 
transmits the light of the Spirit (rad) to the darkness of the self (nafs) 


See wafi; galh; pubs ) 


qamus: Dictionary. A gamus is a book full of definitions and meanings 
Each human is a ganines. When man looks within his own self and 
contemplates the inner signs (ayatr) and meanings (ma‘ana) he may 
come to “know” Allah. To make the Journey into the self, and 
through the levels of the Self, is the most serious task to which a man 


can turn. Howev he cannot travel without a guide. Not only is he 





unable to read the words of the dicti ry but he is also unable to 





understand the definitions of those words. An authentic Spiritual 
Guide (Mursind) will take him safely to the Sacred Centre, Through 
verbal expression (Sbarah) and symbolic allusion (isharah) the 
Murshid will assist the murid and explain to him the words within his 


gamus, Whenever a man speaks or wntes down what is within him 


sclf he is opening up his own gamus for others to re 





See ayat; ‘tharal; thavah; kalam: kalami-dban fuls; kizab, ma'na 











wiurtd, mursnd; sukwn, ern 


qasida: An ode of praise and honour 


See dian, na't, gana 





QASIM: “The Distributor.” The Hely Prop 


May the Blessings of Allah be upon him and Peace) is “The 





vet Muhammad al-Mustafa 





Distributor”. The Light of Muhammad (nur Mubammadiya) is 
from the Light of Allah and all of creation ts from Muhammad's 
Light. He is the Master and Teacher of all of creation to whom he 


distributes his Light, And Light is Knowledge. The Holy Prophet 
prayed, “O! Allah, make me 





* and he also prayed, “My 
Knowledge”. Each one of the Masters of 





Lord! increase me 


Tasawwuf, who arc his Inheritors and spiritual family, receive 





directly from him their portion of Divine Knowledge. They, in 
their turn, distribute their portion amongst their murids. If the 
munad advances beyond annihilation in his Murshid (fana’ fi-meur 
dnd) to annihilation in the Messenger (fana’ fi-rasnl) he too will 
ze directly from QASIM, 
asclf 


see afitda; fana’ fi-murdid, fann’ fi-raned; shulam; hagiqai al-favd, al-hegant al 


receive his portion of Divine Knowled 








“the Distributor”, the Holy Prophet hi 


Mubammadtyyal, mursiad, nur Mubammadsyyva.) 
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—— al-Qayyum 





qaum: The People or Folk. This term is often used as a synonym for 
the Sufis. They are “the Folk of Allah”. 


atQawil: The Strong, One of the Beautiful Names of Allah. 


qawil: Speech. The first connection between mankind and Allah was His 
Speech (gawl) and our listening (sama’) to It. It is this very con- 
nection which gives the “spiritual concert” (sama’) its immense 
spiritual power (barakah). The one who is worthy of the sama’ is 
the one who “finds” Allah within the sama“, When the singer sings 
it is Allah’s Speech which the hearer hears, And “None hears Allah 
but Allah.” The Speech (gawl) and the Hearing (sam’) are Allah's. 
The existent things (or words) come into existence within the 
Breath of the All-Merciful (nafas ar-rabman) as a result of Allah's 
Speech (gawl), which is the Divine Command “Be!” (*Kun!"), 
(See abl al-kashf wa'l-wujud; harf; nafas ar-rabman; gawwal; qawwali; sama’; 
sukver; wad; wryred.) 


qawwal: A Sufi singer. During the “spiritual concert” (sama’) the 
gawwal may be the means through which the bearer finds Allah in 
ecstasy (wayd). When this occurs it is truc sama’ because sama’ is a 
bird which flies from Allah to Allah - Allah is the singer and Allah is 
the hearer. The barakab surrounding and emanating from the 
gawwal and his musicians is extremely potent. Its effect upon an 
audience can be profound even when the members of that audi- 
ence are ignorant of, and oblivious to, the reality within the singer 
and the music. For the one who has been prepared and purified, 
through spiritual struggle (mujahadal) and the Remembrance of 
Allah (dbikrullah), the Speech of the gawwal can send his heart 
soaring towards the spiritual realm, where a thousand subtleties 


and delicacies are opened to him. 
(See abl al-kashf wa'l-wujud; ‘alam-i-ulwi; barakah; ditkrullah, qawl, sama’; 


wayd.) 


qawwaill: A Sufi song and music. Through the rhythms of gawwali the 
listener may be opened to inrushes (warid) of knowledge and 
awareness through which he reaches ecstasy (wajd). If he “finds” 
Allah within this ecstasy then he has experienced the truc sama’. 
(See gawwal; sama’) 


qayd: An obstacle or limitation which may be encountered on the 
Journcy to Allah 
(See dbikvullat; hemena; mupatsadads; sal; ualik; suluk.) 


al-Qayyum: The Ever Sclf-Subsisting. One of the Beautiful Names of 
Allah. 
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qiblah qishr 


qgiblah: The ritual orientation or the direction in which one prays 
Ultimately the giblah is in every direction because “Withersoever 
ve turn, there is the Face of Allah” (a/-Qur'an 2:115). To attain to 


knowles of this “directionless direction” the traveller firstly 





dircets his prayer towards the Holy City of Mecca. Secondly his 
Murslid becomes his giblah. Thirdly he turns towards his own 
purified heart. Then, when Allah, the Truth (a/-Haggq), is unveiled 
to his heart he faces Allah. He has attained to the Truth of 
Certainty (hagqq al-yagin) that only Allah IS. Allah surrounds him 


and Allah is within him. To which place can he now turn? 


See al ‘abd, Haram; Haram adsSharif; bayrab, ivan al-kamul, kamal, nafs al 





kamilaly, oelat 


gidam: Frcrnity or antiquity or pre-existence. Qidam is that which is 
fixed for the slave in the Knowledge of Allah 


See al ‘abd, al-a yan al hita; cikun 





“Stay, O Muham 





“Qiff ya Muhammad a lana Rabbika yusalla 
mad, vour Lord is praising you.” These words were spoken to the 
Holy Prophet Muhammad al-Mustafa on the Night of his 
Ascension to the Divine Presence (laylar al-mi'ray), May Allah 
shower him with His Eternal Blessings and give him Peace. This 
profoundly beautiful phrase, spoken in the celestial realm, contains 
innumerable keys to the mystery of the Prophet's reality and to the 
exaltedness of prayer (salat) and praise (salah) 


See al ‘ahd, AHMAD: al-ngl: “aw adna™, khaer alkhalg, “*lautaka, laniaka ma 
thalagen 't-aflata”, fe 


MAD. MUSTAFA; “ga 


dat-t-makantyah,; wahdat-«-camaniyak 


fat al-mi'ray; al-bagiqar al-Mubammadivah, MUHAM 






a qausayn™, salal; salat, alawat; wakdat-+-dbativals, walt 





qismat: | tc 


See qadar; “qumat wa'l-nanh” 


“qismat wa al-nasib”: “atc and lot in lite.” This expression indicates 
an acceptance of the events of everyday life in which Allah's 
Majesty or Beauty become manifest. This acceptance can pervade 
the muslim with a tranquillity and patience which is so often mis 
understood by outsiders However, in saying “gismat wa'l-nasib” 
one is merely “verbally” complying to Allah's Will. Only when this 
compliance becomes a “knowing” compliance, in which the mrus- 
fim sees with his inner-eye (bastrah) that everything is coming 
from Allah, can it truly transform his self 


See al ‘abd; bara; alasdam; ttidam; nafi, nash; gadar, QASIM; al-vagin 
uiuda 


gishr: The shell or husk or outer covering. The men of rational faculties 
are people of the shell. They miss the kernel (/abb) and mistake the 
means for the end. Reason (al-'agl) must be employed as a shell 
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qist al-qudra 








upon a kernel. Tt must be broken through in order to get to the 
“real food” at the kernel, which is Knowledge of Allah. This is the 
food from which the S«/is constantly take their nourishment. It was 
in reference to this living kernel that one of the Great Masters said, 
“Feed us with fresh meat”, and another said,” We take our know!- 
edge from the Alive (al-Hayy) who docs not die”. The people who 
observe the outer rituals without endeavouring to penetrate their 
profound inner meanings are people of the shell (gishr). 


(See abthavar; abl al-kashf wa't-waynd; al-‘agl, ahidha; lubb; ma'na; ms'ray; 
munafig; sdrat al-muntaha; sera.) 


gist: “The Just Scale.” The gist is the state possessed by existence. Were 
Allah to drop this “Just Seale” from His Hand for even an instant 
the entire cosmos would be utterly annihilated. In the same way as 
Allah keeps hold of the “Just Scale”, so too does His slave (al ‘abd) 
hold tightly to the Seale of the Law (shart’a) which Allah estab- 
lished as the means by which man can attain to Knowledge, 
Felicity, Gentleness and Mercy in this world (dunya) and in the 
Hereatter (akbira). 
(See al ‘abd, adaty ‘ad; aklira; dunya; leda; idlal; sharia; ‘uluda.) 





@lyam: The standing posture of the ritual prayer (salar). This upright 
position of “the one who prays” (musalli) is a symbol of the devel- 
opment of the self in its ascent to knowledge. The first giyam indi- 
cates the first rung (dam) on the ladder to Knowledge, which is 
verbal surrender to Allah’s Will, and also “The self which com- 
mands” (nafi al-ammara) as it embarks upon the Journcy to Allah, 
The second givam indicates the third rung, that of iran, and also 
“The Inspired Self (nafi al-mulhamma). 


(See thean; al-idam; mubsin; mudio; nafi alammara; nafi al-mulhamma, salat.) 


qiyamah: The judgement. Qivamah indicates the time when the reali- 
ties will dawn on cach entity. This is the time when every entity will 


meet with the deeds which he sent before him. 
(See af'al; ‘amal; akbira; huda; idlal; khawatir, al-mizan alas; al-Qur'an; 
sharia; sunna.) 


al-Quddus: The Most Holy, One of the Beautiful Names of Allah, 


qudsi: “The holy one.” He is the one who is Hluminated by the Divine 
Attributes and is in unceasing contemplation of the Divine con 
sciousness (srr). 
(See dawantet-budny, muragabal, arr) 


al-qudra: The Divine Power. Al-quira is a Divine Attribute which is 
expressed by His Name The Powerful (al-Qadir). The other six 
Divine Attributes are those which are expressed by His Names, The 
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qudra qurban 
Perfectly Alive (al-Havy), The Knower (al-'Alim), The Possessor 
of Wish (al-Murid), The All-Hearing (al-Samz’), The All-Secing 
(al-Bastr) and The Speaker (al-Mutakallim) 


See quadra; ufat) 


gudra: Power. There are seven Divine 


a far lesser degree by man. These are life (hayat), knowledge (‘tim), 





tributes which are possessed to 


desire (irada), power (gudra), hearing (sam’), sight (basar) and 
speech (kalam he Journey from the lower self to the Higher Self 
is a Journey from death to life, from ignorance to knowledge, from 
laziness to desire, from weakness to power, from deafness to hear 
ing and from blindness to sight 


See basar; bayat; ‘tim, trada; talam, cam 


at-Qur'an: “The Recitation” or “The Reading”. Al-Qur’an is the Final 
Revelation from All 
the keys with which to open the endless unfolding of Knowledge of 


ah to humanity, This Sacred Book contains all 





Allah, Al-Qur’an is “that which brings together” (qur’an), and it is 
also “that which differen 





tes” (furgan). Secing furgan without 
quran is seeing only multiplicity (kathra) and is therefore associat 


" 





g other gods with Allah. See 





g only gur’an without furgan is 
denying the secondary causes (asbab) and therefore limiting Allah 
The First Word, “igra’”, of the Final Revelation, which descended 
upon the Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) through Jibril, the Archangel of Revelation, 
(Peace be upon him), opened for mankind the Perfect and 
Complete Way of Return to Allah 


(Sec ashah; Inid'at hasana; furgan; buda; igen’ al-isdam; kachra; 
naskiy; tawind.) 


MUHAMMAD; 





qurb: Proximity or nearness to Allah, Quré is the reality of the Station 


of Perfection, “Two Bows’ Length” (qaba qausayn). It is the limit 
of the slaye’s ascent before annihilation in Allah, Al-mugarrabun 
are those slaves who have attained to such proximity. One of the 
bewilderments (hayrah) of the Journey is that through having 
knowledge of his distance (bn'd) from Allah the slave is actually 
brought near (qurb). Slavchood (‘nbuda) indicates this distance 
which brings nearness, The slave must cling to perfect courtesy 
(adab) by honouring and respecting the Truth that, “the slave 


remains the slave and the Lord remains the Lord” 
See al 





bd; adab; ‘arifin; ail al-kashf wa’l-wujud; “aw adna", ‘Ayn al-Kauthar. 


bud; bayral; al-malamatiyya; al-mugarrab 





“gabe qaniayn”: qurb al-fara’id, 
gurh an-nawafil, ‘whuda 


qurban: Sacrifice. The Day of the Great Festival, the Festival of the 


Sacrifice (‘td al-adha), is that “timeless moment” when the slave 


stands in the Presence of Oneness having naughted, annihilated, 
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qurb al-fara'id al-qutb 





slaughtered and sacrificed his own self. If only an atom of his own 
self remains, he cannot stand in this Presence. Unity of Place (wab- 
dat-t-makaniyyah), Unity of Time (wabdat-i-camaniyyah) and 
Unity of Essence (wahdat-1-dhatiyyah) have been realized, The 
slave has gone, departed, left his own self. Now he has no giblab. 
“Withersoever ye turn, there is the Face of Allah” and “Allah is and 
there is nothing with Allah”. 

(See al ‘abd, Arafas; al-'agl, “aw adna”, fane’; hays; Haram, ‘id al-adba, jam’ al- 
eee "OUT ya Muhammad a lana Rabbika yusalla”, stdrat al-muntaha; 
M a 


qurb al-fara'id: “The Nearness of Obligatory Works.” Qurb al-fara'id 
is the second lowest of the four stations of Perfection. The slave 
who performs the obligatory works attains this proximity. Whilst 
retaining his own properties his reality is annihilated in Allah, Allah 
manifests Himself with His Name, the Outward (a/-Zahir), so that 
the lover remains hidden within Allah. The subject and agent is 
Allah and the lover's hidden presence is manifested by his becom- 
ing Allah’s facultics. The lover becomes the Beloved’s sight, voice 
etc. 
(See fara, al-bisy idtirar, tkbciyar; igamat al-salat; jabr; al-kalam, kamal; kibrit 
amar; mall, malow; al-mugarrabun,; garb.) 


qurb an-nawafil: “The Nearness of Supererogatory Works.” Qurb an- 
nawafil is the lowest of the four stations of Perfection. The slave 
who performs the supererogatory works attains this proximity. 
Whilst retaining his own reality he is completely dominated by 
Allah’s Oneness and becomes qualified by His Attributes. Allah 
manifests Himself with His Name, the Inward (al-Batin), so that 
He remains hidden within the lover, The agent and subject is the 
lover and Allah's Presence within him is manifested by Allah 
becoming the lover’s faculties. The Beloved becomes the lover's 
sight, voice etc. 
(See al-hice, insan abkamtl; kamal; nawafil al-kbayrar, gurh ) 


qurrah: The freshness, repose and coolness given to the Holy Prophet 
Muhammad in the prayer (May the Blessings of Allah be upon him 
and Peace). He is the “beautiful mode!” (una basana) and it is 
through endeavouring to follow in his footsteps, by emulating his 
sunna, that man can attain such a grerrah in his prayer 
(Sce husn al-akblag; gadam racl; salat; anna; nswa hosana) 


al-qutb: “The Pole” or “the Pivot” or “the Axis”. Within the Suft hier- 
archy the guth occupies its peak. He is the one person in every era 
who forms the focus of Allah’s supervision of the world. The Holy 
Prophet Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace) has always been, and will always be, the 
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qutb quwwatun malakutiyyah 


Beautiful Axis around whom revolve the celestial spheres 


qutb: Pole or pivot or axis. Amongst the fricnds of Allah (awlrya) there 
are many poles around whom vanous spiritual realities revolve 
Every quth is named by two names; firstly, through his essential 
perfection in manifesting the Name Allad, he is the “slave of 
Allah” (‘Abdullal); and secondly, through his accidental perfection 
of being in a particular place in a particular era to fulfil a particular 
function, he is the slave of one specific Divine Name, e.g. “slave of 
the Generous” (‘Abd al-Karim) or “slave of the Merciful” (‘Abd 
al-Rabman). Even though the poles come together under the All 
Comprehensive Name Allad, they are nonetheless ranked in 
degrees of excellence according to the Divine Name which has 
taken charge of them 


qutbut agtab: The Pole of poles. He is “The Pole” (al-guth) around 
whom turns the whole cosmos. In having assumed the traits of all 
of the Divine Names he is the mirror of Allah. He has two names; 
through his essential perfection he is “slave of Allah” (‘Abdullal), 
and through the perfection of having realized all the Divine Names 
he ts “slave of the All-Comprehensive” (‘Abd al-Jamt’), “He is the 
Possessor of the Present moment, the Eye of Time, and the 
Mystery of Destiny.” 


qutub falaki atjamal: \\yc Keautitul Axis around which the spheres 
revolve. This is the Holy Prophet Muhanmad al-Mustata (May the 
Blessings of Allah be upon him and Peace 
(See alvhagugar al-Muhammadivynl; “I 


wlaka, lanlaka ma khalagtu'l-aflaka”; nur 





Mauhnmmadivvm.) 


quww 





‘apacity or power or faculty 


al-quwwat al-mufakkira: [hic faculty of reason 


(See al-'agl, al-fikr.) 


al-quwwat al-musawwira: The form giving faculty 
(Sce khayal; ma'na; sura.) 


al-quwwat al-mutakhayyila: The imaginal faculty 


(See bhayal; methal ) 
quwwatun malakutiyyah: 4 supra-tormal power. A celestial or angelic 


force 


(See Aadarat al-malakut 


190 


at-rabb: ‘he Lord, Allah is the 
“Lord” of all existent things 
and all things are His “vas: 
sals” (marbub). The Lord of 
any vassal is the Face of 
Allah turned towards it 
Each thing's Lord is the 
specific Self-disclosure which Allah gives to it, and all of this 
depends upon the preparedness (tsti'dad) of the immutable entity 
itself. However, within Tasawwnuf the Name al-rabb implies its 
opposite, which is the slave (al ‘abd). The Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
said “He who knows his own self, truly, does know his Lord”, and 


he also said, “1 understood my Lord by my Lord” 
(See al ‘abd; adab; arifin; al-baga’ ba‘da ‘Cfana’, “man‘arafa nafabn'arafa rab 
bah”; “wbuda.) 





rabb al-arbab: The Lord of all lords. Each thing has its own lord 
Those who are misguided are approved of by their own lord but 
condemned by the Allah, Who is Lord of all lords, Each thing's 
lord is the particular Face (wajh) that Allah has turned towards it. 
The majority of mankind look upon the secondary causes (asbab) 
as their lords (arbab) and in so doing they do not find the Lord of 
all lords, Allah 


(See arbab; ‘arifin; asbab, “man'arafa nafsaluarafa rabbah";> wayh; al-wagh al 
hhass) 
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rabbani. 


man who stands for Truth, is called “haggant”. Such a man is then 





hat is, the 





wdly. The man whe stands for, and upholds justice, 


transiormed in a manner through which he is blessed with Divine 
Attribures. He becomes “rabbani” (lordly). The divine (tlaki 





rdly (rabbani) 
bb 


incoming thoughts (khawatir) are referred to as 





The station of ma'rifa is referred to 1 lordly vent) station 
whilst the station of ‘t/m is referred to as a divine (ilabr) station 


See ‘an, thawatir, ma vif 





 Lordliness. In the perfection of manliness (rajuliyya) there 





rabbaniyy. 
is a hint of lordliness, but in the essential perfection of slavehood 


(‘ubuda) there ts no lordliness whatsoever 





See al ‘abd; kamal, rajul, ‘nhbuda; anew basana 


“Rabbi zidni ‘lima”™:* My Lord increase me in knowledge!” (al-QOnr'an 
20:114). Allah told His Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace) to supplicate for an 
increase in knowledge. The Prophet did not ask for increase in any 
thing except knowledge. The knowledge for which he asked 
increase was Knowledge of Allah. He also supplicated, “O my 
Allah, increase my bewilderment in Thee!” Bur, Knowledge of 
Allah is bewilderment and bewilderment within bewilderment 


secause wilh cach inerease in nNowicore ne Knowledge honzon 
t t t k ige the k ige | 





stretches even further ahead, endlessly, Allah is Infinite and 


Knowledge of Allah ts infir 





ite. To be increased in knowledge is to 
be increased in bewilderment which is to be increased in knowl 
cdge ... ad infinitum 


Sce ‘arifin,; hayrady la takrar fi l-tajalls; ma'rifa; tayalh 


rabit: An interconnection or an essential binding or the establishment 
of a tic. The cosmos is firmly rooted through its connection and tie 


with Allah 


bd; asl; 





dafa; mustanad, al-rabb 





rafi’ al-darajat: The Uplifter of Degrees. Through being rafi’ al-dara 


jat Allah arranges everything in perfect accordance with the 








requirements demanded by cach thing’s level in the hicrarchy of 
existence, Therefore, the Divine root of the cosmic levels is the 
Name rafi’ al-darajat 


See kamal; mararib; tafadul; tamam ) 


rafraf: A green cloth (or cushion) of intense light which descended to 
the Holy Prophet Muhammad on his Ascension (mm 





‘aj). Upon 
this rafraf he was pulled up for the last stage of the ascent to the 
Divine Throne (al-‘arsh) in the Divine Presence. May the Blessings 
of Allah be upon him and Peace 


See al-‘agl, burag; lavlat al-mi'vay; ndrat al-muntaia.) 
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raghbah arrahmaniyyah 





raghbah: Longing. This is the longing of the lover's secret (sirr) for the 
Beloved. 


(See ‘ashig: ‘sg; shawg.) 


raha: Base or repose or relaxation or rest. It is Mercy (rabma) which 
brings the entities from the distress (karb) of non-existence into 
the case (raha) of existence. This situation is somewhat reversed 
for the knower and lover of Allah who has been annihilated in the 
Source (fana’ fillai) and sent back to the creation (al-baga’ ba’da 
‘L-fana’) vo fulfil his duty as khalifah, It is said that the Sufi is 
uncreated (as-sufi lam yukhlag), and whilst striving to fulfil his 
responsibilities towards the creation, he nonetheless experiences 
the distress (karb) of pressure and yearning for release to return, 
Eternally, to Allah. He spends all of his moments trying to get back 
to where and how he was before he was! 
(See al ‘abd; amanat; ‘arifin, awliya; al-khalifah; sama’; suft; tawajud; “whuda; 
urva hasana. } 


rahbah: Terror. Rabbah is the immediate terror of the threat of punish- 
ment being realized. It is also the hidden terror of unstable and 
valucless knowledge and the secret terror that what was known 
before will become a certainty. 
(See arma jalaliyyah; thaws; khaidrya; gabe.) 


al-Rahim: The All-Compassionate. Onc of the Beautiful Names of 
Allah. Allah bestowed this Beautiful Name of His upon His 
Beloved Muhammad al-Mustafa (May the Blessings of Allah be 
upon him and Peace) 


vahma: Mercy and compassion, There are two kinds of mercy. The first is 
an essential (dhatiyya) mercy or the mercy of free-gift which Allah 
bestows upon all creatures without distinction. The second is a spe- 
cific (kas) mercy or the mercy of obligation which Allah gives to 
those slaves who are deserving of it. When the slave has been blessed 
with the “opening of unveiling” (futuh al-mukashafah) he sees, 
smells, tastes, touches and hears Allah's raéma, which not only sur- 
rounds him, but also penetrates every atom of his being. 
(See al ‘abd; thullalr; al-malamativea; al-muhaggiqun; takhallul, takbhl,) 


atRahman: Thc All-Merciful, One of the Beautiful Names of Allah 


arrahmaniyyah: The Compassionate Beatitude or the Blessed Mercy 
Ar-rahmaniyyah stands, as it were, at the centre between the 
Unknowable Essence and the Names of the Qualities, which face 


the creation, 
(See al ‘ama; ‘ana Abmad bila mim"; arma’ afaliyvah; al-barzakh, alahayb; 


tanaszu.) 


ee 
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arrahmatu 'r-rahimiyyah raqs 


arrahmatu'rrahimiyyah: he Mercy ot the All Merciful, It ts purely 
through the intervention of the Mercy of the All-Merciful that the 
Eye of Certainty (‘ayn al-yagin) is opened, The Mercy of the All 
Merciful embraces the whole universe 


(See ‘ayn al-ymgin; bayrals, mnyahadah, anne mals, raloma; mlak 


raja’: Hope. Raja’ is the anticipation of Allah’s Mercy (which actually 
surrounds us constantly, but is rarely perceived), During estrange 
ment and separation (bu'd), the lover is stretched to the extremity 
in his hope that the Beloved will cither “arrive” or “speak” or 
“approach” or simply just “glance”. He fears that this separation is 
permanent, yet he hopes that it is temporary, On the wings of fear 
(khaw 





and hope (raga’) the lover ceaselessly pursues the Beloved 


(See ‘asheg; bast, ind; gabd; qurb, raioma 


ab-rajul: Whe Man. He is the great trend of Allah. The raul is the one 
who is never satisfied with what comes from Allah, but is satisfied 
only with Allah. The Man (al-rajiud) affirms the secondary causes 
(asbab) because if he were to negate them he would not come to 
know Allah and he would not come to know himsclf. During the 
“intoxication” (sukr) of his ecstasy (wayjd) the rayul will manifest a 
hint of lordliness (rabbaniyya), but when he has returned to 


“subncty™ (sabw) he retreats into pertect slavchood (‘nbuda) 
(See al ‘ab 


nbnuda, wapd 





‘mrifin; ‘Ayn al-Kafur; kamal; rabbantvva; saline; sama’; sik; Tasnim, 


rajuliyya: Manliness. This is the pertection possessed by a rajul 
See al-raynl) 


raki'un: “Viyose who bow.” The rakt'un are the friends of Allah who 
never consider the cosmos in respect of its entity but only as a place 
of manifestation of Allah, the Real. They are humbled before 
Allah’s Magnificence and Inaccessibility 


(See Aibriws ) nansih,) 


ar-Ragib: The Observer. One of the Beautiful Names of Allah 


raqiga: Thin or delicate or flimsy or intangible, The term ragiga is 
employed to describe the subtle forms or relationships of the differ 
ent levels of existence; ¢.g. the single intangible (ragiga) reality 
which separates Perfect Man trom man is that his slavehood is not 
contaminated with any lordship whatsoever 


rags: Dancing. Rags is the rhythmic motion or whirling which may 


occur under the powerful influence of the “spiritual concert” 
(sama’). It is an outward sign which comes from submersion in the 
Remembrance of Allah (diikrullah) 


(See qawwal; gawwali; sama’; tawaynd.) 
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arRashid Rasulullah 





arRashid: The Director. Onc of the Beautiful Names of Allah. 


abrasikhun fi'-'ilm: “Tiyose deeply rooted in knowledge.” These are 
the divine sages (al-bukama’ al-ilalsiyyun) who possess correct 
knowledge of themselves and their Lord and Master, Allah. When 
their Master, Allah Commands them to do something they occupy 
themselves totally until the task is achieved. On completing that 
task they then come under the command of a specific Divine 
Name. In times of weakness the Divine Name “the Gentle” takes 
them under its command. When they require help the Divine 
Name “the Helper” gives them their designated amount of help. 
And so on with all of the Names, until Allah Calls to them. Then 
once again they occupy themselves totally with His Command. 
This is the meaning behind the slave occupying himself with the 
supercrogatory worship and works until he hears the call to the 
obligatory prayer. At that time all mawafil are forbidden. When the 
Essence Commands him to do a task the slave is forbidden to 
receive his wages from a Divine Name. “Those deeply rooted in 
knowledge” (al-rasikhun fi'l-'tlm) know this! 
(See al ‘abd; kamal; qurb al-farn id; qurb an-nawafil; al-rabh ) 


rasul: A Messenger (of Allah). The ras is the one sent by Allah, Allah 
is the Principle and the rasu/ is a Radiation trom Allah. The Way 
back to Allah, the Principle is via His Messenger (rasul), the 
Radiation 
(See Rasulullah.) 


Rasulullah: The Messenger of Allah, Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace). Through the radiant 
light of the rase/ Allah sends to mankind the message of His Own 
Pure Light. “Allah took a handful of His Light and said, ‘Be 
Muhammad!’. And it was.” Each and every “incoming thought” 
(khatir), whether praiseworthy or blameworthy, is a “messenger” 
from Allah. Through constantly keeping watch over his heart the 
knower is never unmindful of these messengers. Allah says in al- 
Qur'an, “Now hath come unto you a Messenger from amongst 
your own selves” (9:128). The lover, slave and knower of Allah is 
also the lover, slave and knower of the Messenger of Allah 
(Rasulullah), the Beloved of Allah (Habibullah), the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 
“Once you know Allah, then you will know who Muhammad really 
is!”. The ecstasy within the breast of this lover-slave-knower is the 
Messenger of Allah (Rasuludlah). He is the rasul who will take him 


back to Allah. 
(See “ana Ahmad bila mim”; glulam; al-hagiqar al-Muhammadiyyah, “lanlaka, 
laulaka, ma khalagtu't-aflaka”, MUHAMMAD; Mubammadan Rasulullah; 


MUSTAFA,) 
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arRa'uf risala 


ar-Ra’uf: The All Clement. One of the Beautiful Names of Allah, Allah 
Almighty bestowed this Beautiful Name upon His Beloved, the 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
tim and Peace) 





rayn: Kust. Rayn is the film which covers the heart like a veil and pre 
vents the Light of Knowledge from entering. This rust can only be 
removed by faith. Then there is the rust (rayn) which veils the 
inner eye (basirah) of the heart. This rust can only be removed 
through the Remembrance of Allah (d/ikrullab) 


(See banval; déinkrullah; wur; qalb.) 


ar-Razzaq: {he Sustainer. One of the Beautiful Names of Allah 


fiz Quenching. In the triad of terms connected to direct experience 


“quenching” (ri) occupies the third place, The first is “tasting” 


(dhawg) and the second is “drinking” (dnb). Every station has its 
stage of “quenching” (ri), but for the people of “no stauon” (la 
magam) there is no permanent quenching of this thirst for Allah 


because Knowledge of Allah is Infinite 
(See awliva; dhawg; adb-dha: 
saqi, dharab, shrurb 





yun; la maqam; al-malamatiyra; al-mubaggiqun; 


rida: Contentment and satisfaction and sincere acceptance of the Divine 
decree. In this station the lover is always content with what is done 
by the Beloved. However, the true man (rajul) is only ever satis 
fied and content with Allah Himself. The one who has attained to 
this rida has arrived at his “well-pleased Self” (nafs ar-radhtyya) 





ig; jales; nafi ar-radinyya; al-rayul,) 


ridwan: Allah's Good Pleasure. Allah's ridwan is His acceptance of His 
slave. Ridwan is cven greater than Paradise, The slave has arrived at 
his “Well-Pleasing Self” (nafs al-mardinyya) which is the stage just 


prior to his being assimilated into the Essence Itself 
(See al ‘abd; 


vases", pur; sens 
7" 





e-dhatiyun, al-jannak; kamal; mi'ray, nafi al-mardhiyva 





rijal: The True Men. The great friends of Allah. The rijal are “the great 
ones” (al-akabir) 


(See al-rayul 





fu't-ghayb: Men of the Unseen World. These are the exalted saints 
who are ruled by al-Khidr (Peace be upon him) 


risala: Messengerhood. The risala is the Divine Mission of promulgat- 
ing a new Sacred Law for which a Messenger (rasud) is sent to his 
people. Messengerhood terminated with the Holy Prophet 
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riya’ riyadat at-talb 





Muhammad whe is the Seal of the Messengers (thatam ar-rasul). 
May the Blessings of Allah be upon him and Peace. Due to the 
Perfection of the Last Messenger and the Pertection of his Message 
mankind docs not require another Sacred Law or another Way of 
Return to Allah, 

(See abadith, inom al-akblag: laylat al-mi'raj; MUHAMMAD; Mubammadan 
Rasulullah, MUSTAFA; natn, al-Qur'an; rasul; shari'a; nna; uswa hasana.) 


riya’: Ostentation or hypocrisy or showing-olf. Spiritual states (abwal) 
are gifts from Allah and spiritual stations (magamat) are earned 
The descent of the states and the acquiring of the stations is 
through Allah’s Grace and His Mercy. Riya’ is one of the greatest 
barriers on the Path of Return to Allah. When the slave knows with 
certainty that he is a slave, his shame before his Lord will prevent 
him from attributing anything of Goodness to himself. Perfeet 
adab towards Allah preserves him from such showing-off, In an 
attempt to prevent even the slightest hint of ostentation from 
entering their worship, the People of Blame (al-malamatiyya) con- 
ccal their deeds and their spiritual states from men. The man who 
has not “tasted” yet speaks as though he has “tasted” is guilty of 
one of the worst forms of riva’, He is a hypocrite (munafig). Those 
who have “tasted” know amd! those who have not “tasted” do not 
know. 
(See al ‘ald; adab; dhawa; bhudu’; al-malamatiyya; manafig; mustawif: gaint; 
gaya; ‘ubuda, nova hasana | 


fiyada: Ascctic discipline. Throughout the initial stages of the Journey of 
Return to Allah, when the traveller is in a condition of disequilibrium 
(indnraf), he is required to exert himself in spiritual struggle (mnja- 
hadah) and ascetic discipline (riyada). With Allah’s Grace this will 
bring him to a state of greater harmony and balance (i’tidal). As 
with all of the methods of Tisammnf, ascetic discipline is a “means” 
and not an “end in itself”. When pertect balance is attained the 
knower of Allah replaces his asceticism with moderation, The great- 
est riyada of the knowledgeable slave ts to retrain from denying Allah 
in any form and from delimiting Allah by Incomparability, Allah is 
absolutely incomparable with any declaration of His Incomparability, 
because such a declaration delimits Allah! 
(Sec inburaft tidal; mujaladaly; salik; suluk; al-rabsl al-ilain ) 





riyadat al-adab: The disciple of moral courtesy which is achieved 
through leaving the natural tendencies of the ego 
(Set adat; nafi.) 


riyadat at-talb: ‘The discipline of secking with sincerity and soundness 


of purpose. 
(See adab; bimma; ikilas, murid, ralib.) 
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riyasa ruh 


riyasa: Leadership. There are knowledges, such as the sciences of the 


mystery (‘lum al-arr), which cannot be made manifest. When 
certain travellers (salikin) come to know these sciences they seck 
leadership (rivasa) and superiority over others, desiring to display 
these sciences and practise them in the corporeal world. Such a 
desire is a sign of spiritual immaturity, discourtesy (sw a/-adab) and 
also a display of Allah's deception (makr). In this desire for leader 
ship lies their destruction, The true leader is the slave who desires 
only Allah. He is a divinely inspired Master (‘alim rabbani) 


(Sce adab, ‘alim rabbant; maky, makr nafai; su al-adab ) 


rizq: Provision. Allah is our Provider and our provision has been deter 


mined since pre-Erernity. The cosmos has no subsistence except 
through Allah and the Artribures of Divinity have no subsistence 
except through the cosmos, therefore cach of the two is the provi 
sion of the other. 


(See arma’; ghidna; quda’; qadar, taghadhdin 


rubublyya: Lordship. The cosmos has two basic levels which are 


ruh: 


expressed in various ways - that of the Real (al-Hagq) and the cre 
ation (al-khalg), Independence (ghina) and poverty (fagr) 
Lordship (rububiyya) and slavehood (‘ubudtyya). Tt is the existence 
of Lordship which demands slavchood, Lordship is the most exalt- 
ed level and slavehood is the lowest level. There is nothing more 
lowly than to be subjcet to the locus of nothingness and to stand in 
need of another for one's own cxrstence 


(See fagr; shina; martaba; rabbaniyya, al-rajul, al-rankhun fi'l-‘ilm; ‘ubudiyva,) 


The spirit, The rd is that centre within man which is attracted and 
drawn back to its Source. The rad endeavours to pull the heart 
{qalb) towards Allah, whilst the lower self (nafs) exerts a down 
ward pull on the heart. The human spirit is also Allah’s Spirit 
because Allah breathed His Spirit into man, In being both “uncre 
ated” and “created” the Ras makes its descent. On the Night of 
Power (laylat al-gadr), “Therein descend the angels and the Spirit, 
by Allah's permission” (al-Quran 97:4). The “uncreated™ Rush is 
equated with the Reality of Muhammad (al-hagigat al 
Muhammadiyyah) and the “created” red extends from the Divine 
Throne (al-'ard)) down to the Perfect Man (tnsan al-kamil). The 
raf cannot be seen except by the man who has outstripped *both 
the worlds”. The rv/ is neither within nor without the body, nei 
ther detached from it or attached to it, It ts both within and with 
out, detached and attached. The luminosity which radiates from a 
man depends upon the degree of activity of his rub, 


See al ard; al-hagigat al-Mubammadiyvals, insan al-kamil; lay 





al-gadr; nafs, 
nur; qalh; tanazcul 
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abruh at-idafi ruja’ idtirari 





attuh abidafi: The “attributed spirit”. Allah breathed His Spirit into 
man, In possessing the indistinct status of being both Divine and 
human the spirit is called a/-rub al-idafi. It is “attributed” to Allah 


abtuh abilahi: The Divine Spirit. Al-rw) al-ilali is “uncreated”. It is 
also called the Holy Spirit (rub al-gudus) and the Reality of 
Muhammad (al-hagigat al-Mubammadiyyal). 
(See abbingiqat al-Mulammeadivvals, al-rwlh al-quddus ) 


atruh at-kull: The Universal Spirit from which the spirit has emerged 
The spirit (rit) prostrates to the Universal Spirit 
(See ruh.) 


abruh alMuhammadi: “The Muhammadan Spirit.” The spirit, which 
is a limitation of Allah, al-Haqq, is the “first cmanation” from the 
Absolute. This emanation is al-ruh al-Mubammad:. Here the spir- 
it is absolutely Pure, This plane is free from materiality. It is the 
plane of al-hagigat al-Mubammadiyyah. The Prophet Adam (Peace 
be upon him) is the Father of the body and the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) is 
the Father of the spint 
(See al-hawigat al-Muhammadivah; MUHAMMAD, MUSTAFA, rub, tanazzul,) 


atruh al-quddus: The Holy Spirit. Every existent entity has a created 
spirit which constitutes its form. The spirit is to the form as the 
meaning is to the word, The created spirit has a Divine Spirit which 
constitutes it and this is al-rud al-quddus. Man has a body which is 
his form and a spirit which is his meaning and a consciousness 
(sirr) which is al-rub and an essential aspect which is denoted by 
the term al-rub al-quddus, 
(See mea ‘wa; rsh; str; sara.) 


ruhani: Spiritual or that which is of the spirit (rss). 
(See nafiani; tlali; ru; daytani.) 


ruja': Return. This term particularly denotes man’s Return to Allah. 
The Men of Perfection, whose station is the station of “no station” 
(la magam), are those who are constantly “returning” to Allah. 
(See la magam; ruju' wdtirart, ruju ikbtryart, sultek ) 


ruju’ idtirari: Compulsory return, Every created thing must return to 
Allah by the same invisible route. This is utterly unavoidable. “O 
thou man! Verily thou art ever toiling on towards thy Lord — 
painfully toiling — but thou shalt meet Him™ (al-Qur’an 84:6). 
(See buda; idlal; nabi; al-Qur'an; rasnl; wewa hasana.) 
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ruju’ ikhtiyari ru'yah 


ruju’ ikhtiyari: Voluntary Return, Man has been given the gift of 
choosing his own route of Return. By following the Divine Law he 
can go back to the Face of Mercy. By following his own whims and 
the Face of Wrath 


Sec amanat, linda, edlal; chitivar. al-khalifa 


fancws he can wo back ¢ 








The rukn is the 





ruku: Vie bowing posture of the ritual prayer (sal 
outward bodily symbol of an inner reality. It symbolizes both the 


traveller's arrival at “The Self that Blames” (nafs al 





lawwama) and 
also the second rung (man) on the ladder towards Knowledge 


See oman; mana, nafi al lawwama, salar, mera 


rusukh: Deeply rooted. A station (magam) is every attribute which has 
become deeply rooted (rusk) within the wayfarcr and therefore 


cannot be left behind. These include the attributes such as repen 





tance, patience, trust ete. This “deep rootedness” of the noble 


character traits results from sincere spiritual struggle (mujahadah), 


; 


sincerity (ékblas), preparedness (sti dad) and ultimately Allah’s 


of “deep roored 





Grace (an-ni’mab). But the most exalted t 








ness” is that possessed by “those decply rooted in knowledge” (al 








k or grade or standing or class 





Sce mara 


ru’una: Frovolity or attachment to this world. Love of this world (bubb 


rdunya), and attachment fri ‘ena) vo it, form great barriers on the 





Journey of Return to Allah, Both indicate a certain contentment 


and satisfaction with that which is ther-than-Allah” (ma stwa 





Alads 


sce ma nwa Allah, gawd, al-rn'una 





atru'unat al-nafsiyya: Frivolitics of the ego. It is said that the muerids 


ofa Murdid who is 





Malamatiyya undergo constant fluctuations 
within the stations of Manliness (rajxliyva), whereas all other 





murids undergo constant fluctuations within the frivolities of rhe 





ego (al-ru’unat al-nafs 





yar) 


See malamaterya, muri, surdad: nafi, al-rayn 


ru’ya: Vision or sight with the physical cye, For the knower his vision 
ru'ya) and his witnessing (mushabadalt) are the same 
See abl al-badhf wa l-wuynd: ‘arifin, mostaladal 

ru'yah: A drcam-vision. ft is within a dream-vision that much of the 
Sufi Teaching may be transmitted, from a higher realm, to the 


dreamer, Within a dream-vision “meanings” (ma'ana) become 
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alru'yah al-sadiqa al-ru'yah al-sadiqa 





clothed in “forms” (suwar), The knower is the one who knows 
what Allah means by the observed image in the vision. He is truc 
to his vision and gives it its duc. The learner is the one who does 
not know what Allah means bur he has the aptitude and capacity to 
advance to the level of knowledge. His ru’yah must be interpreted 
for him because he deems the vision to be truc. In other words, he 
takes the observed images as veridical and corresponding to the 
external world, until Allah teaches him and he “knows” the “mean- 
ing”. 

(See bushra; thayal hagiqi; ma'na; mu‘abbir, mubadydnrn; al-ru'yah al-sadigqa; 
sara; wagi'a.) 


al-ru'yah al-sadiqa (al-ru'yah al-sahiha): Vhyeo sound or ruc dream 
The Holy Prophet Muhammad (May the Blessings of Allah be 
upon him and Peace) said, “Nothing remains of prophecy but 
heralding visions”. These “heralding visions” (mubashsiirat) are 
“sound dreams” (al-ruy'ah al-sadiga), Another hadith says, “The 
first thing through which Revelation began for the Messenger of 
Allah was the truc dream (al-ruy'ah al-sadiga, al-ruy'ah al-saliha) 
during sleep” 
(See nubuwwarn T-wilaya, ruy'ab.) 
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sa‘ada: Vclicity. Sa’ada is near 
ness to Allah (qurb) and the 
Infinite Expanse of His 
Mercy. The attainment of 
ultimate felicity awaits the 
believer in the Garden, yet 
he may experience a relative 
felicity, in this life, when he is engaged in prayer (salar) or the 
Remembrance of Allah (dbikrullab). Valuable knowledge leads to 
dclive 








ance, and deliverance is felicity 





(See af'al, ‘amal, ‘slm;, al-jannah; al-mugarratun, sa td; shaga qurb 


sa’aq: The thunderclap of annihilation (fana') of the self when the 
Divine Lordship (rububtyya) becomes manifest 


See al ‘ald, fina’ rububiyya; ‘ubudtyya.) 


sabab: A sccondary cause. Every existent thing is a secondary cause 
through which man may come to know Allah and even though the 
sabab is like a veil over reality, nevertheless, without it we would 
have no means of access to Knowledge of Allah 





(See arhab; ‘arifin; achat ar 


ineyna, al-malamativya, al-mubaggigun.) 


sabil: The way or path or road. Man is free to choose his own path of 
Return to his Origin. He may travel the wretched path of misguid- 
ance (idlal) under the misguidance of satan (saytan) or he may 
travel the felicitous Path, the Straight Way, under the Guidance 
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as-sabiqun sadaqa 





(buda) of a Prophet or Messenger of Allah, Each act performed by 
a true believer and every onc of his words is undertaken with the 
intention: “In the Way of Allah” (“fi sabilillah”). 

(See fi salailittal; idlal; mursind; mustawif, nabi; niyya; posnl: shavtan: shart ‘a; 
tariga.) 


as-sabiqun: “The Foremost.” As-sabigun are those slaves of Allah who 
press forward cagerly, in anticipation of meeting their Lord. They 
are the ones who are brought near to Allah. They drink directly 
from the two Supreme Fountains in Paradise. The s#biqun are the 


great Sufis. 
(See al ‘abd; ‘Ayn al-Kafur; alomugarrabun; gurb; sabw; sharal; sukr; Tasnim; 
‘whuda.) 


sabkhah: “The Swamp,” Sabkah is synonymous with the term al-haba, 
This is the fine dust into which the mountains shall be crushed and 
into which the misdeeds of the unbelievers will be transformed on 
the Day of Judgement 
(See al-tiaba.) 


sabr: Paticnce. Pericct paticnce is to surrender unconditionally, to the 
Will of Allah, accepting whatever becomes manifest in each indivisi- 
ble moment. Sabr is a supreme virtue because it requires total and 
knowing surrender. The man who combines patience (sabr) with 
gratitude (smukr) is the man of wisdom (hikma). 
(See adah; hiknea; Inn al-athlag, al-islam; shukr, taslim.) 


as-Sabur: The Patient. One of the Beautifill Names of Allah. 


sadana: Gatckecpers. Within the hicrarchy of existence that which occu- 
pics a high level is guarded and protected by that which is at the level 
beneath it. Some of the Divine Names act as gatekeepers to other 
Names which are above them in degree. For example, The All- 
Hearing, (al-sami’) and The All-Sceing (al-basir) act as gatckeepers 
to The Knowing (al-'alim). The mature and spiritually advanced 
murids also act as gatekeepers to their Murshid, jealously guarding 
him and keeping curious intruders away. This is duc to their respect, 
honour And love for their Murshid, who is the locus of manifestation 
for the Name Allah. Through the intensity of a man’s spiritual 
endeavour (mujahadah) he may become the gatekeeper of his own 
heart, standing watch and never allowing anything “other-than- 
Allah” (ma stwa Allah) to enter the door to the Sacred Centre. 
(See muragabak,) 


sadaga: A gift which is given purely in the Way of Allah (ft sabilillah). 
Such a gift is free from any taint of expected reward or thanks. The 
greatest gift which a man can give is his own existence through 
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al-sadiqun sahib 


total and unconditional love and surrender to Allah 
mila; taslim, 





(See al ‘abd; amanat; fi sabilillah, al-lam; wtidam; nafs al-k 


ubuda.) 





diqun: The Truthful Ones. The malamatiyya are sincere and 
truthful (sadig). They are al-sadiqun and when they are seen Allah 
is remembered 


See al-malamatiy, wash 


Sadr: Kircast. Sadr is a term indicating the breast which has been 
expanded and opened to accept and embrace Islam. In contrast 
however, the surrender to Real {slam takes place within every atom 
of the meesim 


(Sec al-tdam; nafi: nafi al-ammara 





< Purity. Tasswwef is Purity. The word Sufi derives from safa. The 
Sufi is the slave of Allah (al ‘abd) whose self, heart, spirit and secret 
have been purified, through the Remembrance of Allah, through 
sincere spiritual endeavour and ultimately by Allah's Grace. His 
heart has become the dwelling place of Allah. He is the perfect 


locus of manifestation for the All-Comprehensive Name Allab, 
(See al ‘abd: al-‘arsh; dhikruliah; busn al-atblag; lata if, mus 





dah; nafi, reyada; 


rudy, arr, arr alsin, sdluk; ‘ubuda; aswa hasna 





safar: The Spiritual Journey. This is the Journcy from the multiplicity 
(kathra) of the periphery to the Unity (tawhid) at the Centre. The 
safar commences when the heart is turned towards Allah through 
His Remembrance (dhtkr). Safar is synonymous with sayr and 
suluk 


(Sce sayr; alik; ruluk; tariga 


safi: Pure, The heart that is purified by love of Allah is called safi 


(See al-‘arsh; dinkrullals; gall; uafix; sufi; tasawwnf) 


safsaf al-akhiag: Viase character traits, These are the ugly vices within 
man which prevent him from being with his Lord. It is through the 
spiritual alchemy of the Remembrance of Allah (dbikrudlah) that 
the base character traits may be transformed into noble ones 


See usm al-akhlag, al-tabib al-lain; takhallug, uswa hasana.) 


sahib: The master or the possessor or the man. The Supreme Sabih is 
the Holy Prophet Muhammad al-Mustafa (May the Blessings of 
Allah be upon him and Peace), His devoted followers and slaves 
often refer to him as “Saéib Lanlaka”, and to themselves as “ghu- 
fam Salnb Laulaka”. 


“lanlaka, laulaka ma thalagtu’laflaka™; MUHAMMAD; 
MUSTAFA; QASIM; warila.) 


(See ghulam 


sahibdil sahib sirr 
rn 


sahib-dil: The possessor of the heart, He is the one who has purified his 
own heart and therefore is its gatekeeper and master. 
(See dbikrulinh, murngabals, gat; dana.) 


sahib at-hal: Vhe possessor of a spiritual state. He is the one who is 
able to perform miracles (karamat) through the intensity of his 
spiritual resolve (imma). 
(See abwal, bal, bimma, karamat,) 


sahibu'tjam’: The onc in “gatheredness”. 


(See “aw adma", jams’ al-jam’; *qaba qausayn”; qurb.) 


sahib-i-kashf: The possessor of “unveiling” 
(See alt al-kashf wa t-wnynat.) 


sahib al-martaba: The Owner of the Level. Allah, as the Essence, is 
the Owner of every Level in existence, The entity “occupies” the 
level, but Allah “Owns” the level 
(See edafin; marasth.) 


sahib al-nafas: “The Possessor of the Breath.” The one who finds 
Allah in his cestasy is called sabth al-nafas. Each breath of every 
engendered thing possesses a unique preparedness (isti'dad) which 
is not possessed by any other breath, ever! The ecstasy (wayd) of 
the sali al-nafas takes place according to his preparedness, whilst 
the Divine Names watch and guard him. 
(See anna) utt'dad; nafi, sama; wayd; wynd.) 


sahib al-nazar: The possessor of consideration. Consideration (al- 
nazar) is important in the scarch for knowledge, but due to the 
fact that it can mislead its possessor, it should not always be 
depended upon. The one who constantly depends upon his consid- 
eration will not attain to “tasting” of “unveiling” because these 
outstrip consideration (al-nazar) and reason (al-‘aql). 
(See abl al-kashf wa'l-wujnd; al-‘agl, mi'vay.) 


sahib shar’: The man of the Sacred Law. Such a man is a Prophet of 
Allah. 
(See nal) 


sahib sirr: The possessor of the secret. Such a man is the friend of Allah 
(wali) who has torn through the veils and has found that secret 
which cannot be revealed, “If the reality of the Suft was to be 
unveiled he would be worshipped.” 
(Sce ‘arifin; awliva; al-malamatiyya, al-rayul; sirr; “wtuda ) 
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al-sadiqun sahib 


total and unconditional love and surrender to Allah 
mila; taslim, 





(See al ‘abd; amanat; fi sabilillah, al-lam; wtidam; nafs al-k 


ubuda.) 





diqun: The Truthful Ones. The malamatiyya are sincere and 
truthful (sadig). They are al-sadiqun and when they are seen Allah 
is remembered 


See al-malamatiy, wash 


Sadr: Kircast. Sadr is a term indicating the breast which has been 
expanded and opened to accept and embrace Islam. In contrast 
however, the surrender to Real {slam takes place within every atom 
of the meesim 


(Sec al-tdam; nafi: nafi al-ammara 





< Purity. Tasswwef is Purity. The word Sufi derives from safa. The 
Sufi is the slave of Allah (al ‘abd) whose self, heart, spirit and secret 
have been purified, through the Remembrance of Allah, through 
sincere spiritual endeavour and ultimately by Allah's Grace. His 
heart has become the dwelling place of Allah. He is the perfect 


locus of manifestation for the All-Comprehensive Name Allab, 
(See al ‘abd: al-‘arsh; dhikruliah; busn al-atblag; lata if, mus 





dah; nafi, reyada; 


rudy, arr, arr alsin, sdluk; ‘ubuda; aswa hasna 





safar: The Spiritual Journey. This is the Journcy from the multiplicity 
(kathra) of the periphery to the Unity (tawhid) at the Centre. The 
safar commences when the heart is turned towards Allah through 
His Remembrance (dhtkr). Safar is synonymous with sayr and 
suluk 


(Sce sayr; alik; ruluk; tariga 


safi: Pure, The heart that is purified by love of Allah is called safi 


(See al-‘arsh; dinkrullals; gall; uafix; sufi; tasawwnf) 


safsaf al-akhiag: Viase character traits, These are the ugly vices within 
man which prevent him from being with his Lord. It is through the 
spiritual alchemy of the Remembrance of Allah (dbikrudlah) that 
the base character traits may be transformed into noble ones 


See usm al-akhlag, al-tabib al-lain; takhallug, uswa hasana.) 


sahib: The master or the possessor or the man. The Supreme Sabih is 
the Holy Prophet Muhammad al-Mustafa (May the Blessings of 
Allah be upon him and Peace), His devoted followers and slaves 
often refer to him as “Saéib Lanlaka”, and to themselves as “ghu- 
fam Salnb Laulaka”. 


“lanlaka, laulaka ma thalagtu’laflaka™; MUHAMMAD; 
MUSTAFA; QASIM; warila.) 


(See ghulam 


sahibdil sahib sirr 
rn 


sahib-dil: The possessor of the heart, He is the one who has purified his 
own heart and therefore is its gatekeeper and master. 
(See dbikrulinh, murngabals, gat; dana.) 


sahib at-hal: Vhe possessor of a spiritual state. He is the one who is 
able to perform miracles (karamat) through the intensity of his 
spiritual resolve (imma). 
(See abwal, bal, bimma, karamat,) 


sahibu'tjam’: The onc in “gatheredness”. 


(See “aw adma", jams’ al-jam’; *qaba qausayn”; qurb.) 


sahib-i-kashf: The possessor of “unveiling” 
(See alt al-kashf wa t-wnynat.) 


sahib al-martaba: The Owner of the Level. Allah, as the Essence, is 
the Owner of every Level in existence, The entity “occupies” the 
level, but Allah “Owns” the level 
(See edafin; marasth.) 


sahib al-nafas: “The Possessor of the Breath.” The one who finds 
Allah in his cestasy is called sabth al-nafas. Each breath of every 
engendered thing possesses a unique preparedness (isti'dad) which 
is not possessed by any other breath, ever! The ecstasy (wayd) of 
the sali al-nafas takes place according to his preparedness, whilst 
the Divine Names watch and guard him. 
(See anna) utt'dad; nafi, sama; wayd; wynd.) 


sahib al-nazar: The possessor of consideration. Consideration (al- 
nazar) is important in the scarch for knowledge, but due to the 
fact that it can mislead its possessor, it should not always be 
depended upon. The one who constantly depends upon his consid- 
eration will not attain to “tasting” of “unveiling” because these 
outstrip consideration (al-nazar) and reason (al-‘aql). 
(See abl al-kashf wa'l-wujnd; al-‘agl, mi'vay.) 


sahib shar’: The man of the Sacred Law. Such a man is a Prophet of 
Allah. 
(See nal) 


sahib sirr: The possessor of the secret. Such a man is the friend of Allah 
(wali) who has torn through the veils and has found that secret 
which cannot be revealed, “If the reality of the Suft was to be 
unveiled he would be worshipped.” 
(Sce ‘arifin; awliva; al-malamatiyya, al-rayul; sirr; “wtuda ) 
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sahib tab’ sajda 

sahib tab’: The “natural” man. The sabib tab’ is the man of nature who 
is unable to apprehend the reality of Unity (tawiid) because of his 
attachment to his own nature 


See ad-dunva; butter dun, nafr, ru wna; tab 


sahih: Sound. Within Tasawwuf many Sayings of the Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace 
are considered to be “sound” on the basis of “unveiling” (kash) 
rather than on the basis of transmission (nag!) 


See abl al-kashf wa'l-wujud; nagl; sunna 





sahq: Crushing. Sabq is the pulverizing of one’s composition whilst 


under the overwhe Iming impact of the Divine Power and Majesty 
i: thawfi thastra: mahg; male; mali fi ithhat, al-qudra 





See fana'y hayhah; ja 


rabba.) 


sahw: Sobricty. Sabw is returning to oneself after having been absent 
ir) with the Divine Beloved 





from Onesclf whilst intoxicated ( 
The one in sadw is considered to be of greater spiritual maturity 
than the one in sekr, The Supreme Fountain (Tasnim) is the place 
of sobriety (sa/nv) after intoxication (sukr), abiding (baga’) after 
annihilation (fana’), Divine Knowledge (ma’rifa) after Divine 
Love (‘tstq). Bur all is One and all are the Beloved. “None shall 
drink of Tasnim who has not first drunk from Kafur” The great 
Sufi, a malamativyya, is inwardly intoxicated and ourwardly sober 
No once knows his spiritual condition 





(Sce ‘adng; ‘Ayn al-Kafur; bage' fama’, ‘tshq; al-malamatiyva; sukr ) 
sahw at-jam’': Whe sobricty of “gatheredness”, when the mystic returns 
from Pure Oneness to slavchood (‘nbuda) 


(See al ‘abd; jam' al-jam’; laylar al-mi'raj: sabe; ‘ubuda; wabdat al-dbatiyeal: 
weahdat al-makantyyal, wahdat al-camaniyrah 


sa‘id: Felicitous, The one who is felicitous and blessed through obedi 
ence and devotion to Allah. The specific marks of the works which 
lead the felicitous one (satd) to felicity (sa’ada) are that they are 
performed in a state of presence (Imdur) with Allah 


(See af'al; ‘amal; budur; a ‘ada) 


sajda (sujud): Prostration. The sajda, which is the culminating posi 
tion in the ritual prayer (salat), is the supreme symbol of humility, 
surrender and unconditional love of Allah, The slave and worship 
per is annihilated in the One. When the heart prostrates, it never 
again rises from that prostration. Within each cycle of the salar 
there are two prostrations. The first sajda symbolizes “the Self at 
Peace” (naft al-mutma’inna) and the fourth stage of knowledge 
(‘lm al-yagin). The second sajda symbolizes “the Well-pleasing 
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sajjada salat 





Self (nafs al-mardhiyva) and the sixth stage of knowledge (haga 
al-yagin). Through the Infinite Grace of Allah the lover may arrive 
at the Haram ash-Sharif. This the Noble Prophet Muhammad 
himself (May the Blessings of Allah be upon him and Peace). The 
lover-slave prostrates before the Noble Sanctuary who is his sole 
means (wasla) of attaining the Divine Presence. 

(See fana’ pindam; habibullah, hagg al-yagin; Haram ad-Sharif; thn al-yagin; 
Jaylat al-mi'ray; MUHAMMAD; MUSTAFA; QASIM; uswa basana; wasila,) 


sajjada: The carpet. The sajyada is the ritual place for the Shaykh of a 
Tariga. He is thus referred to as “he who sits on the carpet”. 
(See adak; murdad; silalar; cariga.) 


sakinah: Tranquillity. This is the Perfect Peace which is to found at the 
Centre of the Heart where man dwells in the Divine Presence. 
(See dawam-idudur; adh-dhativun; kalam-t-dhati, mi'ray, nafi al-kamila; sekun; 
wahdat al-dhatiyyah, wahdat al-makantyyaly, wabdar al-camanivvah,) 


salah: To bless or to pray. “Allah and His angels whelm in blessings the 
Prophet. O you who believe, invoke blessings upon him and give 
him greetings of Peace” (al-Qur’an 33:56). These blessings are the 
manifestation of Allah’s Glory upon His Beloved, through which 
the Divine Radiance ts poured forth upon the Holy Prophet, tak- 
ing him to the Divine Presence. 
(See salam; salas; salawat.) 


salam: Peace. In the Prayers on the Prophet (salawat), greetings of 
Peace (salam) are given to the Holy Prophet Muhammad, after the 
invocation of Blessing (salah). This is to confer stability and safety 
upon Allah’s Beloved after the manifestation of Divine Glory has 
been poured forth upon him. May the Blessings of Allah be upon 
him and Peace. Peace cannot be secured in the land until all the 
disruptive elements have been subdued. Without the struggle of 
the Greater Warfare (jihad al-akbar), man’s body (jism), self 
(nafs), heart (galh) and spirit (rud) cannot live in peace, 
(See dar; inluraf, i'tidal; jihad al-akbar, mujabadah; salah; salam; salawar; al 
tabih al slab.) 


as-Salam: The Peace. One of the Beautifill Names of Allah, 


salat: raver. Salat refers particularly to the ritual prayer. It is a connec 
tion (sila) between the slave (‘abd) and his Lord (rabb). The ritual 
ablution (wadu) which precedes the salat symbolizes the separa- 
tion from the self (nafs). The salar itself symbolizes the joining to 
Allah. The seven bodily postures of the ritual prayer are symbols of 
the stages on the Spiritual Journey of Return to the Source and 
also the seven levels of knowledge through which the traveller pass- 


ee 
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salawat salihun 


es on his ascent. As “the one who pertorms the prayer” (ausalli) 
approaches closer to Allah, the more profound and intense is his 
salat. The Holy Prophet Muhammad said, “The prayer without 


you is better than seventy”, As his heart is purified through spiritual 





struggle and the Remembrance of Allah, and as he journeys alor 





the Path of Return, the traveller (salik) leaves his lower-self behind 
Initially the Divine Light radiates into the heart of the musall: 
salik. Gradually this Light increases and spreads, and eventually, 
through the Infinite Grace of Allah, it infuses and permeates every 
atom of his being. Then does he pray a prayer which is without 


himself, because “None worships Allah but Allah” 
See al 





bd; “ana joliim man dhaktarani”, alta; moja ah; mucaili; nasi; nur, 


“Oi} ya Muhammad alana Rabiika yusalla,; al-rabi; qurb; ans, wasla.) 


salawat: ilessings and benedictions and salutations. Salawat cefer most 
particularly to the blessings which the muslim calls down upon the 
Holy Prophet Muhammad (May the Bh 
him and Peace), “Allah and His angels whelm in blessings the 





ssings of Allah be upon 


Prophet. O you who believe, invoke blessings upon him and give 
him greetings of Peace” (al-Qur’an 33.56). The forms of the 
salawat are numerous, varying from short and concise prayers 
through to the profoundly mystical litanies of the great Masters of 
Tasawwuf) And, just as the forms are many, so too are the levels of 
meaning contained within cach salawar, These start from merely 
saying the salawat on the lips, without any awareness of the Holy 
Prophet, through to the visualizanons of his blessed presence, his 
light, his essence and ultimately his Reality. Through the Grace of 
Allah the lover-slave-knower will then understand the words of the 
Holy Prophet Muhammad, “I am Ahmad without the M™. This is 


a stage of utter bewilderment. The lover knows that Muhammad 





al-Mustafa is the very cestasy within his breast. He knows that 
Muham 
Perfection. In perceiving this Reality of Muhammad the lover 
becomes silent. How does he now approach the Beloved of Allah? 

See AHMAD; “ana Ahmad bila mim”; giulam: babibullah; al-hagiqat al 
4; MUHAMMAD MUSTAFA, nur Mubammadiyya; QASIM, 


“Qi ya Muhammad a lana Rabbike yurlli” wavile 


nad al-Mustafa is Absolute Beauty and Absolute 





Muhammadivy 





salb: Vo negate. Allah, the Eternal Essence, 1s beyond any description 
The Essence can only be hinted at through the negation of 
attributes and by saying what “He is not’ 


See al ‘ama; ‘anifin; tanzalr 


Salih: The Prophet Salih (Peace be upon him) through whose Word 


descended the Wisdom of Opening (al-dnkmat al-futubtyyah) 





salihun: The Kighteous Ones. The salifnn are those who have become 
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pure and nghtcous through acquiring the noble character traits. 
(See matarim al-akhlag: muktavab; nafs; rusukh ) 


salik: The traveller or wayfarer. The murid in a tariga who has the nec 
essary qualifications for spiritual travel from his lower self, through 
the various stations (magamat), to his Higher Self and Unity 
(tawhid), is a salik. Not all members of a tariga are travellers 
(salikun), Some are content with the blessings of being connected 
to the spiritual chain (alsilat) and feel no intensity of need to trav 
cl. The qualifications for travel were established in pre-Eternity, 
when cach non-existent entity was given its own particular pre- 


parediness to receive Knowledge of Allah, 
(See al-a’yan al-thabita; bay'ah; jamma, idl: isti’dad: murid; murshid; nafar; 
nafs; suluk; tariga,) 


“sallallahu alaihi wasalam”: “May the Blessings of Allah be upon 
him and Peace.” Whenever the Blessed name of the Holy Prophet 
Muhammad is mentioned, the muslim sends this blessing upon 
him, either vocally or from the depths of his own being. 

(See sath; salam; salawat,) 


salma: A woman's name which is used in Sufi poctry and songs 
(gawwali), It may indicate a Divine Attribute or it may indicate 
ecstasy (wayd). 


salsalat al-jaras: The ringing of a bell. This term refers specifically to a 
sound heard by the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace) at the moment of Revelation 
Such a ringing is a characteristic of prophetic inspiration. The one 
upon whom the Inspiration (ibam) descends is crushed under the 
power of the Divine Majesty. 

(See harakah; diwan; tlham; yalal; anni mals, qavewal, ries al-quitdees,) 


sam’: Hearing. The first words heard by man were those of the Divine 
Address in Pre-eternity when Allah said, “Am T not your Lord?” 
(“Alastu birabbikum"), During the spiritual concert (sama’) the 
true hearer hears and finds Allah within his ccstasy. At such a 
moment his essence may soar once again to the pre-Eternal 


moment of the covenant, the Day of Alast. 
(See “Alastu birabbikum?”. abl arsama’, adh-dbatiyun; diwan; kalamadhasi; 
qawwal, qawwali; sama’, sukun, wnjnd) 


sama’: The “spiritual concert” or audition or listening. This term refers 
specifically to the Sufi gatherings where music and song are 
employed as a means of opening the heart to inrushes (warid) of 
knowledge and awareness, During the sama’ the listener may expe 
rience ecstasy (wayd) and tind Allah, the Real (a/-hagg) within that 
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as-Samad sarayan 


cestasy, However, before true ecstasy can be experienced the listen 
cr must be spiritually mature, having been prepared through disci 
pline (riyada) and perpetual Remembrance of Allah (dhikrullah) 
Without this initial contraction (gaéd) of spiritual endeavour the 
expansion (bast) of ecstasy will not be real. The sama’ is not suit 
able for the novice. True Sama’ is a bird which flies from Allah to 
Allah. Allah is the singer and Allah is the hearer. At this Divine 
Feast the singer and the hearer become One 


(See gawwal; gawwali; wayd 





as-Samad: Thc lndependent, One of the Beautitul Names of Allah 


as-samadiyyah: Eternal Scif-Sufficiency. Arsamadiyyals is an aspect of 


the Essence (dhat) 
as-Sami’: The All-Hearing. One of the Beautiful Names of Allah 


al-sam'iyyat: Vransmitted knowledge. This knowledge, which is spe 
cific to Tasawwuf, passes from Murdid to murid, down through 
the spiritual chain (slstlat), Initially this Knowledge is transmitted 
by means of verbal expression (tharal) and subtie allusion 


(isharal), and then from heart to heart, “unveiling” (kashf) and 





“tasung” (dhawg) 


(See dbawg; tharaly, iaraly; kashf, ma'vifa; simstmals ) 





e Act. The Sufis are often referred to as the People of the Art 
Their art is the art of ma'rifa. And ma'rifa is a light which Allah 
throws into the heart of whosoever He Will. The perfect slave and 
lover of Allah is himself a “work of art” in that he is the shining 
mirror reflecting Allah's Perfection within the cosmos. But, such a 
“work of art” is only Known and valued by the one who is destined 
to attain to a high degree of Knowledge of Allah 


(See diwan; isan al-kamil, ma vifa; murshid; gawwal 


saqi (saki): The Cupbearer. Sufi singers (gawwals) and poets sing of the 
Cupbearer (sagt). He is the One who pours the wine (sharab) of 
Divine Love (‘t#q) into the hearts of the lovers of Allah. Through 
Allah they experience the sweetness (halawa) of “intoxication” 
(mkr). The Cupbearer is the Friend. The Frend is Allah. The sagi is 
also the Pure Master and Perfect Guide through whom the yearning 
“lover” reaches the Beloved of Allah (babibullah) and Allah Himself 


See ‘Ayn al-Kaficr; habrbullads, ‘tdg: al-mngarrabun; murthid; qawewal: gawwall, 


sama”: deerab, soke, Tamtion 





an: “Kunoing through” or pervading. Saravan is the pervasion of 
the entity by Being. Although serayan is universal it varies in inten 
sity, reaching its highest degree in the Perfect Man 


See bhalal, khalil, bintd ar-ralnnan; tathallul, nwa hasana.) 
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as-sattar sayr-fillah 

SS ane 

assattar: The Veiler. Allah created the Perfect Man to be His place of 
Manifestation in the cosmos. Having created him Allah then veiled 
Himself from the creatures. Were He to become manifest there 
would be no need for the Perfect Man, However Allah is never 
veiled trom “the People of Unveiling and Finding” (abl al-kashf 
wa 'l-wujud). They know that He is the Ourwardly Manifest (az- 
Zabir) and the Inwardly Hidden (al-Batin). 


(See abl Allah; abl al-kashf wa'l-wujud; ‘avifin; al bagigqat al Mukammadiyyalr, al- 
dabiyvar; insan al-kamil, “laulaka, laulaka ma thalagtn baflaka",) 


satwa: Chastiscment. Satwa is Allah's Chastisement of His slaves. 
Within the world of the breaths, which is the world that is unveiled 
during Allah’s Self-disclosure, cach breath is an assault of the awe 
of thar Self-disclosure. 
(Sce adab; arma’ jalativyah; baybal; hada; nafas, rabbals; tastim; ‘ubuda.) 


sawa’: Equality. This is a dangerous station on the Path. It is faced 
when the slave becomes manifest in the form of Allah, the Real and 
leaves his slavchood and ascribes Aliah’s Attributes to himself, 
thereby setting up an equality between himself and Allah. This is a 
place of the Divine deception (makr). 
(See adab; haga’; fana’, makr; maqam; ratbantyya, ‘nbuda,) 


sayr (safar, suluk): Thc Journcy. Sayr is the Spiritual Journey through 
the various stations, from the self to the Self, 
(See afi.) 


sayri-afagi: (he Journey in the Universe. In this Journey the traveller 
(salik) contemplates all the signs (ayat) within the creation. ‘This 
contemplation leads to the Creator. 
(See aytt.) 


sayrit-Allah: The Journey of the traveller (saltk) towards Allah, from 
the lower self (nafs) to the heart (gal). It is a Journcy through the 
unveiling of the Names (asma’). 
(See asma nafs; gath.) 


sayr+-antusi: The Journey within the self. The traveller contemplates 
the signs within his own self, This Journey ultimately takes the 
traveller to Allah. 
(See ayat; mubasabaly, muragabal) 


sayr-fillah: The Journey in Allah, from the Names (asma », through 
the Attributes (sifat), to Oneness (wabidiyyal) 
(See asma’s laylat al-mi'ray: sifat; wabdar al-dhariyral; wabdat al-makaniyyals, 
wahkdat al-samantyvah,) 


ee — eee 
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sayr-ma'-Allah shahadah 





sayr-ma’-Allah: The Journcy with Allah. This is the Return Journey to 
creation whilst subsisting in Allah (baga’) and seeing all things as 
manifestations of Allah 


(See al-baga’ ba'da ‘lfana’, ‘nbuda; wilayat) 


Sayyid: 
Prophet Muhammad (May the Blessings of Allah be upon him and 
Peace), who is the Master and best of all the Messengers (sayyid al 
mursalin) 





“Master.” This title is given to a descendant of the Holy 


Sayyidi: “My Master.” Within tariga this title is only given to the one 
who “breaks your fetters and sets you free”. Sayyid: is therefore, 
the Murshid, Shaykh or Pir of the murid. The mashayekh of the 
turug, all of whom are Inheritors of the Prophet Muhammad, are 
addressed and spoken of as Sayyidi. No other deserves the title of 
Savvidi 


Sayyid al-mursalin: Thc Master of the Messengers. This is one of the 
exalted names of the Holy Prophet Muhammad (May the Blessings 
of Allah be upon him and Peace), who is the Master and best of all 
the Messengers 


See khayr al-khalg; rand; Rasulullak 


Sayyiduna: “Our Master.” The Master of the lovers and knowers of 
Allah is the Holy Prophet Muhammad (May the Blessings of Allah 
be upon him and Peace). They are the slaves of Muhammad al- 
Mustafa, whose noble title is Sayyiduna Mubammad - our Master 
Muhammad 


(See ahulam: halibullah; Haram ad Sharif; salawat; siyarat 


Seth: The Prophet Seth (Peace be upon him) through whose Word 
descended the Wisdom of Divine Inspiration (al-hikmat an- 





nafatinyyah) 


shaffaf: \ranslucent. The spints are translucent (shaffaf) but they pos 
sess subtlety (/utf) and when they are manifested in the form of 
corporeal bodies they appear to be dense (kathif) because of the 
density of all corporeal bodies 


See pand; katinf: khayal; latif; ma'na; mira.) 


shahadah (kalimah): Vie witnessing or testimony. The supreme wit 
nessing that defines Unity (tawiid) is the Islamic Testimony of 
Faith (Shabadal). “There is no god, only Allah; Muhammad is the 

er of Allah” (la taba tlla‘Uah; Muhammadan Rasulullah) 

See Ja iaha ila ‘iak, Mubammadan Rasulul 














shahadat-i-zahir , 
shaga 





shahadat-+-zahir: The visible world of manifested things. 
ash-Shahid: The Witness. One of the Beautiful Names of Allah. 


shahid: The witness or evidence. Shahid is the trace which “witnessing” 
(mushahadah) \caves in the heart of the witnesser (mushabid). The 
true witness (shabid) of Allah is the one who has died to self and 
become a martyr. When it is realized that there is “only Allah” 
(lla 'Uah), then it is known, with certainty, that Allah is the Witness 
(Shahid). 
(See ‘arifin; mudmahadahy; tayalli.) 


shahwa: Passion or desire or appetite. This is a basic power of the ani- 
mal self which is opposed to the Sacred Law. The traveller must 
subdue the passions by exerting himself through ascctic discipline 
(rtyada) and spiritual struggle (mujahadah). Passion (dalnwa) is 
closely linked to caprice (hawa) and is one of the layers which 
cover the heart. 
(See hawa, Inyawanivah; inbiraf, i'tidal; mujabadah; nafi; riyada; al-tabib al- 
lait.) 


al-shajarah: V\ye Tree or Perfect Man. 


(See inuen al-kamil) 


shajarat al-wujud: The tree of existence. Allah is the Root, the Divine 
Names are its boughs and we are its fruit (and He is its frnit!), 
(See abl al-kashf wa'l-wujud, asma’, waged.) 


ast-Shakur: The Grateful. One of the Beautiful Names of Allah. 


shams: The Sun. The Holy Prophet Muhammad al Mustafa (May the 
Blessings of Allah be upon him and Peace) is the Sun of the 
Celestial Secrets (shamsi sama’i al-asrar). The existent entities are 
the shadows cast by his Radiant Splendour. He is the Sun of the 
Morning Light. “Light the world, too long in darkness, with 


Muhammad's radiant name.” Shams is also a symbol of the Spirit 
(Sce ‘ana Almad bila mim”; duba; idrak; “laulaka, laulaka ma khalagta'Tafla 
ka"; nur Muhammadirya; rnb; call.) 


sha'n: Task or affair or state. Within every created thing, in each indi- 
visible moment, Allah is upon a new task or state or affair (sha’n). 
These “ever-changing tasks” (shu’un) are the “renewal of creation 


in each instant” (tajdid al-khalg fi'l-anat). 
(See ‘arifin; aynam Allah; khaly jadid, la takrar fi'l-tajalli, nafas, gail; tajdid al 
thalg fi'l-anat; tagallub ) 


shaga’: Wretchedness. This is a stage which is reached through follow- 
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sharab shath 


ing individual caprices and whims. Disobedience is the condition of 





the wretched one (agi), whilst obedience is that of the felicitous 
one (sa'td). Misguidance (idlal) pushes man to wretchedness 
Guidance (dda) leads man to Felicity (sada) 


(See bawa; lhlis, udlal; pabannan, mustawif, naf& nar 


sharab: Whe Drink. The Wine of Divine Love (‘ishg) is poured by the 
Cupbearer (sagi). Once the lover (‘adng) has tasted its inexpress 
ible sweetness he is lost in It. The drop fell into the Ocean and dis 
appeared! 


See sage 


Shari'a: The Sacred Law. Shari'a makes manifest the Divine Reality 
(hagiga). It provides all the principles and means for a human to 
develop true knowledge and acquire the noble character traits 

hose who “know” Allah never leave His Sacred Law, Their cour 
tesy towards Allah preserves them from letting the Scale of the Law 
shp trom their hands 


See al ‘abd; adab; deen; furgan; bum al-akblag; alasdam; al-mizan; nai; al 


Qur'an 





oble, The Most Noble One is the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace). He is the 
Noble Sacred Sanctuary (Haram ast-Sharif) 

ad Sharif, MUHAMMAD; MUSTAFA; stlawat. 





lam; Hare 





sharik: Partner. Allah, the Lord of Inaccessibility, is far above what they 
ascribe to Allah, and the unpardonable sin is to ascribe any partner, 
lah. Allah ts without partner 





whatsocver, to 





(Sce isam-i-majaci; kufr-i-hagiqi; la ilaba ila ‘ab, shirk; shirk-i-khafi 

sharr: vil. In itself “evil” is pure non-existence (‘adam) and denotes 
those things which cannot receive and accept the Divine Mercy. 
Knowledge is light and light is existence, therefore “evil” is igno 


¢ which is darkness and non-existence, Allah, as All- Possibility 





and Absolute Perfection, demands the manifestation of sharr, for 
without it the perfection would be imperfect through being limit 
ed. What appears to be evil is the actual relationships (idafa) which 
exist between the contrary Names (al-asma’ al-mutagalila) 


(See ‘adam, albvasma’ al-mutagabila; idafa; jamie al-diddayn; tawhid.) 


shath: An ccstatic uticrance. A diathr is spoken whilst the cestatic is in a 
state of spiritual intoxication (swkr). To the “outsider” his utter 
ance may appear to contradict the Sacred Law (shari’a), to be pre 

g on shirk, The perfect know- 

cr is inwardly intoxicated and outwardly sober. He keeps hidden 

those secrets which should never be divulged. “If the reality of the 


tentious, thoughtless and even vergi 
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shawq shifa 





Sufi was to be unveiled he would be worshipped”. His slavehood 
(‘nbuda) preserves his courtesy (adab) towards Allah 


(See al ‘abd; ‘Ayn al-Kafur; haga’: al-malamatiyyn; sabw; drivk; sike; Tasnim; 
‘nbuda.) 


shaw@: Intense longing and yearning for the Beloved. Shang is a yearn 
ing to behold the Beloved, and a longing for nearness to the 
Beloved, and a longing for union with the Beloved, and an intense 
longing for increase in perpetual longing. It is said that “breath” is 
a movement of yearning towards the Beloved and within the 
“breathing” enjoyment is experienced. The breathing of the ecstat- 
ic who is under the pull of the Divine Attraction bears witness to 
this. 
(See ‘asheq; hayrath; “ish; jadbha; nafas; qawwal, sama wajd ) 


shay’: Thing or the “possible thing” or the entity. Shay’ can indicate the 
existent “thing” or the non-existent “thing”. The word “thing” 
(shay’), being “one of the most indefinites of the indefinites” (min 
ankar al-nakirat), can be applied to anything whatsoever except 
Allah Himself. “Allah has power over all things” (al-Our’an 
2:284). 
(See la shay’) 


shay 'lyya: “Thing-ness.” This is the the situation of the entities. 
(See a shay’) 


al-shay’ al-thalith: The Third Thing. The First Thing is “That Which 
Exists In Itself” (Necessary Being), the second is “that which exists 
through the other” (everything other-than-Allah), and the third is 
“that which is neither existent nor nonexistent”. The Third Thing 
is the Supreme Isthmus (al-barsakh al-a'la). 
(See al-harzakh al-a'la.) 


shaykh: The Spiritual Master, He is the authentic guide and the only 
one to whom a secker of Truth should turn in his quest. In turning 
to the Spiritual Master the secker is turning to Allah Almighty, 
(See idlin; mursdnd; nafas.) 


shaytan: Satan. Shaytan represents the base faculties, He is lurking 
within the lower self (nafs) and constantly trying to pull man 
downwards, away from the Divine. The Greater Holy War (jihad 


al-akbar) is waged against all shaytanic tendencies. 
(Sce athira; dhitrullah; Ibis; jahannan; jihad al-akbar;, mujahadah; mujalid; 
nafi; nar.) 


shifa: Healing. The divine physician (al-tabib al-tlahi) dispenses the 
correct dosage of medicine to bring his paticnts (murids) to a state 
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shirk siddiq 





of spiritual equilibrium (#’tdal) and restore their harmonious con 
stitution (misay mustagim). This is the True Healing 


(See bum al-akhlag, i'idal; murid; mursind, al-tatih al-slain) 


Shirk: To associate or join a partner (another reality) with Allah. Sherk is 
the one unforgivable sin. It is in opposition to the very basis of 
Idam which is Unity (tawind) 


(See al-islam,; isham-i-mayass; kufi-t-hagiqt; la taba illa lah; dirk-i-khafi; tawhia.) 


shirk-i-khafi: Hidden associationism. The great ‘dol of all worship is 
the “ness” or “cxistence” of the worshipper. Unul his existence is 
annihilated in That Which Truly Exists, Allah, he will be guilty of 
dirk -khafi 


(See sdam-i-majacs, kufrthagigi 


Shu'ayb: The Prophet Jethro (Peace be upon him) through whose 
Word descended the Wisdom of the Heart (al-bikmat al-gal- 
biyvah) 


shuhud: Witnessing. The knowers and lovers of Allah, the great Swfis, 
know Allah through their witnessing of Allah in all of His Sclf-dis 
closures. Allah possesses All-inclusive Being (wnynd) and the great 
Sufis possess all-inclusive witnessing (shubud) of Allah. And 
because “Self-disclosure never repeats Itself (/a takrar fi'l-tajalli) 
each witnessing (shubud) of cach witness (shabid) is different to 
any other witnessing, ever! 


See la takvar fi'l-tajallt; muchaladah; shoind; tayalli 


shukr: Gratitude or thankfulness. The station of gratitude indicates an 
all-pervading awareness of the immensity of Allah's Grace upon 
His slave. The man who combines gratitude with patience (sabr) is 
the man of wisdom (ikma) 


(See adat, inkma; alin am; “mayal:, an-nim ‘ah; rama; sabr 


shurb: Drinking. Shur is the second stage in cach station. The first is 
“tasting” (dhawg) and the third is “quenching” (ri). These three 
stages are expericnced in cach station (magam) before the salik 
travels onwards to the next station. The lover who drinks the Pure 
Wine (sharab) of Divine Love never experiences “quenching”. His 
thirst is eternal 


(See dhawy, la aga, maqam; gawwal; ri; sama’ sagi; sarah; wapd.) 


siddiq: Whe man of Truth who is the veracious man of Purity. The 
Greatest Siddeg is Abu Bakr as-Siddiq (May Allah be pleased with 
him), the beloved companion and friend of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
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as-siddiqun al-sifat al-rabbaniyya 





as-siddiqun: The Truthful Ones. These are the saints, the greatest 
friends of Allah (awliya). “When they are seen Allah is remem- 
bered.” They are the shining mirrors in which Allah contemplates 
His Own Name-derived Perfection. As-siddigun are the Perfect 
Men. 
(See amanat, awliya; insan al-kamil, kamal, al-khalifinh ) 


Sidi: My Master, North African form of Sayyidi. 
(See Sayyedi,) 


sidrat al-muntaha: “The Lote Tree of the Uttermost Boundary.” This 
tree marks the boundary of the intellect. It is located at the 
extreme verge of the created universe. Beyond it is nothing but the 
Pure Seifhood (al-huwiyyal:) 
(See al-'agl; burag; badarat al-malakut; al-hwwiyyal; Jibrail; ladunni; laylat al- 
mi'ray; ma'gul; rafraf; wahdat-+-dhatiyyah; wahdari-makaniyyal; wabdates 


zamaniyyah,) 


sifat: Attribute or Quality by which Allah reveals Himself in a relative 
manner. A sifat is a radiation from the Divine Essence through 
which man can approach Knowledge of Allah. The Essence (dhat) 
has no manifestation without the manifestation of Attributes 
(sifat), The Essence is the source of the Attributes and the 
Attributes are the source of actions (af’al). 
(Sce af'al, aoma' sifietryyals, dhat, sagr-fillah,) 


sifat4 bashariyya: The fleshly attributes of the lower self which must 
be transformed in order for man to travel on the Spiritual Path. 
(Sce al-bashar, bayawaniyyah, lata'if; nafi.) 


as-sifatu't-jalaliyyah: {hye Qualities of Majesty. 
(See jalal.) 


as-sifatu'l-jamaliyyah: Thc Qualitics of Beauty 
(See jamal.) 


sifa nafsiyya thubutiyya: The Positive Attributes of the Self, 
Knowledge of sifa nafsiyya thubutiyya is impossible, because the 
Essence is beyond definition and therefore beyond positive 
Attributes. Such an attribute would define and limit (badd) the 
Essence, which is without limit and definition. “Nothing is like 
Him.” 


al-sifat al-rabbaniyya: Lordly attributes. When man assumes the 
Divine character traits he gains the attributes which are associated 
with Lordship (rububiyya). These lordly attributes (al-sfat al-rab- 
baniyya) may then become manifest within certain people of the 
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sifat al-tashbih al-sirat 


Path who make a display of miracles. Although such a display is a 


mark of spiritual immaturity it is nonetheless allowed by the 





ates’ (alnval) which are connceted to the 





“stations” (magamat) 


on the Journey 
See al ‘alt, fagr: alina, bal, karamat; magam; rabbantyya; al-rapul: rutmdryya, 


takiollng; ‘ubuda 


sifat al-tashbih: A\viriuces of Similarity 


Sce radial, tarnca ) 


sijjin: The prison. Sijjin is the body of clay which traps the yearning 
spint. During the sama’ the hearer may reach cestasy. At such a 
moment his spirit (rad) escapes and returns to the celestial spheres 
Having once expenenced this “freedom of flight” the lover then 


“runs Out to meet cestasy half way” (fawayud 





fuged; bayrah; ‘isha; qawwal; ried; sama’, tawasud, wajd, wujnd 





silsilat: The Spiritual Chain, The Spiritual Chain of each tariga 
descends from the Holy Prophet Muhammad himself (May the 





Blessings of ah be upon him and Peace) down to the present 


fay Shavkh. tt is through his attachment to the slslat thar the 
newly initiated murid has the means to travel to Allah under Divine 


Protection 





See adab al-anutha, harabah; bay'ah; idiaz; MUHAMMAD; murid; murs 


MUSTAFA 


' rltk, mbtha; tarien 





simsimah: A sesame secd. Simsimas indicates a spiritual realization of 
such subtlety and delicacy that it is bevond verbal expression. It can 
only be understood, through heart to heart communication, by the 
one who also has realized that Truth 


See dhawg; tharals, tcharah; stilals, kaif, kittie abmar; Latf 


simurgh (al-'anga): \he mythical griffon or phoenix which dwells on 
Mount Qaf, It is the greatest of birds and lives at the world’s end 
It symbolizes the wind in, and with which Allah spiritually opens 


s of the world. It is a symbol 





the material box 





¥ the spine of the 
saint or the saint himself. Like this legendary bird which is purely a 
name without a form, stmung sometimes represents al-haba, the 


primordial dust through which everything becomes manifest 





(See al-haba; Qa, walt 


ab-sirat: Vie bridge over the Hellfire which leads to Paradise. In the 


Traditions it is said that on the Day of Judgement, when everyone 








must cross al-arat, beneath which lics Hellfire, the fire will say to 


the man of All 





(mu'min), “Hurry up. Move along. Your light is 
extinguishing my fire”. The travellers on the Spiritual Path, the 


spiritual warriors (mujaindin) who yearn to Know Allah, pass over 
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sirat al-mustagim sitr 





al-sirat in this life. It is as thin as a hair and as sharp as a sword. 
Such travellers are True Men. 


(See akhira; jabannan; al-jannak; muhasabab; mujahadak; muragabal; nar; 
suluk.) 


sirat al-mustagim: The Straight Path. Sirat al-mustagim is the Path 
laid down by the prescriptive command (al-amr al-taklifi) in al- 
Qur'an and the Sunna of the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace). It is the Path which 
leads man to Felicity. This is the straightest and therefore the short- 
est way of Return to the Source. 
(See huda; natn; al-Qur'an; saada, senna; uswa hasana.) 


sirr: Secret or mystery. Sirr is a subtle substance (latifa) of Allah's 
Grace. It is the innermost consciousness, the point of secret com- 
munication between the Lord (rabb) and His slave (‘abd). It is the 
hidden place where Allah manifests His mystery to Himself. 
(See al ‘abd; “ana Abmad bila mim”, al-hagigat al-Mubammadiyrah; kalam-i- 
abats, lara tf; “laulaka, laulaka ma kbalagen't-aflaka”; al-rably, sukun,) 


sirr al-hal: The secret of the state. This is the realization of what Allah 
intended to reveal to the one who experiences that particular state 
(hal). 
(See hal; kasbyf.) 


sirr al-haqiqah: The secret of the reality. Sirr al-hagiqah is that which ts 
beyond verbal expression, It can merely be hinted at through sub- 
tle allusion (isharal). 
(See halawa; tcharah; kalam-t-dbati; kibrit alrmar, simamaly; sukun.) 


sirr al-'itm: The secret of the knowledge. This term indicates the reality 
that exists for the possessor of that knowledge. 
(See ‘slm.) 


sirr a-khususiyyah: V\yc mystery or secret of election. This srr is the 
innermost reality of the friends of Allah, Throagh Allah's jealousy 
towards His elect He keeps their reality hidden. “My saints are 


under My dome. No one knows them but Mc.” 
(See awliya; al-ghayrah; ghulam; al-hagigat al-Mubammadtyyah; khasat al-khassa; 
wilayat.) 


sirr al-sirr: The Secret of the Secret. The Mystery within the Mystery. 
The Breath within the Breath. This is the greatest subtlety through 
which Allah isolates Himself from His slave. 


sitr: Curtain or veil or covering. In reality, Allah does not place any- 
thing behind a curtain. That which covers the Truth is either “your 
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siwa suhba 





ignorance” or “yourself”. The removal of these two covers reveals 
the Truth which was never veiled in the first place 


(Sce abl al-kashf wa'lwnjud; arsattar; wujwd 





siwa: The other. Siwa is that which is “not Allah”. 


(Sce ‘arifin; al-hagigat al-Muhammadiyyak; ma nwa Allah, al-mubaggiqun.) 


su at-adab: Blatant discourtesy or bad manners. Su al-adab is the dis- 
courtesy towards any thing or moment or circumstance, which in 
reality is discourtesy towards Allah. Su al-adab is the bitter fruit of 
ignorance (jahil). Increase in Knowledge of Allah brings with it an 
increase in courtesy (adab) towards Allah 


(See al ‘abd; adah; al-adily, al-‘artf, jalil, newa baxana 
at-subbuh: The Glorified. A Divine Name 


suffi: The name Sufi applies to the man or woman who has purified his 
heart through the Remembrance of Allah (ditkrullah), travelled 
the Path of Return to Allah, and arrived at True Knowledge 
(ma'rifa). There are many seekers of Wisdom and Truth, but only 
the Realized One whose search was solely for Allah, deserves the 
name Sufi. Yet paradoxically, the one deserving of the name would 
never deem himself worthy of such an honour. Because he has 
attained such a high degree in his Knowledge of Allah he knows, 
with Certainty, that “the slave is the slave and the Lord is the 
Lord” 
(See al ‘abd; adab; awliya; fagir; ahina; al-malamatiyyn; miskin; muflis; murid; 
mursnd, matawif; mutasawwrf, al-mutawaritun; ‘ubuda; wrwa hasana,) 


“as-sufi lam yukhiaq”™: “The sufi is uncreated.” To become homesick 
for the Real Home, that Divine and Tranquil Centre at the very 
Heart of man’s being, is to be greatly blessed, for such a 
Homesickness is a gift from Allah; it is the Grace of Allah. And, 
such a Truc Homesickness leaves the ailing one no rest, He will 
devote all of his days and all of his nights to that work which will 
get him “back there” again. Trying to get back to “how he was, 
before he was”. The sufi is the one who has returned to his own 
nothingness within the Knowledge of Allah. He is no thing (la 
shay). The sufi is uncreated 
(See kalam-t-dbats, la shay; sekwn; sufi.) 


sufll: That which is low. It the opposite pole to that which is high 
(‘ulwi), The cosmos is comprised of many such pairs 
(See cany,) 


suhba: Companionship, This term applies most specifically to the spin 
tual relationship which exists between the Murshid and his murid. 








sujud sultan 





The basis of such companionship is mystical conversation and com- 
munion, both of which intensify as the murid’s heart becomes 
purified under the Murshid's guidance. It is a profound mutual love 
based on the Pure Love of Allah. 


(See adab al-subba; uharak; kalam-t-dhati; kalam-i-tafvilil, murid; mursbrid: sim- 
stmath) 


sujud (sajda): Prostration. Sujud is the outward symbol of the self- 
effacement of the slave (‘abd) in his Lord (rabb), It is the lover's 
annihilation in the Beloved. “If it is Allah Who you want, get down 
in the dust. Prostrate before the One and Only,” 
(See sayda,) 


sukr: Spiritual intoxication, Sukr is an absence from self-awareness 
brought about through a powerful spiritual influence such as 
immersion in the Remembrance of Allah (dinkrullah), “finding” 
Allah within the “spiritual concert” (sama’), the glance of a friend 
of Allah (wali). It is the overflowing of Love of Allah within the 
heart and ultimately annihilation in Allah. Those who drink from 
the Fountain of Camphor (‘Ayn al-Kafur) drink of an intoxicating 
Divine Wine. They become one with the camphor. The great 
friends of Allah are those whose inner reality is kept secret. They 
are in a condition of equilibrium and balance. They are “inwardly 
intoxicated” and “outwardly sober”. But, the lover cannot drink 
from the Fountain called Tamim, before drinking of Kafur. He 
must become “intoxicated” and then return to “sobriety”, Without 
“sobriety” (sthw) he would never relish the overwhelming Beauty 
of his “intoxication” (sukr) 
(See ‘ashig; ‘Ayn al-Kafur; al-malamatiyya; al-mugqarrabun; sabe; sama’; 
Tasnim ) 


sukr al-jam’: The intoxication of union, This is the “drunkenness” 
which is experienced in the pure union which has no trace of sepa- 
ration (individuality). 
(Sce “aw adna”; jam’ al-jam'; *qaba gausnayn™; was) 


sukun: Silence or stillness. This is the great silent stillness of the Essence 
to which the hearts of the lovers of Allah yearn to return. 
(Sce aih-dhatiyun; kalam; kalam-t-dhats; talam-+tafials; mi'raj at-tablil, “as-sufi 
lam yukhlag”, ‘uruj at-tarkel) 


Sulaiman: The Prophet Solomon (Peace be upon him) through whose 
Word descended the Wisdom of the Merciful Beatitude (al-bikmat 
ar-ralbmaniyyah). 


sultan: King. The Holy Prophet Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace) is the sultan of all of 
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suluk sura 





humanity, but only those who love him with an unconditional love 
know that he is King 

See “ana Almad ina mim", AHMAD; fan 
hagiqat al-Mubammadtyval, maula; MUHAMMAD, MUSTAFA, qadam rasul, 
QASIM, Sayyiduna.) 





fi-vasul; plrulam; habitullah; al 





suluk: Travelling or Wayfaring. Suluk is journcying along the Spiritual 
Path of Return to the Source. It is the methodical travelling, 
through the states and stations, under the direction of a Spiritual 
Master (Shaykh, Murshid, Pir). The one who travels is the salik 
The advance of the slave (al ‘abd) towards Allah is really the 
advance of Allah towards His slave. “Verily, I desire them more 


than they desire Me” says the beautiful Hadith Quds 
(Sce bay'ak; dervish, idhn; ist dad: murid; murdid: mutasawwif, al-mutawanitun 
nafi; safar, sayyds; sayr; wclik; nialat.) 


sunna: The profound Science of Beautiful Moral Behaviour based upon 
the “beautiful model” (uswa hasana) of the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
Following the form of, and contemplating the meaning within, the 
sunna are the most profound ways in which man can prepare him 
self to receive Divine Knowledge 


See deen; bnda; husn al-akhlag; ma'na; nabi; al-Qur'an; rarul, sura; wewa 
hasana 


sunna hasana: A good custom. “If a person sets down in Islam a good 
custom (sunna hasana) which is put into practice, he will have 
written for him the wage of those who pur it into practice, while 
nothing will be diminished from their wages.” (hadith) 


See bid ‘at basana; mnna; umma.) 


sur: Fortress or rampart. The Fortress (sur) which the slave enters to 
gain Eternal Protection is “There is no god, only Allah” (la ilaba 
illa'‘Hah), The Foundation (asas) upon which this Impenctrable 
Fortress is built is “Allah”. The Door (ab) to the Fortress is 
“Muhammad is the Messenger of Allah” (Muhammadan 
Rasulullah), and the Key (miftah) to the Door is “There is no 
power and no strength except in Allah” (/a bawla wa la quvwata 
illa billah). The Foundation and the Fortress and the Door and the 
Key form the Noble Stronghold (tahsin ash-Sharif) within which 
the slave of Allah is safe 


See al ‘abd; asas;, bil, la bh wa la quwwata tila bnllain al-"Ali, ol-'Acim; la 
ilaha tla lads, miftal; Midammadan Rasulallal; tabsin.) 





sura: Form. The outer form of an entity or thing is what conecals its 
inner meaning (ma‘na). Revelation is the outer form whose mean 
ing is Allah’s Knowledge of Himself and His creation. Tearing away 
the veil of form to reveal the meaning within is the work of 
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sura mahsusa suwar al-rabbaniyya 





Tasawwuf. The Holy Prophet Muhammad al-Mustafa (May the 
Blessings of Allah be upon him and Peace) prayed, “O! my Allah, 
show me things as they are in their reality” 


(See abl al-kashf wa'l-wujud, “Allabumma arana bagaiq al-arrya kama inya”; 
Anjab; basdsf; ma'na; waynd ) 


sura mahsusa: A sensory form or what is perceived by the senses. The 
Realm of Imagination is the “place” where meanings can take on 
sensory form. 
(See bhayal; mithal; ruy'ab.) 


al-suratu al-Muhammadiyyah: {ye Muhammadan Form. Allah creat- 
ed the Form of Muhammad from the Light of His Name, the 
Almighty Maker (al-Badi'«'l-Qadir), The Allah regarded it with 
His Name, the All-subducing Giver (al-Mannanu’l-Qabir), and 
then Allah displayed Himself to it in His Name, the Gracious 
Pardoner (al-Latifie'l-Ghafir). From al-suratu al-Muhbammadiyyah 
the cosmos was created. “I am from the Light of Allah and the 
whole world is from my light.” 
(See “ana Abmad Inia mine”; al-bagigat al-Mulammadiyyah; “laulaka, laulaka 
ma khalagra'taflake"; MUHAMMAD; MUSTAFA; nar Muhammadiyya.) 


suwar: Forms. All things within the cosmos are forms behind which are 
meanings. 
(See bijah, ma ‘na; sua.) 


suwar jasadiyya: Corporcous forms of imaginal objects which are wit 
nessed in the World of Imagination, 


suwar al-rabbanlyya: Lordly forms. This term is synonymous with the 
Divine Names, 
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ta‘ah: Obedience. The one who 
wants to know Reality must 
strive in ali his acts of obedi 
ence until Allah becomes his 
hearing, his secing and all of 
his other faculties 
Obedience to, and supreme 
respect of, the Sacred Law (shari’a) is essential from the outset on 
the Spiritual Journey and throughout the entire life of the knower 
and lover of Allah. The degree of the murid’s obedience towards 
the Murshid clearly indicates the intensity of his sincerity and 
yearning for Allah. “Obey Allah and obey the Messenger” (al- 
Qur'an 4:59) and “He who obeys the Messenger obeys Allah” (al- 
Qur'an 4:80). Such true obedience is a Divine Gift and a Grace of 
Allah to His slave. Obedience is initially motivated by fear of pun 
ishment, but ultimately it is through pure, unconditional and self 
less love of Allah and His Beloved Muhammad (May the Blessings 
of Allah be upon him and Peace) 





(See al ‘ahd; adab; amanat; ‘tehg; kamal, khawf, mu'amalat; murid; muridid; 


ubuda 


ta‘afjub: Wonder. When the veils are removed and the slave sees Allah 
established in all places and at all times. When the slave has been 
annihilated in the Source and then returned to the humanity to 
work in the Way of Allah. When Allah is seen in all faces and heard 
in all voices. When “Withersoever ye turn there is the Face of 
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ta’ alluh ta’ ayyun ruhi 





Allah” (al-Qur’an 2:115) becomes a reality, then will the cyes of 
the slave be filled with wonder! . 

(See al ‘abd; ‘artfin; “Allahumma arana bagaig al-asdrya kama biya”; ‘Ayn al- 
Kafur; baqa’; fana’; fi sabilillah; al-hagigat al-Mubammadiyyab; hayrah; hijab; 
‘teheg; kashf, sama’, Tasmim; wayd) 


ta’alluh: Deification or deiformity. This term indicates the condition 
when the slave becomes drowned in the Name Allah. Here there is 
no secing and no hearing and no speaking. All is Allah. All of the 
senses have been spiritualized and the slave “sees without eyes”, 
“hears without ears”, “speaks without a tongue”. 
(See al ‘abd; haga’; dhiktrullah; fana’; bayat ach-sha'ur; imbb al-fara'id; iubb an- 
nawafil; insan ab-kamil; kamal; mujahadah; nafs; qurb; qurb al-fara id; qurb an- 
nawafil) 


ta’allug: Connection or firm adherence. Ta’allug signifies a relation- 
ship, such as that which cxists between an attribute and its object, 
or a name and its effect. When considering “Self-annihilation” 
(fana’) as three distinct stages, ta’allug occupies the third stage. 
This indicates that the knower of Allah remains firmly attached to 
the essential property of sainthood (wilayah) and is never separated 
from it in any situation. The first and second stages of fana’ are 
takhallug and tabaggua. 
(See al ‘abd; fana’; tahagqgua; takhaling; ‘uluda; wilayat.) 


ta’ayyun: To be or to become an entity. 7a ayyun is self-determination or 
entification or individualisation. This term is applied to the process of 
descent through which Pure Being gradually becomes qualified. Man 
is Absoluté Being limited by ta’ayyun (“individualisation”). 
(See al-hadarat; mi'ray atitablil; mi'vay at-tarkib; tanazeul ) 


ta’ayyun awwal: The First Entification or the First Epiphany or the 
First Determination or the First Descent, This is the World of 
Invincibility (jabarut), the Reality of Muhammad (al-bagigat al- 
Mubammadiyyah), the Inscribed Book (al-kitab al-mastur). Its 
other Names include “Or Nearer” (“aw adna*), the Veil of 
Grandeur (hijab al-iszah) and True Love (‘ishq-i-hagigt). 
(Sce “aw adna”: al-hagigat al-Mubammadiyyah, hijab al-‘izzah; ‘ishg-i-hagige, 
jabarut, al-kital al-mastur.) 


ta’ayyun jasadi: Sc\f-determination of Being in corporeal bodies. 
(See jassd.) 


ta’ayyun mithall: Se\f-dctermination of Being in imaginal forms. 
(See muthal.) 


ta’ayyun ruhl: Scif-determination of Being in souls. 
(Seo rué) 
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ta'ayyun thani al-tabi'a 





ta'ayyun thani: The Second Entification or Second Epiphany, This is 
salakut) and is also known as the 
Imagination (khayal), *The Lote Tree of the Uttermost 
Boundary” (sidrat al-muntaba), the Breath of the All-Merciful 


the Angelic Realm (al- 





(nafas ar-rabman) and the Cloud (al ‘ama). This is the Supreme 
Isthmus (al-barzakh al-a'la) 


(See alb-barcakh al-a la; nafas ar-rairman 


tab’: Nature or inyprint. This term signifies the sum total of the pecu 
liarities which are impressed into something, i.c. a thing’s charac 


teristics, temperament or constitution 


tabaddul: Continual change. The heart (galb), and everything else 
within creation, undergoes continual change in cach moment 
Through keeping watch (muragabah) over his heart the knower 
‘arif) comes to the knowledge of continual change (tabaddul) 
and this knowledge takes him to Knowledge of Allah 


See afada, ayat; khalq jadid; la takrar fi'ltajalli, muragabah; qalb; tajdid al 





bhaly fi'lanat 


tabattul: Constant devotion. Tabatrul is a characteristic of the Men of 
Allah who are known as “the worshippers” (a/-'nbbad) 
(See al-‘ubbad. 


at-taba’ 


a person’s constitution and which undergo change under the influ 





The natures (heat, cold, wetness and dryness) which make up 


ence of a spiritual state (hal) 


See abwal,) 


tabi’: A follower. This term refers to the one who is a “follower” of the 
Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace), A follower strives to emulate his perfect and beau 
tiful character. A friend of Allah (wali) is always a “follower” 
(tali’) of the Prophet Muhammad and is never independent of his 
guidance. To be a truc tali’ is to be greatly blessed. To be utterly 
dependent upon our Master, Sayyiduna Muhammad, is a gift from 
Allah 


See afada; abnlam; al-Kauthar, MUHAMMAD, MUSTAFA; qadam rasud; 


alawat, ura hasna; wals 





al-tabl'a: The Nature. This is one of the names by which the Supreme 
Isthmus (al-barzaki al-a'la) is known. Nature is called the “high 
est and greatest mother” (al-wmm al-‘alivar al-tubra) because she 
is the one who gives birth to all things whilst remaining herself 
unseen. Through her receptivity all of the existent things become 
manifest. When Nature is envisaged as working within the cosmos 





she is called the “second mother” or “daughter of the Greatest 





atabi'at al-kull tadhakkur 





Nature” (al-tabi'at al-'ucma). 
(See al-harzakh al-a'la.) 


abtabi'at akkull: The Universal Nature which is the Supreme Isthmus. 
It is synonymous with the Breath of the All-Merciful (nafas ar-rah- 
man). It is the forever invisible material which allows everything 
below the world of spirits to become manifest. Nature is the “high- 
est and greatest mother” (al-umm al~aliyat al-kubra), who gives 
birth to all things. 
(Sce nafas ar-rahman.) 


aFtabib atilahi: The divine physician, Al-tabib al-ilali is one of the 
Sufi Masters, an Inheritor of the Holy Prophet Muhammad. 
Through possessing insight into his murids’ spiritual conditions he 
is able to dispense the correct medicine, in the correct dosage, 
which will bring about inner balance and harmony to cach unique 
murid. 
(See inhiraf; i'tidal; al-mizan; murshid; nash’a; niza’, riyada; sfiaf al-akblag; 
salam; shalwwa; sifa.) 


ta’bir: Interpretation or “crossing over”. An example of such “crossing 
over” is that of the intepreter of a dream who crosses over from the 
sensory form of the dream to the hidden meaning, The interpreter 
(mu’abbir) then gives expression (‘iharals) to the inward sense. 
(See ‘tharah; mu ‘abbir; ruy'ab.) 


tadalli: Coming down. This is the descent of Allah to a mutual waysta- 
tion (munazala), Allah's slave, having attained that same waysta- 
tion through drawing close (tadani), now has vision of Allah. 
(See mi'vay.) 


tadani: Coming, close. This is the ascension of those who are brought 
closest to Allah (al-mugarrabun). 
(See al-mugarrabun.) 


tadbir: Governing or arranging. The spirit governs the body in two 
ways. Firstly in a manner which is intrinsic and of its very essence, 
and secondly in a manner which must be acquired through spiritual 
maturity and conscious effort. The spirit governs the body by 
directing it in the Path of self perfection. To attain to Knowledge 
of Allah the slave is required to abandon the governing and arrang- 
ing of things for himself. 
(Sce al ‘abd; alam mabir; insan kalir; inan al-kamil, jism, al-rabl; rub.) 


tadhakkur: Remembrance or recollection. 
(See “ana jalien man dhakarani”, dhakir, diukrullah ) 
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tadyi’ al-waqt taghadhdhi 


tadyi’ al-waqt: A waste of time, Allah created the creation purely to 
enable man to know Allah. Therefore, the pursuit of a knowledge 
of what is “other-than-Allah” is “a waste of time” 


tafadul: Ranking in degrees of excellence or hierarchy. The cosmos (or 
existence) is a ranking in degrees of excellence (or hierarchical 
order) in every quality and attribute. No two things are alike. It is 
in the degree of his Knowledge of Allah that man rises in excellence 
and perfection 
(Sec amanat; ‘artfin, abl Allah, bayawanival, insan al-kamil; kafir; kamal, 
makan; makanaly; al-malamtivyyn; maratib; ma ‘vifa, munafig.) 


tafakkur: Yo reflect or meditate upon things. The root of all engen 
dered things is the Most Beautiful Names of Allah (asma’ al 
busna), Therefore tafakkur is connected to them, not to the 
Essence 


(See al-ad al-tlain, asma' al-dmsna; dhat; al-fikr; mustanad.) 


tafrid: |solation or inward solitude. Tafrid is the slave’s detaching him 
self from everything except the Truth which is within him 
(Sce balawa; jalwa; khatwa.) 


tafriga: Scparation or dispersion. Tafriga is a state when the mystic 
becomes conscious of himself as an individual and returns to him 
self after the cestasy of intoxication with the Beloved. The highest 
degree of “knowing Allah” (ma’rifa) is the combining of “gath- 
eredness” (or union) (jam’) with “separation” (tafriga) 


(See al ‘abd; ‘Ayn al-Kafur; baga’; fana’; jam’ al-jam’; jam’ u tafrigqa; al 
mugarrabun; mhw; sama’; sukr;, Tamim; wajd 


tafsil: Differentiated mode, The Divine Attributes manifest themselves 
in a boundlessly differentiated mode within the cosmos. The root 
of the cosmos is Allah, and the cosmos itself is the manifestation of 
the Divine Names, All that we actually see is the Names. The 
human is the outward form of all of the Names in undifferentiated 
mode (ijma/), and the cosmos is the outward form of the Names in 
differentiated mode (tafstl) 


See arma’; ipmeal, insan al-kamil, ma'na,; ova.) 


taghadhdhi: Nourishment. Taghadhdini is that which is provided by 
food and spreads its benefits throughout the entire body, The 
engendered things take their nourshment from the Divinity, upon 
Whom they depend for their existence and the Divinity takes Its 
nourishment from the engendered things through whom It 
becomes manifest 
(Sec abidba.) 
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tahakkum tahsin ash-Sharif 





tahakkum: Governing control. This is an attribute of the friends of 
Allah. It designates an inward spiritual and mental activity that may 
bring extraordinary events into existence. 
(See awliya; mma, karamat ) 


tahalli: Adornment. Taballi is to become adorned with the Divine 
Attributes. However, the most complete and the purest adornment 
is to be adorned with the attributes of slavehood, Slavehood 
(‘ulbuda) is that total and complete servitude which contains not 
the slighest hint of Lordship (rabbaniyya). The slave, adorned 
(tabaili) with his own slavehood, sits within his own immutability, 
which is pure non-existence within the Knowledge of Allah. To be 
“no thing” (la shay’) is to be adorned (taballi) with the perfection 
(kamal) of slavchood (‘nbuda). 


(See al ‘abd, “aw adna”; insan al-kamil; kamal; la stay’; laylat alomi'ray, ral 
baniyya; ‘ubuda; usa hasana ) 


tahaqqu@: Realization. This is a characteristic of the Verifiers (al- 
mubaggiqun). When considering the three stages of “self-annihila- 
tion” (fana’) this realizauon (tabagqug) occupies the second stage. 
It is here that the mystic has his essence (dbat) annihilated and 
then “realizes” in himself his being one with the Absolute. 
(See ‘arifin; dat, fina’ al-mulaggiqun, ta‘aling; takbaling) 


tahawwul: “Sclf-transmutation” or to change from one situation to 
another. Allah is constantly transmuting Himself within His Setf- 
disclosures, The root of this tabawwul is the diversity of the Divine 
Names, It is only the knower of Allah (‘arif) who sees Allah every- 
where and at all times. The ‘arif never denics Allah in any form, 
place, time or situation, here or there, ever! His respect for each 
form, place, time and situation is perfect because it is based upon 
his knowledge of Allah's “Sclf-transmutation” (tahawwul). 
(See al ‘abd; adate al-adib; al-adsh al-ilabs; al-arif, asma’, hat, bikma; kamal ) 


tahqigq: Verificd. The perfect knowers of Allah, who are the Verifiers 
(al-mubaggiqun) and the People of Blame (al-malamatiyya), have 
verified the knowledge which they have received through following 
the authority (taglid) of the Sacred Law. Therefore tabgig com 
pletes and perfects raglid. 
(See al-malamatiyya; al-muhaggiqun, taglid.) 


tahsin ash-Sharif: The Noble Fortification or Stronghold. This Noble 
Fortification has a strong, Foundation (asas), upon which is built an 
Impenetrable Fortress (sur) to which there is a Door (bab) and a 
Key (miftah). Within this Noble Fortification the slave of Allah is 
Eternally Protected. 
(See anes; hab; miftah; sur) 
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taj tajassud al-awrah 





taj: Crown. The Crown is worn by the King (sultan) and the King is 
Sayyiduna Muhammad al-Mustafa (May the Blessings of Allah be 


upon him and Peace) 
(See Maram ads Sharif: “laulaka, lanlaka wa kbalagtn'baflaka”; MUHAMMAD; 
MUSTAFA 


tajalli: Scit-disclosure. Tayalli means Allah's unveiling of Himself to His 
creatures. The Divine Self-disclosures are never repeated and they 
are never ending. They are the lights of the Unseen which are 
unveiled to hearts, They are the “signs” which Allah has placed 
within ourselves in order that He may be seen. Each tajalli pours 
more light and still more light upon whomsoever it falls, for 
Eternity. The mountain of the nafs is blown to pieces in the tajalls 
of Allah, The differences that occur within the various terug do 
not indicate disagreement or argument amongst the Masters. Each 
human is unique, and each tayalli is utterly unique, therefore no 
two people ever experience the same tayalli. But, those who have 
“tasted” know, and those who have not tasted do not know. Tayalli 


is beyond words, Tajalli is bewilderment (hayrah) 
(See aht al-kashf wa'l-wujud; ‘arifin; banrah; dhawg; bayral; fath, kashf, mahall; 
majla; al-mazalnr al-slabiya,; mazhar, mukashafn; tabawwul, wryud.) 


tajalli ghayb: Scl{-manifcstation in the Invisibic. This is the Self-mani 





festation of the Essence within Itself. Here is “where” the Absolute 
reveals Itself to Itself. This is the First Appearance of the Self-con- 
sciousness of the Absolute, This Self-manifestation of the Absolute 
is also called “The Most Holy Emanation” (al-fayd al-agdas) 

See al-fayd al-agdas; al-ghayb.) 





tajalli shahadah: Sc\f-manifestation in the visible. This refers to the 
phenomenon of the permanent archetypes coming out of the stage 
of potentiality into the outward, visible realm. This is the actualiza 
uon of the archetypes in concrete forms. Tayalli shabadah is also 
called “The Holy Emanation” (al-fayd al-mugaddas) 


See al-a yan al-thaiita; al-fard al-mugaddas 


tajassud: Embodiment or corporcalization. Within the realm of 
Imagination the friends of Allah sce in their visions the “embodi- 
ment” of an angel, a Prophet or even Allah Himself. The cosmos 
itself consists of non-existent meanings which are “embodied” in 
Manifest Being 


See hhayal; ma ‘na; mithal; mera; ruy'ah 


tajassud al-awrah: Corporealization of the spints which takes place 
within the imaginal realm 
See kiayal, 
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tajdid al-khalg fi'l-anat takhaliul 
EE EE eee iat 


tajdid akkhalq fi'-anat: The renewal of creation at each instant. This 
iS an incessant outpouring of Being into the manifest realm. The 
one with the preparedness to receive this perpetual irradiation of 
the Essence, realizing the ceascless revelation and constant renewal 
within himself, is a Verifier and Knower of Allah. 
(See afada; ‘arifin; al-hagigat al-Mubammadiyyal; uti ‘dad; khaly jadid; khawatir; 
al-mubaggiqun, muragabah, nur Mubammadsyya, qalh ) 


tajdid atihalg bil’-anfas: Vive renewal of creation at cach breath. Through 
the Mercy of the Breath of the All-Merciful (nafas ar-rabman) a super 
abundance of Being “overflows” (afida) into the cosmos, 
—— al-hagiqnt al-Mubammadiyyah; khalg jadid; nafs; nafar ar-rahman; 
) 


tajrid: Detachment and complete disengagement from everything other- 
than-Allah, within the heart (galb) and within the secret (sirr). 
(See hayat asdy-sha ur.) 


takabbur: Arrogance or pride. 
(See nafi.) 


takalluf: To be burdened or to take trouble. There is no heavier bur- 
den or greater trouble than onc’s own self, because the man who is 


occupied with his own self is far away from Allah, 
(See asa; bw'd; dhitrullahk, ad-dunya; jahannan; ma awa Allah; nafi; nafi al- 
ammara; nafi al-kamila, nar; qurb.) 


takawwun: To “come to be”, which results from the Divine Command 
“Be!” (Kun!). This means that a thing acquires the property of 
being a locus of manifestation for Allah, This “coming to be” 
(takawwun) is an act of the thing not an act of Allah, because it is 
the thing's response to the Divine Command 
(See “Alastu birabiikum”, al-a'yan al-chabita; ka inat; kart; raha.) 


takhalli: Withdrawal or retreat or seclusion. Through desiring nearness 
(qurb) to Allah, the slave must seclude himself by withdrawing 


from everything that distracts him from Allah. 
(Sce “ana jalism man dhakarani"; dhikrullah; halawa; khalwa; jalwa; al- 


mugarrabun; gurb; uns.) 


takhaillul: intimate penetration and permeation and assimilation of the 
Divine Attributes into the slave. It is this takballul which gives the 
lover “no rest for his limbs and no sleep for his eyes”. Every atom 
of his being has been activated to Life through his sincere and total 
dedication to the Remembrance of Allah, “I am sitting with the 
one who remembers Me.” The one with takballul is the true 
dhakir. 
(See “ana jalion man dhakarani”; dhakair; hayat; kloalal, kivelil,) 
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takhalluq takwin 


takhalluq: Assuming, the (Divine) character traits. The alchemical activ- 
ity of the spiritual work (awrad) given to the murtd by his 
Murshid, is the transformation of the base character traits (saftaf al- 
akhlag) into the Noble Character Traits (busn al-akblag). When 
considering the three distinct stages of “self-annihilation” (fana’), 
takhallug occupies the first stage. This is when the mystic has all of 
his human attributes annihilated and in their places he assumes, as 
his own, the Divine Attributes 
(See al ‘abd; awrad; fana’, al-hagiga; bum al-akhlag, afiaf al-akhlag, ta’allug, 





tabaggna: asea basen 


al-takhalluq bi akhiaq Allah: Assuming the character traits of Allah 


This is synonymous with assuming the traits of Allah’s Names (al 





takinding bi asma’ Allah) 


(See tabballig.) 


al-takhalluq bi'l-asma’: Assuming, the character traits of the Names 


(See takhallag.) 


al-takhallug bi asma’ Allah: Assuming, the traits of Allah's Names 
This is synonymous with assuming the character traits of Allah (al- 
takhallug it akblag Allah 





Sce takhallug.) 


al-takhalluq bi'l-asma’ a‘-ilahiyya: Assuming the traits of the Divine 


ames 





Seo tabhyal 





ip, tashalsbul 


takhlit: “Wer 


er who has been thoroughly drenche 


g, through and th 





muigh.” This term refers to the know 


{ with the Love of Allah. This 


ion of Intimate Friendship (kbudl 








ality of the Sty 









takhliyah: Emptiness, Ketore the puritication of the heart (galb) and the 
secret (sirr) are achieved there must be an emptiness (takhliyah) 
Such an emptiness ts attained ultimately through the Grace of Allah 
bur also through the sincere observance of the spiritual work 
awrad). And one must be in a state of inward emptiness before the 
heart can be filled with the Lights of Knowledge which are contained 
within a/-Qur'an. The slave is bereft and poor, destitute and in need 
of Allah, He is empty of everything save Love of Allah 


(See al ‘abut; finger; ‘esha: memdurdobal; mistine; menflis; newa hasane 


takwin: “'s 
rence”. This is an Aurribute of Allah which becomes manifest within 
His fnends, However, if they are among the Great Men, their cour 
tesy towards Allah will prevent them from exercising this Divine 





mging to be” of “making manifest” or “coming into exis 


Attribute of refi and they will cling to their slavehood (‘nbuda) 


(See al ‘abd; adah; al-adth, bimma; karnmat; ‘ubuda ) 





nN 
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talab talib 

a 

talab: To enquire or to ask or to demand. The states (aénwal) of the 
entities demand (talab) the Divine Names, And the Divine Names 
demand relationships (idafa) because the Divine Names are what 
makes the cosmos manifest, The new traveller (salik) on the 
Spiritual Path is full of enquiries and demands, As he travels his 
demands decrease in accordance with the perfecting of his courtesy 
(adab), and his tongue becomes less active with questions as bewil- 
derment (hayral) takes hold of his heart. 


(See adab; adirdiatiyun; arma’, hayrah, idafa, stile: balam-i-tafili; kalamad 
Ahati; kun.) 


taladhdhudh: Vo take pleasure in. Sometimes it is part of Allah's decep- 
tion (makr) to His slave when He permits him to take pleasure in a 
particular state. In looking upon the state as something arising 
from his own self the slave displays discourtesy towards Allah. At 
such a time the slave should supplicate “ My Lord, increase me in 
knowledge!” so that he may be transferred from the state in which 
he took pleasure and in which he displayed discourtesy (su al- 
adab). 
(See al ‘abd; adab; make; “Rabbi cadni ‘ilma"; mm al-adab.) 


talagga: Receiving the knowledge which descends upon the slave from 
Allah, Such a “receiving” is not a “taking”. The hands of the slave 
are upturned and opened in readiness to “receive” whatever Allah 
Wills to send. The hands should never reach forward in expectancy 
to “take” these gifts from Allah. The Divine Mercy (ra/ma) pours 
down like rain. The drops fall into the opened hand. Grasping fin- 
gers cannot catch them. 
(See al ‘abd; adat; du'a; raima; eu al-adab) 


talbis: A quality of deception. The talbis where the appearance of a 
thing is contrary to its reality is a deception which cannot belong 
to anyone except Allah. The traveller is duped (ralbis) when he 
becomes tempted, by shaytan or by his own self, into believing that 
the following, of the Sacred Law is no longer necessary for him, 

(See al ‘abd; makr, nafi; sharia, newa basana.) 


talaqqi: To receive. The courtesy (adab) of the Spiritual Journey 
(suluk) is for the slave to climb towards Allah and for Allah to 
receive (talaggi) him. 
(See al ‘abd; adah; al-rabb; suluk; talagga,) 


talib: A secker on the Spiritual Path. He is also called mutasawnif, He 
is the one who strives, through sclfmortification, to reach the level 
of the Sufis. He is nota Sufi. 
(Sco muyjabadak; mutasawwif, riyada; sufi; arsufi lam yukblag ) 
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talib at-akhira tamam 


talib al-akhira: “He who secks the next world.” The one who seeks the 
next world must turn to the Sacred Law and follow the guidance of 
the Holy Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace), The Straight Path (strat al-mustagim) of al-Idam 
will take him to Paradise. Such a seeker desires the rewards and 
pleasures of the next world 
(See abadich; boda; al-ulam; nati; al-Qur'an; deurt'a; svat al-mustagim,; sunna,) 








talib Allah: “He who secks Allah.” The one who “knows” secks noth 
ing but Allah. His love (‘idg), his yearning (shawg), his worship 
(‘thada), his life (bayat), his death (manr) are purely, totally and 
unconditionally for Allah Almighty. He is the slave of Allah 
See al ahd; al-arif. ‘adeiq: hayat; imma; ‘ihada; ‘ishq; mant; dawg, ‘ubuda_) 


talib ad-dunya: “bic who secks this world.” This is the secker of carth 
ly pleasures and delights. Such a one has no awareness of his inher 
ent need for guidance, He is a follower of his own whims and fan 
cies. He is under the control of the Misguider, shaytan. His animal 


self has him within its suffocating grip 
See asfalt-safalin; lblis; idlal; inhiraf; jahannan; kafir; nafi al-baywaniya; nar; 
shaga’s shaytan.) 


talib al-mauia: “He who secks the Lord.” The Holy Prophet Muhammad 
al- Mustafa (May the Blessings of Allah be upon him and Peace) is the 
Lord of the people who love him and follow him. The one who seeks 
Maulana Muhammad al-Mustafa knows that he may only reach Allah 
through him. Secking Muhammad al-Mustafa is secking Allah. The 


Holy Prophet said, “1 am Ahmad without the M™ 

See ‘ana Ahmad bila mim”; fana” fi-rasul, abulam; al-hagiqat al 
Mubammadiyvah, Haram adv Sharif; Maulana; MUHAMMAD; MUSTAFA; 
Sayviduna; tabi, wasila 


talwin: Varicgation or transformation. Talwin indicates the condition of the 
slave when shifting from state to state. This is the most perfect of sta- 
tions in which there is no stopping and no resting. The Verifiers attain 
to the station of “stability in variegation” (al-tamkin fi'l-talwin) 


Sce la maqam: al-malamatiyva; al-muhaggrqun; al-tamkin fi't-ealwin) 


tama’: Scit-interest. As long as sclf-interest exists there can be no sincer 
ity (ikblas). Worship through tama’ is performed with the expecta- 
tion of reward. Worship inspired by ikhlas is service to Allah 


(See ‘thada; ikhlas; nafi; neyva.) 


tamam: Completion. Tamam is the condition of an entity whose creation is 
lacking in nothing. An entity can have this completion without having 
perfecuon. However, perfection implics completion 


(See bawomantvah, insan al-kamil, kamal; martaba.) 
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tamaththul tanazzul 

eae 

tamaththul: To become imaginalized or “to appear in the image of”. 
This refers to “events” such as when the Archangel Jibrail (Peace 
be upon him) became imaginalized “as a man without fault” to the 
Virgin Mary (Peace be upon her). The Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) said, “Satan 
cannot become imaginalized (tamaththu!) in my image”. The 
blessed one who sees Rasulullah in a dream-vision (ruy’ab) really 
sees him. Without doubt, he has scen the Master al-Mustafa. 
(See mithal; rny'ab.) 


tamkin: Stability or fixity. The station (magam) of stability (tamkin) is 
opposite the station of variegation (talwin). Some consider the sta- 
tion of stability to be superior to variegation, however, the Verifiers 
and Perfect Knowers of Allah are not limited by cither of these sta- 
tions. In them the two are combined. They are the Perfect Ones 
who possess “stability in varicgation” in accordance with Allah’s 
never-ending Self-transmutations (tahawwul), 
(See ‘arifin, la magam; al-malamariyya; al-mubaggiqun; tabawwnl.) 


at-tamkin fi'-talwin: “Stability in varicgation.” The state of Perfection 
(kamal) is that of “stability in variegation” (al-tamkin fi'l-talwin) 
which is the state of the Perfected Ones, those who have arrived 
(abl al-wusul). 
(See talwin; rambin.) 


tanaffus: The breathing. This refers specifically to the Divine Breathing, 
which is synonymous with the Word of Command “Be!” (“Kun!”). 
Allah's “breathing out” is His “sending out” what was in His 
Interior to the Exterior by means of the Word “Be!". Allah Himself 
then comes to exist in the Exterior. 
(See ayat; al-hagiqnt al-Mulammadivyah, barf, kalam; kitah; nafas; nafas ar-rale 
man; sukun; tanazzul.) 


tanazzul (tanzil): The Descent of Being by means of the Divine 
Revelation. This is the descent of the Absolute from Total 
Inwardness, through the various degrees, to Outward Manifestation, 
The beautiful Hadith Quads says, “1 was a Hidden Treasure and I 
loved to be known and so I created the creation, and then I became 
known”. Man's descent through the Five Presences, from inward 
non-manitestation within the Knowledge of Allah to outward mani- 
festation within the world, is known as “the spiritual ascent of com- 
position” (“urn at-tarkib). His Return Journey back through the 
Five Presences to Allah, is known as “the spiritual ascent of decom- 
position” (mi’raj at-tablil), The Divine Revelation makes Its 
Descent (tanaszu/) in order for man to ascend along that Pure 
Radiation of Divine Light back to the Sacred Source. “Allah took a 
handful of His Light and said to It ‘Be! Muhammad.’ And It was.” 
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tanfis tagallub 





The descent (tanazzul) of Being is through the Holy Prophet 
Muhammad himself, through his Reality (a/-bagigat al- 
Muhammadiyyah). And the ascent to Being is through the Holy 
Prophet. Allah Almighty becomes “known” through His Beloved 
Prophet Muhammad. May Allah Bless him and give him Eternal 
Peace 

(See AHMAD; “ana Abmad bila mim”, al-hadarat; at-haqiqat al 
Muhammadiyvah; Haram ash-Sharif; laylat al-mi'ray; MUHAMMAD, 
MUSTAFA, sr Muhammadryva; gadam rasul; Rasulullab; sekun.) 


tanfis: To air or to comfort or to cheer up or to relieve or to remove 
sorrow. And all of this “comes to be” through the Breathing of 
Allah 


(See tanaffius 


tanzih: Incomparability or Transcendence or Unknowableness or 
Remoteness. Tanzih is to declare that Allah transcends every quality 
or attribute possessed by His creatures. The word tansih derives 
trom the word nazzaha, which means “to keep something away 
from anything contaminating or impure”. The rational faculty (al- 
‘agl) declares Allah's Incomparability, but this ts only half of the 
Absolute Truth, because Allah has both Transcendence and 
Similarity (tashbis), Allah says in al-Qur'an, “Nothing ts like Him” 
(42:11). This is Allah's Incomparability (tanzi/). But the same verse 








continues, “and He is the Hearing, the Sccing”. This is Allah's 
Similarity (tashbih). The Absolute Truth is Allah's Incomparability 
and His Similarity, The “knowers through Him” (a/-‘artfun bihi) 
know Allah through Allah, by combining the declaration of His 
Incomparability (tanzih) with the affirmation of His Similarity (tas- 
bth). Allah as the Essence Itself is Utterly Incomparable, whilst 
Similarity is attributed to Allah as the Divinity 


See ‘wrifin, fiergan; Haram; jalal, yamal; al-Qur ‘an, tashinh 


taqabul: Contrariness or opposition. The Name Allah is the “totality of 
the contrary Names” (majmu’ a’-asma’ al-mutagabila) and 
Knowledge of Allah is gained through the very fact that He brings 


opposites together 
See al-‘agl: tawhid; wabdat-s-dbativval; wabdat-+-makanivvah, wabdat-1- 


amanivyvalh 


tagaliub: Fluctuation or alteration or transformation or change. The 
heart (galb) is that which constantly Muctuates, undergoing never 
ending transformations, and it is the heart that contains Allah 
Through keeping watch (mxragabab) over their hearts the know 
ers have come to know that Allah is Unknowable 
(See bhal 





q jadid, la takrar fi'l-rajalli; muragabak, gall; sea’, tabawwul: taydid 


al-khalg fil-nnat, tayalle 








taqdir taraqqi 





taqdir: To ordain. Tagdir is to establish and define the states of the 
things before they come into existence in this world. 
(See gqada"; gndar.) 


taqdis: Sanctification and holiness. The friends of Allah are those who 
are Alive in Allah, Through the Grace of Allah all of their senses 
have been spiritualized, The friends of Allah have attained to holi- 
ness, The Most Sanctified of all creation is the Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace). 


(See *aw adna”; awliva, Haram ash-Sharif; hayat nsb-sha’nr; kamal; “qaha 
qamayn”; wilayat.) 


taqdis al-galb: Sanctifying the heart. This sanctification is attained 
through meditation and a total turning, towards the Remembrance 
of Allah (dhikrullah). 
(See “ana jolie man dhakavani", dhakir; hima; khalwa; an-ni mah.) 


taglid: Following authority. Man should only ever follow Allah's 
Authority, The “Verificrs” (al-muhaggiqun), who are the highest 
category of the friends of Allah, have verified (tahgiq) the knowl- 
edge gained through following Allah’s Authority, 
(See al-mubagmqun.) 


taqwa: Godfearingness. Without fagwa man cannot attain to direct 
“tasting” (dbawg) or “unveiling” (kashf). When faith and practice 
are combined with godfearingness then knowledge will be gained, 
The hadith says, “To fear Allah is the highest wisdom”. 
{See ‘amal; burag; Imybal,; mayat,) 


taqyid: Delimitation. 


(See al-khayal al-mugqayyad; al-mugaymd.) 


tarab: Delight. The people who dwell in the Garden (al-jannah) are in 
constant delight. Their bliss (na 'fm) is renewed at cach succeeding 
instant, in all their senses and meanings, as the Divine disclosures 
(tajalli) perpetually renew themselves. Such delight is experienced 
here and now, in this life, by the purified and blessed friends who 


drink the Wine (sharab) of Divine Love. 
(See abl al-kashf wa'lwujud, al-jannal, na'im; gawwal; sama’, sharab; tayalis; 


wajd.) 


taraqga: ‘The progressive ascent through the spiritual states, stations 
and knowledges, 
(See ahwal, hal; ‘ilm; maqam; ma'rifa; mar'ny, sluk ) 


taragqgi: To ascend or to climb or to advance. It is for us to climb (taraggi) 
to Allah. It is for Allah to receive (talagqi) those who come to Him. 
(See talagga.) 


ee oe 
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taraqqi da’im tarjuman 


taraqqi da’im: The everlasting or perpetual ascent of the slave as he 


travels through the eternal unfolding of Knowledge of Allah 
(See al ‘ahd; ‘arifin; al-haga’ ba'da ‘Lfana’, hayral; ma'rifa; alisdam; “Rabbi 
sadns ‘ma!”, ta aypub; uswa lrasana.) 


tarawhun al-ajsam: hye spiritualization of the corporeal bodies. This 
is an expression used to describe that which takes place in the 
imaginal realm 


(See al -harcakh; khayal; ma'na; rey'ah, sara.) 


ta'rif: The giving of knowledge (ma'rifa). The giving of ma’rifa may 
occur through “unveiling” (kashf) or within “dream-visions™ 
(rny'ah) or through “Inspiration” (itham). The giving of knowl 
cdge (ta'rif) is distinct from the knowledge gained through reflec 
tion (al-fikr) 


(See whl al-kashf wa 'l-wnyud, al-fikr; wham, ‘tlm; kashf; ma 'vifa; ruy'ah; waynd 


ta'rif Nahi: A Divine bestowal of knowledge. Man is born into igno 
rance (ja/ul), He does not know why he has been born, what is the 
purpose of existence, whether his end will be felicitous or 
wretched. Man is utterly ignorant of Allah’s Knowledge of him 
Through a Divine bestowal of knowledge (ta ‘rif lain) he comes to 
know those things about which he was ignorant 


(Sec dda; yabil; ma vifiz; tarif 


tariga: The Way or Path. Tariga is the narrow and stecp Spiritual Path 
to Reality (bagiqa). The qualified secker can travel this Path only 
under the direction of a qualified Guide (mursdhid, shaykl, pir). The 
name fariga is specitic to the Islamic Spiritual Path 
(See 
nmafins; safar, salik; save; aintat; mink.) 


dab al-subba; amanat; bay'at; idim; murid; murstid; mustawif, mutaswwif, 





tarjuman: \terpreter. As the lover ascends towards Allah he may be 
blessed with profoundly beautiful and awesome spiritual experi 
ences and visions, “tastings” and “unveilings”. To give verbal 
expression to these Graces from Allah, and to interpret the myster 
ies which have been unfolded for him, is to be blessed with yet a 
further gift of the Divine Grace. To be able to communicate some 
of this sweetness, even if only the tiniest drop, to another yearning 
heart is of inestimable value to both the interpreter and the one 
who hears his interpretation, It may happen that after the Murshid 
has transmitted the Teachings of the Holy Prophet Muhammad al 
Mustafa (May the Blessings of Allah be upon him and Peace) to 
certain murtids, they then, in time, interpret the Wisdom of the 
Truth for others. Each member of a tariga has his or her specific 
part to play in the Divine Plan 


(Sec ‘sharak, iduarat; munasaba; smamalr, subse.) 
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tark al-muraqabah tasawwur 

ee 

tark al-muragabah: The abandoning of examination. The knowers of 
Allah have abandoned examination because they know that 
“Nothing is like Him” and no knowledge of Allah provides any 
positive quality. Examination (muragabah) forms a decisive part of 
the struggle in the initial stages of the Spiritual Journey, but as the 
heart becomes purified and filled with awe (haybah) and bewilder- 
ment (bayrab) and wonder (ta’ajjub), the knower surrenders. 
“Nothing is like Him” (a/-Qur’an 42:11). 
(See ‘arsfin; haybal; hayral, muragabalr, sukr, ta’ajjub.) 


tark at-tark: To “abandon abandoning” or to “quit quitting”. This is “to 
u'terly surrender by forgetting poverty, surrender and quitting”. 
(See al ‘abd; fagr; kamal; istidam; ‘ubuda_) 


tasarruf: Free disposal or dispensing. The Perfect Man governs the 
affairs of the world and controls them by means of the Divine 
Names. He exercises free disposal throughout the world. This free 
disposal (rasarruf) is the knower's power of bringing events to 
pass through directing his spiritual energy towards the sphere of 
possibilities. 
(Sce Jemma; tnsan al-tamil; karamat; al-thalifak; naib.) 


tasawwuf: Tasawwuf is the Science of the Self. It is based upon the 
Teachings of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). It is known in the West as § or 
Islamic mysticism. Tasawwnf is the acquisition of the noble charac- 
ter traits through purification of the heart. Tasawwuf is moral cour- 
tesy (adab). The one who aspires to Knowledge of Allah is a 
mutasawwif. The Purified One who has made the Journcy of 
Return, from his lower self to his Higher Self, is a Sufi, The Perfect 
Sufi, who is unknown to others, is a malamatiyya. The Master of 
the malamatiyya, the sufis, the mutasawwifun, the believers and 
the non-believers is the Holy Prophet Muhammad (May the 
Blessings of Allah be upon him and Peace), Tasawwuf is the 
Science which takes the traveller (salik) through the unending 
degrees of “knowing” Allah. Sayyiduna Muhammad al-Mustafa is 
the means (wasila) by which his followers, lovers and slaves, may 
attain to Allah Almighty. 
(See ada; ahulam; hus al-athlag; al-malamatiyya; murid, murshid; maucasawwif, 
ma ‘rifia; nafs safiar; salik; sayr; sufi; suluk; tabi’; emma; wwe hasana; wasila.) 


tasawwur: Conceptualization or “giving form to”. The practice of 
tasawwur is integral to the Spiritual Path of Tasawwuf. The spiritu- 
al endeavours of the murid may be permeated with a powerful 
barakah through the practising of tasawmer. In forming a mental 
image of his Murshid the murid acquires another method of 
intense concentration, And, because the Murshid is the direct link 
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tasbih tashbih 





with the Holy Prophet Muhammad himself (May the Blessings of 
Allah be upon him and Peace), this tasammur fills the murtd’s exte 
rior and interior “space” with the Image of Perfection. When 
invoking blessings (s/awat) wpon the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace) the murid’s 
awareness is heightened through applying the method of tasawiwur; 
firstly to the blessed presence of the Prophet, then to his light and 
his essence and ultimately to his Reality. Through the Infinite 
Grace of Allah the murid is transformed into a lover and slave of 
Sayyiduna Muhammad al-Mustafa 


See barakah, fana’, aiulam, halawa; mujaladah; salawat.) 


tasbih: Glorification. Tashi is to glonfy Allah by declaring His 
Incomparability (tans). Allah cannot be glorified through a posi 
tive quality because “Nothing is like Him”. Tasbih is closely con 
nected to tansth, Al-Qur'an says, “Glory be to Allah above what 
they ascribe (to Allah)!” (37:159) 


(See ‘azamahs; tanzilr.) 


tashabbuh: f<ccoming, similar to. Through “assuming the noble charac 

ter traits” (takhaliug) the slave becomes similar to the one who 
possesses these traits innately, at the very root of his creation. This 
is the Holy Prophet Muhammad himself (May the Blessings of 
Allah be upon him and Peace). The slave has to carn (muktasab) 
these character traits in order to “become similar” to Sayyiduna 
Muhammad al-Mustafa, the “beautiful model” (anra basana). In 
“assuming the character traits of the Names” (al-takballug bi'l- 
asma’) the slave becomes similar to Allah. It is through this tashab 
bub that Allah’s friends have the power to perform miracles (kara- 
mat), However, the Great Friends preserve perfect courtesy (adab) 
towards Allah and cling to their slavehood (‘nbuda) instead of 
manifesting miracles. The highest form of spiritual realization to 
which a friend of Allah can attain is that of “The Life of the 
Senses” (hayat ash-sha'ur). This is the seventh sense where all of his 
senses arc totally spiritualized 


(See al ‘ahd; adab; firna’ hayet ash-sha ‘wr, husn al-akblag; takhailug: unwa hasann; 
wana 


al-tashabbuh bi'bilah: Gaining, similarity to Allah, This is synonymous 
with “assuming the traits” (takhallug) 


(See tadsadbselt.) 


tashbih: Similarity. Tasbth is to declare that a certain similarity can be 
found between Allah and His creation, This tashbth is through 
Allah as “Possessor of the Names”. The isthmus (al-barzaks) is the 
ontological locus of tashbih, The word tasith derives from shabba- 
ha which means “to make or consider something similar to some 


240 











other thing”. The sensory and imaginative faculties demand, by 
their very essences, to see Allah, in contrast to the rational faculty 
which declares Allah's Incomparability (tanzih). The “knowers 
through Him” (al-'arifun bibi) never limit or constrain Allah. 
They declare Allah’s Incomparability (tanzih) and Similarity (tash- 
bib), and this is the Absolute Truth. He/nor He (Huwa/la 
Huwa). 

(See ‘arifin, al-barzakh; Huwa/la Huwa; tancih) 


tashri’: Law-giving. This is a function specific to the Prophets of Allah 
(Peace be upon all of them). 
(See mabi; nvelwnwa.) 


taslim: Surrender. Tislim is pure, total and unconditional surrender to 
Allah in cach moment and under every condition. When it is 
known, through “unveiling”, that each moment is Allah, the 
Knower prostrates before the One and Only (al-Abad), the King 
(al-Malik), the Most Holy (al-Quddus). Taslim is the condition of 
the true Muslim who has traversed the stages of the Spiritual 
Journey of Return, ascended the ladder to Knowledge of Allah and 
transformed his lower self into his Higher Self. “Behold! his Lord 
said to him [Ibrahim]; ‘Surrender!’; he said ‘I have surrendered to 
the Lord of the Worlds’ (a/-Qur’an 2.131). Those who have real- 
ized the Essence (adb-dbatiyun) dwell in Total Surrender (taslim) 
and this is bewilderment (hayrah). 
(See al ‘abd; abl al-kashf wa'l-wujud; ‘arifin; adb-dbatiynn; al-slam; istilam; mus 
fim; wbuda; uswa basana.) 


Tasnim: The Supreme Fountain in Paradise from which flows the Pure 
Wine scaled with musk. “Those who are brought near” (al- 
mugarrabun) drink from Tasnim. Tasnim is the place of sobricty 
(sabw) after intoxication (sekr), abiding (baga’) after annihilation 
(fana’), Divine Knowledge (ma'rifa) after Divine Love (‘tshq). But 
all is One and all are the Beloved. “None shall drink of Tasnim 
who has not first drunk from Kafir” 

(See al ‘abd; “Ayn al-Kafur; baga™ fana’, ‘ishg; ma'vifa; al-mugarrabun; sabw; 
sukr) 


tawajjuh: Concentration or attentiveness or “to turn the face towards 
something”. Tawajjub can refer to the spiritual concentration exer- 
cised between the Murshid and his murid. On a higher level of 
meaning it is Allah’s Attentiveness towards the possible thing 
which brings that thing into existence. Also, through the attentive- 
ness of a Divine Name, the slik is drawn towards Allah 
(Sce abad al-subba; al-a'yan al-thabita; bagigat at-tawapjub; jadbbab; munasaba; 
nikals) 


—$<$2<$—$<$—$———————— 
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tawajud tawariq 





tawajud: \nviting, cestasy or “rushing out to meet ecstasy half way” 
The sama’ is one of the most powerful means through which ecsta 
sy may be invited. The lover of Allah always contains an inner 
movement of yearning towards Allah, When Allah keeps His lover 
at a distance, this inner movement may be very slight. In his long- 
ing to be with his Beloved the lover of Allah will use all the avail- 
able means to “find” Allah again. This is tawaynd. The hadith says, 
“Weep, and if ye weep not, then try to weep” 





See ‘ashigy bw'd, ‘shy, qawwal; qurt; sama, shawg: wuyud.) 


tawakkul: Trust. Tawakiad is total trust in and reliance upon Allah. It 
is the rank of the one with Certainty (yagin). It is a station 
(maqam) in which everything and every affair is entrusted to Allah 
Pure tawakkul is not “blind faith”. It is “Certainty based upon 
Knowledge” 
Sce tadlrir; yaqin,) 


tawall’: When the lights of Divine Unity (tawhid) enter the hearts of 
the lovers of Allah all other lights are extinguished. These lights 
(tawali’) are called “the ascending stars” 


See nur; nur Mudrammadiven; tayallt, wabdat-t-dhatiyvah, wahdat-1-makanivah; 
wahdat-1-2amantyyah,) 


tawalla: Turning away, This term signifies the slave's returning to him- 
self after being with Allah, After annihilation (fana’) in Allah the 
slave is returned (baga’) to himself and to the creation. Were he to 
remain with Allah the slave would be constantly “mad-in-Allah” 
Such a condition is not that of the Perfect Ones who “turn away”, 
and are returned, in order to perfect the still imperfect ones. After 
performing the bajy to Holy Mecca the slave turns away and 
returns to Holy Medina, He is turning away from Mecca and fac 
ing Medina. If the slave is to remain in “this world” he must turn 
away from the Overpowering Majesty (jalal) of Mecca. His human 
condition demands and needs the Sheer Beauty (jamal) of Medina 
However, were it not for Sacred Medina he would never ever have 
made the Journey to Sacred Mecca. So, there really is no turning 
away, for “Withersoever ye turn there is the Face of Allah” (al- 
Qur'an 2:115). This is “perpetuity after extinction” (al-baga 
ba‘da ‘I-fana’ 
See AMHAD), al ‘ahd; “ana Abmad bila mim”, haga’; baga’ ba'da ‘I-fana’, fana’, 
Alulam: habibullal, hay; al-bagiqar al-mubammadiyrah; Haram; Haram ash 


Shartf, jalal; jamal; majydhub; MUHAMMAD, MUSTAPA; gadam rasul; 
Rasulullaly, sayda; wasila; uswa hasana.) 


; 


tawariq: That which enters the heart, either as glad tidings or with 
rebuke, during the slave's secret converse with Allah 


(See bushra; mubadathal; munayat; nur; gall; cajalli.) 





abtawassu’ atilahi tawhid atuluha 

abtawassu’ abilahi: \ iy Divine Vastness. The Self-disclosure (tajalli) 
of Allah never repeats itself because the Divine Vastness forbids 
repetition. The heart of man has the most tremendous capacity 
(wus') because Allah says in a Hadith Qudsi, “the heavens and 
earth contain Me not but the Heart of My believing slave does 
contain Me”. The lover of Allah invokes blessings upon His 
Messenger Muhammad al- Mustafa to the vastness and limitlessness 
of Allah's Knowledge 
(See fa takrar fi'l-tapalls; gall; salawat.) 





tawba (tauba): Repentance. This is the turning from major sins to 
obedience. The Spiritual Journey of Return to Allah begins with 
the awakening of repentance (tawba) within the “self”. 
(See haba ‘ir; maf dirk; taal.) 


tawfigq (taufiq): Divine Aid or success. In reality all noble and valuable 
works are the result of Divine Aid because “there is no success 
except with Allah” (wa ma tawfig tla bi'llab). It is Divine Aid that 
enables the traveller (salik) to take each step of the Spiritual 
Journey, Without Allah we can do nothing. 
(Sce al ‘abd; af'al; ‘amal; bay'ah; dinkrullel; nafs; anne mak; rata; sista; 
shukr, tabsin ade Sharif, ‘whuda) 


tawhid (tauhid): Allah's Unity. The Declaration of Allah's Unity, “There 
is no god, only Allah” (la ilaba illa lab) is the very pivot of Idam. 
Knowledge of the Declaration of Allah’s Unity is a light. Yet, Allah 
Himself is the affirmation of His Unity. Within Tasawwuf all exis- 
tence is One (tawhid-i wujudi). The Sufis and the Veritiers (al- 
muhaggiqun) have realized Allah's Unity within themselves 
(See abl al-kasdif wal-wujud; al-‘agl; ‘arifin; la ilabe ila Ualr; laylat al-me'ray; al 
mubagqgiqua; sidvat al-muntaha; wabdat-idbariyyals, waldat-i-makanizyah; walr- 
dat-r-tamaniyyals; wnyud.) 


tawhid-i dhat: Unity of the Essence. The Essence is the Absolute 
Unknowable and knowledge of It is impossible 
(See dhat; al-ghayb; laylat al-mi'vay, waldat-cdlyatiypa.) 


tawhid-i shuhudi: The Unity of Witnessing. This term is synonymous 
with the Oncness of Witnessing, (wahdat al ~subud ). 
(See mushahadaly, dalid,; diulud, wabdas al-strulind.) 


tawhid at-uluha: Unity of the Divinity. This is Allah, Man can reach 
knowledge of the Unity of the Divinity, but he cannot reach knowl 
edge of the Unity of the Essence (tawhed al-dhat) because the 
Essence is Unknowable. Only Allah knows Allah as He is in Himself. 
(Sce “aw adna™: dhat; fana’ fillals, al-alayh; Iayral, ilalervals, lnylat al-ms'ray, 
wabdat-t-dbativynls, wahdat-1-makaniyyal, wabdas-+-zamantyyal,) 
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tawhid-i wujudi thabit 





tawhid-i wujudi: The Unity of Existence. This term ts synonymous 
with the Oneness of Being (wahdat al-wuynd) 


(See ail al-kachf wa'l-wujud; wabdat al-wujud; wujud.) 


at-tawhil: Turbidity or disorder or disruption, Whilst engaged in the 
struggle (mujahadak) during the carly stages of the Journey the 
traveller (salik) will experience periods of turbidity (at-rawhil) duc 
to his spiritual imbalances. Turbidity and disruption are the direct 
result of his immaturity and lack of knowledge. When these periods 
of at-tawhil are traversed with patience (abr), surrender (taslim), 
trust (tawakkul) and gratitude (shukr) the salik will gain an 


inerease in Knowledge of Allah 
(Sec inhiraf; i’tidal, ma'rifn; mujyahadah, al-mutawamtun; sabr; talk; shukr; 
taslion; tawakkul.) 


at-Tawwab: The Ever Relenting. One of the Beautiful Names of Allah 


ta’wil: Interpretation. Ta'wil means “to take back to the origin” and to 
discover and explain. Ta‘wil is beneficial when it does not contra 
dict the basic teachings of Islam or weaken the faith of the belicv 
ers. However, through a lack of Godfearingness (fagwa) and also a 
deficiency in practising their religion (deen), some rational thinkers 
often employ the ta ‘wil of al-Qur'an in an attempt to display the 
supremacy of reason (al-'agl) over faith (iman). But ultimately rea 
son is a fetter which keeps man back from his Unknowable Source 
Through the Grace of Allah the “People of Unveiling and Finding” 
(abl al-kashf wa'l-wujud) are given Truc Knowledge and insight 
into al-Qur'an, They are the “endess travellers”, those who Icft 
their reason behind at “The Lote Tree of the Uttermost 
Boundary” (sidrat al-muntaha) 
(See abl al-kashf wa'l-wuyud; al-‘agl; ‘arifin; ‘thn; ma 'vifa; idrat al-muntaba.) 


thabat: Constancy or stability. Duc to the never-ending Self-disclosures 
(tayalls) and the speed of transmutation (tahawwul) there appears 
to be no constancy and no stability. Yet, sometimes the traveller 
(salik) is moving so fast along the Path of Return to Allah that 
everything scems to be stable! Sometimes there is blindness, “I 
can’t see anything!” and at other times there is clarity of vision, “I 
see only Allah!”. The Journey is Bewilderment (bayrah) and 
Knowledge is Bewilderment and an increase in Knowledge is an 
increase in Bewilderment! 
(Sce hama ust; hayrah; Huwa; Huwa/laHuwa; la takrar fi'l-tajalli; salik; suluk; 
tabawwnl, tayalls, tapdid al-kbalg fi'banat.) 


thabit: Established or immutably fixed. The archetypes are the 
immutably fixed entities (al-a’yan al-thabita) within Allah's 
Knowledge 


(See al-a ‘yan al-thabita.) 
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al-thagalan al-tul wa'l-'ard 





al-thaqalan: “The two weighty ones.” These are the jinn and mankind, 
for whom the Scales were established, in order that they may not 
exceed the balance, “And He has set up the Balance (of Justice) in 
order that ye may not transgress (due) balance” (al-Qur’an 
55:7,8). Al-thagalan have been given “free choice” (tkbtiyar) and 
this freedom has a direct effect upon their ultimate and eternal 
condition. Either bliss (sa’ada) or wretchedness (shaga’) result 
from it. Every existent thing, except the two weighty ones, has a 
known station. Al-thagalan are required to struggle and exert 
themselves in order to acquire knowledge. 
(See amanat; huda; idlal; jabannan,; aljannah, mizan; sa'ada, saga’) 


thubut: Latency or immutability. When the eye of the heart (bastrah) is 
opened it sces all things, eternal and temporal, actual and potential, 
as they really are in their state of latency (thubut). 
(Sce “*Allaimmma arana hagnig al-ashya kama Inya"; al-a'yan al-thabita.) 


al-tul wa'l'ard: “The length and the breadth.” The Journey of Return 
to Allah is a Journey of bewilderment. Through the Infinite Grace 
of Allah the traveller becomes a lover, a knower and a slave of 
Allah. The veils which separate him from his Lord are lifted and the 
scales fall from his eyes. His breast is filled with an unbearably 
sweet ecstasy. This is his true love of the Beloved of Allah. He looks 
around him and now he sees, with the eye of his heart, that the 
Reality of Muhammad fills the length and the breadth of cosmic 


existence. 
(See AHMAD; ghulam; habibullah; al-hagigat al-Muhammadiyyab; Haram ase 
Sharif; MUHAMMAD; MUSTAFA; salawat; Saypiduna; sultan.) 





al-'ubbad: The worsbippers. The 
worshippers are those who 
are dominated by renuncia- 
tion (suhd) and constant 
devotion (tabattul). There 
are three types of Men of 
Allah: the worshippers (al- 
‘ubbad), the Sufis and the Verificrs (al-muhaggiqun) who are the 





People of Blame (al-malamatiyya 


See ‘thada; al-malamatiyn,; al-mubaggigun; subd.) 


‘ubbadu'! wagt: The worshippers of the moment, These are the know 
ers who worship Allah in every moment of Time, Self-disclosure 
never repeats itself (la takrar fi'l-tajalli). In cach moment Allah 
reveals Himself anew. Therefore the ‘abbadu’l wage never limit or 
restrict Allah in any moment of Time 
See ‘ahd al-wage; ‘atid 





pt; khalg yadid, la takvar fi'l-tajalls,; tayalli;, wage) 


‘ubuda: Scrvitude and bondage. This is the fulfilment and consumma- 
tion of slavchood (‘ubudiyya) when the slave loses himself in the 
Will of his Lord, ‘Ubada is “the Nearness of Obligatory Works” 
(qurb al-fara'td) which is one of the four stations of Perfection 
To realize ‘nbuda is to be gifted with a very high degree of 
Knowledge of Allah. To know that “the slave is the slave and the 
Lord is the Lord” is the supreme form of courtesy (adab) towards 
Allah. The Holy Prophet Muhammad al-Mustafa (May the 
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‘ubudiyya al-uluhiyya 

en 
Blessings of Allah be upon him and Peace) is the Beloved of Allah 
(habibullah) and His Chosen One (Mustafit), No one is more per- 
fect than him. No one can attain to his Knowledge. Yet Allah says 
in al-Qur'an, “Glory be to Him Who carried His slave by night” 
(17:1). The slave is in bondage (‘wbuda). Bondage is Perfection, 
Bondage is Knowledge. 
(See al ‘abd; abl al-runna; abulam; hadd, basr; kamal; laylat al-gadr, qurby; uswa 
hasana; wasila,) 


‘ubudiyya: Slavchood. This is the state of the slave who is drawing near 
to Allah through acts of devotion, ‘Ubudivya is “the Nearness of 
Supererogatory Works” (qurb al-nawafil) which is the lowest of 
the four stations of Perfection. The lover-knower-slave of Allah 
becomes adorned with the attributes of slavchood (‘uhudiyya) and 
bondage (‘ubuda) after having lost himself in annihilation in Allah 
(fana’ fillah). In becoming “no thing” (la shay’) the slave is 
returned to the creation with the Perfection of Bondage (‘ubuda). 
(Sec amanat; “aw adna”; fana'; haga’; kamal; al-khalifab; la shay’, “qaba 
gausayn”; qurb; taballi, ‘ubuda; uswa hasana; wasila.) 


al-'udum (al-'adam): The non-existence or “the absence” or nothing- 
ness, In its positive sense it indicates the state of non-manifestation 
within the Knowledge of Allah (that state to which the perfect slave 
retires). In its negative sense it indicates relative nothingness and 
privation, 
(See al ‘abd; la shay’; ‘ubuda.) 


‘ulama: These are the “learned masters” or the men of outward know!l- 
edge. The ‘ulama are the scholars of exoteric Islam whilst the 
knowers (‘arifin) of Allah are the Masters of esoteric Islam, 
However, at times “ulama can indicate the inward knowers. 

(See abl al-kashf wa'lowenjud; ‘arifin; ma'vifie.) 


ulfa: Familiarity. This is one of the waystations (manzil) on the Journey 
of Return. In this waystation the traveller (salik) is joined to a 
group of the Messengers from whom he receives certain sciences 
and knowledge. Through these newly “unveiled” knowledges he is 
able to distinguish and recognize all things, in the heavens and the 
earth, by their specific marks (‘alama). 
(See ‘alama; manzil) 


al-uluhiyya (al-ulaha): The Divinity, The Level to which the Name 
Allah refers is the Divinity whilst the Entity to which the Name 
Allah refers is the Essence. Level and Entity are two distinet 
aspects of the Supreme Name Allah. Al-ulubiyya is the highest 
Level beyond which is the Unknowable Essence. It is through the 
Level of Divinity that we may come to know Allah. Allah's Essence 
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‘uluww umma 





is Unknowable because “None knows Allah but Allah”, When the 
slave has realized the Essence he is no longer a slave, he is no 
longer there, he has disappeared, been lost and annihilated with 
Allah Almighty. “When you are there, Allah is not: When Allah is 
there, you are not.” The cosmos contains “divine things” (al- 
ilabiyyat), These are the radiantly beautiful and purified human 
beings who reflect the Name Allah, Within such blessed men the 


Face of the Divine is clearly seen by the one “with an eye to see”. 
(See “ana Abmad bila mim", ALLAH; “aw adna”, al-ilabiyyat; maratib; 
MUHAMMAD; MUSTAFA; “qaba qausayn”™, uswa hasana; wazh.) 


‘uluww: Sublimity and transcendence. ‘Ulaww is the Sublimity and the 
Transcendence which belong to Allah Alone 


(See al ‘ama, ankar al-nakirat; al ghayb; tancil ) 


‘ulwi: High. This is the opposite pole to low (sufli), In making his descent, 
from the state of non-manifestation within the Knowledge of Allah to 
the state of manifestation within the cosmos, man was cast down to 
the “lowest of the low” (asfali safalin). This is the place of ignorance 
(jbl). Allah Almighty has given each human the means (wala) with 
which to ascend higher and higher in the degrees of knowledge on his 
Journey of Return. However there is no such thing as the “highest” 
knowledge. Because Allah is Sublime, Supreme, Absolute and Infinite, 
He has no End, no Limit, no Highest Point. The traveller just keeps 
ascending, forever, higher and higher. The Journey is dazzling. The 
Journey is Bewilderment. “Inability to attain comprehension (of 
Allah) is comprehension (of Allah)” 


(See laylaz al-mi'vay; al-rasikhun fi'l-ilm,; uswa hasana; wasila.) 


atumana’: The Trustworthy Ones. This is another name for the exalted 
Men of Allah, the People of Blame (al-malamatriyya) 
(See al-malamatryra 


atumm al-'ailyat al-kubra: “The highest and greatest mother.” This 
term refers to Nature as the Isthmus (al-barzakh). She is the one 
who gives birth to all things 
(See al-barzakh, al-tabi'a.) 





umm al-kitab: “The Mother of the Book.” This is the Eternal 
Prototype of the Revealed Book. It is the unfathomable depth of 
the Divinity and the endless unfolding of Knowledge of Allah. The 
Perfect Man (insan al-kamil) is a book. He is the epitome of the 
Mother of the Book 


See badarat al-dhatiyyah; insan al-kamil; al-kitab al-mastur; uswa hasana.) 


umma: The community. Umma refers specifically to the community of 
the Seal of the Prophets, Muhammad (May the Blessings of Allah 
be upon him and Peace). He is the Seal of the Prophets (khatam 
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ummi atumur al-kulliyah 

SS ee re 
al-anbiya). The Message which he delivered to the humanity, 
through the Final Revelation al-Qur’an, and through his own per- 
fection, is alive and fresh and dynamic. The Final Revelation and 
the Seal of the Prophets have no end. Both of them contain the 
keys to the endless unfolding of Knowledge of the Absolute. The 
entire humanity is the wma of the Holy Prophet Muhammad al- 
Mustafa. Within his perfect and complete Teaching are the vital 
aspects of the Teachings of all the previous Prophets and 
Messengers of Allah, But Muhammad al-Mustafa completed and 
perfected the Way of Returning to the Beautiful Face of Allah, 
Each and every human is a member of the “mma of Muhammad 
al-Mustafa (May Allah shower him with His Eternal Blessings and 
give him Peace). “This day have I perfected your religion for you 
and completed My favour unto you and have chosen for you as 
religion al-Islam” (al-Qur'an 5:3). 
(See AHMAD, abl Allah; abl al-mnna; deen; MUHAMMAD, MUSTAFA; nati; 
QASIM; al- Qur'an; Ramluilah; mana; urwa basana; wasila.) 


umm: “ Uniettercd.” Ummi indicates the knower who, possessing a 
heart which is empty of outward intellectual learning, is a pure ves- 
sel ready to receive “God-given” (/adunni) knowledge or “unlet- 
tered knowledge” (al-'iim al-ummi). His heart is untainted, His 
love of Allah is total. His bondage is perfect. His hands are 
upturned in humility and need. In being “no thing” (la shay’) 
Allah showers him with everything! 

(Sce al ‘abd; adab; du’a; fagir; uti'dad; la shay’; al-malamatiyya; miskin; muflis; 
takhliyyab; talaqga; ‘ubuda; uswa barina,) 


at'umum: The commonality, This term can indicate either the common 
people such as jurists (fiegaha’) and theologians (ashab “lm al- 
kalam), or the general run of the faithful or the generality of spiri- 
tual seckers who are distinct from the elect (al-kbusus) and the 
elect of the elect (kebusus al-khusus). 
(See dbesss al-khusus.) 


umur ‘adamlyya: Non-existent or non-manifested realities. Such reali- 
ties, though non-existent within the cosmos, are nevertheless exis- 
tent within the Knowledge of Allah. Through the Divine 
Command they become manifest. But it is their own yearning for 
such manifestation which turns Allah's Attentiveness towards them. 
Allah brings them out from the distress (karb) of non-existence 
into the repose (raha) of existence. 
(See al-a yan al-thabita; karb; la shay’, raha; vabma; takawieun, tawayju,) 


al-umur al-kulliyah: The Universal Realities, which remain interior 
with respect to individual existence, yet determine that existence. 


ES 
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umur wujudiyya al-'urufa 


umur wujudiyya: Otological realities 


uns: Intimacy. Uns is a spiritual state in which the heart becomes per 
meated by Love and contemplates the Beauty of Allah and His 
Gentleness, Mercy and Forgiveness. The state of uns is ineffably 
sweet and indescribable. It may descend upon the listener at the 
“spiritual audition” (sama') causing him to fall into an cestasy 
(wajd) in which he “finds” Allah. The “people of hearing” (abl as 
sama’) experience this intimacy (res) because they hear only Allah, 
at all times and in all sounds. During the Journey the traveller may 
initially experience brief periods of such intimacy. But through the 
Grace of Allah, after much journeying and purification and after 
many “unveilings” and “tastings”, the lover will always fecl close to 
Allah, even when Allah keeps him at a distance! 


See ald al kashf wa Townyud; abl arsaema’; ‘asking; bn'd, adirdhatiyun; ghaybah; al 


Bhayraty, ‘isha; mahabbak, al-mugarrabun; qurb; shaw, way ) 


at'unsur al-azam: lye Supreme Element. This is the Materia Prima 
as a non-emanilested Divine possibility. It is al-baba in its purely 
principal nature 


See al-haba 


‘unsuri: That which is clemental, meaning those things which are com 
posed of the four clements 


at-unmudhaj alb-farid: The unique prototype. This is a term applied to 
the perfect human symbol, the Perfect Man (insan al-kamil), He is 





also the totality of the universe. He is the Spirit (ar-rid) 
See ‘alam saahir; al-hagiqat al-Mubammadiyah; insan kabir; insan al-kamil: 


MUHAMMAD, MUSTAPA; rudy serwa hasana 








al-majanin: “Tlic rational madmen.” Inrushes (wartd) of 
knowledge and awareness come from Allah to His slave. The man 

ner in which the slave receives these inrushes depends upon the 
level he occupies. At the first level the inrush is greater than the 
slave's strength of soul. The inrush governs and controls him, turn- 
ing him this way and thar, If he remains in this state he is one who 
is “mad” (junswn), The second level is that of the ‘ugala al- 
majanin, those who, though under the influence of the inrush, are 
nonetheless able to take care of their own physical needs. The third 
level is that of the Prophets and friends of Allah, Their capacity to 
receive is so great that the inrush does not control them 





See bal: penun; maynun, wartd 


at-'urufa: The knowers. These are the ones who know Allah 


See al ‘arif; ‘arif billah; ‘arifin 








eran! ‘Uzalr 





‘aruj: Going up. This is the ascent of the traveller (salik) from the 
Causal World (‘alam-i-ajsam) to the World of Similitudes (‘alam-i- 
mithal), then to the World of Spirits (‘alam-i-arwah), then to the 
Reality of Muhammad (al-hagigat al-Mubammadivyah) and, ulti- 
mately, through the Grace of Allah, to the Essence Itself (dbat). 
(See alchadarat; laylat al-mt'ray; mi'ray; mi'vay at-tablil; salik; suluk; tanazenl: 
‘urny at-tarkib; waste) 


‘uruj at-tarkib: The supra-formal spiritual ascent of composition 
(which is actually a descent), during which man journeys from 
inward non-manifestation within the Knowledge of Allah to out- 
ward manifestation within the world. Man's Return Journey to 
Allah is the spiritual ascent of decomposition (si 'ray at-tablil). 

(See tanazsnl) 


uswa hasana: “The beautiful model.” The Holy Prophet Muhammad 
al-Mustafa (May the Blessings of Allah be upon him and Peace) is 
the beautiful model. Through his perfect example man is given the 
means of drawing closer, and yet closer, to Allah. The degrees of 
such closeness (gurb) depend upon the manner and attitude in 
which one follows the “beautiful model”. Those who love Allah 
and His Messenger more than anything, more than life itself, are 
the slaves who follow Muhammad al-Mustafa in their outer lives 
and in their inner realities, To approach Allah, the slave must first 
meet the Holy Prophet Muhammad, This meeting is a Mystery. 
The Holy Prophet Muhammad, sswa hasana, becomes the slave's 
inner reality through the “unveiling” of the Reality of Muhammad 
(al-hagigqat al-Mubammadiyyab). The hadith says, “Who has seen 
me has seen Allah”. 
(See abl al-sunna; AHMAD, “ana Almiad bila mim”; fana’ fi-rasud; ahulam; 
habibullal, Haram ash-Sharif, birgat sharif, MUHAMMAD, MUSTAFA, nabi, 
nur Mubammadivya; gadam rasul; “Qit ya Muhammad a lana Rablika yusatia®; 
Rasulullal; alawar; mana; wanla.) 


uwaysi: This refers to the mystic who has attained to Knowledge of 
Allah without any formal initiation into a Spiritual Path and with- 
out the guidance of a Shaykh, He is said to be directly under the 
Divine Guidance. 
(Sce bay'alr; ‘let ladunni; al-Kindy, mursed.) 


Uzair: The Prophet Ezra (Peace be upon him) through whose Word 


descended the Wisdom of Apportioning Fate (al-bikmat al- 
gadartyyah). 
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wad": To establish or to place 
Aliah established the sec 
ondary causes and placed 
them within the cosmos. 
They play a decisive role in 
Allah’s Plan, for it is 
through the establishment 

of these secondary causes that man may come to know Allah 

(See arab.) 





at-Wadud: The Loving. One of the Beautiful Names of Allah 


wahb: Bestowal. Knowledge by bestowal is a divine effusion (fayd) and 
a light (nur) which Allah throws into the heart. It is the knowledge 
possessed by the friends of Allah, as distinct from knowledge which 
is earned through reflection. Allah's Grace and His Gifts, which are 
True Knowledge, descend upon His creatures. It is for us to 
receive, with gratitude and love, each and every bestowal that Allah 
Almighty desires to send 


(See adah; al-fikr; ‘hg; mahabbah; ma'nifa; mawalth; an-ni'mah; ralma; shukr; 
talagqa, wilaya ) 


alt-wahdah: The Divine Solitude. Al-wabdah is situated between the 
Supreme Unity (al-ahadiyyah) and the distinctive Unicity (al- 
wahidtyyah), The slave of Allah secks to be drowned in the Source 
of the Ocean of Divine Solitude (‘ayni babri al-wabdati). Within 
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wahdanlyyah wahdat-+-makanlyyah 

i 
the Supreme Unity the slave is effaced. Within the Divine Solitude 
the slave appears in Allah. This is the Perfection of multiplicity in 
Unity and Unity in multiplicity. “The slave is the slave and the 
Lord is the Lord.” This is the perfection (kamal) of bondage 
(‘ubuda), 
(See al ‘abd; al-abadiyyah,; “aw adna”; bahr; al-hadarat; al-hagigat al- 


Muhammadtyyah, insan al-kamil, kamal; ‘ishq-i-bagigi, tanazcul; ‘ubuda, al- 
wahidtyyalr) 


wahdaniyyah: Oncness. This is the Oneness of Allah which was wit- 
nessed by mankind at the event of the taking of the Covenant in 
Pre-Eternity. This is the “place” and “time” of original faith (al- 
iman al-asli) and it is this original faith with which each child is 
born. When the slave of Allah attains to the station where “oppo- 
sites are joined” (jam’ al-addad) he is given the strongest possible 
knowledge of Oneness (wahdaniyyah). He knows that the entity of 
the opposite is identical with its opposite. 
(See “Alastu brrabbikum™; jam’ al-addad; jam'ulm al-diddayn; mir’aj at-tablil; 
‘wrny at-tarkib.) 


wahdat-i-dhatiyyah: The Oncness or Unity of the Essence, On the 
Night of the Ascension (laylat al-mi’ray) the Blessed Prophet 
Muhammad al-Mustafa was taken to the Divine Presence. In order 
for Allah's Beloved to attain to Allah it was necessary that His slave 
(abdubu) be in a state of total and absolute Unity. This inner 
Unity is comprised of the three Unities: Unity of Time (wahdat-1- 
zamaniyyah), Unity of Place (wahdat-i-makaniyyah) and Unity of 
Essence (wabdat-i-dhatiyyal:). The “timeless” Time when “now” 
becomes Eternity. The “placeless” Place where “here” becomes 
Infinity. The “selfless” Self through which the “slave” becomes 
united with his Lord, 
(See AHMAD; baga’; fana’; hayat advsha'ur; jam’ al-jam’, laylat-al-mi'ray; 
MUHAMMAD; MUSTAFA,) 


wahdat-4-makanlyyah: The Oneness or Unity of Place. To attain to 
the Divine Presence, to reach Allah Almighty, the slave must be in 
a state of utter Unity. This Unity is comprised of three Unities: 
Unity of Essence (wahdat-i-dhatiyyah), Unity of Time (wabdats- 
zamaniyyah) and Unity of Place (wabdat-i-makaniyyah). Unity of 
Place is that “placeless” Place which opens onto Infinity. “Here” 
becomes Infinity. No longer is there the prayer-mat on which the 
slave is sitting or the bed in which the slave is dreaming. “Here” is 
the endless “There”. Such was the Perfection of Allah's Beloved, 
Muhammad al-Mustafa, on the Night of his Ascension. May Allah 


Everlastingly shower him with His Blessings and give him Peace. 
(See ghulam; layla al-mi'raj; qadam rasul; wahdat-1-dhatiyyah; wabdat-i- 


zamaniyyah; uswa hasana.) 
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wahdat al-shuhud al-wahid al-ahad 


wahdat al-shuhud: The Oneness of Witnessing, This is distinct from 
the Oneness of Finding or Being (wabdat al-wujud). The witness 
ing (duthud) belongs to the slave, who witnesses Allah's presence 
to the extent of his capacity, whilst the finding (aujgud) belongs to 
Allah, Who is present and finds Himself in all things. The “People 
of Unveiling (kashf) and Finding (wuyud)” are the great Sufis who 
recognize Allah's Self-disclosure by way of witnessing (smdbud) and 
finding (waynd) 
(See all alk 





at T wrpud, kamal, kash; wayne. 


wahdat al-wujud: | his term carries different meanings. It may indicate 
“The Unity of Existence” and “The Oneness of Being” and “The 
Oneness of Finding”. At the end of the Path only Allah is found 
This is the Unity of Existence, the Oneness of Being, the Oneness 
of Finding 


(See al ‘abd; ‘arifin; haga’ fana’; havrah, inain al-kamil, ma vifa; nafs al-kamila; 
sama’ ‘uluda; uswa hasana, wabdar al-stubed.) 


wahdat-i-zamaniyyah: Vhe Oneness or Unity of Time The slave 
returns to the “timeless” Time. This is the beginingless and endless 
moment in which he is “no thing” (/a shay’), Only Allah IS. The 
slave is merely an entity through which Allah Almighty becomes 
manifest. The slave is at the bidding of his Lord. Before the perfect 
slave can attain to the Divine Presence he must be in absolute 
Unity. Without Uniry he will never reach Allah because Allah IS 
Unity. Unity is the combination of three Unities: Unity of Essence 
(wahdat-t-dhatiyvah), Unity of Place (wahdat-i-makantyyah) and 
Unity of Time (wahdat-i-camantyyah). Unity of Time is the “time- 
less” Time which opens into Eternity. Unified Place, Time and 
Essence are the Divine Silence (sukun 
(See al ‘ald; haga’, fana’, kalam-i-dhati, kalam-t-tafisli; lavlat almi'vay; wabdat 





tdhatiyyah; wahdat-:-makaniyyah; wanta; ‘nhuda.) 


at-Wahhab: The Bestower. One of the Beautiful Names of Allah 
al-Wahid: The Onc. Onc of the Beautiful Names of Allah 


wahid: Unique and one. The words wabid and ahad both mean “one 
and unique”. Abad may apply to Allah and also to what is other 
than-Allah, but ward applies only to Allah Himself. No one else is 
named or described by the word iralid. 


(See ahadryvaly, dat; ma-nwa- Allah, 


al-wahid al-ahad: V\hic One-The Unique. This is a Name of the 
Essence. It denotes the Essence Itself, without any relationship by 
which it is described. “One™ is the Essence and “Unique” is the 
Essence 








al-wahidiyyah wahy 





at-wahidiyyah: Uniqueness or Oncness or Singleness. When consider- 
ing al-ahadiyyal as Oneness it is inward Oneness where the Names 
and Qualities are hidden in the Essence. When considering al- 
walndiyyah as Oneness it is outward Oneness where the Essence is 
conscious of the Names and Qualities. 
(See al-ahadiyyal; al-aniyyah; aona’, dat; al-huwigyals; nfiet: tanaccul.) 


atwahid al-kathir: The One-The Many. The Essence Itself, or Being, 
is called “The Unity of the One” (abadiyyat al-abad). When con- 
sidering Being as Possessor of the Names it is called “The Unity of 
Manyness” (ahadiyyat al-kathra). When taking both perspectives 
into account Allah is called “The One-The Many” (al-wabid al- 
kathir), Even though Being is One Entity the entities of the possi- 
ble things have made It many, so It is the One-The Many (al- 
wahid al-kathir). There is nothing in existence but The One-The 
Many. 
(See alb-ahadrrnd; al-a'yan al-thabita; dhat; mumkin; tonazcul, wainid) 


wahid al-zaman bi'aynihi: Unique and alone in his time. This term 
indicates the ghawth. 
(See al-ghawth.) 


al-wahm: Fantasy or imaginal perception or illusion, Al-walom is the 
conjectural faculty, the active imagination of the power of illusion. 
It is the most tremendous power which Allah has given to man. It 
is this faculty which acts directly upon the purely passive faculty of 
imagination (kbayal). Two beautiful badiths say, “Perfection 
(ihsan) is to worship (i.c, to know) Allah like you see Him” and 
“Allah is in the gibla of the one who prays”. Both badiths point 
towards the necessity to activate the faculties of a/-wahm and al- 
khayal. 
(See bhayal; ma'na; mura.) 


wahshat: Loncliness and estrangement. This is experienced when the 
lover of Allah is far from Allah's intimacy (ny). It is the loneliness 
of secing “other-than-Allah”. It is a condition of intense contrac- 
tion. During such wabshat the lover may seek to “invite ecstasy” 
(tawajud) in sama’ through which he may once again attain to 
nearness (qurb) and intimacy. 
(Sco bust; bud; ahaybalr; qabd, qurb; sama’, tavenyud; ns; waa) 


wahiy: Revelation. Waby is specific to the Prophets of Allah, It is the 
descent of the angel of Revelation upon the hearing and the heart 
of the Prophets and Messengers of Allah. Wahby was terminated 
with the Holy Prophet Muhammad al-Mustafa (May the Blessings 
of Allah be upon him and Peace). He is the Seal of the Prophets 
(khatam al-anbiya) and the Seal of the Messengers (khatam ar- 
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wajd al-wajh al-khass 





rasul). Revelation is experienced by the friends of Allah but it is not 
the same revelation (waby) as that which descends upon a Prophet 
or a Messenger. Such a revelation descends into the heart of a 
friend (wali) but his hearing does not define the speech and his 
imagination does not give it form. The hadith says, “Nothing 
remains of prophecy but heralding visions”. The Word of Allah 
descends firstly as Revelation (way), secondly as Inspiration 
(ilham) and thirdly as Incoming Thoughts (kbawatir) 

(Sce itham; thawatir; mubasalira; nabi; wubuwwa; rasul; rey'ah, wilayah,) 


wajd: Ecstasy. These are the states which come upon the heart unex- 
pectedly. They annihilate it from witnessing itself and others. 
Ecstasy is the descent of immense spiritual energy (barakah) upon 
the slave. It overwhelms the senses, causing extreme physical reac- 
tions, Ecstasy is true when body, mind and heart are overcome by 
this descent. Wayd may manifest as intense joy, when Allah's Beauty 
dominates, or as intense grief, when His Majesty dominates. It is 
during the sama’ that the lover may experience cestasy and more 
ecstasy, Ecstasy is a gift of Allah's Grace upon His lover. Without 
these gifts of wajd the lover would be unable to bear the intensity 
of longing and love contained within his heart 


(See ‘adng; trada; ‘tdhy, majnun, gawwal; gawwali; sama’; thawg; tawayud; wajd ) 


wifdan: Finding. Wiydan comes from the same root as wujud (finding). 
It could be said that wauyud is finding (wijdan) the Real (agg) in 
ecstasy (wajd) 


(See abl al-kashf wa'l-wujud; sama’; wayd; wuyud.) 


wajh: The face or special aspect of a thing. This is its reality. The know 
er and lover sees only Allah. When looking at the creatures he sees 
either the Faces of the Absolute or the Divine Faces. Every existent 
thing is a face of the Absolute. Everything our sight falls upon is an 
aspect (wayh) of the Absolute, be it a reflection of Allah’s Majesty 
(jalal) or His Beauty (jamal). But only the Purified and Perfect 
Men reflect the Divine Face, and only the purified lover and know 
er perceives the Divinity in such Faces 


See ‘arifin; ‘aring, banrah; al-slainyyat; jalal, samal; kashf, gawwal; sama’) 


wajh Allah: The Face of Allah, This is the Transcendent Essence of 
everything or the inner reality of cach entity. “Withersocver ye 
turn, there is the Face (Reality) of Allah” (a/-QOur'an 2-115) 
Sce ‘arifin; hayrah; ma'na; giblak; sura; wayh.) 


al-wajh at-khass: The Specific Face. This is the face of Allah turned 
toward, and specific to, every created existent. Between cach thing 
and the wayjh al-khass there is no intermediary 
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wajib walah 





wajib: Incumbent and necessary. For the lover and slave and knower of 
Allah many things which are not incumbent upon the other believ- 
ers become incumbent and necessary for him. The higher he 
ascends, and the further he travels, the greater become his respon- 
sibilities towards his Lord, towards his own self and towards all of 
humanity. 
(See al ‘abd; amanas; hadd; halal; haram; basr; al-khalifah; ‘wouda.) 


wajib al-wujud: Necessary Being. The Necessary Being is that reality 
which cannot not be, in contrast to the “possible things” 
(mumkin) and “impossible things” (mumtani’). The impossible 
thing is that which cannot exist within the cosmos but may 
nonetheless exist within the mind of man, The Realm of 
Imagination is the place of “impossible things”. The existence of 
the “possible thing” depends totally upon the desire of Necessary 
Being (wayib al-wujud) to turn His Attentiveness (tawajjuh) 
towards it and bring it into existence. Wajih al-wujud may also 
mean Necessary Finding. Allah finds Himself and cannot not find 
Himself. The entity may or may not find itself and Allah. The 
“finding” depends upon Allah's giving preponderance (murajjah) 
to the entity's finding Allah. 
(See abl al-kashf wa'l-wnjud; mumkin; mumtani’, murajjah; tawajjuh; wujud.) 


wajib al-wujud li dhatihi: “The Being Whose Existence is Necessary.” 
This is Allah, the Absolute Being, the Essence Itself. 


wajib al wujud bil ghayr: “That which is made necessary through 
another being whose existence is necessary in itself.” This is the 
possible or contingent thing. Its existence depends totally upon 
Allah, Who is Necessary Being (wajib al-wujud). The slave of Allah 
has utter awareness of this situation. Lordship (rububiyya) is the 
most exalted level and slavchood (‘wbuda) is the lowest level. 
There is nothing more lowly than to be subject to the locus of 
nothingness and to stand in need of another for onc’s own exis- 
tence. The knower (‘arif) knows that there is only One Existence 
yet, through his perfect courtesy (adab) towards his Lord, he 
always clings to his slavehood. 
(See al ‘abd; adab; mahdud; rububiyya; ‘ubuda.) 


akWajid: The Resourceful. One of the Beautiful Names of Allah. 
alWakil: The Trustee. One of the Beautiful Names of Allah. 


walah: The passionate upheaval of extreme ecstasy, This upheaval 
occurs when the heart is utterly overwhelmed with love of Allah. 
Love such as this is pure, total and unconditional. This love does 


SS  ——————— 
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walayah wara’ 


not differentiate between the Beloved's harshness and His Loving- 
kindness. Opposites are joined within the walah, The ecstatic does 
not even sce the Beloved. He is blinded to everything because he 
has been joined to the Beloved 


Soe ‘adg, *idhg: jam’: jam'udee al-diddayn; sama’; wajd; wool 


walayah: Saiyctity or sainthood 


vals 








The Friend. One of the Beautiful Names o° Allah 





A friend of Allah. He is a Sufi saint. He is the one whom Allah has 
chosen as His friend, The wali is under Allah’s dome, and nobody 
knows him except Allah. If any among the commonality declares 
war upon onc of Allah’s friends, then does Allah declare war upon 
that person 

See al- ‘abd; awliya, “Ayn al-Kafar, bala; adle-dbatiyun; bayat asesa vr, omtihan, 


haram, al malamatiyea, al 





nulaggiqun; mubibh; nali; nubuwwa; nubuewa al 
muk 





ably, al-rajul, sabib sirr; simurgh; tabi: Tasnim; walry; wilayal 


al-Wi 





The Governor. One of the Beautiful Names of Allah 


wagfah: Standing or pausing or holdin 


silence of the moment of “pausing 


back. Within the stillness and 
the slave may be addressed by 





Allah. It depends upon the slave's preparedness and receptivity and 
ultimately upon the Grace of Allah to His slave 


(See wham; infi'al; isti dad; kalam-i-dhati; gabul, talagga; walry. 





wagl'a: Incident. This is a true dream or vision which derives from the 
essence of man. An Incident (wagt'a) is identified with “heralding 
visions” and the “beginnings of divine revelation”. An Incident 
may be seen in sleep, in annihilation (fana’) or in wakefulness 


See fina’ mubasieinra; nawm, ruy'ah; yageah, 


wagt: The present moment or * 
(wagqt), who is totally present in, and with, the 





jow". The possessor of the moment 
“present moment”, 
without any awareness of past and future, has tasted the Eternal 
The Moment IS Allah 

See ‘abd al-wagt, abul-wagt, al-vadib; date; doco; thn al-wagt; laylat al-mi'ray 
wahdat-t-camaniywal; caman.) 


wara’: Abstinence. During the initial stages on the Journey of Return 
there is an increase in abstinence which is brought about through 
fear of Allah, Abstinence, ascetic discipline (rivada) and spiritual 
endeavour (mujabadah) are indispensable when the murid is strug 
gling to achieve inner harmony and balance. The greater the purity 
of the traveller's heart the less need there is for abstinence. Having 
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warid wasat 





subdued his lower self he now holds the reins of his passions and 
desires. 


(See bawa; tidal; thaws: mujahadab; nafi; rimda, shabwa; al-talib al-ilabi.) 


warid: An inrush of knowledge and awareness. Every affxir which enters 
the heart from any Divine Name is called a marid. During the col 
lective dhtkr and spiritual audition of the Sufi gatherings the dhakir 
and listener may be opened to powerful inrushes of knowledge and 
awareness, The effect of the warid depends upon the preparedness 
and capacity to receive it. A warid may produce absence (qhayhal) 
or “madness” (majnun). The Great friends of Allah, thase whose 
capacity is great, can receive a constant flow of these inrushes with: 
out the onlooker perceiving any external change. 
(See “ana jolie man dbakaran dbaker; alavbaly; Ialge; jinn; maynnn; sama’y 
‘ngala al-majanin; wazd ) 


al-Warith: Whe |nheritor. One of the. Beautifill Names of Allah, 


warith: The perfect inheritor (arith) of the Holy Prophet Muhammad 
(May the Blessings of Allah be upon him and Peace), Among the 
friends of Allah the warith is the one who dedicates himself excha- 
sively to Allah through the Sacred Law (sbari‘a). Such sincere fol 
lowing of Allah’s Law eventually leads to great “openings” 
(furubat) within the heart. Allah opens up for His friend the 
understanding of what He sent down upon His Messenger and 
Prophet, Muhammad al- Mustafa. Allah discloses Himself within 
the inward dimensions of His truthful friend. This is the entire 
structure of the Science of Tasawwuf. Through honouring and 
respecting everything which Allah Almighty has sent to His 
humanity, and by sincerely following, obeying and loving Allah and 
His Beloved, the “one who desires Allah” (murid) is transformed 
into the “one whom Allah desires” (mrad), Allah showers His 
Infinite Grace and Mercy upon the “one whom He Himself 
desires”, 
(See adah; abl al-sunna; deen; furgan; fana’ fi-racul; fark; alndam; alidam; at 
mizan; mali; al- Qur'an; rasul; shart'a; sunna; tale’) 


wasat: The middle or the intermediate. Creation is the Middle (al- 
wasat). It is situated berween Sheer Light (mur) and utter darkness 
(sulma). The human heart (galb) is situated in the middle (wasat) 
between the spirit (rai) which longs for its celestial home and the 
downward-pulling self (nafs), The Perfect Man (insan al-kamil) is 
also situated in the middle, He is the intermediary between the 
physical realm and the Spiritual Realm, the Visible Word and the 
World of the Unseen. He is the isthmus (al-barzakh). 
(See al-barsakly insan al-kameil; nafs; nser, qali, rab; culmea) 
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al-wasila wasf ilahi 





al-wasila: * Nearness to Allah Uowasila is a name given to the hig 
the Holy Prophet 








stanion in Paradise which promised ¢ 

Muhammad (May the Blessings of Alla n him and Peace) 
He is the possessor of the means to Allah ‘ malnh al-wa 
This i of inter ion and the offi f diator 


wasila: The means. Wasila indicates the mean 
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way up is within him. Be I Rea of Muhammad (al 
qiqat al-Mubammadiyvah) has been unveiled to the aves and 
truc followers of the Master M Miers they are drowned and 
wnnihilated in hin 
HMA : trnad bile 1 ' ilane, habibu é 
heaieat al-Muhammadiva tram a 1 ; i oj MUTT WAD 
yf 1FA; malt, gadam vacul; QASIM: rasul; Ramlullaly, won ba 
wasita: The intermediary or the mediator. 7 Mediator is the Holy 
Prophet Muhammad msclf, from whose light mM 
Muhammadtyva) all existence became manifest. May the Blessings 
of Allah c up i} : and Peace H c “er : ian who s 
is the hint al-barcak ph nd the Spirttua 
ns. He is our dire ! He ist ne 
ind only mea Owasila cl } f Allah can 
Allah 
al-hagiqat al-Muhammadivva nulaka, lanlaka ma khala sflake 
nali, nubuwwa, nur Mubanomadivea; wasila 
wasf iahi: A Divine desc on. Wasf hi a descripuion of the 
Divinity. In ber the Supreme Isthmus (al-barsakh al-a the 
Ch (Hawa’) may be described by, not a Divine description 
mut also by an engendered desc wasf ktyant), That is, when 
the Cloud is scen as the “place” of Allah before He created the 





wasf kiyani watan 





creatures, it is Eternal and therefore in need of a Divine description 
(wasf iain). When it is scen as the “nearest of existent things to 
Allah” dt is temporal and therefore in need of an engendered 
description (wasf kiyani). 
(See al-harsabh at-a'la; bawa’) 


wasf kiyani: An cngendcred description, This refers to something that 
describes the cosmos. 
(See wasf iain.) 


wasf nafsi: A description of the self. 
at-Wasi": The Vast. One of the Beautiful Names of Allah. 


wast: Union or joining. This term contains the idea of duality because 
of the joining, or union, between two, In “complete union” (jam, 
ittihad) there is no duality whatsoever, Therefore, was! (wisal, 
wusul and ittisal) is inferior to “complete union”. Through being 
the Divinity, Allah is perpetually in a stare of was! with engendered 
existence. “He is with you wherever you are” (al-Qur'an 57:4). 
(See “aw adna”, adivdhativnn, jam’ al-jancs “enba gqausayn": ama’) 


wasm: A distinguishing mark which has continued since Past Eternity 
and will continue inte Future Eternity 


waswas: The satanic suggestions and whisperings which enter into the 
heart of man in order to distract him from the Remembrance of 
Allah. The aanvas is sneaky and cunning, He is not easily located or 
quictened, The struggle against satanic suggestions is a decisive part 
of the strategy in the Greater Holy War (jthad al-akbar). Initially the 
murid needs his Murdnd, the divine physician (al-talib al-labi), to 
protect him and guard him and assist hint in locating the maswas. In 
time and after many journeys and through much ascetic discipline 
(riyada), abstinence (wara’) and spiritual endeavour (mnjahadal), 
the heart of the maria becomes increasingly purified. He begins to 
reengnize the whisperings which enter his heart through “incoming 
thoughts” (khawatir) and is able to defend himself with the celestial 
weapon of the dinkrullal. The tables are turned! At the beginning 
the waswas distracted the dhakir from the dinkr, Then the dbakir 
strikes the waswas with the dinky, 
(Sco dhakir; dhitrullals, hnda; tdlal; inbiraf; i dal; thawatir; ninjahadaly, riyada; 
ab-tabsh al-tlale,; ware’) 


watan: Homeland or place of origin or abode or realm. The Ultimate 
Homeland is that “placeless” place to which the slave returns and 
retires. It is the Great Silence (sekun) which ts found when the 
slave has become “no thing” (la shay’). His existence is the blissful 
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al-Watr wilayat ‘amma 


non-existence of being totally, utterly and purely at rest within the 
Knowledge of Allah. ‘To return to “where he was betore he was 


(See al ‘aind: adhe dhatiyun; kalames déntt; la day; kun; ‘ulnda 


al-W. 





The Ode A Divine Name 


wazifa: Spiritual work. This is in the form of the various types of 
Remembrance of Allah (dhikrullah). The murid is given permis 
sion by the Mursind to undertake this work 


(See awrad, dinkrallals, ulin, maria, murind.\ 


wazn: To weigh. Allah has set-up the Scale (mzan) in order to weigh 
things. There are many such Scales: the Seale of Justice, the Scale 
of the Revealed Law, the Divine Seale, the Fundamental Scale 
Everything pertaining to Allah Almighty, to knowledge, to spiritual 
realization, to love and to the human state nust be weighed. “And 
He has set up the Balance (of Justice) in order that ye may not 
transgress (duc) balance” (a/-Qur'an 55:7,8) 


Sce afal; ‘amal; buda; tdlal; mbtraf: Vtidal: mrzan, an 'ada; sage sharia.) 


wilayah: Sainthood. Wilayal is the sainthood of the great friends of 
Allah (awliya). It is a Divine gift and the height of human pertee 
tion. The distinguishing mark and basis of sainthood is gnosis 
(ma'rifa), not holiness or picty. The friend (walt) upon whom 
sainthoxxl (wilavaly) is bestowed has no choice in this. All is the 
Grace of Allah. The degree of his Knowledge of Allah, through 
which his sainthood descended, is also a gift from Allah. Welayah is 
privacy with Allah, This privacy is indicated in the words of 
Muhammad al-Mustafa, “There is a time for me with Allah, in 
which neither the nearest angel nor a sent Prophet is contained” 
May the Blessings of Allah be upon him and Peace, Wilayah is 
“seeing Allah through Allah”. The awdiya, those upon whom 
wilayah has been bestowed, open up what the Prophets left closed 
They are the mouthpieces of the Prophets, Through them the fra 
grant musk and the sweet honey of the Teaching of the Holy 
Prophet Muhammad continues to fill the world. Within wilayah 
there is an hierarchical order at whose peak is the guth 


See afada; AHMAD; awliya; almlam; Haram ash-Sharif; laylat al-mi'rag; al 


malamatiya; MUHAMMAD, MUSTAFA, nali; nubuwwa, qadam rasul; QASIM; 
rasul, salawat, newa hasana; wals, sryarat 





wilayat ‘amm 
which ts common to the sincere and faithful believers. It is distinct 
from, and on a far lower level, than wilayah khassa, the sainthood 
of the Elect of Allah 


See ali Allai; deen; onan; mn main; wilayal; wilayth khasa 





General sainthood. This sainthood is the sanctity 
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wilayah khassa wujud 





wilayah khassa: Ihe sainthood of the Elect who have been annihilat- 
ed in Allah and remain through Allah. 
(See awliya; al-khasa; khacat al-thasn: wali; wilayah,) 


wird: A specific spiritual exercise which is comprised of litanies and 
Divine Names. The wird is given to the murid by his Murshid and 
is to be performed daily. The wird may also descend, without the 
direct mediation of the Murshid, upon the blessed travellers who 
are very close to Allah Almighty. 
Sce ‘alam al-khayal; awrad; al-barsakh; idln, mithal, ruy'ah,) 


witr: The odd. There is a prayer called the w#tr prayer which is the final 
supererogatory ritual prayer of the day. It consists of an odd num- 
ber of rakats, (either one or three, according to the different 
schools). Coming as it does from the Divine Name al-Watr, The 
Odd, it holds a position of highly mystical significance within the 
daily cycle of prayer, 
(See ma ‘na; silat; sajda; inna, sura; uswa basana,) 


wudd: Love, There are several terms which indicate love of Allah. The 
differences in these terms is the difference in the degrees of that 
love. They range from the simple and pious love of the faithful 
belicvers through to the passionate upheaval of love (‘“isq) of the 
ecstatic lovers of Allah. The more love Allah showers upon one of 
His lovers the greater becomes that lover's love for Allah Himself. 
This is mtunasaba, the affinity which exists between Allah and His 
lover. Allah Almighty says in a Hadith Quasi, “Verily | desire them 
more than they desire Me”. 
(See ‘adhig; abilrultals; mahabbals; mrubibl; ‘idg; sama’; shawg; wayd.) 


wujub: Necessity or obligation, There is a type of mercy (raima) which 
is called the mercy of “obligation” (wuyub). It is a specific (khassa) 
mercy which becomes obligatory for Allah only in the case of cer- 
tain of His special slaves and friends. 
(See rahina,; waysib,) 


wujud: Being-cxistence or finding. When considered as “Being” wajud 
designates Allah’s Own Reality and Essence. When considered as 
“existence” wujud designates the things found in the cosmos. 
When considered as “finding” wajud designates the subjective 
experience of finding Allah or having awareness of Allah. The 
Verifiers (al-mubagqgiqun) and the People of Unveiling and 
Finding (abl al-kashf wa’l-wujud) continually and everlastingly 
“find” Allah both in the cosmos and within themselves 
(See abl al-kashf wa't-wnjud; ‘arifin, al-malamativva; al-mubaggiqun; samas 
tanazsul; wad.) 
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wujud ‘amm al-wuraqga’ 


wujud ‘amm: Aj\-inclusive Being. This is Being considered from both 
sides: Allah as the Essence and Allah as the Divinity. Allah is identi 
cal with the things, bur the things are not identical with Allah 


See dhat, ilatayal:) 


alt-wujud at-asii al-idafi: ¥indamental and relative existence. The exis 
tence of the entities belongs to Allah in the state of their being 
qualified by non-existence in themselves. Their existence is funda 


mental and relative 
(See al ‘adam; al-a'yan al-thabita; way al-wnjud; »ajih al-wujud bil ghayr 


weyud 


wujud al-'ayn: The existence of the entity or thing 


(See al-a yor al thalita; ba 'inat, karl, raha; takawwun 


al-wujud al-dhihni: “Mental cxistence.” This term indicates the exis 
tence of a thing, as a concept, an idca, within the mind of man 


al-wujud al-hadith: Temporally originated existence 


(Sec mubhdath 


al-wujud al-hagqiqi: | ruc Being. This is The Essence Itself 


wujud al-haqq: The Real Being which is the Manifest within the loci 
of manifestation 





mazahir al-ilabivya, mazhar.) 





(See wrahall 


al-wujud al-khayali: |maginal existence. This indicates everything 
“other-than-Allah” 


See ‘alam al-bhayal, ma-atwa-Allah 
al-wujud al-muhaqqagq: Veriticd Being. This is Allah Himself 


al-wujud al-mutt. 


e Absolute Being. This is The Essence Itself 





al-wujud al-gadim: Wtcrnal Being, 


See dam 


al-wujud al-suri: Formal existence, This is the Breath of the All 
Merciful where Allah manifests Himself in the forms of the existent 
things in the cosmos. 


See ma ‘na, nafar ar-rabman; mira 


al-wuraga’: The Pages. This term is synonymous with the Total Soul 
(al-nafs al-kulliyyah) which is the Guarded Tablet (lauh al-mah- 
fuz). Through purification of his heart and his Self, man may be 
given the clear “vision” to read these Pages. The reading of the 





wus’ wusul 





Pages of the Guarded Tablet is through the Infinite Grace of Allah. 
Man may also be able to look at these Pages of his own Self, but 
may require the assistance of a divinely inspired master (‘alim rab- 
bani) to interpret the words which are written there 


(Sce ‘alim rabbani; “kana maktub", kitab, lauh al-mahfuz; gada’; qadar; al-galam 
al-a‘la; qamus.) 


wus’: Capacity. Wus’ indicates the tremendous capacity of the human 
heart. Allah says, “The heavens and the carth contain Me not, but 
the heart of My belicving slave does contain Me.” This is its 
tremendous capacity. There is nothing else in creation which can 
contain Allah Almighty, the Truth, the King, the Most Holy, But, 
Allah is Limitless. Therefore He cannot be contained. And because 
Knowledge of Allah is Limitless it also cannot be contained. So, 
wus’ is an infinite capacity which has no boundaries, no end, no 
limits. Knowledge of Allah is Light. His Radiant Light pours into 
the human heart in accordance with each individual heart’s pre- 
paredness and receptivity to receive It 


(See afada, amanat; infi'al; insan al-kamil, isi'dad; nur; nur Mubammadiyya; 
gall; takbleyals; talagga.) 


wusul: Union. 
(See wast.) 
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Ya Hul: “O, He!” Hw is the 
Essence Itself, The lover 
who is secking the Essence 
calls “Ya Hu!” He calls to 
the One Who is absent 
When the lover is annihilat 
ed in the Source Itself he no 

longer needs to call “Ya Hu!”. He becomes the one who has real 

ized the Essence. Opposites have met. There is only Allah. Now 
there is the Great Silence 


(Sce adh-dbatiyun; ‘Ayn al-Kafur; Hu; jam'ubu al-diddayn; jam’ al-jam’, 
Tasmem. 





Yahya: The Prophet John (Peace be upon him) through whose Word 
descended the Wisdom of Awesome Majesty (al-bikmar al- 
jalaltyyah) 


at-yagin: The Certainty. Allah Almighty says in al-Qur’an, “and wor- 
ship thy Lord until certainty comes” (15:99). Man does not come 
to Certainty. Certainty comes to man. Man must actively seck 
Allah, but he must passively receive whatever Allah Wills to send to 
him 


(See adak, ‘ayn al-ngin; baggy al-yagin, ‘lim al-yaqin; istulam, talagga.) 


Yaqub: The Prophet Jacob (Peace be upon him) through whose Word 
descended the Wisdom of Spirituality (al-bikmat al-rubiyyah) 











yaqzah yusuf 





yaqzah: Awake and alert and aware. After having woken from the sleep 
of heedlessness and neglect, the slave must be in a state of constant 
alertness. He must be always prepared to receive whatever Allah 
Wills to send to him, whether it be His stern rebuke or His 
Loving-kindness. 
(See adab al-hagg; fana’; al ghaflak; infi'al; isti'‘dad; lutf, mant; nawm,) 


yas: The state of utter hopelessness which is experienced during con- 
traction (gabd), When the lover is contracted, having “lost” his 
vision of the Beloved, his hopelessness is acute. And, even though 
he knows, with certainty, that this is merely a temporary loss of the 
Beloved, his entire being is nevertheless pervaded by an intense 
Sorrow. 
(See ‘ashig; bast; bu'd; ‘ihg:; qabd; qurb; cama’, shaw; tawajud; ans, wabchat; 
walah ) 


yawm al-hashr: The Day of Gathering. This is the Day of Judgement. 
For the friends of Allah the Day of Gathering (yawn al-basir) is the 
time of “gathering together” everything that is in a state of separa- 
tion. It is secing only Unity whilst in this realm of multiplicity. This 
is the Divine Solitude (al-wahdah). When all is gathered there is 
Unity. The total gathering is that in which Unity of Place (wahdat- 
i-makaniyyah), Unity of Time (wahdat-i-zamaniyyah) and Unity 
of Essence (wahdat-i-dhatiyyah) are realized, 
(See hashr; kathrah; la ilaba illa'Uah; laylat al-mi'ray; al-malamativva; al- 
muhaggiqun; tawhid; al-wahdat; wabdat-idhatival, wabdati-makanivah, wal 
dat-i-zamaniyyab,) 





Yunus: The Prophet Jonah (Peace be upon him) through whose Word 
descended the Wisdom of the Breath (al-hikmat al-nafziyyah). 


Yusuf: The Prophet Joseph (Peace be upon him) through whose Word 
descended the Wisdom of Light (al-inkmat al-nuriyyab) 
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zahid: An ascetic or pious 
renouncer. In the initial 
stages of Sclf-purification 
the murid, whose condition 
is one of imbalance, is 
required to develop an 





ascetic approach to his spin 
tual work and his daily existence. He 1s required to take up asceti 
cism as a means with which to travel the Path to purty and higher 


Tl 


Knowled The danger lies in looking upon both the ascetic and 





his asceticism as the goal of spiritual endeavour, The one who 
clings to his own asceticism and renunciation has lost his way. The 
Goal is Allah therefore the sincere seeker (talth) of Allah must use 
every “means” available to take him to his Precious Goal, There are 
certain practices and disciplines and states which can be discarded 
and left behind once they have done their job and achieved the 
desired result. Asceticism and the ascetic himself fall into this cate 
gory. The sahid who is under the Divine deception (makr) is the 
one who continually practises asceticism (sted) and renounces the 
secondary causes, without reflecting upon the meanings contained 
within the forms 


Sec ahah, inhirafi i tidal: makr, mana, mujahadah, rivada, sra: al-tabib al 
veld 





al-Zahir: Vie Manitest. One of the Beautiful Names of Allah 


Zahir: One who regards the exterior of things without secking knowl 
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atzajir zann 





edge of the interior reality. An cxample: the sabir performs his ritu- 
al prayer in a mechanical manner, without secking knowledge of 
the symbolism of the bodily postures or the dynamic and infinite 
meanings contained within the Sacred Words which are spoken. 
Another example: the zabir observes the fast of the Holy Month of 
Ramadan, but duc to his ignorance (jal) of the deen of al-islam 
and his lack of spiritual resolve (simma) the fasting results mainly 
in hunger and thirst. The same applies for all aspects of al-isam 
The sahir always looks at the outer forms of such things and never 
considers to seck their inner meanings. 

(See al-batiniyya; deen; al-isdam; ma’na; salat; sera.) 


ab-zajir: The Reprover or Admonisher of the Truth within the heart. 
(See Briwater; gall: ) 


zalim: A zalim is a wrong-docr who loves Allah for his own sake, and in 
so doing, reveals himself to be a tyrant, He does not remember 
Allah for Allah, but remembers Allah for the sake of this world or 
his desire for the next world. He wrongs his own self. He is a 


tyrant towards his own self. 
(See amanat; dhakir; lmbb-i-jah; bubb-i-dunya; nafs; talib al-akhira; talib ad 
dnunya.) 


zaman: The duration of time. “Allah is Time (dabr).” Allah is a begin- 
ningless and endless “Day”, Allah's Names and Attributes divide 
His “Day” into many days. These days are the “Days of Allah” 
(ayvam Allah). The Names become manifest within the cosmos 
and cach Name possesses days which are the time (zaman) of the 
ruling property of that particular Name over the entity. “Those 
deeply rooted in knowledge” (al-rasikhun fi'l-'ilm) possess know!- 
edge of the time (saman) in which a specific Name has ruling con- 
trol over them, They occupy themselves within this caman until 
Allah, the Essence, Eternal Time (dabr) calls them to Himself. 
Eternal Time is dab. Time within this physical realm is saman. 
(See arma’; ayyvam Allah; dabr; al-rasikian fi'ltlm,; wabdati-camaniyeah,) 


ab-zamradah: The Emerald. This is another term for the Total Soul. 
(See lawh al-mahfuz; al-nafi al-kulliyah; al-wnraga’) 


zann: Surmise or conjecture or opinion or supposition. Any knowledge 
which does not lead man back to the Beautiful Face of Allah and 
Felicity is not worthy of the name “knowledge”. It is surmise, con- 
jecture, opinion and supposition, and even though it may be useful 
to man, here in this physical realm, it is nonetheless of no truc 
value. Supposition has no place within the Divine Sciences, 
(See abl al-kashf wa't-wujud, abl al-ra'y, ‘arifin; ma ‘vif; nafi.) 


4. Ee 
269 








zarf zawiyyah 





zarf: Container. Through the Breath of the All Merciful (nafas ar-rab- 
man) the Hidden Treasure is breathed out and made manifest. The 
visible things, the existent entities, are exhaled on this Divine 
Breath. Each existent entity, within the Visible Realm, is a contain 
er (sarf) for a meaning. Its meaning is its essential reality, The 
form (sera) is the container (zarf) for the meaning (ma’na). The 
form of man is the container for his heart in which Almighty Allah 
reveals Himself to the extent of man’s preparedness And, the 
capacity (mus’) of the human heart is without limit 


See ala van al-thabitn; nafs arrabmean; uti dad; ma'n; gale; sera; wes’) 


zawa'id: }xcessive lights within the heart. These lights are direct rays 
from the Light of Muhammad (#0 Mubammadivyva), which Itself 
is from the Light of Allah. Zawa ‘id are powerful increases in faith 
in the Unseen Realm. This fhith is based upon certainty (vagin) 


See al-abayh; kash; ma'rifa; nur; nur Muhammadiyya; galh, warid; yagin.) 


zawal: Evanescence. Zawal is that which is flecting and vanishing. The 
cosmos is nothing but a vanishing accident, its ruling property 
being its evanescence. The possible thing (mmkin), that which is 
other-than-Allah (ma-stwa-Allal), has no fixed reality duc to the 
fact that it depends totally upon Necessary Being for its own cxis- 
tence. The possible things are flecting (sawal). Only Allah IS. 
See ‘arad: manwaAllaty, snonkin; wath alowujed; wage al weynd bel abayr,) 


zawj: A pair. On the Spiritual Journcy of Return to Allah there are cer 
tain moral and spiritual attributes which are paired. It is necessary 
for these pairs to be experienced and assimilated by the traveller 
(saltk), Such pairs are: Hope (raya’) and fear (khawf), expansion 
(bast) and contraction (gabd), intoxication (kr) and sobriety 
(sebw), annihilation (fana’) and subsistence (baga'), Perfection is 
passing beyond the opposing pairs to that point where “opposites 
are joined” 


Sce haga’: fana’; jam’ abaddad; jam'uln alvdiddayn; kamal; khawf; gabd; raja’, 
sab; sukr; uswa hasana; wahdanirmh.) 


zawiyyah: ‘The transmission of the Divine Wisdom which flows from 
the Mursind to his murids traditionally takes place in a space or 
room or building, which is set aside specifically for that sacred pur 
pose. Such a place is called a zawtyvah, which literally means ‘cor 
ner’. The necessity for such a special place is self evident. The 
Murshid, upon whom so many murids depend to learn of the signs 
of the Prophet Muhammad (May the Blessings of Allah be upon 
him and Peace), needs to make himself available to them as much 
as possible. And, this meeting place, frequented as it is by numer. 
ous spiritual people, will rapidly develop into a site of highly 
concentrated barakah. An ideal zawiyyah contains not only its own 








zit zindiq 

———— 
Mosque, or room selected for prayer and gatherings of dhikr, but 
also larger meeting rooms for the sharing of food, both earthly and 
celestial, Small chambers for myrids to enter spiritual retreat (khal- 
wa) is of paramount importance, where the Murshid supervises and 
watches over individual murids as they undergo arduous and 
demanding periods of seclusion, It is during such times that 
immense advances are made along the Spiritual, Path. Just as Allah 
Almighty chooses to elevate certain people amongst His creation, 
by filling their hearts with pure love of Allah and turning them * 
towards dhikrullab, so too does Allah clevate certain pieces of His 
earth. Such sites are destined to become Holy places, where 
mosques are built, zawiryahs are erected or where sanctified people 
live in His Remembrance. The barakah which accumulates around 
and emanates from these parts of Allah's vast carth eventually 
attracts the pious believers and yearning lovers of Allah. These 
places become Sacred visiting places (styarat). 
(See adab al-subba; barakak; dinkrullal, haiga; thalwa; munasba; murid; mur- 
shid; sama subba; ziyarat.) 


zilt: Shadow. Man is situated between the Sheer Light (nur) of Being 
and the utter darkness (sulma) of non-existence, between Good 
(khayr) and evil (sharr). He is a mixture of light and darkness. The 
light which is within man derives from his own essence which is 
turned towards Allah. When man relates himself to Allah Almighty, 
Allah receives him. Light is that through which man perceives. 
When Allah “unveils” Himself (tajalli) to one of His lovers, it is 
the light perceiving the Light. Allah sees Himself. None sees Allah 
but Allah. The heart is overwhelmed by the Radiance of Allah’s 
Light. Man carries this light within his own shadow. The Holy 
Prophet Muhammad al-Mustafa said, “I am from the Light of 
Allah and the whole world is from my light”. The entire creation is 
the shadow of the Holy Prophet Muhammad (May the Blessings of 
Allah be upon him and Peace). 
(See abl al-kashf wa'lewujud; ‘arifin; ghulam, al-bagiqat al-Mubammadiyyah; 
idrak; khayr; “laulaka, laulaka ma khalagtu'laflaka”, nur, nur Mulammadiyy; 
dherr; tayalle; wujud; sulin.) 


zindiq: Heretic. Duc to their ecstatic utterances (sath) some of the great 
lovers of Allah were regarded as heretics by the orthodox, The state- 
ments which they made, whilst spiritually intoxicated (skr) or lost in 
“union” (jam’ al-jam’) or annihilated in Allah (fana’ fillah), were 
misinterpreted. Statements such as; “I am the Truth” or “Glory be 
to met”. The theologians and common people could not perceive 
the spiritual reality of these lovers of Allah. The Great Sufis them: 
selves consider onc to be a zindig if be claims that “the slave is the 
Lord”. The Perfect Ones, al-malamatiyya, who are in utter bondage 
to Allah Almighty, observe perfect adab with their Lord, They say, 
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ziyarat zulm 


“The slave is the slave and the Lord is the Lord”, no matter how 
close the two approach to each other, The malamatiyya arc the Men 


who are “inwardly” intoxicated and “outwardly” sober 


(Sce al ‘abd, adak, kamal; al-malamtyva, al-mubaggiqun, al-mugarraban, al 





rajul, sabw; shath, mkr, niuda 


ziyarat: A visiting place. Because the sacred tombs of the Sufi saints 
(awliya) are sites abounding in barakah, they become visiting 
places for both devotees and the pious believers who seck to bene 
fit from the spiritual power and grace of these exalted lovers of 
Allah. After completing his pilgrimage (/ajj) to the House of Allah 
(al-bayt Allah), the Sacred Sanctuary (Haram ash-Sharif), the slave 
visits Medina, the City of Light, the resting-place of Holy Prophet 
Muhammad (May the Blessings of Allah be upon him and Peace) 
The slave has prostrated before the Haram ash-Sharif, has been 
annihilated at this “place”, His body nses from this prostration yet 
his heart never rises again. Then he visits Medina. Haram ash- 
Sharif is the Holy Prophet Muhammad al-Mustafa, Medina is the 
Holy Prophet Muhammad al-Mustafa. He prostrates before the 
Holy Prophet Muhammad al-Mustafa and then he turns away and 
visits the Holy Prophet Muhammad al-Mustafa, The Holy Prophet 
said, “I am Ahmad without the M”. Having seen the Pure 
Radiance of the Reality of Muhammad (al-hagigat al 
Mubammadiyyah) the slave-lover-knower visits the Beloved of 
Allah (habibullah). Mecca: Medina. Allah-Muhammad. Lord-slave 


(See af ‘abd; adab; AHMAD; “ana Alrmad bila mim” fana’ fi-rasul, fana® filla 
plulam; babibullal, al-hagiqat al-Mubammaderat, Haram, Haram astr-Sharif\ ta 
Haba ite tak; MUHAMMAD; Mubammadan Rarulullak; MUSTAFA; nabi; nur 
Muhammadiven; qadam rasul; Rasulullah; sajda; salawar; tawalla; wasila; uswa 
hasana ) 





zuhd: Asccticism. This is the renunciation of all things connected to this 
world. It is a useful approach in the early stages of the Spiritual 
Path, but not desirable for the one who strives for perfection. Such 
asceticism implies renouncing the secondary causes which, in fact, 
are the means through which man gains knowledge of Allah 


(See ashah, 1 tidal; kamal; mujyahadal; rivada; ware’, cabid) 


Zuhur: Manifestation or outwardness or appearance. Zubur is the Self. 
manifestation of Allah in the creation of the universe through His 
Name Al-Zahir, the Manifest. This is in contrast to His Self-mani 
festation (tayalli) in the inward dimension of His creatures through 
His Name, al-Batin, the Non-Manifest 


(See abl al-kashf wa'l wad, bastrahk; al-batin: idrak;, mahall; mayla; al-macabir 
al ilaberva, me. 





thar, nur, tahawwil; tapalli) 





zulm: Wrongdoing. This term indicates “putting something in a place 
that is not worthy to receive it”. Speaking about the divine myster 


zulma zur 





ies to one who is not capable of receiving them is not only a 
wrongdoing, but also a form of ignorance (jahl), spiritual immatu 
nity and even arrogance and pride (takabbur), The traveller must 
always strive in his emulation of the Holy Prophet Muhammad al- 
Mustafa, who advises us to speak to people according to their level 
of understanding. May the Blessings of Allah be upon him and 
Peace. 


(See iat dad, jabl; make; ma vif: nafi.) 


zulma: Darkness. Non-existence or nothingness is pure darkness. 
Creation is the isthmus (barzakh) between the Light of Allah and 
the darkness of non-existence. 
(See al ‘adam; al-barzath, tdrak, nur; nur Mubammadiyva; sill) 


zur: Falschood. He who says there is another way to Allah, different 
from what Allah has laid down in His Sacred Law, has spoken a 
falschood (zur), and should not be trusted. He who says there is a 
different means with which to reach Allah, other than the Holy 
Prophet Muhammad al-Mustafa, the wastla, has spoken a falschood 
and should not be believed. He who says that the entire humanity 
is not the community (##ma) of the Holy Prophet Muhammad 
al-Mustafa, has spoken a falschood and should not be followed. 
Falschood is unreal (batil). “The Real (al-Hagg) has come and the 
unreal (batil) has vanished” (al-Qur’an 17:81), Once the Reality 
of Muhammad (al-bagigqat al-Mubammadiyyah) is unveiled to the 
heart of the sincere lover of Allah, all falschoods and unrcalities 


evaporate in the Divine Solitude (a/-wahdah) 
(See batil; al’ Haga; al-bagiqat al-Muhammadiyyah, Inda; ullal, jam’ al-addad, al- 
Qur'an; shart'a, uma, al-waldals, wasila.) 
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On Che Name of Allih - 
Kit SQreiful SCsst Compassionate 


And if all the trees 
Of earth were pens 
And the Ocean (were ink), 
With seven Oceans behind it 
To add to its (supply), 
Yet would not the Words 
Of Allah be exhausted: 
For Allah is Exalted in Power, 
Full of Wisdom. 


al-Qur'an 
31:27 
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The Book 


Every field of study has its own specific terminology and if a 
student seriously wants to make any advance in his understanding 
he must become acquainted with the “techgical language” of 
his chosen field. This book of Sufi Terminology, 4/-Oamus Al 
Sufi, has been written for the sincere seeker of Truth who desires 
to increase his knowledge of the Absolute by delving into the 
“Mystical langua of Islam 





Sufi: The name Sufi applies to the man or woman who has purified 
his heart through the Remembrance of Allah (dhikrullah), travelled 
the Path of Return to Allah, and arrived at true Knowledge (ma vifa) 
There are many seekers of Wisdom and Truth, but only the Realized 
One whose search was solely for Allah, deserves the name Sufi. Yet 
paradoxically, the one deserving of the name would never deem 
himself worthy of such an honowr, Because he has attained such a 
of Allah he knows, with certainty, that 
1@ Lord is the Lord. 
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